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FOREWORD 


I have read Professor C. S. Upasak's Dictionary of Early 
Buddhist Monastic Terms, and am satisfied that this is a thorough 
and comprehensive work, rather in the nature of an ency- 
clopaedia thana dictionary. Professor Upasak has carefully 
studied every significant term in the Pali Vinaya texts and 
has thus produced a work of reference which will prove of 
great value to all students of the subject. The work is 
scholarly and accurate, and I whole-heartedly recommend it 
to a potential publisher. 

A. L. Basham, 
Professor of Asian Civilization, 
Australian National University. 


Namo tassa Bhagavato Arahato Sammasambuddhassa 


PREFACE 


While teaching the Vinaya Pitaka in the Post-graduate classes at Nava 
Nalanda Mahavihara I was confronted with a number of problems connected 
with the monastic rules and ecclesiastical terms. The former were difficult to 
understand as we were cut off from the main stream of Buddhist monastic 
tradition, and the problems presented by the latter were mostly semantic. I had 
to grapple with these problems and the present Dictionary is the outcome of my 
sustained effort to explain them. 


It is now fully established that the Pali Vinaya Pitaka is the earliest avail- 
able text dealing with the monastic life of the Buddhist Sangha in ancient India. 
The Vinaya Pitaka is ‘a collection of rules regulating the outward conduct of the 
Bhikkhus and the Bhikkhunis’. This Pitaka comprises five books, viz., the Maha- 
vagga, Cullavagga, Parajika, Pacittiya and Parivara. While the Mahàvagga & the Culla- 
vagga are comprehended under the title ‘Khandhaka’, the Parajika and the Pacittiya 
together are called the *Sutta-vibhanga'. The Mahavagga aud the Cullavagga are 
supposed to be the collections of the ‘words of the Buddha’, and contain the 
historical accounts of the ‘dos’ and ‘donts’ prescribed by Him for the 
Order. The Sutta-oibhanga (Parajika and Pacittiya) bears closest relations to the 
Patimokkha, the earliest text of the ‘Code of Discipline’ ofthe Buddhist Sangha. 
The Patimokkha is a collection of various monastic rules (contained in the Vinaya 
Pitaka) meant for being recited on every fortnightly congregation on the Uposatha 
day collectively by the Sangha. There are two parts of the Patimokkha, viz., the 
Bhikkhu Patimokkha and the Bhikkhunt Patimckkha. The former consists of 227 
ecclesiastical rules and the latter 311 rules. The Sutta-vibhanga in its two books 
(Parajika & Pacitiiya) presents the explanation along with the historical back- 
ground of the Patimokkha rules. The Parivara, as the name suggests, is the com- 
pendium or digest of the Vinaya Pitaka. Undoubtedly this is a later work, as rightly 
suggested by some scholars, a work of a Sinhalese monk. 


If we make a survey of the Vinaya Pitka it is abundantly clear that the com- 
mandments of the Buddha were essentially needed for the smooth running and 
development of the Saügbha established by the Great Teacher, the Buddha. The 
violation of any rule of the Patimokkha makes a member of the Order ‘impure’ and 
ueeds 'expiation'. The other texts of the Vinaya Pitaka not only prescribe rules for 
initiation like Pabbajja and Upasampada but also prescribe the duties of a ‘precep- 
tor’ or ‘teacher’ towards his ‘disciple’ or ‘pupil’ and vice-versa, They also contain 
the rules for the fortnightly congregation of Upostha and recitation of the Patimokkha 
rules on this occasion; rules for the ‘rainy season-resort’ (vassavasa) and Pavarana; 
rules for the construction of a Vihara or Kutt; rules for the robe and robe-cloth 


( nu) 
(ctoara); rules for accepting meals, eatables, drinks, medicines, etc.; rules for levell- 
ing a charge and framing a ‘case’ (adhikarana) against a monk and its disposal 
(samatha) by the Sangha; rules for the legal procedure to be followed in the case 
of a ‘schism’ in the Sangha and such other rules necessary for the effective and 


peaceful running of the Sangha. In short, the Vinaya Pitaka is an account of the 
‘Code of Conduct’ for the Buddist Order. 


The Patimokkha is somtimes called ‘Adhisila’ (Special moral rules) and the 
other texts of the Vinaya Pitaka are comprehended by the term ‘Ajjhacara’ (General 
moral rules). The whole Vinaya Pitaka, in fact, isa law-book meant exclusively 
for the members of the Order. Throughout these texts the legal style is apparent. 
Many terms used therein are highly technical and bear particular ecclesiastical 
connotations. In order to bring out the exact meaning of these terms a need was 
naturally felt in the past. As a result the ‘commentaries’ known as Afthakathas were 
written to fulfil this need and to obviate the difficulties in reading the texts. The 
Samantapasadika is a most comprehensive commentary on the Vinaya Pitaka. The 
Kankhavitarani is another commentatorial text on the Patimokkha, The author- 
ship of both these texts is ascribed to Buddhaghosa who flourished in about 4th 
Century A. D. With the passage of time necesssity for further exposition of these 
terms was felt and consequently the Tikas or the sub-commentaries were written. 
The Saratthadipant, the Vimativinodant and Vajirabuddhi Tika are important sub- 
commentaries on the Samantapasadika. The Khuddasikkha and its two commenta- 
ries, riz, Khuddasikkhatika and Khuddasikkha-abhinava were also written in order to 
make the Vinaya texts more clear. Similarly to memorise the Vinaya texts the 
Vinaya-vinicchaya and  Uttaravinicchaya were composed in verse for the use of the 
Buddhist monks and nuns. The Abhidhanappadipika, a lexicon in Pali also 
presents the interpretation of certain monastic terms. 


Buddhism and Buddhist Saügha are the cultural heritage of many coun- 
tries of South-East Asia. Buddhism is a living religion in these countries. 
The Buddhist fraternity has been zealously scrupulous in the observance 
of the rules laid down in the texts. The Theravada countries cannot 
even dream of deviating from the ‘Code of Conduct’. The monasticism as practi- 
sed today in theSe countries isin conformity with the rules laid down in the 
Patimokkha and the Vinaya Pitaka. There may be a few variations from one country 
to another but basically the rules are the same. Fora modern scholar these tradi- 
tional practices of the Pali Buddhist Countries are in no way less helpful in 
understanding the technical terms than the Afthakathas and the 7 ikas. 


I was fortunate enough to have a few Buddhist monk-scholars who work as 
teachers at Nava Nalanda Mahavihara (Nalanda Institute of Buddhist Studies & 
Pali). They enabled me to get over many difficulties which confronted me in 
the preparation of this work. Among them I am particularly indebted to 
Venerable Dr. U. Zaggaravibhamsa, M. A., Ph. D. who unreservedly helped me 


(id ) 

by his encyclopaedic knowledge of Pali, I must confess that this work would 
never have been complete if I would not have got his constant and sustained help 
and encouragement, Venerable Dr. U. Dhammaratana, M. A., D. Phil., another 
monk-professor of this Institute had always been a source of inspiration and 
informantion on many matters. I cannot forget my colleague Sri D. K. Banerjee, 
Lecturer in Pali and Ancient Indian & Asian Studies, who in fact remained like 
an associate with me. Dr. Mahesh Tiwary, M. A., Ph. D. and Sri AngRaj 
Choudhary, Lecturer in English were very kind to help mein many ways. I 
take this opportunity to express my mo:t sincere gratitude to these learned 
colleagues. Professor A. L. Basham of National Australian University has been 
kind enough to write the foreward of this Dictionary. I do not find words to ex- 
press my deep sense of gratitude to him for his encouragement in completing this 
work. Iam deeply indebted to him. 


Sanghanayaka Venerable Bhikkhu J, Kashyap has been my preceptor and 
teacher at whose feet I could learn Pali and Buddhism. I was in fact inspired 
by his saintly monastic life and this awakened in me the zeal to take up a study 
in the monastic life as described in the Pali texts. This Dictionary is the fruitful 
achievement of his blessings. I cannot express how much I owe to him. 


The Vinaya Pitaka texts utilised by me are the Nalanda Devanagari edition 
edited by Bhikkhu J. Kashyap. References to the Samantapasadika given in this 
Dictionary are also from the Nalanda edition in the Devanagari characters. 
Some Pali texts in the Burmese characters of the Chattha Saügáyana edition and 
some in the Roman characters of the Pali Text Society have also been used 
wherever found necessary. 


I must not claim that the present work is an exhaustive and final work in 
the field. In fact, when I took up this project, I found myself greatly handi- 
capped because I had no first-hand knowledge of the Buddhist culture and 
monastic traditions at present prevalent in the Tharavada Buddhist countries of 
South-East Asia where Pali studies are carried on inthe Parivenas and Viharas 
under the guidance of learned monks, But my lack of knowledge of the tradition 
was amply made good by the information I was able to elicit fromthe monk- 
scholars of different Buddhist countries at present studying at Nava Nalands 
Mahavihara and in the end I have the satisfaction that I have been able to 
explain the technical terms and the monastic rules as found in the texts and could 
.bring out their implications and connotations. I would certainly feel my labour 
amply rewarded if this Dictionary of Pali Vinaya Terms proves of some value 
to Indologists in general and Pali scholars in particular. 


Nalanda, C. S. Upasak 
19th November, 1974. 


DICTIONARY OF 
EARLY BUDDHIST MONASTIC TERMS 


A 


Amsabaddhaka 


A string, generally to hang the bowl down from the shoulder. It: use was 
approved by the Buddha for the monks. (Cv. p. 203). The bags for the thimble 
or medicine or shoe etc. used to have such strings. (Ibid. pp. 206-207). 


Akatayüsa 


The semi-cooked Mugga-gruel (Phaseolus mungo). (Asiniddho muggapacita- 
pantyo—SP. Vol III, p. 1156; Cf. Anabhisankhatena muggayiisena—Vimativinodanitika 
(M), Vol. II, p. 186). The Buddha allowed its use as a medicine for the monks. 
(Mv. p. 225). 


Akatamallaka 


A kind of soft scrubber. (Dante acchinditua katam—SP. Vol. III, p. 1280). Its 
use was allowed only to those monks who suffered from itches (Kacchurogabadho). 
(Cv. p. 194). 


Akáàlacivara 


A robe or a robe-cloth (Civara) received at a time which does not fall within 
the ‘prescribed period of receiving the robe or the robe-cloth? (Civarakala). The 
Civarakala ordinarily lasts for one month after Pavarana; but for the monk who has 
been bestowed upon with the Kathinacivara, it is of five months after the Pavarana, 
i. e. from Kattika to Phagguna. (Akalactvaram nama anatthate kathine ekadase mase 
uppannam ; atthate kathine sattamasuppannam, kale pi adissa dinnam; etam akalacivaram 
nama.—Para. p. 297; Pac. p. 333). Even if during the Civarakala the robe or the 
robe-cloth is expressively offered as the AKkalacivara, it should be treated so. In case 
a nun distributes this kind of robe or robe-cloth considering it asa Klacivara 
and takes her own share, she commits an offence of JWissaggiya Pücittiya. (Rule 
No. 2; Pac. p. 333). 


If the robe-material is received outside the Cizvarakala, it may be kept toa 
maximum period of one montb. Ifthis exceeds, the monk or the nun commits an 
offence of Nissaggiya Pacittiya. (Bhikkhu Rule No. 3; Bhikkhuni Rule No. 15; 
Para. p. 297). 


2 Akiriyato Samutthita Apatti 
Akiriyato Samutthita Apatti 


The ‘offence’ which is committed on account of not observing the 
‘prescribed rule’; for instance, not taking up the ‘resolve’ (adhitthana) before the 
use of a robe. (Yam akaronto üpajjati. Civara-anadhitthanapatt: viya—SP. Vol. III, 
p. 1419; Cf. Pari. p. 211). 


Akkanála 


A dress made of the stalk of Akka (Catotropis gigantea, swallowert). The 
Buddha prohibited its use for the monks. If one used it, he was liable to commit 
the offence of Dukkata. (Mv. pp. 320-321; Cf. Vimativinodanitika (M), Vol II. 
p. 201). 


Aggalam 


Patching up the robe with a piece of old cloth. (Aggalam acchupeyyam chidda- 
thane pilotikakhandam laggüpeyyam.— SP. Vol III, p. 1197). The Buddha recommen- 
ded the monks to do so whenever necessary. (Mo. p. 306). 


Aggisalà or Agyagara 


A room for fire. The Buddha recommended a separate room for keeping 
fire in a Vihára as he found the monks making the Parivena (courtyard) dirty by 
spattering fire, ashes etc. here and there. (Cv. p. 248). 


When An&thapindika constructed the Jetavanáráma at Sávatthi for the 
Buddha, he made the provision of an Aggisala there. (lbid. p. 253). Perhaps the 
mendicants of other sects used to have separate rooms for fire; for instance, the 
Jatilas had such rooms. (Mv. p. 31). 


A Saddhiviharika or Antevasika is expected to keep the Aggisa/a neat and clean. 
(Mo. pp. 46, 60; Cv. pp. 335, 339). 


Aggalavattika 


The bolt-fastener of a door. (Dvarabahaya samappamino eva aggalathambho 
vuccatt yaltha tini cattari chiddant katva süciyo denti.—SP. Vol III, p. 1299). , The 
Buddha allowed the monks to use it in the Vihára. (Cv. p. 241). 


Agghasamodhiana-Parivasa 


In case a monk has committed more than one Sanghidisesa offences and has 
concealed each, he is required to undergo a Parivasa for that offence which has 
been concealed for the longest period. And then all ‘such other offences are 
combined together and the penances go concurrently. This kind of Parivasa is 
known as Agghasamodhüna-Parivàsa. (Cv. p. 109). See also PARIVASA. 


Ag yügüra 3 
Agyágüra 
Same as Aggisala. (See AGGISALA). 


Angulicchinna 


A person whose finger or fingers are cut. (Yassa nakhasesam adassetva eka bahü 
aüguliyo chinna honti. Yassa pana suttatantumattam pi nakhasesam panhayati tam pabbaje- 
tum vattati.—SP. Vol. III, p. 1080). Such a person should not be ordained. If 
anybody ordains him, he commits the offence of Dukkata. (Mv. p. 94). In case 
such a person happens to get his ordination, this need not be cancelled; but his 
Upajjháya and Acariya and all those who took part in his ordination ceremony 


are not free from the offence of Dukkata. (SP. Vol. III, p. 1086). 


Angulimuddika 


A finger-ring. The Buddha prohibited its use for the monks. If anyone used 
it, he was liable to commit the offence of Dukkata. (Cv. p. 195). 


Acelaka 


A naked ascetic. A monk should not offer any food or eatable to an 
Acelaka by himself. If he does so, he commits an offence of Pacittiya. (Rule 
No. 41; Pac. p. 128; Cf. Kankhayojanamahatika (M), Vol. IV, p. 116). 


Acceka-Civara 


A robe received extraordinarily. This civara may be offered by a person 
who decides to donate it on some importunate occasions; such as, when he is going 
to the battle-field, or going to a long journey, or when he is seriously sick, or when 
the lady-donor is carrying a baby, or when the person has received the initiation 
in the Dhamma recently. (Accekacivaranti gamikagilanagabbhintabhinavuppanna- 
saddhanam puggalanam afinatarena vassavasikam dassamiti evam arocetva dinnam.—Ko. 
(M), p. 187). 


If such a robe is received the day before the Kattika-pugpimà (i.e. Pavarana 
day), the Bhikkhu or Bhikkhuni is allowed to keep it upto the end of the Civara- 
Kala. (See CIVARA-KALA). If this cīvara is retained for more than this period, 
the Bhikkhu or Bhikkhuni commits an offence of JVissaggiya Pacittiya. (Bhikkhu 
Rule No. 28; Bhikkhuni Rule No. 29; Pm. (B), pp. 10 & 38; Para. 
pp. 368-369). 


Acchakaiji 


Thin rice-gruel. The Buddha allowed the monks to use it as a medicine. 
(Tandulodakamando—SP. Vol. III, p. 1156; Mv. p. 225). 


4 Acchinnaka-Civara 
Acchinnaka-Civara 


A robe prepared without cutting the robe-cloth into pieces (three, five or 
more). Such a robe (of one piece of cloth) is not allowed by the Buddha for 
the monks. The robe-cloth, if it is of one piece, must be cut into three or more 
pieces and then the robe should be prepared. If one uses the robe of one piece 
of cloth, he commits the offence of Dukkata. (Mv. p. 303). 


Acchinnadasá-Civara 


A robe with the fringe. A robe with the fringe is not allowed by the Buddha 
for the use of the monks. If one uses a robe with fringe, he commits the offence 
of Dukkata. The fringe, therefore, must be removed before the robe is prepared. 
(Mv. p. 303). 


Ajinakkhipa 


The hide of a black antelope, used as a garment. The Buddha prohibited 
the monks to use it as a robe. If one used it, he was liable to commit the offence 
of Thullaccaya. lt was, indeed, used by other sects as their garments; and so it is 
called *Titthiyadhaja'. (Mv. p. 320). 


Ajinappaveni 


A bed-cover made of the hide of black antelope. (Ajinacammehi maficapp- 
amünena sibbitoa kata paveniti.-SP, Vol. III, pp 1049-50; Cf. Ajfínamigaeammanam 
atisukhumatta dupattatipattani katva sibbantiti vuttam ajinappavent tt—Vimativinodanitika 
(M) Vol. II, p. 148). 


It is regarded as the Uccasayanamahiasayana and so it is not allowed for the 
use of monks. If one uses it, he commits the offence of Dukkata. (Mo. p. 211). 


It may be used for sitting but never for sleeping even if it belongs to a layman. 
(Cv. p. 258). 


Anjana 


Eye-ointment; such as Kalaiijana, Rasafíijana, Sotafijana, Gerukam, Kapallam. 
The Buddha allowed the monks to use it. (Mo. p. 221). 


Anjani 


A pot, with lid and a string, to keep the eye-ointment (Afijana). The Buddha 
allowed it for the monks. The pot may be made of bone, ivory, horn, reed, 
bamboo, wood, lac, fruit, iron or conch. But it should never be made of gold, 
silver or of any precious material. If one uses a potemade of any such costly 
material, he commits the offence of Dukkata. (Mo. pp. 221-222). 


Afüijanithavika 5 
Anjanithavika 


A bag to carry the Añjanī (the pot for collyrium). The Buddha allowed 
the monks to use it. Strings to carry or to tie were also provided. (Amsabaddha- 
kam, Bandhanasuttakam.-—- Mv. p. 222). 


Anjanisaláka 

A small stick or pencil for applying the collyrium. The Buddha allowed its 
use for the monks. (Mo. p. 222).. But it should not be made of gold, silver or 
ofany precious metal; otherwise an offence of Dukkata is committed. It may 


be made of bone, ivory, reed, bamboo, wood, lac, fruit, iron or conch- 
shell. (Ibid.). 


Anjanupapimsana 


Preparation of collyrium (Anjana) by grinding the medicinal ingredients. 
The ingredients as mentioned are sandalwood, Tagara, Kalanusariya, Talisa, and 
Bhaddamuttaka (Hindi—Bhangaraila). The Buddha allowed the monks to prepare 
and use such a collyrium. (Mv. p. 221). 


Anfiavadaka (—Bhikkhu) 


A monk who does not reply relevantly to the questions put tohim. For 
instance, when interrogated about an offence committed by him, he, instead of 
replying to the point, evades and retorts thus: “Who has committed it, what has 
been committed, where has it been committed, how has it been committed, whom 
are you asking, what are you asking for ?”’ (Ko apanno, kim apanno, kismim apanno, 
katam àpanno, kam bhanatha, kim bhanatha ?—Pac. pp. 56ff.). When the questions 
are put, one should not so behave as to embarrass the Saügha (othesakam), In case 
a monk does not reply relevantly or keeps himself silent in order to embarrass the 
Sangha, he commits the offence of Dukkata. (Ibid. p.58). And if the Saüngha 
takes an action for this improper behaviour against a monk and declares 
him an Aññavadaka Bhikkhu or Aññavādaka Vihesaka Bhikkhu (as the case may be) 
and even after that the monk does not reply relevantly, he commits an offence of 
Pacittiya. The same is applicable in the case of nuns also. (Aññavādake pacittiyam; 
Ajtiiavadakvihesake pacittivam—Bhikkhu Rule No. 12; Bhikkhuni Rule No. 108; 
Ibid. pp. 56-59). 


Attana 

A plank kept at the bathing ghats for the purpose of scrubbing. It is some- 
thing like a bath-grate especially designed with scratches or quadrangular figures. 
(Rukkham phalakam viya tacchetva atthapadakarena rajiyo chinditva nahanatitthe nikhananti. 
Tatiha cunnani aktritoa manussa kayam ghamsanti.—SP. Vol. III, p. 1281), The 


6 Atthagarudhamma 


Buddha disallowed its use for the monks. If one used it, he was liable to commit 
the offence of Dukkata. (Cv. p. 194). 


Atthagarudhamma 


The ‘EIGHT IMPORTANT RULES" which ought to be observed by the 
nuns most scrupulously and sincerely throughout the whole life. These are: (1) 
Respect must be paid toa monk, even if he has been ordained just a day before, 
by a nun who is even hundred years old. (2) A nun must not spend her ‘rainy 
resort’ at a residence where there is no monk. (3) On every fortnight a nun must 
ask the Bhikkhu Sangha the date of Uposatha and the day for ‘exhortation’ 
(Ovada). (4) After the ‘rainy resort’ a nun must ‘invite’ (pavarana) in the presence 
of both the Sanghas (Bhikkhuni and Bhikkhu Sanghas) for the three things: viz. 
what was seen, what was heard, and what was suspected against her. (5) Ifa nun 
happens to commit a ‘grievous Offence’ (Sanghadisesa), she should undergo a 
Manatta lasting for a fortnight before both the Sanghas. (6) When a Sikkhamàna 
(probationer) has trained herself in ‘six rules’ for full two years, she can then seek 
for Upasampada from both the Saüghas. (7) A nun must not abuse or revile a monk 
on any account. (8) Monks can alone admonish or exhort the nuns but nevera 
nun can admonish or exhort a monk. (Cv. pp. 374-75). 


The above rules were laid down by the Buddha when Ananda advocated for 
the inclusion of the women-folk in the Sangha. The Buddha with much reluctance 
granted the admission of the women-folk in the Buddhist Order but with the con- 
ditions mentiond above. (Ibid. pp. 376-377). 

On every Uposatha day the Bhikkhu Saüngha admonishes the Bhikkhuni 
Sangha with these ‘Eight Important Rules before the Uposatha cere- 
mony is held. This is known as Bhikkhuni-Ovada. (Ibid. pp. 374-375; Püc. 
pp. 78, 430. | 


Atthapadaka 


Itis a mode of darning by making small squares like the chess-board 
squares. (Atthapadakacchannena pattamukham sibbitum. —SP. Vol. III, p. 1198; Cf. 
Vimatioinodanitika (M) Vol. II, p. 199). The Buddha allowed the monks to do so, 
(Mo. p. 313). 


Addhakusi 

Intermediate cross-seams in the Bhikkhu's robe. (Mo. p. 304; Cf. Antarantara 
rassapattanam nama.—SP. Vol. III, p. 1196). 
Addhadukam 


Keeping the chest-hair trimmed in a line. (Udare lomarajithapanam.—SP. Vol. 
ITI, p. 1293). The hair on the chest should not be removed by a monk; and so 
the trimming of it was also disallowed by the Buddha. (Cv. p. 224). 


Addhapallanka 7 
Addhapallanka 


Sitting in a posture with one leg crossed. (Ekam padam abhujitua katopallan- 
kam.— SP. Vol. III, p. 1388). Ordinarily the nuns are not allowed to sit in the 
cross-legged posture (Pallanka). But ifa nun is sick or does not feel comfortable, 
she can sit in Addhapallanka posture. (Cv. p. 401). 


Addhamandala 


A Bhikkhu's robe is generally prepared by cutting a cloth into three, five, 
seven, nine or more (odd) pieces and then stitching them togcther. 


Each such piece is sub-divided into two pieces, one smalland the other big. 
The former is known as Addhamandala and the latter as Mandala. (SP. Vol. HI, 
p. 1196; Cf. Mv. p. 304). 


Addayoga 


A kind of lodging for the Buddhist Order. Itis a kind of building having 
its roof sloped to one side or both but without a wall on any side. Its shape is 
compared with the crooked wing of the Garuda bird.  (Supannavankageham.— SP. 
Vol. III, 1298). 


It was allowed by the Buddha as one of the Senasanas for the monks, the 
others being the Vihara, Pasáda, Hammiya and Guha. (Co. p. 239). 


Atiritta (—Bhojana) 


The leavings or the remains of a meal. A ‘Pavarita Bhikkhu’ (i.e. one who 
has declared to have taken full meal) can eat this food if it is declared so by 
another monk, but under certain conditions, The conditions are: (i) The food 
is ‘fit’? for a monk (Kappiyakatam) ; (ii) the food is ‘accepted’ one (Patiggahitam); 
(iii) the accepted food is lifted up (Uccürikatam); (iv) the monk offering the 
‘remains’ and the monk accepting it are at a distance of 2$ hands from each 
other (Hatthapase thito). ‘Fresh’ or Anatiritta food is not allowed to a ‘Pavarita 
Bhikkhu (as he has already declared to have taken his meal). If a monk takes 
up an Anatiritta food (‘Fresh’ food), he commits an offence of Pacittiya. (Bhikkhu 
Rule No. 35; Pac. p. 116; Pm. (B), p. 13). 


Atirekacivara 


An ‘extra robe’; i.e. a robe which has neither been ‘resolved’ nor ‘assigned’ 
for use (Anadhitthitam avikappitam). If a monk receives an ‘extra robe’, he 
cannot keep it for more than ten days. Ifhe keeps it longer than this, he commits 
an offence of JVissaggiyá Pacittiya. (Bhikkhu Rule No. 1, Bhikkhuni Rule No. 13). 
For the expiation of this offence that extra robe should be abandoned in the 
presence of a Bhikkhu or a group of monks or Sangha. (Para. p. 288). 


8 Atirekapatta 
Atirekapatta 


An ‘extra bowl’; i.e. a bowl which has neither been ‘resolved’ nor ‘assigned’ 
for use (Anadhitthito avikappito.. lf a monk receives an ‘extra bowl’, he cannot 
keep it for more than ten days. If it is kept for a longer period than ten days as 
‘unresolved’ or ‘unassigned’, he is liable to commit an offence of Nissaggiya-P acittiya, 
(Rule No. 21; Para. p. 346). A Bhikkhuni cannot keep it even for one day. 
If she does so, she commits an offence of Nissaggiya Pücittiya. (Rule No. 1; Pac. 
p. 330). 


Attadana 


To present his own ‘case’ (Adhikarana) before the Sangha by himself so that 
the Sangha may remain ‘clean’ and the Patimokkha may be recited, It is known as 
Attadana, (Sasanam sodhetukamo bhikkhu yam adhikaranam attana adiyati tam atta- 
dünam vuccati,—SP. Vol. III, 1378). The Buddha has laid down that under the 
following circumstances a Bhikkhu can present his ‘case’ before the Sangha by 
himself: (i) He knows the proper time to present his ‘case’ before the Sangha. 
(ii) He is definite that the ‘case’ actually exists. (iii) He knows that the ‘case’ 
when presented will be of some use. (iv) He possesses the idea that his fellow- 
Bhikkhus would take the right stand in accordance with the Dhamma and 
Vinaya. (v) He knows that ifthe ‘case’ is presented before the Sangha, there 
would not arise any ‘dissension’ or ‘schism’ in the Sangha. (Cv. pp. 367-68; 
Cf Pari. p. 334-35). 


If a monk so presents his ‘case’ by himself before the Sangha, the recitation 
of the Patimokkha may be postponed on this account. (Jbid.). 
Athullavajja Apatti 

Light offence. Same as Lahukapatti. (Athullavajja ti lahukapatti.—SP. Vol. III, 
p. 1420; Part. p. 211). 
Adasaka Nisidana 


A spreading without fringe. It was one of the ten points which were pleaded 
by the Vajji monks as valid for the use of the monks. But in the Second Saüyiti 
it was found'improper for the use of the monks as it involved an offence of 
Pacittiya. (Rule No. 89; Cv. p. 430). 


Adinnam (I) 


Anything not formally offered; i.e. a thing belonging to another person and 
which is not offered. (Adinnam nama anisattham apariccattam rakkhitam gopitam 
mamüyitam parapariggahitakam vuccati.—Pac, p. 57). If a monk or a nun takes 
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anything not formally offered by the owner, he or she is liable to commit an 
offence of Parajika. (Rule No. 2; Pm. (B), pp. 1, 27). Ifthe value of the thing 
taken without permission or not formally offered is less than a Pada (a kind of 
coin); i. e. trifling, it should not be regarded as Adinnam. The thing taken must 
be, therefore, of some value, at least of a Pada or more than a Pada. 


Adinna m (II) 


This word ifapplied in relation to food, refers to that food which has not 
been formally handed over (by a person other than a Bhikkhu). (Adinnam nama 
apatiggahitakam vuccati.— SP. Vol. II, p. 864; Pac. p. 126). 


Ifa Bhikkhu or Bhikkhuni takes the food (even belonging to one's own) 
without being formally handed over by a person other than a Bhikkhu, an offence 
of Pactttiya is committed. (Bhikkhu Rule No. 40; Bhikkhuni Rule No. 122; Pac. 
p. 126; Pm. (B), pp. 14 & 47). 


Adinnádána 

Taking away a thing not given; i. e. stealing, robbing, cheating etc. It is 
the Second Parajtka, which if committed, the monk ceases to remain a monk and 
falls from monkhood for ever and is never eligible for re-ordination. (Para. p. 


56). Itis also mentioned that the value ofthe thing stolen must be at least 
worth a Pada (a tiny coin of ancient India) or more. (Ibid. p. 58). 


In the Atthakatha some 25 kinds ofstealings are mentioned; and each may 
be regarded as Parajika, if committed. (SP. Vol. I, pp. 298-303 ff.) (Also Cf. 
AVAHARA; viz. Theyyavahàra, Passayhavahara, Partkappavahara, Paticchanna- 
vahara, Kusavahara.—Pari, p. 231). 


Adatthulla —Apatti 


These five offences; viz. Thullaccaya, Pacittiya, Dukkata, Pattdesantya and 
Dubbhasita are called  Adutthulla-apatti. (SP. Vol. III, pp. 1368, 1119). They 
are also known as Lahuka-apatti or Desanagamint-apalti. The other two offences 
namely, Parajika and Sanghadisesa are grouped under Dutthullà-apatti or Garuka- 
apatii or Adesanagamini-apatti. (Ibid.; Cf. Pac, pp. 51,173). 


Adésanagamini—Apatti 


An offence which cannot be redressed by confession; i. e. the Parajika and 
Sanghadisesa. It is the same as Garuka-apatti. (SP. Vol. III, 1419; Pari. p. 211). 


Adhikarana 


A ‘legal question’ or ‘case’ arising out of a ‘dispute’, or ‘censure’ or ‘offence’ 
or ‘obligation’. Thus there are four kinds of ‘legal questions’: (1) Arising out of 
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‘dispute’ (Vivadüdhikarana). (2) Arising out of ‘censure’ (Anuvadadhikarana). 
(3) Arising out of ‘offence’ (Apattadhikarana). (4) Arising out of ‘obligation’ 
(Kiccadhikarana). 


The Vivadadhikarana or legal question arising out of ‘dispute’ (vivüda) may 
be in relation to eighteen topics; viz. Dhamma or Adhamma (just or unjust); 
Vinaya or Avinaya (ecclesiastical or  unecclesiastical); Bhasitam or Abhasitam 
(words of the Buddha or not); Acinnam or Anacinnam (practised or not practised); 
Paiifiattam or Apaiifiattam (laid down by the Buddha or not); Apatti or Anapatti 
(ecclesiastical offence or not); Garukapatti or Lahukapatti (grievous offence or 
light offence); Savasesa-üpatti or Anavasesa-apatti (Parajika or non-Pardyjika) ; 
Dutthulla-apatti or Adutthulla-apatti (whether the Parajika and the Sanghadisesa 
or the others). 


The ‘legal question’ arising out of ‘censure’ (Anuvida) may occur on the 
the occasion when a monk has fallen away from the ‘moral habits’ (Stla vipatti); 
or fallen away from ‘good habits’ (Acara vipatti); or fallen away from the ‘right 


views (Ditthi vipatti); or fallen away from the ‘right mode of livelihood’ 
(Ajiva vipatti). 


The ‘legal question’ arising out of ecclesiastical offences (Apattadhikarana) 
may be related to all kinds of offences whether grouped under ‘five’ (i.e. Parajika, 
Sanghadisesa, Pacittiya, Patidesantya and Dukkata) or under ‘seven’ (i.e. the above 
five and Thullaccaya and Dubbhisita). 


The legal question arising out of ‘obligation’ (Kiccadhikarana) may be related 
to any ‘formal act’ of the Sangha (Kiccayata or Karantyata); or toa ‘formal act 
which needs intimation to the Sangha (Apalokana-kamma); or to the Nattikamma 
(motion), Nattidutiya or Natticatuttha Kamma (resolutions). (Co. pp. 170-171; 
Cf. Pari. pp. 172, 226, 265). 


The ‘settlement’ (Samatha) of these ‘legal questions’? may be done in seven 
ways viz. Sammukhavinaya (verdict in presence), Sativinaya (verdict granted to 
an Arhanta monk for being vigilant), Amü[havinaya (granting special favour to 
an insane), Tassapüiyyasika (verdict on depravity to a sinful monk who has been 
committing offences one after another and not admitting them and thereby he 
has been declared as ‘Papabhikkhu’ by the Sangha), Yebhuyyasika (a verdict by 
the majority of righteous monks), Patiüfatakarana (decision by self-acknowledge- 


ment), Tinavattharaka (‘covering up? the dispute by ‘way of covering up with 
grass’ on the filth). (Cv. pp. 150-192). 


Adhitthana 


‘Resolve’ in respect of a bowl or a robe to make it formally his ‘own’ before 
itis used. This may be done either by speech or by gesture, The monk must 
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formally ‘give up’ (paccuddharana) the old one before he makes the ‘resolve’ to 
use the new one. (Mo, p. 312; Pari. p. 215; Cf, SP. Vol. II, p. 715). Since 
a new robe or a new bowl cannot be kept for more than ten days by the monks 
(and one day by the nuns in the case of a new bowl) as it involves an offence of 
Nissaggiya Pacittiya (Rule No. 21 & Rule No. 1; Para. pp. 345-346; Pm. (B), pp. 9 
& 34), the ‘resolve’ must be made within this period. In case a Bhikkhu ora 
Bhikkhunt does not wish to make a ‘resolve’ but wishes to retain a robe or a bowl 
for longer period,a Vikappana (‘assignment’) should be made to formalise the 
retention. (Para. p. 346; Mv. p. 312; Cf. SP. Vol. II, p. 650). 


For the Vassikasütika an Adhitthana should be made only fora period of 
four months of r.ins. Similarly in the case of the Kandupaticchadi it should be 
made till the disease is cured. (Mv. p. 312; Cf. SP. Vol. II, p. 650.) 


The ‘resolve’ for the robe is called Civara-adhitthana and that for the bowl 
is called Patta-adhitthana. A ‘resolve’ in the case of a bowlor a robe is regarded 
as cancelled in the following circumstances (Adhttthanavijahana): (1) When the bowl 
or the robe is robbed; (2) donated; (3) taken away by some one; (4) when the 
monk disrobes; (5) when dead; (6) when formally given up; (7) when sex is 
changed; (8) when the monk commits an offence of Parajika ; (9) when the bowl 
or the robe is worn out and the bowl has a big hole. (4eehedadanagühehi vibbhama- 
maranuddhata. — Lingasikkhühi chiddena pattodhithanamujjahati. —Khuddasikkha (M), 
p. 74; Cf. SP. Vol. IT, pp. 651, 714-716). 


Adhitthana-Uposatha 


Same as Puggala- Uposatha; i. e. ifa monk is living alone, he is required to 
‘take up a ‘resolve’ as to hold the Uposatha, (Mv. p. 126; Kv. (M) pp. 93, 95). See : 
UPOSATHA. 


Anatiritta (—Bhojana) 


Food other than the ‘remains’ or ‘leavings’ of the meal (Afiritta); i.e. ‘fresh’. 
(Pari., p. 328). Also See ATIRITTA. 


Anavajja-Parnüatti 


An enactment of an ecclesiastical rule which is related to the monks or 
nuns alone but not meant for the people at large. Ifsuch rules are infringed by a 
member of the Order, it is regarded as 'immoral'; but if committed by the general 
people, it is nota ‘sin’. For instance, Vikalabhojana or taking up the meal in the 
afternoon is prohibited for the members of the Buddhist Order; but not for the 
general public. (Cf. Andvajjapaiiiatti pannattivasja, —SP. Vol. III, p. 1419; Pari. 
p. 211). 
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Anavasesa-Apatti 


The Parajika offence is called Anavasesa-apatti, (SP. Vol. ITI, p. 1419). 
The remaining six offences; viz. Sanghadisesa, Thullaccaya, Pacittiya, Pütidesantya, 
Dukkata and Dubbhüsita are grouped under Savasesa-apatti. (Ibid.). 


Anámantacáro 


If a Bhikkhu gets the Kathina-civara, he receives a ‘privilege’ of going out 
without telling other follow-bhikkhus even if there stands an invitation or Dana 
for him. This is known as Anamantacaro. (Mv. p. 226; Cf. SP. Vol. III, p. 1172). 
Ordinarily, if a Bhikkhu who has not received the Kathina-civara goes out without 
telling others, he is liable to commit an offence of Pacittiya. (Bhikkhu Rule No. 46; 
Bhikkhuni Rule No. 126; Pac. p. 139; Pm. (B), pp. 14 & 48). This is one of 
the five ‘privileges’ which a Bhikkhu is entitled to have by receiving the Kathina. 
The other ‘privileges’ are: He can remain without one of the three robes (Asama- 
dünacüro); can take ‘Group-meal’  (Ganabhojana) ; can keep any number of Civaras 
whithout Adhitihana or Vikappana (XY avadatthacivaram); and always gets a share 
from the Civara donated to the Sangha (Yo ca tattha  civaruppado so nesam bhavissati). 
(Mo. p. 266). 


Anárambha 


‘Suitability’ of a land for the construction ofa Vthara or Kuti. The land is 
considered as ‘suitable’ for the construction. of a Vihara or a Kutt provided it is 
not the abode of ants, termites, rats, snakes, scorpions, centepedes, elephants, 
horses, lions, tigers, leopards, bears, hyenas, or any other wild animal or living 
creatures; or it is not a field of grains or vegetables; or it is not a slaughter-place, 
an execution block, a cemetery, a pleasure-grove; or it is nota king’s property, 
or the elephant’s stable, horse’s stable; or it not a prison; or a tavern, 
slaughter house; or it is not a road, a cross-road, a public rest-house, a 
busy road. In cese the land is found free from the above ‘unsuitabilities’ and is 
found fit, the Sangha then goes there to give the formal ‘approval’ for the con- 
struction of a Vikara toa monk for himself (Mahallaka vihara) or a Kuti. If one 
constructs a Vikara or Kutt without obtaining ‘formal sanction’ from the Sangha, 
he commits an offence of Dukkata. (Para. pp. 220-223). 


Anávàása 


A place not particularly built for the monks; or which is not ‘suitable’ for 
the residence of the members of the Buddhist Order; i.e.a place other than 
Vihara, Addhayoga, Pasada, Hammiya and Guha. An Anàvüsa may be a Getiyaghara, a 
Bodhighara, a Samujjani-attaka, a Daruattaka, a Paniyamalo, a Vaccakuti, a Dvürakett- 
haka etc. (SP. Vol III, p. 1244). A monk is ordinarily “required to stay in a 
Vihara but not elsewhere. (Cv. pp. 239 ff., Cf. Ibid. pp. 68-69), 
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Aniyata 


A section in the Bhikkhu Pátimokkha consisting of two offences relating to 
the conduct of a Bhikkhu towards a woman. A Bhikkhu may be charged with 
an offence of Parajika, Sanghadisesa or Pacitttya, as the case may be. (Para. pp. 
278-286; Pm. (B), pp. 5-6). The punishment, therefore, may vary from Parajika to 
Pacittiya according to the circumstances and proofs, Since the nature of the 
offence is uncertion, this section of the PAtimokkha is called Aniyata Dhamma, i.e. 
‘to be decided’. (Na niyato Parajikam và Sanghadisesam và Pacittiyam va.—Para. 
p. 282; Cf. Kv. (M), p. 150). 


Anupasampanna 


A person other than a fully ordained monk (Bhikkhu). An Anupasampanna 
may be a Sámapera, a Sámaperi, a Sikkhamana or a lay-devotee. Such a person 
is not allowed to attend any Saügha-kamma nor a Bhikkhu is allowed to teach 
an Anupasampanna the Dhamma letter by letter; orto sleep with him for more 
than two or three nights; orto tell him about his supernatural attainments; or 
to report to him about the ‘grievous offences’ etc. (Pac. pp. 27, 30, 41, 51). 


Anukkhepa 


A sort of compensation which a Bhikkhu has to pay when he gets a share of 
the robe of more value than others have got. The compensation may be paid in 
terms of anything ‘suitable’ for a monk. (Mv. p. 302; Cf. SP. Vol. III, p. 1193). 


Anupaniatti 


Later changes or additions made to the original enactment of the ecclesi- 
astical rules are called 4nupafifiatti. (Para. pp. 27, 29 etc.; Pari. p. 4; Cf. SP. 
Vol. IIT, p. 1369; Kv. (M), p. 110). 


The changes may be made in order tolay down additional rule concerning 
an offence (Apattikara); or to intensify the existing rule (Apatti upatthambhakara); 
or to make certain exemption from the original rule (Andapattikara). (Ko. (M), 
p. 113). 


Anuppannapaññatti 


An enactment of a rule (PaiiZatti) which is laid down even before the occa- 
sion has arisen for its formulation. This is applicable only in the case of the 
Atthagarudhamma, which were laid down by the Buddha for the nuns even before 
the Bhikkhuni Sangha had come into existence. (Pari. p. 4; Cf. Anuppannapaiifiatti 
nama anuppanne dose paññatta. Sa atthagarudhammavasena bhikkhuninam eva agata 
annatra natthi.—SP. Vol. III, p. 1369; Kv. (M), p. 110). 
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Anumatikappa 


To regard as ‘proper’ to carry out a Sanghakamma by an ‘incomplete Sangha’ 
in anticipation of obtaining the ‘consent’ of the rest of the monks when they 
arrive. It was one of the ‘Ten Points’ which the Vajji monks pleaded as proper. 
But, however, in the Second Sangiti it was declared as improper since it involved 
an offence of Dukkata. (Cv. p. 429; Cf. Mv. p. 331). 


Anumodanavatta 


Benediction given by the monks after having a meal at the house of a lay- 
devotee. Itis a sort of thanks-giving to the donor. The Buddha has suggested 
that the eldest monk in the company (who took the meal) should give the bene- 
diction; but four or five immediate juniors should also remain with him, while 
others may leave the place after meal, if they so desire. (Cv. pp. 316-17). 


Anuváta 


A supplementary stitching of the robe length-wise is known as ZAnuvüta. 
(Pitthianuvataropanamattena.— SP. Vol. III, p. 1176; Cf. Vimativinodanitika Vol. 
II, p. 193). The Buddha has allowed the monks to do so. (Mv. p. 312; 
Cv. p. 205). 


Anuvadadhikarana 


A ‘legal question’ arising out of ‘censure’ (anuvada) against a monk, who 
has ‘fallen away’ from ‘moral conduct’ (Silavipatti); or ‘fallen away’ from ‘good 
habits’ (Acaravipatti); or ‘fallen away’ from ‘right view’ (Ditthivipatti); or ‘fallen 
away’ from ‘right livelihood’ (Ajivavipatti). And whatever is there about the 
‘censure’ (anuvada); or fault finding (anulapana); or talking about (anubhanana); 
or bickering (anusampavankata) ; or inciting (abbhussahanata); or instigating (anubalap- 
padanam) against any monk are included in the Anuvaddadhikarana. (Cv. p. 171). 


This ‘legal question’ may be settled in four ways; viz. (i) Verdict in 
presence (Sammukhavinaya); (ii) Verdict on ‘innocence’ of an Arahanta monk 
(Sativinaya); (iii) Verdict on insanity (Amilhavinaya) and (iv) Verdict on special 
kind of depravity (Tassapapiyyasikz) (against a monk who had been committing 
offences agaih and again and refusing to admit and hence had been declared as 
a Papabhikkhu by the Sangha). (Cv. pp. 184 ff.). 


Anuvijjaka 


An ‘examiner Bhikkhu’ (a Vinayadhara) who has been appointed to cross- 
examine the ‘alleged monk’ (Cudita- Bhikkhu) and also to the monk who brings the 
case before the Sangha (Codaka-bhikkhu). This cross-examination is done before 
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the Sangha. A monk is selected by the Sangha for this purpose. This monk 
must be just and act according to the ‘words of the Buddha’ and the ‘discipline’ 
laid down by Him for the disposal of a ‘case’. (Pari. pp. 283, 285, 289-290, 300-301; 
Cf. SP. Vol. III, pp. 1471-1472). 


Anuvivatta 


The two sections of the Bhikkhu's robe on the either side of the middle 
section (Vivatta). (Mv. p. 304; cf. Tassa ubhesu passesu dve Khandhani.—SP. Vol, 
IIT, p. 1196). 


Antaravásaka 


It is one of three Clvaras or robes (others two are Sanghati and Uttarasanga) 
of a Bhikkhu as prescribed by the Buddha. (Mv. p. 305). 1t is the lower garment, 
something like a sarong which is fastened round by a belt (K'ayabandhana). 


The Antaravasaka must be of single layer if made of new cloth ( Ekacciyam). 
(bid. p. 305). If the meterial is old, there may be two layers; and if the material 
is rag, there may be as many layers as suit the purpose. (Khuddasikkha, Gatha Nos, 
52, 53). 


The size of an Antaravisaka, as mentioned in the Khuddasikkha, is four full- 
stretched arms and one close-fisted arm in length and in breadth it may be two or 
two and a half arms. (Anataravasako vàpi dighaso mutthipaiicako. Addhatiyo dvihattho va 
tiriyantena vattati. Gatha No. 46). In no case the Antaravüsaka should be more than 
or equal to that of Buddha's robe; otherwise an offence of Pücittiya is committed, 
(Rule Nos. 93 & 166; Pac. pp. 230-31; Pari, p. 16; Pm. (B), pp. 19 & 52). On 
certain occasions, as laid down by the Buddha,a monk may remain without an 
Anataravasaka (of course, by putting on Sanghati or Uttarasanga). The occasions 
may be when a monk is sick; orit is ‘rainy season’; or when crossing a river; or 
if the Vihàára is safe and well protected; or when he has been exempted on account 
of Kathina, (Gilano và hoti, vassikasanketam và hoti, atthatakathinam va hoti.— Mv. p.314). 


The Antaravasaka must be dyed in the Kasaya colour, the dye recommended 
for the robes of the monks. (Ibid. pp. 303, 321). 


Antaráya 


The ‘danger’ or ‘hindrance’ for holding ecclesiastical functions, such as 
Uposatha or Pavarana. The Antarüyas mentioned in the Vinaya Texts are the 
following:  Ràjantarüya (danger from the king), Corantarüya (danger from the 
thieves), Udakantaraya (danger from water), Agyantaraya (danger from fire), 
Manussantaraya (danger from human beings), Amanussantaraya (danger from non- 
human beings), Valantaraya (danger from wild animals), Sarisapantaraya (danger 
from the reptiles), Jivitantaraya (danger on account of death or severe illness or 
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enemy’s attempt to take life) and Brahmacariyantaraya (danger from being fallen 
away from the moral conduct (Sila) under certain compulsion). (Mv. pp. 114-115, 
189; Cv. p. 365; Cf. SP. Vol. III, p. 1115). 


Antarüyika 


*Hindrances' or ‘impediments’ in the attainment of ‘higher life’ or heaven 
or ‘emancipation’, Such hindrances are of five kinds: (i) Kammantarayika (i.e. 
hindrances on account of committing five heinous acts; viz. murder of father, 
mother, Arahanta, shedding the blood of the Buddha, seducing the Bhikkhunis); 
(ii) Kilesantarayika (by holding a wrong view firmly); (iii) Vipakantaraytka (by birth 
such as eunuch or hermophrodite or born in an animal world on account of previous 
Kammas); (iv) Upavadantarayika (by deprecating the Ariya-puggalas); (v) Anavitikka- 
mantarayika (by committing the ‘offences’ deliberately). (Pac. pp. 182-83; Cf. 
Bhikkhu Pacittiya Rule No. 70; Bhikkhuni Pacittiya Rule No. 146; Pm. (B), pp. 17 & 
49; SP. Vol. II, pp. 894-896; Kv. (M) p. 248). 


For ihe Upasampada as many as 13 ‘hindrances’ are mentioned relating to 
Bhikkhus and 24 ‘hindrances’ relating to the Bhikkhunis, On the occasion of 
Upasampadà the person is asked about these 13 Antarayikas. And when he is 
found free from them, then only the Upasampada is conferred upon him. In 
order to find out the ‘hindrances’ in him heis asked thus: ‘‘Do you suffer 
from any of the five discases; viz. leprosy, boil, eczema, consumption , 
epilepsy (Kuttho, gando, kilàüso, soso, apamaro) ? Are you a human being ? Are 
you a man ? Are you not a slave ? Are you free from debt ? Are you 
not a king's soldier ? Have you obtained permission from your parents ? 
Have you attained full twenty years of age ? Have you got your alm's bowl and 
robes ?" (Mv. p. 97). In the case of Bhikkhunis most of these are common. 
(Cv. pp. 392-393). 


Antimavatthu-Ajjhapanaka Bhikkhu 


A monk who has committed the Parajika offence. As soon as a monk 
commits the Parajika offence he ceases to be a monk then and there; and also 
his re-ordination is not possible since this offence is the most heinous type and 
no ‘expiation’ is provided for it. (Kv. (M), p. 104). Such a person is regarded 
as a ‘prohibited person’ (Vajjaniya puggala) and so no Sangh-kamma can be held in 
his presence. If anybody performs any Sangha-kamma in his presence, he commits 
the offence of Dukkata. (Mv. pp. 122, 141, 170, 321; Cv. p. 296). 


Antevasika or Antevàsi 


A pupil under an Acariya. When the Upajjhaya of an ‘ordained monk? is 
‘lost’, he is then required to take up the .Vissaya (guidance or tutelage) under an 
Acariya. The monk is then known as the Antevasika or Antevast of the Acariya. 
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When he was under the ‘guidence 'of his Upajjhaya, he was then known as Saddhi- 
vihürika. Itis laid down that an ordained monk must remain as an Antevasika 
till he completes his flve years after his Ufpasampada. (Mv. 83; the same is the 
case with the Saddhivihirika also). He may remain under the tutelage fora 
further period or even for his whole life if he is unable to accomplish himself to 
live without the ‘guidence’ of an Ácariya. (Ibid). The Antevasika receives training 
in the Dhamma and Vinaya under the Ácariya. 


The procedure for taking up an Ácariya issimple. The desirous Bhikkhu 
goes to an elderly monk and salutes him sitting cross-legged and utters thus for 
three times: “Please become my Acariya; I wish to live under your guidance". 
(Ekamsam uttarasangam karitva pade vanditvā ukkutikam nisiditva anjalim paggahetva 
evamassa vacaniyo: ‘‘Acariyo me bhante hohi ayasmato nissaya vacchàmi ... ........ ayo 
(Ibid. p. 58). Ifthe Acariya assents to his proposal by speech or by gesture or by 
both, he is accepted as an Antevasika. A Bhikkhu who has completed ten years 
after his Upasampada andis ‘able? and ‘competent’, is only entitled to accept 
an Antevasika. (Ibid, p. 67). 


The relation between the Antevasika and the Acariya is like that of the son 
and father. It is enjoined by the Buddha that the Antevasika must behave with 
the Acariya properly and treat him as his father. (Antevasiko acariyam pitucittam 
upatthapessati.—Ibid. p. 58). The duties of an Antevüsika are exactly the same 
as those of a JSaddhiviharika towards his Upajjhaya. (Ibid. pp. 42-47; Co. 
pp. 328-332). 


The Antevasika is expected to do all kinds of services to his Acariya. For 
instance, the Antevasika should provide him with a tooth-stick, water, Yagu, 
keep his robes and alms-bowl, arrange his seat, chair etc. properly, wash his 
robes, go with him to the village if he so desires, keep always behind him while 
walking with him and the like. If the Acariya falls ill, the Antevasika must 
attend him till he is recovered. In case the Acariya develops antipathy to tbe 
Dhamma, the Antevasika must make every effort to dispel it from him, For this 
purpose he may arrange a Dhammakatha (religious discourse). If the Acariya 
happens to commit some grievous offence; or the Saügha has to meet to pronounce 
ordeals against him, it is the duty of the Antevastka to make every possible endea- 
vour'to make him appear before the Sangha so that the Acariya may expiate 
himself from the offence. | 


The Antevasika should take permission from the Acariya in almost all 
matters. For instance, without his permission he should not give nor take a bowl 
or robe from others. He should neither shave nor get himself shaved by others 
without the permission of the Ácariya; norshould he do any service to others; 
nor should he go round behind any other monk (Pacchisamana}; nor should he 
take a monk who goes behind him; nor should he bring alms for others; nor 
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should he cause others to bring for himself. Without the Acariya’s permission 
he should not go to a village or to the funeral ground or toa journey. (Mo. pp. 
58-62; Cv. pp. 336-340). 

In case an Antevdsika does not behave properly with his Acariya, he is 
liable to be ‘expelled’ by the latter (Panamana). If he commits any thing wrong, 
he must beg pardon, otherwise the offence of Dukkata is committed by him. 
(Mv. pp. 65-67). 

When an Acariya is ‘lost’, the Anteoasika should look out for another 
Acariya. Under the following circumstances an Acariya is regarded as ‘lost’ : 
When the Acariya goes away; or disrobes; or dies; or changes his religion; or 
the Antevasika is ‘united’ with his Upajjhaya. (Chayima, bhikkhave, níssayapatipassad- 
dhiyo acariyamha—acariyo pakkanto và hoti, vibbhanto va, kalankato vā, pakkhasankanto 
và anatti eva paficam, upajjhayena và samodhanagato hoti.— Ibid. p. 67). 


The term  4ntevàsika is explained in the  Abhidhanappadipika-tika thus: 
Acariyassa ante samipe vasanasilo ti antevast (Gatha No. 408); i.e. one who resides 
with the Ácariya is the Antevast. 


Antevásika-Vatta 

The duties of an Acariya (teacher) towards his Antevasika (pupil). It is 
enjoined by the Buddha that the Acariya should treat his Antevasika as his own 
son and should help him in every respect. (For details see: Mv., pp. 62-65; 
Cv. pp. 341-345). Also see : ACARIYA and ANTEVASIKA. 


Antopakkam (Pindam) 

A food cooked inside the Vihàra or room (other than on Kappiyabhümi) is 
known as Antopakkam-pindam. Itis not sanctioned for the monks. Ifa monk 
eats such a food, he commits an offence of Dukkata. (Mv. p. 253). Also See : 
KAPPIYABHUMI. 


Antovuttham (Piņda m) 

Any food or food-material, which is not formally allowed by the Sangha, 
stored inside the Vihāra or in the room (other than the Kappiyabhümi) is kriown 
as Antovuttham-pindam. This was not allowed by the Buddha and if any monk 
stored any food or food-material and utilised it, he was liable to commit the offence 
of Dukkata. (Mv. p. 253). See : KAPPIYABHUMI. 


Andha 


A born-blind or a blind person. Such a person should not be ordained. 
If one ordains him, he commits the offence of Dukkata. (Mo. p. 94). In casesuch 
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a person happens to get his ordination, this need not be cancelled; but those who 
took part in his ordination ceremony including the Upajjhaya and Acariya are 
not free from the offence of Dukkata. (SP. Vol. III, p. 1086). 


Andhabadhira 


A person who is blind and deaf. Such a person should not be ordained. If 
anybody ordains him, he commits the offence of Dukkata. (Mv. p. 94). In case 
such a person happens to get his ordination, this need not be cancelled; but all 
those who took part in his ordination ceremony including the Upajjhaya and 
Acariya are not free from the offence of Dukkata. (SP. Vol. III, p. 1086). 


Andhamüga 


A person who is blind and dumb. Such a person should not be ordained. 
If anybody ordains him, he is liable to commit the offence of Dukkata. (Mo. p. 94). 
In case such a person happens to get his ordination, this need not be cancelled; 
but all those who took part in his ordination ceremony including the Upajjhaya 
and Acariya are not free from the offence of Dukkata. (SP. Vol. III, p. 1086). 


Andhamügabadhira 


A person who is blind, dumb and deaf. Such a person should not be 
ordained. If anybody ordains him, he is liable to commit the offence of Dukkata. 
(Mv. p. 94). In case such a person happens to get his ordination, this need not be 
cancelled; but all those who took part in his ordination ceremony including his 
Upajjhaya and Acariya are not free from the offence of Dukkata. (SP. Vol. III, 
p. 1086). 


Anvadhikam 


If a monk does not have sufficient cloth to make robe from it, the Buddha 
has allowed him to stitch an additional strip of cloth for making a proper robe. 
This additional cloth is known as Anvadhikam. (Mv. p. 313; Cf. Agantuka- 
pattam pi datum. Idam pana appahonake aropetabbam. Sace pahoti agantukapattam na 
vattati chinditabbam.—SP. Vol. III, p. 1198). 


Apaticchanna-Manatta 


See : ABBHANA. 


Apaticchanna-Manatta 
See: MANATTA. 
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Apalokanakamma 


A kind of ecclesiastical action in which a formal intimation is given to the 
following matters; viz. Osarana (Calling back), Nissarana (Expulsion), Bhandu- 
kamma (Shaving before the Pabbajj2), Brahmadanda (Social boycott by the Sangha) 
and Kammalakkhana (Other matters of such characteristics), (Pari. p. 390; Cf. SP. 
Vol III, pp. 1521-1529; Ko. (M) p. 256). Such a formal information is announced 
three times by a monk before the Sangha, (e.g. see Bhandukamma.— Mv. p. 76). 


Apasssenaphalaka 


A bolster-slab for the purpose of leaning against the wall. The Buddha 
allowed the monks to have a slab when he noticed the walls being soiled. While 
allowing its use the Buddha also instructed that a cloth should be wrapped, up 
and down round the edges of the slab in order to protect the floor and the wall 
from scratches. (Cv. p. 272). 


Apesi 

A gate in an Arama, made of wood and thorns in order to protect from 
the cattle, is called 4pesi. (Co. p. 248; Cf. Dighadarumhi khanuke pavesetva kantakasa- 
khahi vinandhitvà katam dvarathakanakam.—SP. Vol. III, p. 1303). 


Appatikamma-Apatti 


An offence which cannot be redressed; i.e. the Pdarajika. It is the same as 
Anavasesüfatti.. (Pari. p. 211; Cf. SP. Vol. III, p. 1418). 


Appamattakavissajjaka(—Bhikkhu) 


A Bhikkhu, who is selected by the Sanghato distribute the triflings and such 
other things like needle, knife, sandles etc. received by the Sangha, is known as 
Appamattakavissajjaka. An ‘able’ monk is selected by holding the WNattidutiyakamma 
for the purpose. (Cv. p. 274). | 


Abaddha-Sima 


A Sima or ‘limit’ for ecclesiastical purposes, for which no demarcation or 
‘sign’ (JVimitta) is possible and no Nattidutiyakamma is required, is known as Abaddha- 
sima. This ,Sima comes into existence by itself whenever the Sangha assembles 
for holding Uposatha or any other Sangha Kamma. The following three Simas; viz. 
Gama-sima, Sattabbhantara-sima and Udakukkhepa-sima are regarded as Abaddhasima. 
(Mo. p. 113; SP. Vol III, pp 1108-1113; Kv. (M), pp. 90-91). See also SIMA. 


Abbhàna 


It is a formal ‘calling back’ of a monk who has scrupulously observed the 
M natta for six nights, either in continuation with the Parioasa or without Paripàsa, 
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which he had to observe for committing the Sanghüdisesa offence. If the Abbhana 
is related to that M ànatta which is in continuation with the Parivasa, it is known 
as Paticchanna- Abbhana because in this case the Parivasa presupposes the concealing 
of the Sanghaidisesa for some time. The other is the Apaticchanna-Abbhana 
related to the Manatta only (without a Purivasa), which had been pronounced 
by the Sangha for committing a Sanghadisesa not concealed for any time. 
(Cv. pp. 87 & 91). 


The monk, who has completed the Manatta, approaches the Sangha with the 
request to ‘call him back’ (Abbhana). The Saügha then holds a Natticatutthakamma 
for the purpose. (Ibid. pp. 87-89; 91-92). In the Abbhanakamma the minimum 
number of monks in the Sangha should be not less than twenty ‘clean’ monks. 
If it is performed with less than twenty ‘clean’ monks, the Sangha commits the 
offence of Dukkata. Those monks who have been condemned of Parivasa or 
Manaita or not yet have been ‘called back’ are still ‘unclean’ monks and hence 
they cannot be included in this number ; but they may be present in the Assembly 
if the number is already twenty. (Ibid. pp. 71, 74, 77, 78). 


Abbhānāraha (Bhikkhu) 


A monk, who has completed the observance of Manatta along with the 
Parivasa or without Parivàsa (as the case may be) and thereby has made himself 
eligible for being ‘called back? by the Sangha, is called the Abbhanaraha- Bhikkhu. 
As long as the Sangha does not formally approve of his penances and does not 
formally ‘call him back’, the monk is still ‘unclean’ and so he is required to 
observe all the restrictions of Manatta, except that he need not inform about his 
‘uncleanliness’ everyday to the members of the Sangha. (Cv. pp. 81-84, 87, 91). 
During this period if the monk happens to commit a Sanghadisesa offence, he has 
to start the Parivāsa afresh (Abbhanarahamülayapatikassana). (Ibid. pp. 97-98). 


Amathitakappa 


To regard the drinking of that (anatiritta) milk, which has passed the stage 
of milk but has not yet turned into curd, as ‘proper’ for a Pavarita (satisfied or eaten 
up) monk. The Vajji monks pleaded that milk as ‘proper’ for the monks. But in 
the Second Buddhist Council held at Vesali it was declared as improper for the 
monks, as it involved an offence of Pacittiya. (Rule No. 35; C». p. 429). 


AmaJhavinaya 

A kind of procedure for the settlement of a ‘case’ which has arisen on account 
of the insanity of a monk who might have committed some offences while insane. 
It is in fact a sort of formal recognition by the Sangha of the insanity of a monk 
and hence to ignore any offence if committed by that monk. No ecclesiatical 
action is, therefore, necessary against him. 
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For this purpose the Saùgha holds a Vatticatutthakamma and the mad monk is 
asked to be present before the Sangha. The Sangha then declares him mad. 
The formal declaration by the Sangha is regarded as legal and just (Dhammikam) 
only if the monk was actually mad and he did not remember any of the offences 
committed by him and also that he behaved truly like a mad person. The 
procedure involves the following three conditions; viz. (i) The Bhikkhu was 
actually insane; (ii) Some Bhikkhus actually accuse him of some previous offences 
committed by him; (iii) The Bhikkhu himseslf requests the Sangha for such a 
‘settlement’. (Cv. pp. 159-162). 


When this matter is once discussed and a verdict to this effect is passed, no 
monk is entitled to reopen the matter again. If one attempts to do so, he is 
liable to commit an offence of Pactttiya, (Rule No. 63; Ukkotanake pacittiyam.— Ibid. 
p. 187; Pac. p. 171). 

This settlement of the ‘case’ comes under the 4nuvadadhikaraga. (Ibid.). 


Ambapina 


A sweet-drink of mango-juice. Itis one of the eight kinds of sweet-drinks 
(Panani) allowed by the Buddha for the monks. (Mv. p. 260). It is regarded 
as Yamakalika and so it may be taken even in the afternoon or even in the night. 
(Cf. SP. Vol. III, pp. 1166-1167). 


Arahantaghataka 


A murderer of an Arahanta, Such a person should not be ordained. If 
anybody ordains him, he commits the offence of Dukkata. In case such a person 
has already got his ordination, it should be cancelled. (Mv. pp. 91-92). 


Alajji 

A shameless or unconscientious person who commits the offence deliberately 
and endeavours to conceal it, Such a person may be led away by anger (Dosa), 
stupidity (Moha), favour (Chanda) or by fear (Bhaya). (Cf. Saficicea apattim 
apajjati, üpattim parigühati. Agatigamanam ca gacchati, ediso vuccati alajji puggalo. 
—Pari, p. 281). 


Alacchinna 


A person whose toes or thumbs are cut. (Yassa catüsu angutthakesu ...... „€ko 
va bah sa angutthaka chinna honti.—SP. Vol. III, p. 1081). Such a person 
should not be ordained. If anybody ordains him, he commits the offence of 
Dukkata, (Mo. p. 94). In case such a person happens to get his ordination, this 
should not be cancelled; but his Upajjhaya and Acariya and those who took part 
in his ordination are not free from the offence of  Dukkata. (SP. Vol. 
III, p. 1086). 
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Avakkarapati 


A pot used for keeping extra food, a dust-bin. (Atireka pindapatathapanakam 
ekam bhajanam.—Vimativinodanitika (M) Vol. II, p. 180). (Mo. p. 165). 


Avandiya 


A person not worthy of reverence. There are ten kinds of such persons to 
whom a monk need not pay his homage or reverence. These are: (i) One who 
is younger in age (by Upasampada); (2) An elderly ‘unrighteous’ (adhammiko) 
monk belonging to a different residence; (3) An unordained person (Anupasam- 
panna); (4) A lady (even an elderly nun); (5) A eunuch; (6) A Parivasika 
Bhikkhu; (7) A Miülayapatikassanaraha Bhikkhu; (8) A Manattaraha Bhikkhu; 
(9) A Manattacarika Bhikkhu; (10) An Abbhanaraha Bhikkhu. An elderly 
monk, an elderly ‘righteous’ monk even of a different residence and the Buddha 
are always to be revered (Vandiya). (Cv. p. 257). 


A monk becomes an Avandiya if he is indiscreet in his behaviour with the 
nuns, For such a monk the Bhikkhuni Sangha holds a Danda-kamma and declares 
him Avandiya. (Ibid. p. 382; Cf. Pari. pp. 342, 360-61). 


Avalekhanakattha 


A scrapping brush used in the latrine. This was recommended by the 
Buddha for the monks, (Cv. p. 231). 


Avalekhanapithara 


A stand or pot for keeping the Avalekhanakattha (the latrine scrapper). The 
Buddha recommended it to be kept in the latrine. (Cv. p.23i; Cf. Avalekhana- 
katthanam thapanabhajanaviseso. — Vimativinodanitika (M) Vol. II, p. 236). 


Avahára 


Taking away something which is not given. Same as ADINNADANA. 
(Para. p. 58; also Cf. Pari. p. 231; SP. Vol. I, pp. 298 ff.). 


Avippavásasimá 


The ‘limit’ or ‘boundary’ of the ‘residences’ of the Bhikkhus, The Bhikkhus 
are allowed to keep away with one of their three Civaras in any of the Viharas 
within this Sima. By doing this no monk commits the offence of Nissaggiya- 
pacittiya. For this purpose, the Sangha holds a Nattidutiyakamma. It is more or 
less the Samanasamvasasim2, which has been agreed upon by the Sangha for the 
purpose of Uposatha and other ecclesiastical matters, Later, the same Sima is 
declared as the ‘boundary’ in which the monks can live by putting away one of 
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their three robes for which no offence is committed. In fact, both the 
‘declarations’ are made one after another. (Mv. pp. 111-112). 


Avissajjiya 


Five groups of articles of the Vihara, belonging to the Saügha as a whole can 
never be ‘given away’ either by the Sangha or by a group of monks or by an indi- 
vidual monk are known as Avissaijiya. If anyone ‘gives away’, he is liable to commit 
the offence of Thullaccaya. The five groups of articles are: (i) Arama and its 
land; (ii) Vihára and its land; (iii) Couch (Majica), chair (Pitha), bolster 
(Bhisi), pillow (Bimbohana); (iv) Iron or copper pots such as pitcher (Lohakumbhi), 
iron pots (Lohabhanaka), iron jar (Lohavaraka), iron or copper cooking utensils 
(Lohakataha), hatchet (Vasi), large axe (Parasu), axe (Kuthart), hoe (Kuddala) 
and chisel (Nikhadana); (v) creeper, bamboo,  Mufija, Babbaja grass, earth, 
wood material for furniture or for building purposes, earth material. (Co. p. 
266). These articles are also regarded as ‘Avebhangiya’, ie, not to be ‘divided’. 
(Ibid. pp. 267-268). 


Avebhangiya 


Five groups of articles of the Vihára, belonging to the Saügha as a whole 
can never be ‘divided’ either by the Sangha or by a group of monks or 
by an individual monk. If one does so, he is liable to commit the offence of 
Thullaccaya. The articles are the same as Avissajjiya. (Cv. pp. 267-68). See: 
AVISSAJJIYA. 


Asamádaànacáro 


When a Bhikkhu gets the Kathina, he is then endowed with thep rivilege 
( Ánisamsa) of remaining without one of the three Civaras. It is known as Asamàdaà- 
nacüro. (Mv. p.266; Cf. SP. Vol. III, p. 1172). Ordinarily if one does so, 
he is liable to commit the offence of Nissaggiya-Pacittiya. (Bhikkhu Rule No. 2, 
Bhikkhuni Rule No. 14; Pm. (B), pp. 6 & 35). It is one of the five privileges which 
a monk is entitled to by virtue of receiving the Kathina. The other privileges are : 
He can go out without telling others even if there is a general invitation (Anamanta- 
caro), can take a ‘group meal’ (Ganabhojana), can keep any number of robes without 
Adhitthana or Vikappana (Yavadatthacivaram) and is entitled to geta share from the 
Civara donated to the Sangha (Yo ca tattha civaruppado so nesam bhavissati). (Mo. 
p. 266). 


Asamandsanika 


On account of disparity of age (according to Upasampadà) of more than three 
years, a monk cannot sit on the same bed or chair with another monk who is older 
than bim. This is known as Asamünasanika. Generally it is applicable to small seats 
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where only one person can sit or sleep. But in the case of large seats there is no 
such restriction and monks can sit there together, except with a eunuch, a woman 
or with a hermaphrodite. (Cv. p. 264). 


Asádháranapaiiiatti 


Enactment of ecclesiastical rules for the Bhikkhus and Bhikkhunts separately. 
(C£. Suddha bhikkhünameva hi suddhabhikkhünim và pafifiattam sikkhapadam asadharana- 
pafifiatti nama.—SP , Vol. III, p. 1396; Cf. Pari. p. 4). Enactment of common rules 
is called Sadharanapaisiatti, 


Assattharana 


A cloth spread on the horse-back. It was regarded as Uccasayanamahasayana 
and so it was not allowed for the use of the Buddhist Order. If one used it, he was 
liable to commit the offence of Dukkata. (Mv. p. 211). It may be used for sitting 
but not for sleeping even if it belonged to a layman. (Cv. p. 258). 


A 


Ágantukavatta 


The duties of a new-comer (monk) in the Vihara. Certain rules have been 
laid down by the Buddha for the monks visiting another Vihàra. For instance, 
he should put off hissandals, close umbrella before entering into the premises 
ofthe Vihára, He should look out for the resident monks and approach them 
and sit there at a proper place. He should then find out the place for water 
and wash his feet and drink it if he so desires. He should then respectfully pay 
his salutations to the elderly monks. After getting his seat in the Vihara, he 
should arrange everything there neat and tidy. He should observe all such 
courtesies as to be found essential there. (For details see: Cv. pp. 311-314). 


Acamanakumbhi 

A water pitcher kept in the Vaccakuti (privy) for rinsing purposes. (Cv. p. 
232). It must be filled with water and covered. (Ibid. pp. 232, 327). 
Acamanapaduka 


A foot-stand or foot-stool fixed in the privy for the purpose of rinsing. 
This was allowed by the Buddha for’ the use of the monks. (Mv. p. 210; Cv. 
p. 232). 


Ácamanasarávaka 


A cup used for taking out the water from the Acamanakumbhi for rinsing in 
the Vaccakutt (privy). (Cv. p. 232). No water should be left in the Acamanasaravaka 
after rinsing. (Na acamanasaravake udakam sesetabbam.— Ibid, p. 327). 
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Ácarinl 


The feminine gender of Acariya. (Pac. p. 303). 


Acariya 


A ‘teacher’ or ‘guide’ of a monk. An Acariya is ‘taken up’ when the Upajjhaya 
of an ordained monk is ‘lost’ either by going away, or by disrobing, or by death, 
or by going over to another sect, or by commanding the disciple an ‘expulsion’. 
(Mv. pp. 57-58). It was enjoined by the Buddha that a monk must live under 
the ‘guardianship’ of an Upajjhaya; but when the Upajjhaya is ‘lost’, the monk 
should live under an Acariya at least for a period of five years after his Upasam- 
pada. (Ibid. pp. 83,85). The period may be extended even for the whole life, 
if the trainee monk does not accomplish himself so well as to live without 
‘guidance’. (Jbid.p. 83). In fact the Acariya is the religious guardian next to 
Upajjhaya when the latter is ‘lost’. The act of ‘taking up’ the ‘guidance’ or 'tute- 
lage’ under an Ácariya is known as JVissaya. (Ibid. p. 58). A Bhikkhu, who has 
completed ten years since his Upasampada and is ‘able’ and ‘competent’ (Byatto 
patibalo), is entitled to become the Acariya of a monk and may allow him to live as 
his Antevasika. (Anujanami, bhikkhave, byattena bhikkhuna patibalena dasavassena va 
atirekadasavassena va nissayam datum ti.—Ibid. p. 67). 


The procedure for ‘taking up’ the JVíssaya or ‘guidance’ under an Acarya 
is simple. The desirous monk approaches an elderly monk and salutes him 
squatting on the ground and utters three times thus: “Please become my 
Acariya. I (wish) to live under your guidance". (Ekamsam uttarasangam karitva 
pade vanditua ukkutikam nisiditva afijalim paggahetva evamassa vacaniyo—‘Acariyo me, 
bhante, hohi ......Ayasmato nissaya vacchami’.—lIbid. p. 58). The proposal is taken 
to be granted if he assents to it by speech or by gesture or by both. i 


It is enjoined by the Buddha that the Ácariya should treat his Antevasika 
as his son; and the Antevasika should treat him as his father. (Acariyo, bhikkhave, 
antevasikamhi puttacittam upatthapessati, antevasiko acariyamhi pitucittam upatthapessati. 
—Ibid. p. 58). Itis the duty of the Acariya to preach him the Dhamma and train 
him in the Vinaya and arrange for his requisites such as bowl, robe etc., if he 
needs them. If the Antevasika falls il, itis the duty of the Acariya to do every 
thing possible and serve him till he is recovered. For instance, if the Antevasika 
is ill, the Ácariya should offer him tooth-stick, water, wash his robes, offer him 
medicine, food, arrange his bed etc. The Acariya must take special care if the 
Antevasika is found to have developed antipathy towards the Dhamma and Saügha 
and is in a mood to disrobe himself. He should preach the Dhamma to him; and 
if necessary, he should send for others to preach him in order to remove the 
antipathy from him. If some false view has crept into the mind of the Antevasika, 
the Ácariya must make every effort to dispel it from his mind. In case the 
Antevasika happens to commit a Sanghadisesa offence or any such grievous offence, 


Acaravipatti 


it is the duty of the Acariya to induce him for ‘expiation’, Necessary instructions 
should also be imparted to the Antevdsika in respect of washing, stitching and 
dyeing of the robes, etc. (Mv. pp. 62-65; Cv. pp. 341-345). The duties of the Acariya 
and the Upajjhaya are the same in relation to their pupils. (Cf. Mo. pp. 48-51). 


In case the Antevasika does not behave properly and disobeys him, the 
Acariya should ‘expel’ him (Panamana); otherwise an offence of Dukkata is committ- 
ed. But ifthe Antevastka admits his mistakes and begs pardon, he should be 
excused and taken back as his Antevasika (Khamüpana). If the Acariya does 
not take him back after he has begged pardon, the offence of Dukkata is committed. 
(Mo. pp. 65-67). Similarly the Acariya must be very considerate in ‘expelling’ 
the Antevàsika, A dutiful and obedient pupil should never be ‘expelled’; otherwise 
the offence of Dukkata is committed. (Ibid. pp. 65-67). 


A Bhikkhu ceases to remain an Acariya under the following circumstances: 
If he goes away, or disrobes, or dies, or changes his religion, or when the 
Antevasika is ‘expelled’, or when the Antevastka is ‘united’ with his Upajjhaya again. 
(Chayima bhikkhave nissayapatipassaddhtyo acariyahma—acariyo pakkanto và hoti, vibbhanto 


và, kalankato va, pakkhasankanto và , ànatti yeva paficami, upajjhayena và samodhünagato 
hoti.—Ibid. p. 67). 


In the SP. (Vol. III, p. 1034), however, the term Acariya is explained thus : 
Acarasamacarasikkhiapanakam acariyam; i.e. one who teaches or trains up is the 
Acariya. And so, one who ordains is the  Pabbücariy, one who confers the 
Upasampada is Upasampadacariyo, one who offers Nissaya is the Nissayacariyo (as the 
present one), one who teaches the texts is the Uddesacartyo and one who ‘admonishes’ 
the Bhikkhunis is the Ovadacariyo. In the above interpretation the term Acariya is 


used in a general sense. And so, an Upajjhaya may also be regarded as an Acariya, 
(SP. Vol. ITI, p. 1494). 


Acariya—Vatta 


The duties of an Antevasika towards his Acariya (teacher). It is instructed 
by the Buddha that the Anteoasika should treat his Acariya as his father and should 
show the same respect towards him. He should do all the necessary services to 


him. (For details see: Mv. pp. 58-62; Cv. pp. 336-340. Also see: ANTE- 
VASIKA & ACARIYA). 


Acaravipatti 


The ‘offences’ which create ‘danger’ to the ‘good conduct’ of a monk or nun. 
These offences are: Thullaccaya, Pacittiya, Patidesaniya, Dukkata, Dubbhasita ay 
abusing even in joke. (Pari. p. 259). 


28 Acinnakappa 


Acinnakappa 

To regard all the customary practices of one's Upajjhaya or Acariya as unmis- 
takenly right. It was one of the ‘ten points’ which the Vajji monks pleaded as 
legal for the monks. This matter was discussed in the Second Buddhist 
Council held at Vesali and it was decided that all the customary practices oberved 
by one’s Upajjhaya or Acariya could not necessarily be right nor all the practices 
could be wrong. Some of the practices might be proper and some might not be so. 
And hence, all the customary practices of one's Upajjhaya or Acartya should 
not be followed blindly. (Co. p. 429). 


Ajivavipatti 


The offence which creates ‘danger’ to the ‘right living’ of a monk or nun. 
Telling about his supernatural attainment fictitiously, or visiting the laymen or 
laywomen for the sake of some gain, or reporting to some one falsely that in that 
particular Vihára the monks are Arahantas, or taking the meal by self-asking 
are regarded as Ajivavipatti, All these create danger to the ‘right living’ of a monk; 
because all these actions are done with a view to gaining unrighteously a 
confortable living. (Part. p. 259). 


Anicolaka 


A small piece of cloth or rag used as a pad for blocking haemorrhage during 
menses. This was allowed by the Buddha for the nuns. (Cv. p. 391). 


Apatti 


An ecclesiastical offence. It is the injunction of the Buddha that all the 
members of the Sangha must observe the set of ‘precepts’ (Sikkhapada) laid down 
in the Patimokkha, in the Sutta-vibhanga and iu the Khandhaka. And if any 
member of the Sangha happens to act against these ‘precepts’ deliberately 
(Sacittakena or Safifiavimokkhena), he is liable to commit an Apatti. (Kv. (M), p. 112). 


According to the Patimokkha rules, the Apattis are classified into five groups: 
Parajika, Sanpghadisesa, Nissaggiya-pacittiya, Pacittiya and Patidesaniya. Besides these 
five groups of Apattis, mention is made of three others, viz. Thullaccaya, Dukkata 
and Dubbhisita. The Parajitka and Sanghadisesa are known as Garukapatti (severe 
or major offences) while others are regarded as Lahukapatti (light or minor offences). 
These are also known as Adesanigamini apatti or Dulthullapatti and Desanügaàmini 
apatti or Adutthullapatti respectively. (Pas. p. 173; Co. pp. 170-171,178). 


The Parajikais also known as Anavasesapatti while others are grouped as 
Savasesüpatti. (Savasesati thapetva parajkam sesa, Anavasesatt parüjikapatti.—SP. Vol. 
IIT, p. 1419). 


Ayoga 99 
Apattadhikarana 


The ‘legal question’ arising out of the ecclesiastical offence (Apatti). This 
may be related to all kinds of offences whether grouped under ‘five’ (i. e. Parajike, 
Sanghadisesa, Pacittiya, Patidesantya and Dukkata) or under ‘seven’ kinds of offences 
(ie. Parajika, Sanghadisesa, Thullaccaya,  Pacittiya, Patidesantya, Dukkata and 
Dubbhasita), (Cv. p. 171). 


This kind of ‘legal question’ may be settled by three ways (Samatha), viz. 
Verdict in presence (Sammukhavinaya), Verdict by self-acknowledgement (Patiifia- 
takarana), Verdict by ‘covering up grass’ (Tinavattharaka). (Ibid. p. 188). 


Apatti—Avikarana 


If a Bhikkhu remembers an offence (which he has not yet expiated) just 
before he is to join a Sangha-kamma, he should then make his offence known to the 
other Bhikkhu or Bhikkhus around him. This is known as Apatti-avikarana. Soon 
after the Sangha-kamma is over, he must make amends for his offence whenever he 
gets a chance to do so. (Mr. p. 127). l 


Apattipatikamma 


Making amends for the ‘light offences’ by a Bhikkhu before another Bhikkhu 
in order to make himself eligible for attending the Uposatha or any other 
Sangha-Kamma. This is known as Apattipatikamma. For this purpose the Bhikkhu 
who has committed the offence approaches another Bhikkhu and after saluting 
him confesses his offence and promises not to commit the same in future. (Mv. 
pp. 126-127). In case many monks have committed the identical offences, they 
are not allowed to make amends for their offences among themselves (Sabhagapatti). 
(Ibid. p. 127; Cf. SP. Vol. III, pp. 1122-1123). 


Amalakavattikapitha 

A multi-legged chair. (Amalakakarena yojetva bahupadapttham.—SP. Vol. III, 
p. 1300). The Buddha allowed its use for the monks. (Cv. p. 242). 
Ámisakhára 


Raw lye. It was prepared from the burnt rice, (Sukkhodanam jhapetva taya 
charikaya  paggharitam kharodakam.—SP. Vol. III, p.1156; Cf. Véimativinodanitika 
(M), Vol. II, p. 186). The Buddha allowed its use for the monks when suffering 
from stomach disorder. (Mv. p. 225). 


Áyoga 


*A binding cloth'. When sitting in the Palatthi posture, a piece of cloth 
is clamped or even hands are clamped together in order to relax. This is Ayoga, 


30 Arafinaka-senà sana 


The monks are not allowed to sit in this posture when they are in the village. 
But a sick monk can sit in this posture anywhere, even in a village. The Buddha 
allowed the monks to prepare this ‘binding cloth’ (Ayoga) of any material, But 
the Sanghati should not be used for this purpose. If it is used, the offence of Dukkata 
is committed. (Cv. p. 225). 


Arannaka-senasana 


The forest-residence of the monks. This may be situated in the outskirts 
ofa town ora village at a distance of not less than five hundred Dhanus. (One 
Dhanu is equal to about 6ft.). (Kv. (M), p. 187; Pac. p. 242; Parad. p. 371). 


Arannikavatta 


Duties of a forest-dweller monk. The Buddha has laid down certain rules 
which should be observed by the monk living in the forest. For instance, when 
going round for alms, he should dress himself properly and arrange his articles 
and close the Vihara. When entering into a village, he should remove his 
sandals and keep them into the bag; he should be careful about his movements 
there. When receiving alms, he should be courteous and should not look at the 
face of the person offering the meal. While living in the forest the monk should 
set out the water for drinking and washing ; set out the fire and the kindling wood; 
set out the walking stick; should learn the positions of lunar mansions either 
wholly or partly; should be skilled in the quarter. (For details see: Co. pp. 
321-323). 

The nuns are not allowed to live in the forest. The above rules, therefore, 
are related to the monks only. (Ibid. p. 399). 


Arama 


(I) A pleasure-garden or a private pleasure-park or a villa. (Aramo nama yattha 
katthaci manussanam kilitum ramitum katam hoti.i—Pac. p. 407; Aramam ti kilanu- 
pavanam.—SP. Vol. II, p. 975; Kw. (M), p. 330). For instance, the Vajjis had 
as many as 7707 Ár&mas in Vesali for their pleasure-trips. (Mv. p. 286). Since 
the Árámas were the pleasure-parks for merry-makings, the Bhikkhunis were not 
allowed to go there, even for sight-seeing. If they went there, they committed an 
offence of Pacittiya. (Rule No. 41; Pac. p. 407; Pm. (B), p. 41). 


(II) When such private pleasure-parks, Aramas or Uyyünas were donated to 
the Buddha or His Sangha, they were naturally transformed into the residences of 
the monks and regarded as the Aramas of the Buddhist Order. For instance, King 
Bimbisára donated his Veluvanuyyüna to the Buddha when the latter visited 
Rajagaha for the first time after his Enlightenment. After its acceptance by the 
Buddha the Veluvanuyyüána became known as Veluvantrama, On this occasion 
the Buddha allowed the monks to accept the Arama if offered to them. (Mv. p. 38). 


Aramika 31 


The Aramas are said to have been of two kinds; viz. the Puppharama (An 
Arama of flowering trees) and the Phalarama (An Arama of fruit trees). (Para. 
p. 60; SP. Vol. III, 1321). 


In fact the Aramas were those gardens which were donated for the Buddha 
or His Order for their use. Bhikkhus used to hold there religious meetings or 
discuss some ecclesiastical matters, These were the places where the Bhikkhus used 
to live under the shady trees. It is also found in the texts that these Aramas were 
changed into Viharas or residential buildings for the Buddhist Order. Sometimes in 
the Áramas, the buildings like a Vihara, Parivena, Kotthaka, Upatthanasala, Aggisala, 
Kappiyakuti, Vaceakutt, Cankamana, Cankamanasala, Udapana, Udapanasala, Jantaghara, 
Jantagharasala, | Pokkharani, Mandapa were also constructed. (Cv. p. 253). 
At Savatthi, Anathapindika had provided all such buildings in Jetavanáráma. 
(Ibid.). Generally speaking the entire compound of a Vihara is known as Árama. 
It includes all kinds of structures and land therein. The Arama may have a 
fencing of bamboo (Veluvata) or thorns (Kantakavata) or may have a ditch (Parikha) 
around it. The fencing may havea gateway (Kotthaka) and also an intermediate 
passage (Torana). (Cv. p. 248). 


A Sanghika Arama (or Sangharama)cannot be ‘given up’, nor can it be ‘divided’. 
If so done, a grievous offence like Thullaccaya is committed. The Arama is one of 
those few things which are not to be ‘given up’ (Avissajjiyant) or to be ‘divided’ 
(Avebhangiyani). (Ibid. pp. 266-267). The land attached to the Arama also 
should not be ‘given up’ nor should be ‘divided’. (Jbid.). 


A Bhikkhuni is not allowed to enter into the Arama of the Bhikkhus without 


the permission of the monks living there. If she enters, she commits an affence of 
Pacittiya, (Rule No. 51; Pac. p. 420). 


Aramavatthu 


The land earmarked for the purpose of an Arama; or the land of an old Arama 
which is now in a dilapidated condition, is called Aramavatthu. (Aramavatthu nāma 
tesam eva Gramatthaya paricchinditva  thapitokaso s; tesu và aramesu vinatthesu  tesam 
poranakabhimibhago.—SP. Vol. III, p. 1321). 


The Sanghika-aramavatthu is one of the few things of the Sangha which cannot 
be''given up’ nor can it be ‘divided’ or ‘distributed’. It is an Avissajjiyavatthu 
and Avebhangiyavatthu. If it is ‘given up’ or ‘divided’, an offence of grievous type 
like Thullaccaya is committed. (Cv. p. 266-267). 


Aramika 


An attendant of the Arama, who looks after the Arama and also serves the 
Bhikkhus living there. Such an attendant was allowed by the Buddha for an 
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Arama. (Mo. p. 266; Para. p. 354). King Bimbisira gave away as many as 500 
Aramikas to Venerable Pilindavaccha. Latter on, the village where these Arami- 
kas lived became known as Ardmikagima and also as Pilindavacchagama. 
(Ibid.). (Modern: Aram& and Pilliccha villages in Biharshariff Sub-division of 
Nalanda District, Bihar State). 


Usually the Aramika has to look after the Arama and the monks; but sometimes 
he is also allowed to accept the money or anything given for the purpose of the 
monks. He can keep the money given for the purpose of the Civaras of the 
monks, (Pm. (B), p. 8). 


Aramikini 
A female attendant of the Arama. (Mo. p. 266-67). See: ARAMIKA. 


Árámika-Pesaka (Bhikkhu) 


A Bhikkhu who is in-charge of the Aramikas (attendants of the Arama). He 
is to allot duties to these attendants and to take work from them. It is enjoined by 
the Buddha that only that monk should be made in-charge of these attendants 
who is not led away by favour, or by anger, or by indolenee, or who does not 
yield to fear and one who knows how to give orders. (Yona chandagatim gaccheyya, 
na dosagatim geccheyya, na mohagatim gaccheyya, na bhayagatim gaccheyya, pesitapesitam 
Jàneyya.— C». pp. 274-75; Pari. p. 359). 


Ala mbanabaha 


The railing of the staircase in a Vihara. This was allowed by the Buddha 
in a Vihàra. (Cv. p. 245). 


Alinda 


A varandah, probably in the inner part of the Vihara, (The outer one is 
called Osaraka). The Buddha allowed an Alinda in a Vihara. (Cv. p. 246). 


Alokasandhi 


The window or sky-light. (Vatapanakavataka vuccanti,—SP. Vol. II, p. 801; Cf. 
Kv. (M), p. 207; Pac. p. 72; Cv. p. 268). 


Avarana 


A kind of Dandakamma, (punishment) which is pronounced against a nun or 
a Sámagera for unmannerly behaviour towards the monks. In that case the 
nun is not allowed to enter into the Vihara and the Sámagera is not allowed to 
go into his own room or the place where he lives. 
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The entire Sangharama should not be barred for the Samanera; otherwise the 
offence of Dukkata is committed. Similarly he should not be debarred from the 
‘community meal’ (Saüghabhatta) ; otherwise the offence of Dukkata is committed. 
(Cv. pp. 382-83; Mv. pp. 87-88; Cf. Avaranam ti viharapavesane nivaranam.—SP. 
Vol. III, 1384). 


Avasatha (I) 


A dwelling place for the nuns. "This is usually with a door. (Kavatabaddho 
Viharo.—Pàc. p. 416), It is laid down by the Buddha that a Bhikkhuni should 
not leave the Avasatha without entrusting it to some one when she has to go out 
ona journey (Carika). If she does so, she commits an offence of Pacittiya. 
(Rule No. 48; Pac. p. 416; Pm. (B), p. 42). 


Avasatha (II) Or Avasathagara 


A resting-place built by a meritorious person for the free use of the tourists, 
sick persons, ladies carrying babies and the mendicants. It was a kind of large 
building with many rooms and adequate furniture. Arrangements were provided for 
free food as well. This food is known as Avasatha-pinda. Special rules were framed 
for the Bhikkhus and Bhikkhunis in respect of this food. (See: Pac. pp. 101-102; 
Pm. (B), pp. 13 & 47). (Samanta parikkhittam addhikagilanagabbhinipabbajjttanam 
yathünurüpam pafisiattamaficapitham anekagabbhapamukhaparicchedam avasatham katva 
tattha pusi&akamatüya pindo pafiiatto hoti.—SP. Vol. IT, p. 829). 


It is something like a modern Indian DharmaSala. 


Avasathacivara 


A piece of cloth used as a pad by the nuns during the period of menses. 
(Cv. p. 391). Itis laid down that this cloth should be used only during the 
menses and after that it should be washed and given to others for use. If not 
so done, the Dhikkhuni is liable to commit an offence of Pacittiya. (Rule No. 47; 
Pac. p. 414; Pm. (B), p. 42; Cf Ky. (M), p. 333). 


Ávasatha-Pinda 


"The food (prepared out of five kinds of cereals, including medicinal food) kept 
ready at a ‘public place’, the Avasatha, by a meritorious person is called Avasatha- 
pinda. This food was served free to any person up to any quantity (particularly to 
the mendicants, the sick, the ladies carrying babies and old persons). A Bhikkhu or 
Bhikkhuni who is not sick may eat this food for once only. If this fogd is taken 
more than once, an offence of Pacittiya is committed. (Bhikkhu Rule No 31; 
Bhikkhuni Rule No. 117; Pac. pp. 101-102; Pm. (B), pp. 13 & 47; Cf. Kv. (M), 
p. 215; SP. Vol. II, p. 829). 
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Avapaka 


A big bag to keep anything collected. (Bora (?) in Hindi). (Mo, p. 262; Cf. 
SP. Vol. III, p. 1168). 


Ávása 


A place fit for residing the members of the Buddhist Order; viz. a Vihara, 
an Addhayoga, a Pasada, a Hammiya and a Guha. (Mov. pp. 55, 100; Co. pp. 68-69, 
239). It is the same as Senāsana. (Avaso nama vasanatthaya katasenasanam.—SP. 


Vol. III, p. 1244). 


Ávásakappo 


To regard it as ‘proper’ to holding the Uposatha or any other ecclesiastical act 
separately in different Viharas by the monks living within one simà (boundary) 
It was one of the ‘ten points’ which the Vajji monks of Vesali pleaded as ‘proper’. 
But in the Second Buddhist Council it was regarded as ‘improper’; because it 
involved the offence of Dukkata. (Cf. Mv. p. 110; Cv. p. 429). 


Avisikavatta 


Duties of the ‘resident monk’ towards the new-comer monk (Agantuka bhikkhhu). 
The Buddha noticed that the new-comer monks had to experience inconveniences if 
they were not properly looked after by the ‘resident monks’, He, therefore, laid down 
certain rules which should be observed by all the ‘resident monks’. For instance, 
the ‘resident monk’ should pay respect and do necessary services to him if the 
new-comer monk is older one. He should be informed of his seat, place for begging, 
bathroom, tatrine, urinals etc. In case the new-comer monk is young, he should be 
directed to his room, seat, begging place, latrine, urinal, water etc. (For details 
see: Cv. pp. 314-315). 


Áviticbanachidda 
A hole in the door to pull. The Buddha allowed its use in the door if the 
door did not close properly. (Co. p. 241). 


Avifichanarajju 


A string to pull the door. (Cf. Sace pi dipinangutthena kata hoti.—SP. 
Vol. III p. 1299). The Buddha allowed the monks to use it if the door did not 
close properly. (Cv. p. 241). 


Avesanavitthaka 


A sort of tool-box to keep the stitching instruments like needles, knife, 
scissors, thimbles etc. The Buddha allowed the monks to use it. (Yam kifii 
pàticankotakadi.—SP. Vol. IIT, p. 1288; Cv. p. 206). 


Ahaccapadaka—Pitha -35 
Asandi 


A high couch. It was regarded as Uccasayanamahasayana and hence it was 
not allowed by the Buddha for the use of the monks. If a monk used it, he was 
liable to commit the offence of Dukkata, (Mo. p. 258). And ifa Bhikkhunt used 
it, she would commit an offence of Pacittiya. (Rule No. 42; Pac p. 409). 


Asandi is described that kind of bedstead which is higher than the prescribed 
height. (Pamanatikkantasanam.—SP. Vol. III, p.1149; Cf. Pac. p.409). The 
prescribed height of a bedstead for the Buddhist Order is eight Sugatangulas, And 
if one makes a bedstead higher than this height, he commits an offence of Pacittiya. 
(Bhikkhu Rule No. 87; Bhikkhuni Rule No. 163; Pac pp. 223-224 & 409; Pm. (B), 
pp. 19 & 52). 


Asavacchedika 


It is one of the eight ‘occasions’ when the ‘privileges’ (Anisamsa) of Kathina 
are withdrawn or forfeited. It may so happen that a monk who has got the Kathina- 
cloara goes away from his Vih2ra-stma to some other place in search of some more 
cloth and there, he hopes to get it. He then makes up his mind to prepare the 
robe there and not to return to his own Vihára. But somehow or other his hopes 
are not fulfilled and he is frustrated. He thenceforth loses his ‘privileges’. This 
is known as Asacacchedika. (Mo. pp. 267-268; Pari. pp. 313-314; Cf. SP. Vol. III, 
pp. 1378-1380). Also see KATHINA—UDDHARA. 


Asittakipadhana 


A kind of ware or basket made of silver or copper in order to keep the food 
warm. (Tambalohena và rajatena va kataya pelaya etam adhivacanam.—SP, Vol. III, 
p. 1290). It is sometimes octagonal or sometimes having sixteen sides, (Cf. 
Atthamsasolasamsadi akarena kataya bhajanakaraya pelaya. Yattha unhapayasadim 
pakkhipitoa upari bhojanapatim thapenti bhattassa unhcbhavavigamanattham.— Vimati- 
vinodanttika (M), Vol. II, p. 234). The Buddha prohibited its use for the monks, 
If one used it, he committed the offence of Dukkata. (Cv. p. 213). 


Áhaccapádaka —Pitha 


‘A chair or bench which has its legs fixed in the frame (by drawing out a pin). 
In the Pacittiyapali itis defined thus: Ange vijjhitoa thito hoti; i. e. it stands by 
means of perforated parts in which the legs can be fixed. (Pac. p. 71; Cf. Kv. 
(M), p. 206). Ordinarily thesides of the chair are putin its legs; butin this 
case the position is in reverse. 


If such type of chair or bench is used on a Vehasakutt, an offence of Pacittiya 
is committed. (Bhikkhu Rule No. 18; Bhikkhuni Rule No. 114; Pac. pp. 70-71; 
Pm. (B), pp. 12 & 46). 
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Ahaccapadaka— Maiica 


A bed or bedstead which has its legs fixed in the frame (by drawing outa 
pin) In the Pacittiyapali it is defined as: Ange vijjhitva thito hoti; i. e. it stands by 
means of perforated partsin which the legs can be fixed. (Pac. p. 71; Cf, Ko. 
(M), p 206). Ordinarily the sides of the bed are put in its legs; whereas in 
this case the position is in reverse. 

If this type of bed is used on a Vehasakuti, an offence of Pacittiya is com- 
mitted. (Bhikkhu Rule No. 18; Bhikkhuni Rule No. 114; Pac. pp. 70-71; Pm. 
(B), pp. 12 & 46). 


Ikkàása 

Slime of a tree, to be used with lime (Setavanna ie. Cünam) for plastering 
the Vibara. (Rukkhaniyyasam silesam. —SP. Vol. III, 1302). The Buddha allowed 
the monks to useit. (Cv. p. 244). It was also used for preparing the black 


colour to paint the Vihara, (Ibid. p. 245). 
Ináyika 


A debtor. Such a person should not be ordained; otherwise the offence of 
Dukkata is committed, (Mo. p. 79). 


Itthalankara 


Ladies’ ornament of head, neck, hand, feet or waist etc. A Bhikkhuni is 
not allowed to put on any ornament. Ifshe does so, she is liable to commit an 
offence of Pacittiya. (Rule No. 87; Pac. p. 473; Pm. (B), p. 45). 


U 


Ukkasika 


A twisted cloth used for rubbing the body when taking bath.  (Vatthavatti.— 


SP. Vol. III, p. 1281). Its use was allowed by the Buddha for the monks. 
(Cv. p. 195). 


Ukkutikaé-Gamana 


Walking on toe by lifting up the heels; or on heels by lifting up the toes 
(unlike the Ukkutika-nistdana i.e. squatting). (Ukkutika vuccati panhiyo ukkhipitoa 
aggapaidehi vā, aggapade ukkhipitua panhihi eva và bhümim phussantassa gamanam.—SP, 

| Vol, II, p. 924; Cf. Kv. (M), p. 280). 
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A Bhikkhu or Bhikkhuni is prohibited to enter into a village or a house by 
this manner. Ifhe or she doesso, the offence of Dukkata is committed. (Sekhiya 
Rule No. 25; Pac. p. 255; Pm. (B), pp. 22 & 53). 


Ukkutika-Nisidana 


A special mode of squatting. The soles of the feet are firmly on the ground, 
the man sinks down, the heels slightly rising as he does so, until the thighs rest on 
the calves, and the hams are about six inches or more from the ground. ‘Then 
with elbows on knees he balances himself. (Rhys Davids: Pali English Dictionary, 
Pali Text Society, London, pp. 125-26). 


It is always mentioned in the ‘texts that while saluting the elders one must 
sit down in this posture of squatting. Similarly on many other occasions this mode 
of sitting is recommended, for instance, when appearing before the Sangha for 
Ordination, or recitation of Kammavacü, or giving the Parisuddhi-dana, or the 
Chanda-dàna, or when the Desana-kamma (telling about the offences) is made, or 
when the Pabbajaniya-kamma or the other Kammas (ecclesistical acts) are perform- 
ed. (Mo. pp. 24,121,122,125,126, 127; Cv. p. 3l etc.). It is laid down by the 
Buddha that when the Pavarana ceremony is held, all the Bhikkhus should sit down 
in this posture of squatting; otherwise the offence of Dukkata is committed. (Mz, 
p. 168). It is also customary that when the Patimokkha is recited, all the Bhikkhus 
should sit down in this manner, Even in the present days this can be seen in any 
Theravada Buddhist country of S.E. Asia. 


Ukkhittaka (-Bhikkhu) 


A Bhikkhu condemned and given the punishment of Ukkhepaniyakamma on 
account of not admitting his offence, or not amending for his offence, or not 
giving up his wrong views is known as Ukkhittaka-Bhikkhu. (Mo. pp. 101-102; 
Cf. Cv. pp. 40-43). Also sse UKKHEPANIYAKAMMA. 


Ukkhepaniyakamma 


It is an ecclesiastical action taken against a monk who declines to see or 
acknowledge his offence ( Apattiya adassane Ukkhepaniyakamma) ; or who declines to 
amend for the offence he has committed (Apattiya appatikamme Ukkhepantyakamma); 
or who upholds the wrong views about the Buddhist Doctrine in spite of being 
asked to give them up (Papikaya ditthiya appatinissagge Ukkhepantyakamma). (Cv. 
pp. 40-63). Itisan action to suspend the monk; rather it is a sort of social 
boycott of the monk. The monk is then not allowed to dwell under the same 
roof or to take meal with other monks; or to associate with other monks in any 
way. (Asambhogam sanghena.—Cv. p. 41). The ‘Papikaya ditthiya appatinissagge 
Ukkhepantyakamma’ is most serious. It is enjoined by the Buddha that if any monk 
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associates (i. e. eats, sleeps, performs Sangha-kamma etc.) with the condemned 
monk, he is liable to commit an offence of Paücittiya. (Bhikkhu Rule No. 69: 
Bhikkhuni Rule No. 147; Pac. pp. 184-185; Pm. (B), pp. 17 & 50). 


The Ukkhepantyakamma may also be taken against a monk who is quarrelsome, 
picks up quarrel in the Saügha, is foolish and prone to commit offences, mixes 
with the householders improperly, one who is not scrupulous about the ‘higher 
morality’ (Adhisila i.e. Patimokkha rules) and the ‘minor rules of conduct’ (Ajjha- 
càra i.e. Rules other than the Patimokkha rules), one who does not follow the 
Doctrinal views, who speaks ill of the Buddha, Dhamma and Sangha. All such 
persons are liable to be dealt with the Ukkhepaniyakamma, if the Sangha so desires. 


The procedure for taking up the Ukkhepaniyakamma is laid down thus: The 
guilty monk is brought before the Sangha (Sammukha katam hoti), and then he is 
interrogated about his offence (Patipuccha katam hoti), he should then admit that 
he has committed something wrong (Patiññāgya katam hoti). He is then reminded 
of the rule orrules in the Patimokkha or others that he is infringing (Apattiya 
katam hott), He is thereafter charged with the offence alleged to have been 
committed by him (Codetvà saretva apattim aropetua katam hoti). A ‘competent’ and 
‘able’ monk moves the Waiti (motion) before a full Sangha (Samaggena) to pro- 
nounce upon the alleged monk the Ukkhepaniyakamma. He requests thus for 
three times. (It is a sort of JVatiicatutthakamma). Any deviation from the 
above procedure makes the action invalid (Adhammikam). After the pronouncement 
of this action the Sangha should despatch messages about it to all the Avasas 
(residences of the monks). (Avasaparamparam samsatha.—Co. pp. 41-42; Cf. Mo. pp. 
101-102). 


A condemned monk is required to observe as many as 43 restrictions, For 
instance, he cannot live with other monks under the same roof, he is debarred 
from all the Sangha-kammas, he is not allowed to live at a place other than allowed. 
for him, he cannot preach to any person, etc. The ‘revocation’ or Patipassambhana 
of this can be made only if he observes these 43 rules scrupulously. In order to 
frevoke' this punishment, the Saügha holds a Natticatutthakamma and takes unani- 
mous decision to this effect. (Co. pp. 44-63). 

If a monk disrobes after being punished; and if he comes back and admits 
his offence or amendes for his offence or gives up the wrong view (as the case may 
be), he should be re-ordained. (Mv. pp. 101-102). 

A Bhikkhu who is ‘pure’ and ‘free’ from offences should not be charged 


with the Ukkhepantyakamma. If one charges him, he commits the offence of 
Dukkata. (Ibid. p. 330). 


Uggahitapatiggahitakam (—Pindam) 


If a monk lifts up or takes up some food by himself (not formally offered 
by any person), he commits the offence of Dukkata. (Mv. p. 253). And if he 
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eats that food by taking himself, he commits an offence of Pacittiya. (Bhikkhu 
Rule No. 40; Bhikkhuni Rule No. 122; Pac. p. 126; Pm. (B), pp. 14 & 47). Such a 
kind of food is known as Uggahitapatiggahitakam pindam. 


Uccásayanamahásayana 


High and luxurious beds, bedsteads and couches including soft cushions, 
mattresses, bed covers, spreadings, carpets etc. For instance, Asandi (a high 
couch), Pallanka (a luxurious couch), Gonaka (a spreading with long hairs), 
Cittikà (a woolen spreading with designs), Patika (a kind of white woolen 
spreading), Patalikà (a white woolen spreading with deep red floral designs), 
Talika (a spreading stuffed with soft cotton), Vikatika (a kind of woolen spreading 
with animal designs), Uddhalomi (a woolen spreading having one side long wool 
(Probably Galtca in Hindi), Ekantalomi (a spreading with wool on both the sides), 
Katissa (an embroidered silken spreading with golden weave), Koseyya (an embroi- 
dered silken bed-spreading), Kuttaka (a large woolen carpet), Hatthattharana (a 
covering on the elephant's back), Assattharana (a covering on the horse's back), 
Rathattharana (a spreading on the chariot), Ajinappavent (a spreading made of the 
skin of a kind of deer), Kadalimigapavarapaccattharana (a spreading made of the 
skin ofa kind of deer known as Kadalimiga), Sauttaracchada (a spreading with a 
red canopy over head), Ubhatolohitakipadhana (a bed with red pillows at its both 
ends) All these are regarded as Ucchasayanamahasayana and so the monks or 
nuns are not allowed to use them. If one uses it, he or she commits the offence 


of Dukkata. (Mv. p. 211). 


It includes the high couch (Pamanatikkantam mañcam), the luxurious beds, 
bed-coverings. These are unsuitable for the use of the Buddhist Order. (Akappiyat- 
tharanam.— SP. Vol. III, pp. 1149-1150). The prescribed height for a bedstead was 
eight Sugatangulas. Ifa monk used a bed or bedstead more than this prescribed 
height, he committed an offence of Pacittiya. (Bhikkhu Rule No. 87, Bhikkhunt 
Rule No. 163; Pac. pp. 223-224, 409; Pm. (B), pp. 19 & 42). 


If a monk happens to visit a householder and there he is given these spread- 
ings or beds, the monk may use them for sitting but not for sleeping. But the 
Asandi, Pallanka and Talika should not be used even for sitting. (Cv. p. 258). 


Ucchurasa 
Sugarcane juice. It was allowed by the Buddha for the monks. (Mv. p. 
260; Cf. SP. Vol. III, p. 1167). 


Ujjhápanaka 
An utterance or remark by a monk against another monk with a view to 
putting him down in the eyes of others is known as Ujjhapanaka. (Tassa ayasakama 
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hutvà bhikkhthi avajanüpenti avaüfiüya olokapenti lamakato vā cintüpenti tam vacanam 
ujjhapanakam.— Kv. (M), p. 200; Cf. Bhikkhum lamakato cintapanattham afinesam 
tam avannakathanam ujjhapanakam nama. Aññesam pana avatvā avinamannam 
samullapanavasena bhikkhuno dosappakasanam khiyyanam namati ayametesam bhedo.— 
Vimativinodanitika (M), Vol. II, p. 13). If a monk makes such a statement 
against another monk in order to defame him or to make him unhappy, he is 
liable to commit an offence of Pacittiya, (Bhikkhu Rule No. 13; Bhikkhunt 
Rule No. 109; Pac. pp. 60-61; Pm. (B), pp. 1l & 46). 


Uttarattharana 


A spreading used as a bed-cover or chair-cover. (Uttarattharanam nama 
masicaptthadinam upari attharitabbayuttakam paccattharanam.—SP. Vol. IT, 792; Cf. Ko. 
(M), p. 203). It is one of the ten kinds of spreadings grouped under the term 
Seyya as allowed for the monks. (Pac. p. 64; also see SEYYA). 


Uttarapásaka 


A hole in the upper lintel of the door in order to fasten the door. The 
Buddha allowed it ina Vihara. (Cv. p. 241). 


Uttarálumpa 


A cylindrical vase (open at both ends) which is to be placed in the Rajana- 
kumbhi in order to avoid overflowing when boiling the dye. It was allowed by the 
Buddha for the monks. (Mz, p. 302; CI. Uttarajumpam ti vattüdharakam. Rajanakum- 
bhiya majjhe thapetva tam adharakam parikkhipitva rajanam pakkhipitum anujànümi ti attho. 
Evam hi kate rajanam na uttorati.—SP. Voi. ILI, p. 1195). | 


Uttarásanga 


One of the three main civaras or robes of the monks, as allowed by the 
Buddha (the others two are Antaravasaka and Sanghati). (Mv. p.305). It is an 
upper robe which must be made of single layer (ekacciyam) if the cloth is 
new, But if the cloth material is old, it may be of two layers; and in case the cloth 
material is rags (Pamsukila), it may have any numbers of layers as suitable. 
(Khuddakastkkha, Verses Nos. 52, 53; Cf. Mo. p. 306). 


While showing respect to the elders or saluting the Sangha the Ulttarasanga 
should be placed on one shoulder (left) only. (Ekamsam uttarasangam karttoa—Mo. 
p. 24; Cv. pp. 186, 189 etc.). It is, therefore, sometimes called the Ekamsika-ctvara. 


The size ofthe Uttarasanga should be neither equal to nor bigger than the 
size of the Civara used by the Buddha  (Sugatacivarappamünam). The traditional 
size of the Sugata-civara is nine Sugata-spans in length and six Sugata spans in 
breadth. If the Uttarasanga of a monk is equal to or more than this size and if 


Uttarimanussadhamma 41 


used by a monk, heis liable to commit an offence of Pacittiya, (Bhikkhu Rule 
No. 92; Bhikkhuni Rule No. 166; Pac. p. 231; Pm. (B), pp. 19 & 52). 


In the Khuddakasikkha (Gaàth& No 45) it is mentioned that the Uttarasanga and 
Sanghati should be of equal sizes, although the former is of single layer while the 
latter is made of two layers. The smallest size is also laid down. It is four full- 
stretched arms and one close-fisted arm in length and two full-stretched arms 
and one close-fisted arm in breadth. (Safghatipacchtmantena dighaso mutthipaicaka. 
Uttamantena sugatacivarünapi vattati. Mutthitikam ca tiriyam tatha ekamsikassapi.— 
Khuddakasikkha, Gatha No. 45; Cf. SP. Vol. II, p. 648). 


A Bhikkhu is not allowed to remain without any of the three civaras; viz. the 
Antaravüsaka, the Uttarasanga and the Sanghati (a Bhikkhuni without five ctvaras). 
If he does so, an offence of Nissaggiya-Pacittiya is committed. (Bhikkhu Rule No. 145. 
Para. p.292; Pm. (B), pp. 6 & 35). A Bhikkhu is also not allowed to enter into 
a village with the two civaras only (i.e. with Uttarasanga and Antaraviasaka). 
He must carry the Safghati also; otherwise the offence of Dukkata is committed. 
(Mo. p. 313). But the Uttarasanga may be kept aside and the Bhikkhu may remain 
without it if he is sick, or when it is ‘rainy season’, or when he is to cross a river, 
or if the Vihara is safe and well protected to keep it, or when the Bhikkhu is 
exempted on account of receiving the Kathina. (Gilàno và hott, vassikasanketam 


va hoti, nadiparam gantum và hoti, aggalaguttaviharo va hoti, atthatakathinam va hott.— 
Ibid. p. 314). 


The Uttarasanga, being a light garment, was used probably during the 
summer and rainy seasons and the Sanghati, being thick, was used mostly during 
the winter. - 


The Uttarasanga must be dyed in the Kasaya like the other robes of the monks. 
The Kasayaor the dye may be made of root, stem, bark, leaves, flowers or fruits. 


(Ibid. p. 302; Cf p. 321). 
Uttarimanussadhamma 


Attainment of superhuman ‘power’ or ‘knowledge’; for instance, Jhana 
(meditation), Vimokkha (emancipation), Samadhi (concentration), Samapatti 
(trance, attainment ofthe stages of meditation), Nanadassana (attainment of 
‘knowledge’), Maggabhavana (cultivation of ‘Path’), Phalasacchskiriya (realisation 
of ‘Four Higher Stages’), Kilesappahanam (eradication of ‘vices’), Vintvaranata 
cillassa (free from ‘hindrances’), Sufsagüre abhirati (*delight in a lonely place 
when in meditation). If a Bhikkhu discloses it to a non-Bhikkhu, he is liable to 
commit an offence of Pacittiya. (Bhikkhu Rule No, 8; Bhikkhuni Rule No. 101; 
Pac. pp. 40 ff.; Pm. (B), pp. 11 & 46). But in case a Bhikkhu frivolently claims 
to have attained superhufnan power or knowledge although he has not attained 


so, he commits an offence of Parajika. (Rule No.4). And then he should be 
6 
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turned out from the Saügha; because he ceases to reamin a monk. He can never 
be admitted to the Sangha again. (Para. pp. 113 ff.; Pm. (B), pp. 2 & 28). 


Udakakotthaka 


A small hot-bath cabinet for the treatment of gout. (Udakakotthe catim va 
donim v2 unhodakassa pürelva tattha pavisitoa sedakammakaranam.— SP. Vol. III, p. 
1155). The Buddha allowed it for the monks when they suffered from gout, 
(Mo. p. 224). 


Udakaniddhamana 


A drain to let out the logging of the water from a Vihara or Jantaghara or 
from any other building. (Co. pp. 210, 212, 232, 247, etc.). 


Udakasatika 


It is one of the five robes allowed for the Bhikkhunis, It is used' when taking 
bath. (Mv. p. 310). The Bhikkhunis should never take bath naked; otherwise 
an offence of Pacittiya is committed. (Rule No. 21; Pac. pp. 380-81; Pm. (B), 
p. 40). The size of the Udakasatika should be of four Sugata-spans in length and 
two Sugata-spans in breadth. Ifthe size exceeds to this measurement, it should be 
cut to the proper size before use; otherwise an offence of Pücittiya is committed 
(Rule No. 22; Pac. p. 381). 


Udakukkhepa-Sima 


In the river or in the sea or in the lake, the Sima (boundary) may be 
determined for the purpose of Uposatha or for any other Sangha-kamma upto 
the distance where the water falls when thrown by a person of average 
strength. Thisis known as Udakukkhepa-sima. (Nadiya vā, bhikkhave, samudde và 
jatassare và yam majjhimassa purisassa samanta udakukkhept, ayam tattha samanasamoasa 
ekuposatha ti.—Mo. p. 113; Cf. Kv. (M), pp. 90-91; SP. Vol. III, pp. 1109-1113). 
Itis also regarded as an Abaddha-sima, i.e. a boundary without any demar- 
cation, for it does not need any ‘sign’ nor the Nattidutiya-kamma. (Usually it is 
necessary on other occasions). (Mv. p. 113). Also see SIMA. 


Udapana 


A well. The Buddha recommended a well in the Vihara, in an Arama and 
also in a Jantaghara. (Cv. p. 211). Ansthapipdika constructed many wells in 
the Jetavanáráma. (fbid. p. 253). From the ancient Buddhist monasteries many 
wells have been unearthed. For instance, in the Nalanda Mahavihara or at 
Sarnath (Varanasi) a number of wells have been found from the old ruins. 


The wells were sometimes covered with a shade. This was called Udapanasüla., 
(lbid. pp. 212, 253; Mv. p. 146). 
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Udapauasala 


A building or shade over a well is known as Udapanasala, There may be 
the provision of strings or bamboo for hanging the robes (Ctvara-rajju, Ctvara-vamsa) 
and water pots like Udakadont, Udakakataha, (Cv. p. 212). 


Udukkhala 


A stone piece for grinding grains, a mortar. (Ükhala in Hindi). It was 
allowed by the Buddha for the monks. (Mv. p. 221). 


Udukkhalika 


A hole in the lower beam of the door-frame in order to provide support to 
the door is known as Udukkhalika. The Buddha found the doors of the Viharas ` 
not very strong, so He recommended it. (Cv. p. 241). 


Uddesa 


Recitation (particularly of the Patimohkha). (Pm. (B), p. 1). 

In the Bhikkhu-Patimokkha there are five Uddesas based on the classification 
of the text. These are: (i) Nidana Uddesa, (ii) Parajika Uddesa, (iii) Sanghadisesa 
Uddesa, (iv) Aniyata Uddesa and (v) Vitthara Uddesa (which includes the rest, 
viz. Nissagetya Pacittiya, Pacittiya, Patidesaniya, Sekhiya and Satta-adhikaranasamatha). 
In the Bhikkhunt-Patimokkha only four Uddesas are possible because the Aniyatas 
are not found there. 


Uddesa-Bhatta 


A meal especially meant fora limited number of monks selected by the 
Sangha. The Buddha allowed such a meal for the monks. (Cv. p. 272; Mv. p. 55). 
It is also mentioned that the selection of the monks for such a meal should be made 
according to the seniority (in respect of Ufpasampada). (Cf. SP. Vol. III, pp. 
1335-1344). 


Uddosita 


A shed or a store-house. (Bhandasala.—SP. Vol. III, p. 1387). The Buddha 
allowed it as a dwelling place for the nuns. (Cv. p. 399). 


Uddhalomi 


A kind of woollen spreading with straight long hair on the upper side. 
( Ekato uggatalomam unnamayaattharanam.—SP, Vol. III, p. 1149; Hindi-Galtca). It 
is regarded as Uccasayanamahüsayana, which is not allowed by the Buddha for the 
monks. And if anybody uses it, he is liable to commit the offence of Dukkata. 
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(Mv. p. 211). It may be used for sitting but not for sleeping even if it belongs 
to a layman. (Cv. p. 258). 


Upajjhaya or Upajjha 


The guardian or the spritual teacher of a Buddhist monk. He acts 
as a ‘preceptor’ during the Pabbajja or Upasampada of a monk. In the SP. the term 
Upajihaya is explained thus: “‘Vajjavajjam upanijjhayako garü ti Upajjhàyo nüma"; 
i. e. one who is vigilant of the severe or light faults of his Saddhiviharika (the 
disciple). (SP, Vol. III, p. 1025; Cf. Manasa upecca sissanam vajjavajjam jhayati ti 
Upajjhayo.—Abhidhinappadipikatika (M), Gatha No 410; p. 208, Pyigyi Mandai 
Press, Rangoon, 1930). 


A person intending to become a monk should look out for a ‘competent’ and 
‘able’ monk who can act as his Upajjbáya. (Mv. p. 43). The Bhikkhu who agrees 
to become the Upajjhaya must have spent at least ten years after his own Upasam- 
pada. (Anujanami, bhikkhave, byattena bhikkuna patibalena dasavassena và atirekadasa- 
vassena upasampadetum.—Ibid. p. 57). 


It is enjoined by the Buddha that an Upajjhaya should treat his Saddhiviha- 
rika as his son; and the Saddhiviharika should treat him as his father. (Upajjhayo, 
bhikkhave, saddhiviharikamhi puttacittam upatthapessati, saddhivihariko upajjhayamhi pitu- 
cittam upatthapessati.— Ibid. p. 43). He should teach him the Dhamma and train him 
in Vinaya and arrange for his requisites like bowl, robe etc., if the disciple does not 
have them. Ifthe Saddhiviharika falls ill, it is the duty of the Upajjhaya to do 
everything possible till he comes round, For instance, he should offer him tooth- 
stick, water, medicine, food, wash his clothes, arrange his seat etc. The Upajjhaya 
must take special care of his Saddhiviharika when he is found to have developed anti- 
pathy towards the Dhamma and Sangha and is intending to disrobe himself. The 
Upajjhaya should preach him, and if necessary, he should send for someone else 
who can give discourses so that his antipathy may be removed. For this purpose 
he should try his utmost. Ifsome false view has crept into the mind of the Saddhi- 
vthartka, the Upajjhaya must make every effort to dispel it from his mind. In 
case the Saddhiviharika happens to commit an offence like Sanghadisesa or any 
such grievous offence, it is the duty of the Upajjhaya to induce him for ‘expiation’ 
from it. Necessary instructions should also be imparted to the Saddhiviharika by 
the Upajjhaya in respect of washing, stitching, dyeing of the robes. (Mv. pp. 
48-51; Cv. pp. 332-336; Cf. Pari. pp. 316-919). 


In case the Saddhiviharika does not behave properly and he has become dis- 
obedient, the Upajjhaya should ‘expel’ him (Panàmanà); otherwise the offence of 
Dukkata is committed by him. But if the Saddhiviharika admits his mistakes and 
begs pardon, the Upajjhaya should excuse him and take him back (Khamapana). 
If he does not accept him back and does not excuse him, the offence of Dukkata 
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is committed. Similarly the Upajjhaya must be very considerate in ‘expelling’ 
the Saddhiviharika. The dutiful and obedient one should not be ‘expelled’; otherwise 
the offence of Dukkata is committed. (Afo. pp. 51-53). 


A Bhikkhu ceases to be an Upajjhaya under the following circumstances: If 
he goes away, or disrobes, or dies, or changes his religion or when he ‘expels’ the 
Saddhiviharika. | (Upajjhayo pakkanto và hoti vibbhanto va kalankato và pakkhasankanto va 
anatti yeva pañcamī.— Ibid. p. 67). And when the Upajjhaya is ‘lost’, an Acariya 
should be ‘taken up’ (WNissaya) as his ‘teacher’, if the Saddhiviharika has not yet 
completed his five years after Upasampada or has not made himself accomplished so 
as to live without a ‘guidance’. (Ibid. pp. 57-58). 


Upjjhay4 or Upajjhayini 
The feminine gender of Upajjhaya. 


A Bhikkhuni of twelve years standing is eligible to become an Upajjhaya, 
and then she can confer the Upasampada upon a Sikkhamaánaà after having received 
the formal ‘sanction? from the Bhikkhunt-Sangha (Vutthipanasammuti). Any 
deviation from it makes one liable to commit the offences of Pacittiya. (Rule 
Nos. 74 & 75 respectively; Pac. pp. 256-260; Pm. (B), p. 44). 


Itis the duty of the Upajjhaya to train her Sah4jivini (disciple) at least 
for two years. Itis also mentioned that after the conferment of Upasampada the 
Upajjhaya should go along with her at least to five or six yojanas in case the 
latter has to travel toa distant place. Ifshe does not do so, she commits the 
Pacittiya offences. (Rule Nos. 68 & 70 respectively; Pac. p. 447 & 449; Cf. SP. 
Vol. II, p. 984; Kv. (M), p. 344; Pm. (B), p. 43). 


Upajjhaya is the same as Pavattint. 
Upajjhayavatta 


The duties of a Saddhiviharika (disciple) towards his Upajjhaya (preceptor). 
The Buddha has laid down certain rules which ought to be followed by the 
disciple. For instance, the Saddhivihirika should behave with his Upajjhaya 
respectfully as his own father; he should do all the services which the Upajjhaya 
may require from him. He should arrange for his tooth-stick, fetch water, 
arrange for medicine if he is sick, clean his room, Vihára and other furniture and 
articles there. In case the Upajjhaya develops an antipathy towards the Dhamma, he 
should endeavour to dispel it; and the like. (For details see: Cv. pp. 328-332; 
Mo. pp. 43-47). Alsosee: SADDHIVIHARIKA & UPJJHAYA. 


Upatthanasala 


An assembly hall or a meeting place ora refectory. The Buddha noticed 
that the monks were put to great inconveniences due to heat or cold when they 
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took meals in the open air. He then allowed the provision of an Upatthanasala 
in a Vihara for the monks (Cv. p. 246). Bhikkhus used to hold their deliberations 
there or accept the Dana given by the lay-devotees. A Bhikkhu could take up 
his Adhitthàna (‘resolve’) of the Uposatha in the Upatthanasala if he was all alone 
in the Vihára. (Mv. p. 126). 


The Upatthanasala may be constructed of bricks, stone or wood. (Cv. p. 246). 
Anathapindika constructed the Upatthanasalas in the  Jetavanáráma for the 
Buddha and his Sangha. (Ibid. p. 253). 


A Saddhiviharika or an Antevasika is expected to keep the Upatthanasalà neat 
and tidy. (Mv. pp. 46, 60; Cv. pp. 335, 339). 


Upasampada 


Initiation into Bhikkhuhood, the ‘higher ordination’ or instituting a Sümanera 
or Sikkhamüna to the full-fledged stage of a monk or nun. 


It is one of the most important ceremonies of the Buddhist Order. 
After full training in the Dhamma, a person having attained twenty years of age 
is allowed to have his Upasampadà or ‘higher ordination’, Any person, other than 
the Samanera (novice), if selected for the Upasampada, is required first to shave his 
head and moustache and beard. He then looks out for an Upajjhiya (preceptor) 
who can present him before the Sangha. He is provided with the Bhikkhu’s robe 
and alms-bowl. He is also instructed how to behave when presented before 
the Sangha for his Upasampada. These instructions may be given by an ‘able’ 
and ‘competent’ monk. This is known as ‘Anusasana’, After this anusasana, he is 
presented before the Saügha where he sits down on his legs in Ukkutika posture and 
begs the Sangha for his Upasampada. This he does for three times. The Sangha 
then puts certain questions, which he is expected to reply honestly. These 
questions are put with a view to finding out whether he is an eligible person or 
not for his ‘higher ordination’. He is asked thus: “Do you suffer from any of 
the diseases like leprosy, boil, eczema, consumption, epilepsy ? Are you a human 
being ? Are you a man ? Are you not a slave ? Are you free from all debts ? 
Are you a ‘king’s servant’ in army ? Have you obtained permission from your 
parents ? Have you completed twenty years of age ? Have you got your bowl 
and robes ? Whatis your name ? Who is your Upajjhiya >’? After this inter- 
rogation is over, a ‘competent’ and ‘able’ Bhikkhu proclaims his ‘higher ordina- 
tion’ for three times thus: ‘“‘Venerable Sirs, let the Sangha hear me. This 
person, so and so, wishes for his Upasampada from the Venerable so and so (his 
Upajjhaya). Heis quite ‘pure’ in regard to the matters which are ‘stumbling 
blocks’ (4dntarayika-damma); he has got his bowl and robes. So and so is reque- 
sting the Sangha for ‘higher ordination’ through the ‘preceptor’ (Upajjhaya) so 
and so. Ifthe ‘higher ordaination’ of so and so is agreeable to the Venerable 
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Sirs, let them remain silent; and he to whom it is not pleasing should speak. 
And the Second time I speak about this matter;......... and the Third time I speak 
forth... So and so is being ordained by the Sangha through the ‘preceptor’ 
so and so. It is agreeable to the Sangha, therefore, it is silent. Thus do I under- 
stand it.” (Mo. pp. 53, 54, 93-100). 


Immediately after the Upasampada, the newly ordained monk is apprised 
of the Four JVissayas, i. e. four ‘resources’ upon which he should depend. These 
are : Living on alms, using rags as his robe, living under trees and using filthy 
urine as his medicine. Extra acquisitions are also informed; but he is expected 
to keep these Nissayas in mind throughout his whole life. (Ibid. p. 100). He 
is also apprised of the Four Parajikas as ‘akaraniya’, viz. abstention from sexual 
intercourse, abstention from stealing, abstention from killing a human being and 
abstention from telling frivolently about the attainment of any higher or mirà- 
culous ‘knowledge’ or ‘power’, The newly ordained monk should be handed 
over to another monk who should escort him up to the Parivena (courtyard). (Ibid. 
pp. 100-101; Cf. SP.: Vol. III, p. 1089). 


For the purpose of holding an Upasampadà ceremony, an assembly of at least 
ten fully ordained monks is needed in the Majjhimadesa (N. India), while an 
assembly of five fully ordained monks is needed outside the Majjhimadesa, (Mo. 
pp. 216, 335). 


No Upasampada should be conferred upon any person without an Upajjhaya; 
otherwise the offence of Dukkata is committed. — (Ibid. p. 92). 


Upasampada is forbidden to the following persons: A thief who has an 
‘emblem’ (Dhajabandhacora) one who has run away from jail (Karabhedaka), a 
‘registered thief’? (Likhitakacora), who has been punished by flogging, who has 
been punished by branding, one who is a matricide, or a patricide, or isa 
murderer of Arhanta, one who has ‘shed the blood’ of the Buddha, a eunuch, one 
who has entered into the Sangha stealthily by himself (Theyyasamvasaka), one who 
has seduced a nun, one who is a hermaphrodite, one who does not have his 
Upajjhaya, one whose hands are cut off, or feet are cut off, or hands and feet 
both are cut off, or ears are cut off, or nose is cut off, or ears and nose both 
are cut off, fingers are cut off, nails are cut off, tendons of feet are cut off, 
one Who is of webbed fingers, one who is a hunchback, one who is a dwarf, one 
who has goitre, or elephantiasis, one who is ‘badly’ sick, one who *disgraces' the 
assembly on account of some deformity (Parisadüsaka), a one-eyed man, one who is 
has a crooked limb, a lame, one who has paralysis in one side, or one who isa 
cripple, one who is infirm due to old age, a blind, a dumb, a deaf, a dumb and 
deaf, a dumb-deaf-blind. (/bid. pp. 89-95). 

A mendicant of other sects may get his Upasampada provided he undergoes 
a Parivasa (i.e. testing period) of four months. If he is found fit, ‘higher ordination' 
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may be conferred upon him. (Ibid. p. 73). No Parivasa is necessary for a Jatila or a 
mendicant of Sakya race. 


After his Ufasampadà, the ordained person attains the full-fledged monkhood; 
and he is, therefore, expected to observe all the monastic rules laid down in the 
Pütimokkha and in other Vinaya texts. He also becomes eligible for attending all 
the Sangha-kammas and other deliberations of the Sangha. 


In the beginning of the Saügha no distinction was made between the Upasam- 
pada and Pabbija. (Cf. Ibid. p. 24). But later on, as the strength of the Sangha in- 
creased, the Buddha gave separate injunctions about them. (Also see: PABBAJJA). 


In the beginning of the Buddhist Order, the ladies were not admitted into 
the Saügha. But later, at the request of Mahapajapati Gotami and also supported 
by the Venerable Ananda, the Buddha allowed the admission of women into the 
Saügha with some restrictions; and thenceforth the Bhikkhuni-Sangha came into 
existence. (Cv. pp. 373-379). 


The procedure of the Bhikkhuni Upasampada is almost the same as in the case 
of a monk. The lady is presented first before the Bhikkhuni-Sangha for conferring 
the Upasampadi upon her by holding a Natticatutthakammavaca. After that, she is 
presented before the Bbikkhu-Sargha where again the Upasampada is conferred 
upon her by holding a Natticatuttha-kammavica (as done earlier by the Bbikkhuni- 
Sangha). Hence, this is known as ‘Atthavacika-upasampada’, i.e. Ordination by 
two-fours proclamations, one by the Bhikkhuni Sangha and the other by the 
Bhikkhu Sangha. (Kv. (M), p. 104; Cf. Cv. pp. 391-395). Before the Upasampada is 
conferred upon a nun, it is essential that she should have completed her two years 
of ‘probationary period’ as a Sikkhamünan by observing the ‘six rules of conduct’. 
If any Bhikkhuni ordains one who has not spent two years as a Sikkhamüna, she 
is liable to commit an offence of Paciltiya. (Rule No. 63; Pac. pp. 435-437; 
Pm. (B), p. 43). It is also mentioned in the text that she should not possess any of 
the ‘stumbling blocks? (Antaraiyikai-Dhamma); and: so in order to ascertain it, she 
should be asked thus: ‘‘Are you a woman with no sign of female sex (nasi 
animitta)? Are you a woman with under-developed signs of female sex (nasi 
animittamatta)? Are you a woman with no menstruation (nasi alohita)? Have 
you a perpetual menstruation (Dhuvalohita)? Are you always keeping pad 
(Dhuvacolà)? Are you always oozing (Paggharani)? Have you extraordinary 
long cloitris (Sikharani)? Are you a she-eunuch (Jtthipandaka)? Are you an 
amazon (Vepurisika)? Have you two organs joined (nasi sambhinna)? Are you 
a hermaphrodite (Ubhatobyaiijanaka)? Do you suffer from any of these diseases: 
leprosy (Kuttho), boil (Gando), eczema  (Kilaso), consumption (Soso) and 
epilepsy (Apamaro)? Are you a human being? Are you a woman? Are youa 
slave? Are you free from debt? Are you a government servant in army (Raja- 
bhatt)? Have you obtained permission from your parents or husband? Have you 
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attained twenty years of age? Have you got your bowl and robe? What is your 
name? What is the name of your ‘preceptor’ (Pavattini)? (Cv. p. 393). 


A lady carrying baby (Gabbhini) or suckling a child (Payanti) should not be 
ordained; otherwise an offence of Paciltiya is committed. (Rule Nos, 61 & 62; 
Pac. pp. 433-435; Pm. (B), p. 43). ‘Higher ordination’ (Upasampada) may be con- 
ferred upon a married lady (Gihigatà) even at the age of twelve but not below that 
age; otherwise an offence of Pacittiya is committed. (Rule No. 65; Pac, p. 441; 
Pm. (B), p. 43). Ordinarily the Upasampada is conferred at the age of twenty, 
especially upon one who is unmarried ( Kumàribhüta). An unmarried lady should 
never be given Upasampadà if she is less than twenty years of age (as is the case with 
the monks). Ifso done, an offence of Pacittiya is committed. (Rule No. 71; Pac. 
p. 450, Pm. (B), p. 44). If a Sikkhamana is of bad temper, she also should not be 
given Upasampadā. This involves an offence of Pacittiya. (Rule No. 79; Pac. 
p. 463; Pm. (B), p. 44). Similarly an offence of Paciitiya is committed if anyone 
ordains a lady who has not obtained the permission from her parents or husband. 
(Rule No. 80; Pac. p. 464-65; Pm. (B), p. 44). 


The Upajjhayint or Pavattini must have spent at least twelve years after her 
Upasampada before she acts as an Upajjhüyini for conferring the Upasampada; other- 
wise an offence of Pacittiya is committed. (Rule No. 74; Pac. p. 441; Pm. (B), 
p. 44). Similarly an Upajjhayini cannot perform the Upasampada ceremony 
every year, norcan she ordain more than one in a year. If she does so, she is 
liable to commit the Pacittiya offences. (Rule Nos. 82, 83; Pac. pp. 467-468; 
Pm. (B), p. 44). 


The Buddha, before he condescended to the requests of Ananda and 
Mahapajápati Gotami for admitting the woman-folk into the Sangha, laid down 
‘Fight Important Rules’ (Atthagarudhamma), which a nun must observe through- 
out her whole life. These are: (1) A nun who has received her Upasampada even 
a century earlier must pay respect to a monk who has just received his Upasam- 
pada, (2) A nun must not spend her ‘rainy resort’ (vassavasa) at a residence where 
there is no monk. (3) A nun must ask on every fortnight the date of Uposatha and 
the day when she should come for her ‘exhortation’ (Ovada). (4) After the ‘rainy 
resort! a nun must ‘invite’ Pavarana before both the Bhikkhu and Bhikkhun 
Sanghas in respect of three things as to what was seen, or heard or suspected 
against her character during the Vassavása, If a nun happens to commit some 
grievous offence (Sanghadtsesa), she should undergo a Manatta of a fortnight before 
both the Sanghas of Bhikkhus and Bhikkhunis. (6) A Sikkhamüna (probationer) 
should seek Upasampada only when she has spent two years of training-period 
observing the ‘six rules’; and that she should seek for Upasampada from both the 
Sanghas. (7) A nun should,never abuse or revile a monk on any account. (8) Only 
monks can ‘admonish’ or ‘exhort’ the nuns but never the nuns can ‘adminish’ or 
‘exhort’ the monks. (Cv. pp. 374-375). When these ‘Eight Important Rules’ were 
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accepted by Mahapajapati Gotami, the Buddha allowed the initiation of ladies in 
the Buddhist Order. But He expressed His apprehension that on account of the 
inclusion of the ladies in the Buddhist Order, the Sangha would not last long and 
it might be detrimental to the very existence of the Dhamma iu the world. (Ibid. 


pp. 376-77). 


We come across the instances of eight kinds of Upasampadas in the Vinaya 
texts. These are: (1) Ehi Bhikkhu Upasampada (by uttering only ‘come’). (2) 
Saranagamana Upasampada (by undergoing the three ‘refuges’, the Buddha, 
Dhamma and Sangha). (3) Ovadapatiggahana Upasampada (by receiving ‘exhorta- 
tion’ only). (4) Pafiniabyakarana Upasampada (by exposition of ‘higher knowledge’). 
(5) Garudhammapatigghana Upasampada (by accepting the ‘Eight Important Rules’ as 
by Mahapajapati Gotami). (6) Dütena Upasampada (ordination through a messenger. 
This is allowed in the case of women-folk). (7) Atthavacika Upasampadà (the 
formal ordination of a nun). (8) WNatticatutthakamma Upasampada (the formal 
ordination of a monk). The first six are of unusual types, while the two—the 
7th and 8th are the common types of Upasampadas for the nuns and monks respe- 
ctively. (SP. Vol I, pp. 233-237). 


Upassaya 


A nunnery or the dwelling place for the Bhikkhunis. (Upassayam ti gharam— 
SP. Vol. HIT, 1387; Cf. Kavatabaddho ti vuccati.—P àc. pp. 84; 399). The Buddha 
allowed the Upassaya for the nuns. (Cv. p. 399). No Bhikkhuni should turn 
out another Bhikkhuni from the Upassaya if she has already been allowed to stay 
there; otherwise an offence of Pacittiya is committed. (Rule No. 35; Pac. p. 


399; Pm. (B), p. 41). 


Upàsaka 


A Buddhist lay-devotee, having faith in the Buddha, Dhamma and Sangha. 

When a lay-devotee is initiated, he takes ‘refuge’ in the Buddha, the 
Dhamma and Sangha for three times. (Yo koci saranagato gahattho ti Upaüsako.— 
Dighanikayatthakatha (R), Vol. I, p. 234). It is also laid down that he should 
observe the following ‘five precepts’ (Pancasilant), viz. abstenance from killing, 
from stealing, from immoral acts, from telling lie and from taking intoxicants. 
Itisalso expected from him that he would abstain from earning his livelihood 
by sinful trades, such as, trade in arms,...... in living beings,.....in meat,......in 
liquor and......in poison. (Ibid. p. 235), 


The first Upasakas of the Buddha were two traders, Tapassu and Bhallika. 
As they became the lay-devotees prior to the existence of the Sangha, they were 
also known as 'Dvevacika Upasaka’ i.e. Upasakas by ‘two utterances’, the Buddha 
& Dhamma only. (Mv. p. 6). After the formation of the Sangha at Isipatana (Mod. 
Sarnath, Varanasi) by the Buddha, the first tevacika Upaàsaka was the father of 


Upahana 51 


Yasa Thera, who had undergone the ‘three refuges’, viz. the Buddha, Dhamma 
and Sangha. He was then called ‘Tevacika Upasaka’. (Ibid. p. 20). 


Since an Up&ásaka is not an ordained person (Anupasampanna) and hence 
not the member of the Sangha, he is not allowed to be present in the Sangha-kamma 
of any kind. The Bhikkhus are also forbidden to hold the recitation of the 
Patimokkha in the presence of a layman; otherwise the offence of Dukkata is 
committed. (Ibid. p. 117). 


Upasika 


A female lay-devotee, having faith and reverence in the Buddha, Dhamma 
and Sangha. (Buddham saranam gata, Dhammam saranam gata, Sangham saranam 
gata.—Para, p. 280). 


The first female lay-devotees of the Buddha were the mother and the former 
wife of Yasa Thera. They underwent the ‘three refuges’ to the Buddha, Dhamma 
and Sangha by making three utterances; and so they were also known as ‘ Tevacika 
Upasiki’. (Mv. p. 21). No Upasikà was made by the Buddha prior to the 
formation of the Sangha and hence 'Dvevücika Upasika’ (i.e. an Upasika by 
undergoing to two ‘refuges’ of the Buddha and Sangha only) is not to be found. 


Upáhana 


A sandal or shoc, made of leather. In the beginning the Buddha did not allow 
Upahana to the monks, But later on, seeing the plight of Venerable Sona Kola- 
visa, the Buddha allowed the monks to use simple type of sandals made of one 
lining (Ekapalasikam). (Mo. p. 204). If a monk used the sandal made of more 
than one lining in the Majjhimadesa (N. India), he would be liable to commit 
the offence of Dukkata. (Ibid. pp. 204, 216). But the monks living outside the 
Majjhimadesa might use the sandals of any number of linings. (Ibid. p. 216). 


Many kinds of sandals are mentioned in the texts as unsuitable for the use of 
the monks, which were used mostly by the people at large. These are: Sandals of 
dark-blue colour (sabba-nilika), of entirely yellow colour (sabba-pitika), of entirely 
red colour (sabba-lohitika), of entirely crimson colour (sabba-majjitthika), of all black 
colour (sabba-kanha), of entirely orange colour (maharangaratta). Similarly those 
sandals with dark-blue straps, with entirely crimson straps, with all black, straps, 
with entirely orange coloured straps, with multi-coloured straps were not permitted 
for the use of the monks. So also the sandals with heel-covering (khallakabaddha), 
with topboots (Paligunthina), stuffed with cotton (Tülapunnika), of many hues 
like partridges? wings (Tittirapattika), of pointed shape like ram's horn (Mendaka- 
visanabaddhika), of pointed shape like goat's horn (4javisanabaddhika), pointed like 
the scorpian's tail, sewn round with the peacock-tail-feathers and the embroidered 
ones, were not allowed for the monks. The following sandals were also not 
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suitable for the use of the monks, These are: A sandal decorated with the lion’s 
skin (Sthacammaparikkhata),...... with tiger’s skin (Byagghacammaparikkhata),...... with 
panther’s skin (Dipicammoparikkhata)...... with antelope’s skin (Ajinacammopartkk- 
hata),...... with otter-skin (Udacammaparikkhata), ...... with cat-skin (Majjaracamma- 
parikkhata), ......... with squirrel-skin (Kalakacammaparikkhata), ......... with owl-skin 
(Ulikacammaparikkhata). lfsuch types of Upahanas were used by a monk, he was 
liable to commit the offence of Dukkata. (Ibid. pp. 205-206). 


As mentioned above the Upahana of single lining only is allowed for the 
monks, but an old sandal of many linings may be used. (Ibid. p. 206). 


It is regarded as a matter of disrespect if a monk walks with his elders 
(like Upajjhaya or Acariya) by putting on the sandals when the elder does not 
have any. Sucha behaviour entails the offence of Dukkata. Exemptions are, 
however, given to those who have some troubles in their feet, such as chilblains, 
spline or afflictions of corns on the feet (Padakhilabadho), Ordinarily a monk is 
not expected to use the Upahana inside the arama; but during’ nights one may 
use it. Similarly Upahana may be put on if one has to sit on a couch or chair so 
that he can avoid his feet being soiled by dirt. (Jbid. p. 207). A monk going 
round for alms ina village should take off his sandals; otherwise the offence of 
Dukkata is committed. If necessary, it may be kept in the shoe-bag (Upahana- 
thavika). This rule was especially framed for those who lived in the forests. (Co. 
pp. 207; 322). 


It was the Indian tradition to take off shoes when showing respect to the 
elders or saluting them. In the Buddhist Saügha also the same courtesy was 
followed. (Cf. Mv. pp. 44, 58). 


A Bhikkhuni is not allowed to use the Upühana except when she is sick; 
otherwise an offence of Pacitliya is committed. (Rule No. 84; Pac. pp. 468-469; 
Pm. (B), p. 44). 


Upahanathavika 


A sandal-bag. It was prescribed by the Buddha for the monks living in the 
forest, particularly when going round for alms in the village. The sandal-bag 
may have strings also to hang. (Cv. p. 207). 


Uposatka 


A sort of ecclesiastical congregation of the Buddhist Order (twice in a month) 
with a view to expounding the Dhamma and to reciting the ecclesiastical rules 
laid down in the Patimokkha. In fact, it was a pre-Buddhistic tradition prevalent 
amongst the other religious sects who used to assemble on the eve of every week.. 
They utilised these days for their religious discourses and for the exposition of 
their doctrines. (Mv. p. 105). The Buddha also adopted this practice with certain 
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modifications suiting to his Dhamma and Vinaya. Uposatha days were reduced by 
him from four to two in a month; to be held twice on the (i) Catuddasi and (ii) 
on the Pannarasi of the month. (Ibid. p. 105). The Buddha has laid down that 
the Uposatha days should be utilised by the Sangha for expounding the Dhainma 
and also for the recitation of the Patimokkha. (Ibid. p. 106). The reckoning of 
the days is not done by the month but by the Pakkha (fornight) and so the four 
months of a season (the seasons are three—the Hemanta, the Gimhana and the 
Vassana) would have 8 Pakkhas, for holding the Uposatha. Thus the 3rd 
& the 7th Pakkhas of a season are Catuddasi, while the others the Ist, 2nd, 4th, 
Sth, 6th and 8th Pakkhas have the Pannarast Uposatha. (Kv. (M), p. 86; Cf. SP. 
Vol. III, p. 1091). 


There is an Uposatha which can be held on any day by the Saügha. "This 
is called the Samagei-Uposatha. This is held in order to give a formal seal of 
‘reconciliation’ on a quarrel which existed earlier in the Sangha but now which 
has been made up. This formal confession of ‘reconciliation’ is given by the 
‘whole Sangha’ and hence, it is called Samaggi Uposatha or ‘reconciliation Uposatha'. 
(Mo. pp. 388-389; Cf. SP. Vol. III, p. 1236). This can be held on any day. 
(Kv. (M), p. 86). 


When the Uposatha is attended by the Sangha (of 4 or more Bhikkhus), it 
is called the Sangha Uposatha. The Gana Uposatha is one which is attended by a 
Gana of the monks (i. e. by two or three Bhikkhus). And when the Uposatha is 
performed by one monk (Puggala) alone, it is called the Puggala Uposatha. A 
Sangha Uposatha is also known as Suttuddesa Uposatha simply because the Sutta, i. e. 
Patimokkha, is recited in this assembly. In the Gana Uposatha the Patimokkha is 
not recited. The monks only proclaim their ‘purity’ (Parisuddhi) among them- 
selves; and so it is also called Parisuddhi Uposatha. The Puggala Uposatha is also 
known as Adhitthana Uposatha, because the single person can only have his ‘resolve’ 
(adhitthana) to perform the Uposatha. (Kv. (M), p. 93; Mv. pp. 125-126; 
Pari. p. 222). 


In the Patimokkhapadatthavannana [(M), p. 15], the word Uposatha has been 
explained in three ways: (i) Silena upeto hutoà vasanam uposatho. Ko so? 
Patimokkha uddeso (i.e. attending endowed with the Silas. What is that? It 
is the recitation of the Patimokkha.). (ii) Upecca vasitabbo, samvasitabbo etenati va 
uposatho (i.e. attending by realising its significance). (iii) Samaggam upagantva 
vasanti bhikkhü etenati và uposatho (i.e. It is Uposatha because the Bhikkhts undertake 
to live in harmony together). 


The Bhikkhus living within one Sima or ‘boundary’ are required to hold 
their Uposatha at an Ufosathagara or the hall for the Uposatha. In case 
the Uposathagara is found too small, the place around the Uposathagara or another 
place fit for the purpose may be used after making such by declaration by the 
Nattidutiyakamma. This is known as Uposathapamukha. (Mo. pp. 109-111). 
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Uposatha cannot be observed by a ‘group of monks’. It can be held only 
by the whole Sangha, and that also in proper manner. (Dhammena samaggam 
uposathakammam anuniatam.—TIbid, p. 114). 


A Bhikkhu cannot attend the Ufposatha ceremony if he has committed some 
‘offence’ which he has not yet expiated. (Ibid. pp. 126-127). 


In the texts as many as twenty one persons are mentioned in whose presence 
the Uposatha should not be performed. These are: Bhikkhuni, Sikkhamand, 
Saámagera, Sámaperi, Sikkhapaccakkhataka (one who has disrobed), one who has 
committed Pdarajika offence, the three kinds of Ukkhittaka, a eunuch, one who 
has entered the Sangha stealthily (Theyyasamvasaka), one who has gone over 
to another sect, one who belongs to the non-human world (Tiracchanagata), 
murderer of father, or mother, or Arahanta, the seducer of Bhikkhunis, one 
who has created ‘dissension’ in the Sangha, one who has ‘shed the blood of the 
Buddha’, a hermaphrodite and a layman. (Mv. pp. 141-142; Cf. Kv. (M), 
p. 93). They are known as Vojjaniyapuggala, i.e. ‘prohibited persons’. If the 
Uposatha is performed in the presence of any of the above mentioned persons 
(except the Ukkhittaka), an offence of Dukkata is committed. But if the Uposatha 
is held in the presence of an Ukkhittaka, an offence of Pactttya is committed. 
(Rule No. 69; Pac. p. 185; Pm. (B), p. 17; Cf. Kv. (M), p. 93). 


Uposathagara or Uposathagga 


A building for the purpose of holding Uposatha is known as Uposathagara. 
It may bea Vihara, or an Addhayoga, or a Pasada, or a Hammiya, or a Guha. 
Only one Uposathagara is allowed within one Sima; and if there are more than 
one, the offence of Dukkata is committed. To select a building as an Uposathagara 
the Sangha holds a Nattidutiyakamma for the purpose. (Mv. pp. 109-110). In 
case more than one buildings have already been selected as the Uposathagara, only 
one should be retained and the others should be cancelled by holding a 
Nattidutiyakamma. — (Ibid.). 


Uposathapamukha 


Should the Uposathigara be found too small for the number of the monks 
assembled for the Uposatha, the Saügha may declare the place around the Uposathà - 
gara or any other place as fit for holding the Uposathakamma. This site is known as 
Uposathapamükha, For this purpose the signs are determined and then by holding 
a Nattidutiyakamma it is formally so ‘declared’ and ‘agreed upon’ by the Sangha 
(Mo. pp. 110-111). 


Uposathika-Bhatta 


A meal offered on the Uposatha day (i.e. on the fortnight of a month) by a 
layman who has observed the ‘Eight Precepts’ on this day. The Buddha allowed 
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the monks to eat such a meal. (Cv. p. 272; Mv. p.55; Cf. SP. Vol. III, pp. 
1354-1355). 


Ubhatopaiatti 


Enactment ofthe ecclesiastical rules applicable both to the Bhikkhu and 
Bhikkhuni Sanghas. (Pari.p.4; Cf. SP. Vol III, p. 1396). 


Ubhbatobyanjanaka 


A hermaphrodite. Such a person should not be ordained. If anybody 
ordains him, he is liable to commit the offence of Dukkata. In case such a person 
happens to get his ordination, this should be cancelled. (Mv. p. 92; Cf. SP. 
Vol. III, pp. 1078-1079). Such a person is regarded as Vajjaniya or ‘prohibited’ 
at any ecclesiastical performance. In his presence no function should be held by 
the Sangha. (Mv. p. 142). 


Ubhatolohitaküpadhana 


A kind of bed with red pillows at both ends for resting the head and feet. 
(Sisüpadhànagm ca püdüpadhünaficati maíicassa ubhato lohitakiipadhanam.—SP. Vol. 
III, p. 1150). Itis regarded as Uccasayanamahasayana and hence not allowed for 
the use of the monks. If one uses it, he is liable to commit the offence of Dukkata. 
(Mv. p. 211). It may be used for sitting only but never for sleeping even if it 
belongs to a layman. (Cv. p. 258). 


Ummatakasammuti 


The formal declaration made by the Sangha about a Bhikkhu who has gone 
mad. This declaration of the Sangha is made by holding a Nattidutiyakamma; 
and after that, the Saügha is free to hold Uposatha or any other ecclesiastical 
function with him or without him. (Mz. pp. 124-125). 


Ulükapakkha 


The feathar of the owls, used as a robe. The Buddha prohibited the monks 
from using it. If one used it, he was liable to commit the offence of Thullactaya. 
(Mo. p. 320). It was indeed used as the robe by the other sects during the time 
of the Buddha and hence called ‘Titthiyadhaja’.  (Ibid.). 


Ussávanantiká-Kappiyabhümi-Kuti 


It is one of the four ‘suitable places’ (Kappiyabhiimi) for storing the food 
articles by the monks. (Mo. p. 254). For the construction of such a building, 
monks ceremonially lay the foundation stone or raise a pillar etc. by uttering 
thus : Kappiyakutim karoma; i.e. we construct a ‘suitable building’ (a Kappiyakutt) 
SP. Vol. III, pp. 1162-1163). See also KAPPIYABHÜMI. 
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E 


Ekatopannatti 


Enactment of the ecclesiastical rules for only one of the Sanghas, i. e. either 
for the Bhikkhu Sangha or for the Bhikkhuni Sangha. (Same as 4Asadharana- 
pafifiatti). (Pari. p. 4; Cf. SP. Vol, III, p. 1396). 


Ekantalomi 


A kind of woolen spreading which has got long hair on both sides. (Ubhato 
uggatalomam unnamajyattharanam.— SP. Vol. III, p. 1194). It is regarded as Uccasaya- 
namahasayana and hence not allowed for the use of the monks; and if anybody 
uses it, he is liable to commit the offence of Dukkata, (Mv. p. 211). It may be 
used for sitting only but never for sleeping even if it belongs to a layman, 


(Cv. p. 258). 


Elakapádaka-Pitha 


A small chair with wooden seat. (Darupattikaya uparipade thapetva bhojanapha- 
lakam viya katam pitham vuccati.—SP. Vol. IIT, pp. 1299-1300). The Buddha allowed 
its use for the monks. (Cv. p. 242). 


Okasa 


The ‘consent’ to be obtained from a monk who has done something ‘wrong’ 
so that he may be put some questions with a view to reproving him. It is laid 
down that if the monk is ‘pure’ or there isno genuine case against him, the 
‘consent’ should not be sought; otherwise the offence of Dukkata is committed. (Mo. 
p. 116; Cf, Pari. pp. 329-330). No Bhikkhuni is allowed to putany question to a 
Bhikkhu without obtaining ‘consent’ from him; otherwise an offence of Pacittiya 
is committed. (Rule No. 95; Pac. p. 479; Pm. (B), p. 45). 


Okkhittacakkhu 


‘Downrast-eyes’. A Bhikkhu ora Bhikkhuni when entering a village or a 
house or sitting there, should keep the eyes downcast and should not see beyond a 
Yuga. (i.e. a small distance of about four hands or two steps). (Pac. p. 248; Cf. 
SP. Vol. II, p. 923; Kv. (M), p. 279; Patimokkhapadatthavannana (M), p. 290). 


A Bhikkhu or a Bhikkhuni should always go with the downcast eyes (Sekhiya 


Rules Nos. 7 & 8; Pm. (B), pp. 21 & 53); otherwise the offence of Dukkata is 
committed. (Pac. p. 248). 
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Ottharaka 


A kind of large water-strainer fixed in the pond for the use of many monks, 
especially when the monks are engaged in building construction. (Cv. p. 208; Cf. 
Yam udake ottharitvä ghatakena udakam ganhanti. Tam hi catisu dandakesu vattham 
bandhitva udake cattaro khanuke nikkhanitva tesu bandhitvad sabba pariyante udakato 
mocitvà majjhe ottharitoà ghatena udakam ganhanti.— SP. Vol. III, p. 1289). 


Onaddhapitha 


A kind of chair with stuffed seat. The Bhikkhus were allowed to use it. (Co. 
p. 244). 


Onaddhama fca 
A kind of bed-stead with stuffed seat. Its use was allowed by the Buddha, 
(Cv. p. 244). 


Omasavada 

Derogatory or insulting words spoken against a monk. Ifa monk uses such 
words against another monk, he is liable to commit an offence of Pacittiya. (Rule 
No. 2). The derogatory or insulting words may refer to another monk's caste, name, 
Gotta, deeds, profession, disease, appearance, vices and offences etc. These are 
regarded as abusive words. (Pac. p. 10ff; Bhikkhun: Rule No. 98; Pm. (B), 
pp. 11 & 45). 
Ovattika (I) 

A bracelet. (Valayam.—SP. Vol.II, p. 651). Its use was prohibited by the 
Buddba. If one used it, he was liable to commit the offence of Dukkata. (Cv. 
p. 195). 


Ovattika (II) 
To re-stitch a piece of cloth; overstitching. (Bahttoa karanam ovattikam.—SP. 
Vol. II, p. 1197). (Mo. p. 306; It is called Bokhiya in Hindi). 


Ovada 

Generally speaking it means ‘exhortation’, ‘admonition’ or advice to a 
disciple or a pupil by his Upajjhaya or Ácariya. (Mv. pp. 48, 62; Cv. pp. 332, 341). 
But the customary ‘exhortation’ or ‘admonition’ to the Bhikkhunis about their 
Atthagarudhamma on the Uposatha day is also known as Ovada. (Cv. pp. 374-375; 
Ovado nama atthagarudhammi.—Pac. pp. 78, 430). It was the tradition that the 
Bhikkhunis were ‘admonished’ with the ‘Eight Important Rules’ or Afthagaru- 
dhamma on the Uposatha days by a monk selected by the Sangha for the purpose 
before the Patimokkha was recited in the Assembly. A ‘competent’ monk was selected 
by the Sangha for the pufpose by holding a Natticatutthakamma. (Pac. p. 78). He 
alone could ‘exhort’ the Bhikkhunis assembled there. Other monks were not allowed 
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to do so. Ifone did so, he was liable to commit an offence of Pacittiya. (Rule 
No. 21; Ibid. p. 78; Pm. (B), p. 12). It was also enjoined by the Buddha that the 
Bhikkhunis should attend this ‘exhortation’ (Ovada) without fail; otherwise an 
offence of Pacittiya was committed. (Rule No. 58; Pac. p. 430; Cv, p. 384; Pm. 
(B), p. 43). But later on this observance was relaxed and then only two or three 
Bhikkhunis of the Bhikkhuni Sangha could attend the Ovada. And if more 
than two or three Bhikkhunis of the Bhikkhuni Sangha attended the Ovada, the 
offence of Dukkata was committed. (Cv. p. 384). 


The monk who delivers the Ovàda is known as Bhikkhunovadaka Bhikkhu. 
(Pac. pp. 75-78). 


Ovada-Thapana 

A kind of Dandakamma (punishment) which is pronounced against a 
Bhikkhuni if she behaves improperly and unmannerly with the monks. Inthe 
first instance, such a nun is prohibited to enter the Vihara (Avarana); and if she 
does not pay any heed to the Avarana, she is not allowed to receive any 
‘exhortation’ (Ovada) from the monks and alsoshe is forbidden to attend the 
Uposatha with other nuns. This act of punishment is known as Ovüda-thapana. (Cv. 
pp. 382-383; Cf. SP. Vol. III, p. 1384). 


The monk who has pronounced this punishment and has disallowed the nun 
from receiving the ‘exhortation’ (Ovàda) should not go on a long journey till the 
case is settled; otherwise he will commit the offence of Dukkata. (Cv. p. 383). A 
‘competent’ and ‘able’ monk can a‘one disallow a nun from receiving the Ovdda, 
but not a foolish or indolent monk; otherwise the offence of Dukkata is committed. 


(Ibid.). 


Osaraka 

An outer verandah of a Vihūra, usually supported by bamboo poles, parti- 
cularly in that Vihara which has no inner varandah. (Analindake vihara vamsam 
datvà tato dandake csaretva katacchadanam pamukham.—SP. Vol. III, p. 1303). Such 
a verandah is approved by the Buddha. (Cv. p. 246; It is called Osara in Hindi). 


Osáraná 

(I) Accepting a person as a member of the Sangha by Upasampada (Osaranati 
pavesanà, tam ce sangho osaretiti upasampadakammavasena paveseti.—SP. Vol. III, p.12i9 
Cf. Mv. p. 338). Or (II) ‘calling back’ a monk by the Saügha, who has been 
excommunicated on account of the offences like Pabbajaniya, Tajjaniya, JNiyassa, 
Ukkhepaniya. (Mv. p. 101; Cf. SP. Vol. III, p. 1219). 

In the Kankhavitarant [(M), pp. 256-258] the acts like (i) resuming the 
acceptance of the offerings of an Upásaka who has been earlier debarred from 
offering the Dana to the monks on account of his ill behaviour (Pattanikkujjana) ; 
or (ii) ‘calling back’ a Simanera who has been excommunicated for some time; or 
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(iii) presenting a probationer for his Upasampada (higher ordination) before the 
Sangha, are also described as Osarana. (Cf. Pari, p. 390). 


Ka 


Kafncuka 
A jacket or along mantle. The Buddha prohibited its use for the monks 


and the nuns. If one used it, heor she was liable to commit the offence of 
Dukkata (Mv. p. 321; Cv. p. 388). 


Katacchuparissávana 


A water strainer, fixed in a frame. This was used by the monks for straining 
water. (Cv. p. 207; Cf. Tisu dundakesu vinandhitoa katam.—SP. Vol III, p. 1289). 


Katakata 
The well cooked Mugga-gruel (Phaseolus mungo). The Buddha allowed the 


monks to use it as a medicine. (Mv.p. 225; Cf. Dhota siniddho.—SP. Vol. III, 
p. 1156). 


Katissa 


An embroidered silken bed-spreading with golden weave. (Ratanaparivesitam 
koseyyakatissamayam paccattharanam.—SP. Vol. III, p. 1194; Koseyyakatissamayam ti 
kosiyasuttanam antara suvannamayasuttàni pavesetva vitam.—Vimativinodanitika (M), Vol. 
II, p. 184). It is regarded as Uccasayanamahasayana; and hence it is not allowed 
for the use of the monks. If anybody uses it, he is liable to commit the offence 
of Dukkata. (Mv p. 211). It may be used for sitting only even if it belongs to a 
layman but never for sleeping. (Co. p. 258). It may be used as Bhümmattharana 
by the Saügha in the Vihara. (Ibid. p. 265). 


Katisuttaka 

A kind of ornamental band or chain to decorate the waist. (Yam kiñci kate- 
pilandhanam.—SP. Vol. III, p. 1282). Its use was prohibited by the Buddha for the 
monks. (Cv. p. 195). 

A string round the waist to hold the Anicolaka (menstruation pad) is also 
known as Katisuttaka. The Buddha allowed the Bhikkhunis to use it. (Ibid. 
p. 39t). After the menses period is over, it should not be used. It should be 
removed; otherwise the offence of Dukkata is committed. (Zbid. p. 391). 


Katbina (I) 
A wooden-frame used when stitching the robes. Its use was allowed by 
the Buddha for the monks. (Cv. p. 205; Cf. JNissenimpi tattha attharitabbakatasara- 
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kakilanjananam ajifiatarampi.—SP. Vol. III, p. 1288). The Buddha has asked the 
monks to use it properly and keep it carefully in the Aathinasala (i. e. the room 
in which the Kathina was used and kept). Any unscrupulous use of the Kathina 
may involve the otfence of Dukkata. (Cv. p. 206). 


Kathina (II) 


It is an ecclesiastical ceremony held after the end of the first Vassavasa (rainy 
resort) (i.e. in the month of Kattika) in which a Civara (a Sanghatt or an 
Uttarasanga or an Antarapadsaka or even a piece of cloth) is offered to a monk 
who is found poor in respect of his robes and also has lived righteously during 
the ‘rainy resort! To select such a monk, a WNattidutiyakamma is held by the 
Sangha. (Mv. p.266; Pari. p. 310; Cf. SP. Vol. III, p. 1173). If the Sangha 
happens to offer a piece of cloth (nota prepared robe), the recipient monk is 
required to prepare one of the three robes (Uttarasanga, Sanghatt or Antaravüsaka) 
which he needs most on the same day. (Mv. p. 267). l 


The Bhikkhu selected for the Kathina-robe enjoys the following five ‘privileges’ 
( Ānisamsa); viz. (i) He can go out without telling others even if he has an invitation 
for Dana (4nàmantacüro). (ii) He can remain without one of the three robes 
(Asamadanacaro). (iii) He can take a 'groupmeal! (Ganabhojana). (iv) He can keep 
any number of robes without adhitthana (resolve) or vikappana (‘formally accept- 
able’). (v) He has the privilege to get a share from the Civara donated to the 
Sangha. (Mo. p. 266ff). These ‘privileges’ remain in force for five months, i.e. 
up to the full-moon day of Phagguna (March). (Para. p. 369; Kv. (M), p. 159). 


The Kathina may be performed with the cloth or the prepared robe donated 
by any person, a layman, a monk, a Samanera, a Samaneri, a Bhikkhuni or a 
Sikkhamáná. It may be a new cloth, a rag (ptlotika), a cloth thrown in the dust 
(pamsuküla),a piece of cloth purchased from the market. But it is not a cloth 
obtained by self-instruction or hint (anzmittakena), or a cloth received by any sort 
of inducement (aparikathakatena). It is not a cloth which is obtained for the tempo- 
rary purpose (i.e. on hire etc.) (akukkukatena). It is a cloth which cannot be stored 
for more than one day after it is received (asannidhikatena). It is not a JVissaggiya 
civara (i.e. a Civara which involves the offence of JVissaggiya-pücittiya). This is 
a cloth which has already been ‘tarnished’ (Kappakatam) ; and it may be a Sanghati, 
an Uttarüsanga or an Antaravüsaka. It is a cloth which is cut into five or more pieces 
and then stitched; and itis proper according to the rules of the Vinaya and for 
which an Anumodana (‘appreciation’) is done as per rules. (Mv. p. 267; SP. 
Vol. III, pp. 1174-1175). The recipient monk is required to utter thus: 
Imaya sanghatiya (imina uttarasangena or antaravasakena) kathinam attharami; (i.e. 
By this Sanghati or Uttarasanga or Antaravasaka | ‘spread’ it as Kathina). (Kathina- 
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attharana), The monk then approaches the Sangha and informs that he has 
‘spread’ the  Kathina civara righteously; and prays for the ‘appreciation’ 
(anumodana) of the Sangha. All the monks thereupon ‘appreciate’ it. (Pari. 
p. 311; Cf. SP. Vol. III, pp. 1174-1175). 


The following persons are not eligible (obhabba) for receiving the Kathina. 
They are : One who does not know the Pubbakarana (‘Preliminaries’); who does not 
know howto dispense with the old robe (paccudhara); who does not know the 
‘resolve’ (adhitthana) for a new robe; who does not know how to ‘spread’ the Kathina 
(attharana); who does not know about the removal of Kathina (uddhara); who does 
not know the five ‘impediments’ or ‘obstacles’ (palibodha) regarding ‘residence’ and 
robe; who does not know the five ‘privileges’ (Gnisamsa) of Kathina. (Pari. p. 310). 


The persons outside the Sima are not eligible for ‘appreciating’ (anumodana) 
the Kathina. Similarly one who cannot speak out the anumodanà loudly or whose 
utterance is not distinct, is not eligible for this. (Jbid. p. 310). 


The 'spreading" (attharana) of Kathina is not regarded as valid if the cloth 
for the Kathina is not ‘proper’ (kapptya) (Vatthuvipanna); or the cloth received by 
the Sangha for Kathina is offered after one day (K alavipanna) ; or the cloth (received 
by the monk selected for Kathina) could not be prepared as a robe on the same 
day (Karanavipanna). (Ibid. p. 310; Cf. SP. Vol. III, 1482). 


The ‘privileges’ (anisamsa) for Kathina are forfeited or withdrawn under 
following eight circumstances. They are : (1) When a monk goes away from his 
Viharasima with a view not to returning (Pakkamantika). (2) When a monk goes 
away from his Viharasima and then decides to prepare the robe but somehow 
or other does not return to his Vihara (Nitthanantika). (3) When a monk goes 
away from his Viharasimà and then makes up his mind neither to make the robe 
nor to return to his Vihara (Santtthanantika). (4) When a monk goes away from 
his Viharasima and then decides to make his robe out of the Kathinadussa but not 
to return to the Vihàra, Hence the prepared robe is ‘lost’ by itself (Na@sanantika). 
(5) When a monk goes away from the Vihàrasima with a view to returning and 
there he prepares the robe. Later he comes to know that his Kathina has been 
withdrawn (Sabanantika). (6) When a monk goes away from his Viharasima 
in search of some cloth in order to prepare the robe out of that cloth, but 
not with an idea to returning to the Vihara. Later his hopes are not fultilled 
as he does not get the cloth which he needs (Asavacchedik2). (7) When a monk 
goes away from the Viharasima and makes the robe, but somehow or other 
he does not return and the period of one day passes away. He then loses the 
Kathina ‘privileges’ (Simaüikkantika). (8) When a monk goes away from the 
Viharasimà and makes the robe there with a view to returning; but later he 
decides to forego his Kathina ‘privileges’ in favour of an other monk of his Vihara. 
The monks there also agree to this proposal. And then the Kathina ‘privileges’ are 
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deemed as ‘lost? (Sahubhara). (Mv. pp. 267-282; Pari. pp. 313-315; Cf. SP. Vol. 
III, pp. 1178-1180). 


Kathina-Attharana 


When a Kathina robe or cloth is offered ceremonially to a selected monk by 
the Sangha, the selected monk is required to make one of the three civaras (Uttara- 
sanga, Sanghatt or Antaravüsaka which he needs most) from the cloth received by 
him; and then has to utter thus: ‘‘Jmaya sanghatiya (or Iminà uttarasangena Or 
antaravüsakena) kathinam attharami" ; i. e. “By this Sanghatt (or  Uttarasanga or 
Antaravüsaka) I ‘spread’ it as Kathina’’. ‘This is known as Kathina-attharana. It is 
some sort of acceptance by the monk and to treat the cloth as ceremonially 
received. After this the monk informs another Bhikkhu that he has ‘spread’ the 
Kathina ritually. He besecches the Saitigha also for its ‘approval’ (anumodana). 
All the monks thereupon ‘approve’ it. (Pari. pp. 311-312; Cf. SP., Vol. III, 
pp. 1174-1175). 


Kathina-Uddhiara 


‘Forfeiture’ or ‘withdrawal’ of all the ‘privileges’ (@nisamsa) that a monk has got 
on account of Kathina, There are eight such ‘occasions’ (matika) when the ‘for 
feiture’ is effected. These are : (1) When one goes away from the Viharasima with 
a view not to returning (Pakkamantika). (2) When a Bhikkhu goes away from the 
Vtharasima and then decides to make the robe there but not to return (Nitthanantika). 
(3) When a Bhikkhu goes away from the Viharastma and then he decides there 
neither to make the robe nor to return to the  Vihara (Sannitthanantika). 
(4) When a Bhikkhu goes away from the Viharasima and then decides to make 
the robe but not to return. He prepares the robe out of the Kathinadussa. 
This robe prepared by him is thus regarded as ‘lost? by itself (JVasanantika). 
(5) A monk goes away with a view to returning and prepares the robe 
but comes to know that the Kathina conferred upon bim has been with- 
drawn by the Sangha (Savanantika). (6) When a Bhikkhu goes away from the 
Viharasima in search of some more cloth; and there he hopes to get some. He 
then makes up his mind to prepare the robe there but not to return. But his 
hopes are not fulfilled and he gets himself frustrated. He then ‘loses’ his ‘privile- 
ges’ (Asavacchedika). (7) When a Bhikkhu goes away from the Viharasimà and there 
he makes the robe but somehow or other he does not return and the ‘period of 
Civara’ (Civarakalastma i. e. of one day) passes away. He then ‘loses’ the ‘privile- 
ges’ (Simatikkantika). (8) When a Bhikkhu goes away from the Viharastma and 
makes the robe there with a view to returning. Later he makes up his mind to 
forego his Kathina in favour of another monk. Other monks there also agree to his 
proposal (Sahubbhàra). (Mo. pp. 313-315; Cf. SP. (M) Vol. III, pp. 1178-1180). 
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Sometimes the ‘forfeiture’ of the Kathina is done by the Sangha itself in 
order to make an equal distribution of the Civara amongst all the members 
of Sangha. This is known as Antara Ubbhara. For this purpose a Nattidutiyakamma 
is held by the Sangha, (Pace. pp. 391-392, Cf. SP. Vol. II, p.643). If any 
Bhikkhuni obstructs it, she commits an offence of Püacittiya. (Rule No. 30; 
Pac. p. 392). 


Kathina-Ubbhara 


Same as Kathina-uddhara. 


Kathinadussa or Kathinacivara 


The cloth supplied to the Sangha at the end of the first Vassavasa for the 
purpose of the Kathina ceremony. (Mov. pp. 266-267). It may be supplied by any 
person, a layman, a monk, a Samanera, a Sàmaneri or a Sikkhamana. (SP. Vol. II, 
p. 1173*. This cloth is ceremonially offered by the Sangha to.a Bhikkhu who is poor 
in robes and has lived most righteously during the Vassavasa. The cloth must 
be stitched dyed and made as one of the three civaras, viz the Sanghali, Uttarasanga 
or Antaravasaka (which he needs most) on the same day. The offering of the 
cloth is done by the Sangha by holding a Nattidutiyaka mma on thesame day when 
itis received by the Sangha. (Mv. p.267; SP. Vol. Ill, p. 1173). For getting 
this cloth no indication (animiltakatena) nor any inducement (aparikathakatena) 
should be expressed. It should not serve a temporary purpose for the performance 
of the Kathina (akukkukatena) only, (Mv. p. 267; Cf. SP. Vol. III, p. 1177). 


Kathina-Palibodha 


There are two ‘compulsions’ (palibodhà) with regard to the person getting 
Kathina, The first is that the Bhikkhu must return to his Vihara (avàsa) if he 
happens to go out of his Vihārasīmū; and the second is that he must prepare 
the robe on the same day from the cloth that he has received as Aathinadussa. 
The former is known as Avasa-palibodha and the latter as Civara-palibodha. (Mv. 
p. 282). 


Kathina mandapa 


Same as Kathinasalà. (Co. p. 206). 


Kathinarajju 


The strings fixed in the ‘wooden-frame’ (Kathina) in order to tie the cloth 
when stitching. The Buddha allowed the monks to use it. (Cv. p. 205; Cf. Yaya 
dupattactvaram sibbanta kathina civarampi bandhanti.—SP. Vol. IIT, p. 1288). 
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Kathinasala 


The room or the building where the stitching of the robes is done, parti- 
cularly on the Kathina (wooden-frame); and also where the KXathinas are stored. 
(Co. p. 206). It is also called Kathinamandapa (Ibid.). 


Itshould not be regarded as a building meant for the purpose of the 
Kathina ceremony. 


Kanthasutta ka 


A kind of necklace, etc. (Yam kiñci givipaga übharanam.—SP. Vol. III, p. 
1282). Its use was prohibited by the Buddha. If one used it, he was liable to 
commit the offence of Dukkata. (Cv. p. 195). 


Kandaracchinna 


A person whose tendons of feet are mutilated. (Yassa kandaranamaka 
mahünaharü purato va pacchato và chinna honti, ekassapi chinnatta aggapadena và can- 
kamati, milena va cankamati, na và padam patitthapetum sakkoti.— SP. Vol. III, p. 1081). 
Such a person should not be ordained. If any person ordains him, he commits 
the offence of Dukkata. (Mv. p. 95). If such a person happens to get hisordi- 
nation, this need not be cancelled; but his Upajjhaya and Acariya and those who 


took part in his ordination are not free from the offence of Dukkata. (Ibid. p. 
95; Cf. SP. Vol. III, p. 1086). 


Kandupaticchadi 


Literally an ‘itch-cloth’. It is one of the nine kinds of Civaras allowed by 
the Buddha for the monks. (M. p. 311). This cloth is allowed when a monk is 
suffering from itches or other cutaneous diseases. It is used as an under-wear in 
order to keep the antaravasaka (sarong) free from being soiled by the wound. Its 
prescribed size is 4 Sugata-spans in length and 2 Sugata-spans in breadth. (Pac. 
pp. 227-28; Cf. SP. Vol. II, p. 914; Kv. (M), p. 271). Ifthe size of the ‘itch-cloth’ 
is more than the prescribed size, it must be cut to the normal size before use; 
otherwise an offence of Pacittiya is committed. (Bhikkhu Rule No. 90; Bhikkhuni 
Rule No. 105; Pac. p. 228; Pm. (B), pp. 19 & 52). 


Kandisaka 


Marking on the cloth to have clean stitching or darning. (Kondüsakam 
vuccatt muddika.—SP. Vol. III, p. 1197). The Buddha asked the monks to do so 
wherever necessary. (Mv. p. 306). 


Kannacchinna 


A person whose ear or ears are cut. (Yassa kannomiile và kannasakkhoalika va 
dve kannà chinna honti. Yassa pana kannavidhe chijjanti sakka ca hoti sanghatetum so 
kannam sanghatetvà pabbajetabbo.—SP. Vol. III, p. 1080). Such a person should not 
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be ordained. If anybody ordains him, he commits the offence of Dukkata. (Mv. 
p.94). In case such a person happens to get his ordination, this need not be 
cancelled; but his Upajjhaya and Acariya and those who took part in his ordination 
ceremony are not free from the offence of Dukkata. (Ibid. 95; Cf. SP. Vol. III, 
p. 1086). 


Kanganàasacchinna 


A person whose ear and nose are cut. Such a person should not be ordained. 
If anybody ordains him, he commits the offence of Dukkata. (Mv. pp. 94-95). In 
case such a person happens to get his ordination, this need not be cancelled; but 
his Upajjhaya and Acariya and those who took part in his ordination ceremony 
arc not free from the offence of Dukkata. (Ibid. p. 45; Cf. SP. Vol. III, p. 1086.) 


Kannamalaharani 


An instrument to remove the wax or dirt from the ear. Its use was allowed 
by the Buddha. But it must not be made of costly materials like gold, silver 
etc.; otherwise the offence of Dukkata is committed. It may be made of bone, 
ivory, horn, reed, bamboo, wood, lac, fruit (nut), iron or conch shell. (Cv. 
p. 225). 


Kannasuttaka 


The strings fastened with the corners of the robe in order to spread it after 
dyeing were known as Kannasuttake, (Mo. p. 303). 


Kataka 


A kind of scrubber designed like the pericarp of lotus. This was used for 
scrubbing the feet. The Buddha did not allow the monks to use it. If anyone 
used it, he was liable to commit the offence of Dukkata. (Cv. p. 219; Cf. 
Katakam nama  padumakannikakaram padaghamsanattham kantake utthapetua katam.— 
SP. Vol, 111, p. 1252). A Bhikkhu may, however, use other kinds of scrubbers 
for feet (Padaghamsani), such as stone chip (sakkhara), potsherd (kathala) and sea- 
foam (samuddaphenakam). | (Cv. p. 219). 


Kadalimigapavarapaccattharana 


'A kind of bed-spreading made from the hide of the Kadalimiga (a kind of 
deer), usually stitched with the white bed-cover. (Tam kira setavatthassa upari 
kadalimigacammam pattharitva — sibbitoa — karonti.— SP. Vol. IIT, p. 1150). It is 
regarded as Uccasayanamahasayana; and hence not allowed for the use of the 
monks by the Buddha. If any monk uses it, he is liable to commit the offence 
of Dukkata. (Mz. p.211). It may be used for sitting but never for sleeping even 
ifit belongs to a layman. (Cv. p. 258). It may be used as a Bhummattharana 
(a spreading on the ground) in the Vihara. (Ibid. p. 265). 
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Kapisisaka 


A cavity in the door-post for receiving the bolt. It was allowed by the 
Buddha for the monks living ina Vihara. (Cv. p. 241; Cf. Aggalathambho.— 
Abhidhanappadipika, Gatha No. 217). 


Kappiyakaraka 
A lay-devotee who makes the things ‘formally acceptable’ to the monks. 
(Mv. p. 224; 230). 


Kappiyabhümi or Kappiyabhümikuti 

A room or building where the monks can store their food articles or medicines. 
No article other than food stuffs should be kept there, nor should this place be 
used for any other purpose. The Kappiyabhümi may bea Vihara, an Addhayoga, 
a Pasada, a Hammiya or a cave. The Kappiyabhimi is of four kinds, viz. (i) 
Ussavanantika, i.e. a building altogether newly constructed for this very purpose; 
(ii) Gonisadika, i.e. a building without any fence or protection and hence accessible 
to the cattle; (ij) Gahapatika, i.e. a building offered by a lay-devotee for storing 
food articles; (iv) Sammuti, i.e. any building declared by the Saügha as the 
Kappiyabhümi by holding a Nattidutiyakamma, (Mo. pp. 253-254; Cf. SP. Vol. III, 
pp. 1162-1166). 


Kabalika 

A kind of medicinal paste of Sattu to apply on the wound. (Vanamukhe 
sattupindam pakkhipitum.—SP. Vol. III, p. 1155; Cf. Upanühabhesajjam.— Vimativi - 
nodanitika (M), Vol. IT, p. 186). This was approved by the Buddha for the monks. 
(Mo. p. 224). 


Kambala 


Woollen material or blanket. It was allowed by the Buddha for the monks. 
(Mo. pp. 55, 100,298; Cf. Elakalomasuttam.—SP. Vol. II, p. 735). It is one of 
the six kinds of Civara-materials allowed for the use of the monks. Besides 
this, others are: Khomam, Kappaüsikam, Koseyyam, Sanam and Bhangam. (Mv. 
pp. 55,100,298). 


Kamma 


An ‘act’ in the ecclesiastical sense, particularly when the disciplinary measures 
are taken by the Sangha. To hold an ecclesiastical ‘act? a formal function is 
held by the whole Sangha. A ‘motion’ is put before the assembly of the monks 
by a formal announcement which is called atti. After this formal announcement 
of the Watt, the Bhikkhus are requested to give their verdict as to whether they 
approve it or not. When it is moved once, it is known as Nattidutiyakamma; and 
when moved for three times, it is called Natticatutthakamma. (Mo. pp. 53-54). 
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It is necessary that the Saügha should be formally informed that the ‘act’ is being 
performed. This information is known as Apalokanakamma. Thus there are four 
kinds of Kammas; viz. Matti, N attidutiyakamma, Natticatutthakamma and Apalokana- 
kamma, (Pac. p. 204; Cf. Kv. (M), pp. 255-259). 


The Mahāvagga and the Cullavagga mention many other kinds of Kammas. 
The important ‘acts’ are : Tajjaniya, Niyassa, Pabbajantya, Patisarantya, Ukkhepaniya, 
Upasampada, Uposatha, Pavarana, etc. (Mv. pp. 53, 54, 105, 165, 246ff. ; Cv. pp. 1-190). 
Since these Kammas are held more or less in a similar procedure (as mentioned 


above), they may be grouped in one, or in four main Kammas mentioned above. 
(Kv. (M, p. 255). 


It is mentioned that the Kamma must be performed according to the rules 
(Dhamma-kamma) and that also by the Sangha all in ‘concord’ (samagga). And so 
any kamma performed against the rules (adhamma-kamma) or not approved by the 
whole Saügha (or approved only by a group of the Sangha—Vagga) should be 
regarded as illegal. Thus the Kammas may be distributed into four categories: 
(i) A Kamma which is against the rules and also approved only by a ‘group’ of the 
Sangha (Adhammena vaggakammam). (ii) A Kamma approved by the whole Sangha 
but performed against the rules (Adhammena samaggakammam). (iii) A Kamma per- 
formed according to the rules but by the ‘group’ of the Sangha (Dhammena 
vaggakammam). (iv) A Kamma performed according to the rules by the whole 
Sangha (Dhammena samaggakammam). The first three kammas are naturally ‘unjust’ 
(Kuppam atthanaraham) and, therefore, should not be held; while the last one 
alone is proper and just (Akuppam thanaraham). (Mv. p. 331). A kamma, which 
appears only as ‘just’ but actually it is not proper, should not be performed either 
by the whole or the ‘group’ of the Saügha. (Dhammapatirapakena vaggakammam va 
samaggakammam và.—lbid. p. 332), This may be applicable to any of the above 
mentioned four Kammas. (Cf. Pari. pp. 386-390). 


Karakataka 


A kind of hand-wheel to draw water from the well; or a pulley to draw 
up water by a bucket. It was approved by the Buddha for the monks. , It is 
known as ‘Puravata’ in Hindi in U. P.). (Cv. p. 212; Cf. Gone va yojetva hatthehi và 
gahetva dighavattadihi akaddhanayantam.—SP. Vol. III, p. 1290; Akaddkanayantam 
ükaddhiyamanam küpassa uparibhage paribhamati.— Vajirabuddhitika , (M), p. 524). 


Kalabuka 


A kind of belt with many strings. (Bahurajjukam.—SP. Vol. III, p. 1294). 
Its use was prohibited by the Buddha for the monks. If anyone used it, he was 
liable to commit the offence of Dukkata. (Cv. p. 226). 


68 Kalimbhaka or Kalimbaka 
Kalimbhaka or Kalimbaka 


A mark or sign to keep the inter-stitches even. For this purpose a palm 
leaf or anything like that may be used. (Cv. p. 205; Cf. Pamànasafifiakaranam yam 
kifici talapannadim.—SP. Vol. III, p. 1288). 


Kaváta 
A door. Inthe beginning the Viharas had no provision for doors or door- 


panels. The Buddha then allowed the monks to have the Kavatas in the Vihara. 
(Cv. p. 241). 


Kasavodaka 


The medicinal water to wash wounds. It was allowed by the Buddha for the 
monks. (Mv. p. 224). 


Kasáva-Bhesajja 


An astringent prepared out of the bark ofa tree or plant or creeper, like 
Nimba, Kutaja, Patola, Paggava, Nattamala or any such plant or tree or creeper which 
is not used as food by the people. This is allowed by the Buddha for the 
monks. (Mv. p. 220). The monkscan keep it for the whole life; but can use it 
only when sick. If they use it when they are not sick, the offence of Dukkata is 
committed. (Jbid.). 


Kasáahata 


A person who has been flogged. He is not eligible for ordination; and if 
one ordains him, he is liable to commit the offence of Dukkata. (Mv. p. 79; Cf. SP. 
Vol. III, pp. 1049-1050). 


Kakuddepaka 

A boy clever enough ‘to scare away’ the crow while taking his meals. 
(Yo vamahatthena leddum gahetva nisinno sakkott Ggatigate kake uddapetva purato nikk- 
hittam bhattam bhuñjitum, ayam kakuddepako nama.—SP. Vol. III, 1055). The simple 
meaning is that the boy is old enough to manage bis things by himself. The 
Buddha has laid down that a boy who is less than fifteen years of age, but can 
‘scare away’ the crows, may be ordained as Samanera. (Mo. p. 82). 


Kana 

A one-eyed person. Such a person should not be ordained. If one ordains 
him, he is liable to commit the offence of Dukkata, (Mo. p. 94). In case sucha 
person has got his ordination, this should not be cancelled; but his Upajjhaya 
and Acariya and all those who took partin his ordination ceremony are not free 
from the offence of Dukkata, (Ibid. p. 95; Cf. SP. Vol. III, p. 1085). 
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Kaytra or Keyüra 


An ornamental bracket or ring to be worn on the upper arm. Its use was 
prohibited by the Buddha for the monks. If anyone used it, he was liable to 
commit the offence of Dukkata. (Cv. p. 195). 


Kayabandhana 


A girdle or a waistband or a belt for fastening the 4ntaravasaka (the lower 
garment, the sarong), A monk is not allowed to go round a village or town 
without it. If one goes without putting on it, he is liable to commit the offence of 
Dukkata. (Cv. p. 226). 


The Kayabandhana may be a simple strap (Pattika) or one like the pig’s 
tail (Sakarantaka). (Pattikam sükarantatanti ettha pakativita và macchakantakavayima 
vā pattika vattati. — Sükarantakam nama kuficikakosakasanthanam hott.—SP. Vol: 
III, p. 1294). A Vidha or buckle made of some cheap material like bone, iron, 
conch-shell, tin etc. (not of gold or silver) is fixed at its one end, (Cu. 
p.226). The Kayabandhana should not be made of many strings (Kalabukam) , nor 
should be made like a water snake (Deddubhakam), nor should be like the strings 
of the drum (Murajam), nor should be like a Maddavina. (Ibid, p.226). If one 
uses a Kayabandhana of such types, he is liable to commit the offence of 
Dukkata. (Ibid; Cf.  Ekarajjukam pana muddikakayabandhanam ca — sükarantakam 
anulomenti.—SP. Vol. III, p. 1294). 


The Bhikkhunis are not allowed to use long belt, nor are they allowed to use 
it very tightly so as to make their waist slim. They should use only that kind of 
belt which goes once round the waist (Ekapariyakata); otherwise the offence of 
Dukkata is committed. (Cv. p. 386). 


Karabhedakacora 


A thief who has run away from jail, an absconder. Such a person is not eligible 
for ordination. If anyone ordains him, he is liable to commit the offence of Dukkata. 
(Mv. pp. 78-79; Cf. Karo vuccati bandhanigaram. Idha pana andubandhanam và hoti, 
sankhalikabandhanam. và, rajjubandhanam và, gamabandhanm va, nigamabandhanam va, 
nagarabandhanam va, purisaguttim và, janapadabandhanam và, dipabandhanam và. Yo 
etesu pam kisici bandhanam bhindttva vā, chinditoa v2, muficitvà và, vivaritva, apassamanam 
va palayatt so karabhedako ti sankhyam gacchatt.—SP. Vol, III, p. 1049). 


Kalacivara 

A robe or robe-cloth (civara) received during the Civarakala. The Ctvarakala 
is ordinarily of one month after the Pavarana; but for those who have received 
the Kathinasivara, the period lasts for five months from Kattika to Phagguna. 
The Kalacivara belongs to the Sangha and so it should be distributed amongst 
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those monks who have observed the first Vassavasa and the Pavarana together. (Cf. 
Pac. p. 333; Para. p. 297; Kv. (M), p. 308). 


Kasaya or Kasáva 

A piece of cloth which is dyed with Kasava or Kasaya; i. e. in yellow-reddish 
colour. (Kasavena rattam kasavam.—Pali Mahavyakarana (Hindi) by Bhikkhu J. 
Kashyap, p. 251). In fact, the cloth dyed in yellow-reddish colour was used by 
the mendicants of almost all the sects of ancient India. The Buddha also adopted 


the same with some modifications. 


Kasaya usually means the cloth (vattha) or the robe of the monks. It 
occurs thus: ÉKüsayani vatthani acchüdetoà, i.e. ‘Having put on the yellow 
robe’. (Mv. p. 24, etc.). 


A novice is required to put on Kāsāyāni vatthani (i. e. yellow robes) before 
he is presented to the Sangha for his ordination. (Ibid. p. 24) Sometimes Kāsāra 
(not Kasaya) also means the robe of monk; for instance, Kasavakantho, (Para. p. 113). 


Kiccadhikarana 


The ‘legal question’ which arises out of ‘ecclesiastical obligation’. The 
question may be related to any ‘formal act’ (Kicea or Karayiya) of the Sangha. It 
may bea ‘formal act’ with regard to ‘seeking leave’ or ‘sanction’ (Apalokana- 
kamma), or to Nattikanma (motion) or Nattidutiya kamma or Natticatutthakamma 


(resolution). (Cv. p. 161; Pari. p. 270). 
This legal question may be settled (samatha) by the ‘verdict in presence’ 
(Sammukhavinaya). (Cv. p. 192; Pari. p. 196). 


Kinna 

A kind of spirit or lubricant used as rust-resistance to protect the needles 
from rust. The Buddha prescribed this for the monks. (Cv. p. 204; Surakinna- 
cunnena  püretum.— Vimativinodanitika (M), Vol. II, p. 232). 


Kiriyato Samutthita Apatti 


An offence which is effected at once by doing something against the 
ecclesiastical rules. For instance, Parajika. (Pari. p.211; Of. Yam karonto 
apajjati, parajika apatti viya.—SP. Vol. III, p. 1419). 


Kiriyakiriyato Samutthita Apatti 


An offence which is effected by doing something «against an ecclesiastical 
rule and also at the same time by not observing which has to be followed. For 
instance, construction of a Kutt bigger than the approved size and also without 
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obtaining the ‘formal approval’ of the Saügha, the Vatthudesana, (Pari. p. 211; Cf. 
Yam karonto ca akoronto ca apajjati kutikarapatti viya. — SP. Vol. III, p. 1419). 


Kukkusa 


The red powder of the rice husk. (Kundakaticeva mattikatica, —SP. Vol. III, 
p. 1388; In Hindi it is called Kunda), The Bhikkhunis were permitted to use it 
while taking bath in place of Cunna. (The Cunna was prescribed only for the monks). 
(Cv. p. 401). 


Kuti 


A hut, for the residence of the monks; a dwelling place. If a Bhikkhu 
intends to build a Kuti by himself, its size should not be more than twelve 
Sugata-spans in length and seven in breadth; otherwise an offence of Sanghadisesa 
is committed. (Rule No. 6; Para. p. 220). Before constructing a Kuti the 
desirous monk should approach the Sangha for the ‘examination of the site’ 
(vatthu-olokana) as to whether the site is ‘suitable’ and ‘sufficient’ or not (Anarambha 
& Saparikkamana). After this examination if the Sangha finds the site ‘suitable’ 
and ‘sufficient’, the formal ‘approval’ may be given for the construction of the 
Kuti by holding a Nattidutiya-kamma (vatthu-desana). (Ibid. pp. 221-222). In case 
the desirous monk does not invite the Sangha for this ‘examination’ of the site 
and does not obtain the ‘formal approval’ from the Sangha, he commits the 
offence of Dukkata. (Ibid. pp. 222-223). 


The Kuti may be plastered from inside or from outside or even from both 
the sides. (Ullitta vā avalitta va ullitta-valittà va.—lIbid. p. 223). 


Kuthiari 
An axe. Itis one of the articles of the Vihüra which can neither be 
‘given away? (avissajjiya) nor can be ‘divided’ (avebhangiya). (Cv. pp. 266 & 268). 


Kuni 

A person with deformed or crooked physical features. (Kuni tt, hatthakunt 
va padakunt vā angulikuni và. Yassa etesu hatthadisu yam kifici vankam  pafifiayati so kuni 
nama.—SP. Vol. III, p. 1085). Such a person should not be ordained. If anybody 
ordains him, he commits the offence of Dukkata. (Mv. p.95). In case he somehow 
or other happens to get his ordination, this need not be cancelled; but his 
Upajjhaya and Acariya and all those who took part in his ordination ceremony are 


not free from the offence of Dukkata. (Ibid. p. 95; Cf. SP. Vol. III, p. 1086). 


Kuttaka 
A large woollen spreading. (Solasannam  natakitthinam thatva naccanayoggam 
unnamayattharanam.— SP. Vol. IIJ, p. 1147). It is regarded as Uccasayanamahüsayana 
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and hence not allowed for the use of the monks; and if anybody uses it, he is 
liable to commit the offence of Dukkata. (Mo. p. 211). It may be uted for 
sitting only even if it belongs to a layman but never for sleeping. (Cr. p. 258). 


Kudala or Kuddála 


A hoe. It is one of the articles of the Vihara which can neither be ‘given 
away’ (avissajiya) nor can it be ‘divided’ (avebhangiya). (Cv. pp. 266 & 268). 


Kumbhakarika—Kutika 


A house made of earth and then burnt like an earthen pot. It was not 
allowed by the Buddha for the monks to live in. (Cv. p. 233). If one makes such 
a house and lives therein, he is liable to commit the offence of Dukkata. (Para. 
p. 52; Cf. Sabbamattikamayakuti.— SP. V ol. III, p. 1297). 


Kuruvindakasutti 


A string of beads made of Kuruvindaka powder (a kind of vermilion stone) 
solidified with lac. This was used as a scrubber when taking bath.  (Kuruvindaka- 
pasanacunnani lakhaya bandhitva katagulikakalapako vuccati. Tam ubhosu antesu gahetoa 
sartram ghamsanti.— SP. Vol. III, p. 1281). Its use was prohibited by the Buddha 
for the monks. If one used it, he was liable to commit the offence of Dukkata, 
(Cv. p. 194). 


K ulanka-Pádaka 


The buttresses of a timber used as a support to the wall. This was allowed 
by the Buddha for the monks. (Cv. p. 246; Cf. Rukkham vijjhitva tattha khanuke 
ükotetvà katam.— SP. Vol. III, p 1303). 


Kuladüsaka 


A Bhikkhu or Bhikkhuni who damages the ‘faith’ of a lay-devotee. (Para. 
pp. 274-275). See KULADÜSANA. 


Kuladiisana 


Damaging or destroying the ‘faith’ of the lay-devotees. It is mentioned that : 
the ‘faith’ of a lay-devotee may be damaged or destroyed on account of the unrigh- 
teous and undignified acts of a Bhikkhu or Bhikkhuni; such as, a Bhikkhu offers 
flowers, fruits, powder (cunna) or clay (mattika) for bath, tooth-stick (dantakattha), 
bamboo (veļu) to a lay-devotee; or acts as a physician (vejjakamma); or conveys 
message on foot ( janghapesanika). (Kuladüsakoti kulāni düseti pupphena va phalena va 
mattikaya va dantakatthena và veļuyā va vejjikaya va janghapesanikena vd.—Para. pp. 
274-75; Cf. SP. Vol. IT, 630; Kv. (M), p. 143; Kankhayojanamahatika (M) Vol. T, 
p. 299). If a monk or nun indulges in such an act, he'or she is liable to commit 
an offence of Sanghadisesa. (Bhikkhu Rule No. 13; Bhikkhuni Rule No. 17; Pm. 
(B), pp. 4 & 33). 
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Kulirapaádaka.Pitha 


A kind of chair or stool or bench whose legs are carved like the feet of an 
animal, such as horse, ram or crab. (Assamendakadinam padasadisehi padehi kato. 
fo và pana koci vankapadako ayam  vuccati kulirapadako.—SP. Vol. II, p. 790; Cf. 
Kakkatassa pado viya pado yassati kulirapadako. — Yatha kuliro vankapado evam ti 
vuttam | hoti.— Kankhayojanàmahatika (M), Vol. III, p. 354). 


This kind of chair was allowed by the Buddha for the use of the monks. 
(Pac, p. 223; Cf. Cv. p. 242). See also PITHA. 


Kulirapádaka-Manüca 


A kind of bed or couch whose legs are carved or curved. Literally it is a 
crab-footer bed; i.e. a bed-stead with legs representing the foot of an animal,.. 
such as horse, ram, etc. or curved like a crab. (Assamendkadinam padasadisehi padehi 
kato, Yo và pana koci vankapadako ayam vuccati kulirapadako.—SP. Vol. IL, p. 790; 
Cf. Kakkatakassa pado viya pado yassati ku|irapadako, — Kankhayojanamahütika (M), 
Vol. IIl. p. 354). 


It is one of the four kinds of the Mañcas allowed by the Buddha for the use 
of the monks. (Pac. p. 223; Cv. p. 242). See MANCA. 


Kulüpaka 


A Bhikkhu who is frequent visitor to his favourite homes, particularly 
for alms, is known asa Kulüpaka. (Mv. p. 226; Pac. pp. 34, 239). 


Kulapika 


A Bhikkhuni who is frequent visitor to her favourite homes, particularly 
for alms, is known as Kulüpika. (Co. p. 338; Pac. p. 371). 


Kusacira 


A robe made of Kusa grass. It was prohibited by the Buddha for the monks. 
If one used it, he was liable to commit the offence of Thullaccaya, It was indeed 
used by other religionists, hence it is called Titthiyadhaja, (Mv. p. 320). 


Kusapáta 


‘Dropping of the Kusa grass’ to decide the lot of the Civara etc. so that 
judicious distribution may be made amongst the monks. This is so done to make 
a hazardous share. This procedure is necessary when the number of the articles 
is less than the number of the monks; or the articles are not of equal value. 
(Mv. p. 302). 
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Kusi 


The first cross seam (from corner to corner—lengthwise or breadthwise) of 
the Bhikkhu’s robe, stitched on the Bahanta, is known as Kusi. (Mo. p. 304 Cf. 
Kusiti ayamato ca vittharato ca anuvatadinam dighapattanametam adhivacanam.—SP. 


Vol IIT, p. 1195). 


The intermediary seams are also sometimes called Kusi. (Cf. Anuvatadinam 
dighapattanam ti—Ayamato vittharato ca anuvato. Adisaddena dvinnam khandhànam antara 
mütikakarena thapitapattam ca  dighapattam ti datthabbam.—Vimativinodanitika 


(M), Vol. II, p. 198). 


Kesakambala 


Blanket made of human hair. The Buddha prohibited the monks from using it. 
If one used it, he was liable to commit the offence of Thullaccaya. It was, of 
course, used by the other mendicants during the time of the Buddha; and hence 
it was called *Titthiyadhaja'. (Mv. p. 320). For instance, Ajitakesakambals. 
He is mentioned in the Samannaphalasutta of the Digha Nikaya. 


Koccha (I) 


A kind of stool or seat made of bark or grass, Its shape appears like a drum. 
(Cf. Koccham pana vakatsiramunjababbajidinam afitataramayam anto samvellitoà baddham 
hettha ca upari ca vitthatam panavasanthanam majjhe sihacammadiparikkhittam hoti —Kv. 
(M) p. 201; Also Cf. Pac. p. 63). It is probably called Moyha in Hindi. 


The Koccha belonging to the Satigha must be properly kept after its use; 
otherwise an offence of Pacittiya is committed. (Bhikkhu Rule No. 14; Bhikkhuni 


Rule No. 110; Pac. p. 62; Pm. (B), pp. 14 & 46). 


Koccha (II) 

A brush or comb made of tough grass for arranging hair. It is called Künci in 
Hindi. (Cf. Usiratinadini bandhitva samam chinditva gahitakocchena.—Vimattvinodanitika 
(M), Vol. II, p. 228). The Buddha prohibited its use. If one used it, he was 
liable to commit the offence of Dukkata. (Cv. p. 195). 


Kojavam 


A rug or cover with long hair. The Buddha allowed the monksto use it. 
(Mv. p. 298; Cf SP. Vol. III, p. 1187). Another kind of Kojava known as 
Mahapitthakojava (i.e. a large and de-luxe type of Kojeva) was not allowed for 
the use of the monks. (SP. Vol. III, p. 1087). 


Khajja-Bhajaka [—Bhikkhu] 75 


Kotthaka (I) 

A gateway with some structure overhead. (Cf. Kotthako ti dvarakotthako. 
SP. Vol. III, p. 1290). A Kotthaka is to be provided, when a Pakara (boundary wall) 
is constructed in a Vihara. (Cv. p. 247). 


The Kotthaka may be a large gateway with some structure overhead. 
Anathapindika constructed such a gateway in the Jetavanarama which was of 
seven storeys. (Cf. Kotthakam mapesiti sattabhümikam dvarakotthakapasadam mapesi.— 
SP. Vol. III, p. 1304 Cf. Cv. p. 253). 


Kotthaka (II) 

A store-room in the Vihara. (Mv. pp. 46, 60; Cv. pp. 324, 339, 344). It 
was the duty cof the Saddhiviharika or the Antevasika (disciple or pupil) to keep the 
store-room neat and tidy. (/bid.). 


Koseyya (I) 

A kind of silken bed-spreading embroidered with golden thread. (Cf. 
Ratanaparivesitam kostyasuttamayam paccattharanam.—SP. Vol. III, p. 1149; Ratanapari- 
vesifam ti suvannalittam.— Vimativinodanitika (M) Vol. II, p. 184). It is regarded as 
Uccasayanamahasayana; and hence the monks were not allowed to use it. If 
anybody used it, he was liable to commit the offence of Dukkata. (Mv. p. 211). It 
might be used for sitting but never for sleeping even if it belonged to a layman. 


(Cv. p. 258). 


Koseyya (II) 

A silken cloth, The Buddha allowed the monks to use it. It is one of the 
six kinds of cloth-materials for robe. The others are: Khomam, Kappasikam, 
Kambalam, Sanam and Bhangam. (Mv. pp 55, 100, 298; Cf. Kosiyamsühi kantitva 
katasuttam.—3SP. V ol. II, p. 735). 

Koseyyapavara 


A kind of silken mantle. Its use was allowed by the Buddha. (Mv. p. 298). 


Kha 


Khajja 
Same as KHADANIYA. 
Khajja-Bhajaka [—Bhikkhu] 


A Bhikkhu made in charge of the distribution of the eatables (other than 
meal) amongst the fellow-monks. Such a monk is selected by the Sangha for 
the purpose by holding a Nattidutiya-kamma. (Cv. pp. 273-274). 
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Khanja 

A lame person. Such a person should not be ordained. If anybody ordains 
him, he is liable to commit the offence of Dukkata. (Mv. p. 95; Cf. SP. Vol. III, 
p. 1085). In case he has already got the ordination, this need not be cancelled; 


but his Upajjhaya and Acariya and all those who took part in his ordination are 
not free from the offence of Dukkata. (Mv. p. 95; SP. Vol. III, p. 1086). 


Khandharajana 


The dye prepared out of the trunk ofa tree. It is one of the six kinds of 
dyes prescribed for the Bhikkhu’s robe. The other kinds of dves allowed are those 
prepared out of the root, bark, leaves, flowers and fruits of a tree. (Mv. p 302). 
In the SP. (Vol. III, p. 1194), however, the trunk of Maijittha or Tungahàra is 
not allowed as the dye for the robes of the monks. 


Khamapana 


Exculpation or granting pardon. If a ‘dismissed’ Saddhivihirika or Anteva- 
sika begs pardon for his misbehaviour before his Upajjhaya or Acariya (respec- 
tively), he is then pardoned and taken back. This is known as Khamapana. 
An upright Saddhiviharika or Antevasika must be granted Khamapana; other- 
wise the offence of Dukkata is committed. (Mv. pp. 51-52; 65-67). See 


PANAMANA. 


Khambhakata 


Standing or sitting with prop, by putting the hand on the waist. (Katiyam 
hattham  thapetuà katakhambho.—SP. Vol. II, p. 924, Cf. Ko. (M), p 2803. A 
Bhikkhu or Bhikkhuni should not enter a village or a house or sit there in this 
manner; otherwise an offence of Dukkata is committed.  (Bhikkhu-Sekhiya Rule 
No,21; Bhikkhuni-Sekhiya Rule No. 22; Pac. pp. 253-251; Pm. (B), pp. 22 & 53). 


Khadaniya 


All kinds of eatables other than (i) five kinds of Bhojanas (The Bhojanas | 
are: Odana, Sattu, Kummasa, Maccha, Mamsa); (ii) all kinds of Yamakalika 
(i.e. eight kinds of drinks of Madhu, Muddika, Salüka, Coca, Moca, Amba, Jambu 
and Pharusaka); (iii) all kinds of Sattahakalika (i.e. such eatables which are 
allowed by the Buddha to be kept for a week; viz. Sappi, Navanita, Tela, Madhu 
and Phanita); (iv) all kinds of Yavajivika (i.e. all kinds of medicines necessary 
for life). (Pac. pp. 117, 119, 121, 129, 234, 240, 243, 435). 


Twelve varieties of Khadaniyas are mentioned in the Atthakatha, These are : 
M üla-khàdaniva (food from root), Kanda-khadaniya (tuberous root-food), Mulala- 
khàdaniya (root-food like lotus root etc.), Matthaka-khadaniya (food from the top of 
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a tree, such as Tala, Narikela, Khajjüra, Kadalt etc.), Khandha-khadaniya (stem- 
food; e. g. sugarcane), Taca-khadaniya (food from bark), Patta-Khadantya (i. e. food 
prepared out of leaves), Puppha-khadaniya (flower-food), Phala-khadantya (fruit-food), 
Atthi-khadaniya (food from the nuts of the fruits), Pittha-khadantya (a pastry. In 
Hindi it is called Khaja), Niyyasa-khadaniya (food from exudation of plants). (SP. 
Vol. II, p. 853). 


A Bhikkhu is sometimes selected by the Sangha for the distribution of the 
Khadaniya amongst the monks. Such a monk is known as Khajjabhajaka-Bhikkhu. 
(Cv. p. 273). 


Khiyyanaka 


An indirect sarcastic remark or a statement made in order to lower down a 
monk in the estimation of others is known as Khiyyanaka. (Bhikkhum lamakato 
cintapanattham aññesam tam avannakathanam ujjhapanam nama, Aññesm pana avatva 
afifiamaafifiam samullapanavasena bhikkhuno dosappakasanam khiyyanam nàmüàti ayametesam 
bhedo.— Vimativinodanitika (M), Vol. II, p. 13). If a monk (or nun) makes such 
a statement against another monk (or nun) in order to defame him (or her) 
or make him (or her) unhappy, he (orshe)is liable to commit the offence of 
Pücittiya. (Uijhàpanake khiyyanake pücittiyam.—Bhikkhu Rule No. 13; Bhikkhuni Rule 
No. 109; Pac. pp. 60-61; Pm. (B), pp. il & 46). 


Khujja 
A hunchback or a person with crooked physical features. (Yo urassa va 
pitthiya và passassa và nikkhantattà khujjasariro.—SP. (M), Vol. III, p. 1081). Such 


a person should not be ordained. Ifone ordains him, he commits the offence of 
Dukkata. (Mv. p. 95). 


In case such a person happens to get his ordination, this should not be 
cancelled, but his Upajjhaya and Acariya and all those who took part in his 
ordination ceremony are not free from the offence of Dukkata. (Mo. p. 95; Cf. 


SP. Vol. III, p. 1086). 


K hurasila 


A whetstone. The Buddha allowed the monks to use it for .sharpening 
their razors. (Cv. p. 224). 


Khurasipatika 

A kind of razor-Case allowed by the Buddha for the use of the monks. (Ca, 
p. 224; Cf. Khurasipatikamti khurakosakam.- SP. Vol. III, p. 1192. Also see SARITA- 
KASIPAÁTIKÀ). 
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Khelamallaka 


A spittoon. This was allowed by the Buddha so that floor and wall may not 
be soiled by spitting. (Cv. p, 272). 


Khomam 


A kind of cloth made out of the bark of a plant, the flex, linen. It was also 
allowed as a cloth for the robes of the monks; the others are Kappasikam, Koseyyam 
Kambalam, Sanam, Bhangam. (Mv. pp. 55,100,298; Cf. Khoman ti khomavakehi kata- 
suttam.—SP. Vol. II, p. 735). 


Gana (I) 

A ‘group’ of monks consisting of two, three, or four monks is known as 
Gana in the matter of Pavarana. (It is not a Saügha as the Sangha consists at least 
of five monks). (Mv. p. 171; Pari. p. 222). But in some other cases for instance, 
in the case of Uposatha, the number of monks to form a Saügha should be four; and 
then the Gana (or ‘group’) would consist of two or three monks, ( Mv. p. 125). 


Gana (II) 


A republic state or a confederation of republic or a religious estate. (Cf. 
Mallaganà  bhatiputtaganadikam.— SP. Vol. 1I, p. 946; Also Cf. Mallarajünam gano 
Mallagano, bhatiputta nama keci ganarajano tesam gano.—Vimativinodanitika, (M), Vol. 
II, p. 72; also Cf. Narayanabhattiko punnakaragano. Tatha kumarabhattiko ca gano 
bhattiputtagano. —Saratthadipani (M), Vol. III, p. 117). 


If a lady comes for her ordination and the Bhikkhunis find her a to be 
thief, this fact then must be reported to the Gana (if there prevails the Gana form 
of government). Ifa nun ordains her without informing this fact to the Gana, she 
is liable to commit the offence of Sanghadisesa, (Rule No. 2; Pac. p. 302; Pm. 
(B), p. 29). 


Gana (III) 
Sometimes the Bhikkbuni Saügha is also called Gana. (Cf. Pac. pp.387,424). 
Gana-Uposatha 


An Uposatha ceremony performed by two or three monks (i.e. by a Gana) 
is known as Gana-uposatha. In the Gana-uposatha the Patimokkha is not recited; 
but the Bhikkhus declare their Parisuddhi (‘purity’) among themselves. Hence 
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this is also called Parisuddhi-uposatha, ` (Mo. pp. 125-126; Pari, p. 292; CF 
Av. (M), p. 93). 


See UPOSATHA also. 


Gana-Pavarana 


A Pavarana performed by a ‘group’ of mouks consisting of two or three or 
four monks, ie. by a Gara, not by the Sangha. The Sangha consists of at least 
five monks. (Mo. pp. 171-173; Part. p. 222). 


Ganabhojana 


Accepting or taking the Bhojuna (ie. meals of any five kinds, viz. Odana, 
Aummasa, Sattu, Maccha and Mansa) by a ‘group’ of monks of two or threc 
or four by self-asking, or by pointing out the name of a particular kind of food, 
or by getting an invitation of one of the five kinds of the Bhojanas prepared by 
the donor taking into consideration the likings of these monks. (Cf. Caltaro bhikkhü 
upasankamttva, ‘tumhe bhante odanena nimantemt. Odanam me ganhatha, akonkatho, 
oloketha, adhivasetha, patimanethüt?) evam yena kenaci wvacinenena va bhasantarena và 
paricannam bhojandnam nāmam gahetvd r'manteti, Evam nimentita partckinnakalavasena 
ajjatanàya và spatanüya và ekato gecchanti, ckato sanhanti, ekato bhunjanti  ganabhojanam 
hoti. Sabbesam apatti.—SP. Vol. il. pp. 831-938; Alke Pac. pp. 103-106; Av. 
(M) p. 216). 


The Ganabhojana is not allowed by the Buddha for the monks except on the 
occasions like Cf énasemaya (1. e. when sick), Givaradüanasemaya (when robe- scason), 
Civarakürasamaya (when 16bes are being prepared), dddhünagamanesamasa (when on 
long journery), Navabhirulhusamaya (when on voyage), Afuhisamaya (when the 
assembly of the monks is large but the food is iueagre) and Samanabhattasamaya 
(when invited by any mendicant). If à monk accepts or takes Cagabhojana (on 
occasions other than the above), he commits an offence of Pacittiye. (Bhikkhu 
Rule No. 32; Bhikkhuni Rule No. :18; Pace. pp 103-167; Pi. (B), pp. 13 & 47). 
It was disallowed in order to avoid any displeasure that may rise in the minds of 
the lay-devotees; or because such a meal might become cumbersome to them. 
(See : .Vidàana of this rule in Pae p. 103 ff) 
Gauthika or Ganthi 


° 

A button to fasten the robe corner. It is desirable that the Bhikkhus must 
fasten their robes with the Ganthikū and the  Püsaka (the button-fastener). (Anujà- 
nami bhikkhave ganthikam pasakam  Gü.—Cv. 226). The Ganthika may be made of 
bone, ivory, horn, reed, bamboo, wood, tin, fruit, iron, shell or thread; but it 
should not be made of any costly material like gold or silver; otherwise the offence 


of Dukkala is committed. (151d.). 
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The Ganthika should be affixed to the Sanghati and to the Uttarasanga at 
their ends by stitching a piece of cloth. It is expected that when a Bhikkhu enters 
a village, he should tie the Ganthika well with the Pasaka, the button fastener. 
(Mv. p. 44; Cv. p. 226). 


Ganthipbalaka 


A layer of cloth to be stitched at one end ofthe Sanghatt or Uttarasanga in 
order to stiffen the corner over which the Ganthi or button is fixed. (Cv. p. 227). 


Gandhabbabatthaka 


A handshaped wooden scrubber used when taking bath. (Cf. Nahanatitthe 
thapitena darumayahatthena. Tena kira cunnani gahetoà manussa sariram ghamsanti.—SP. 
Vol. III, p. 1281). It was not allowed by the Buddha for the monks. If one 
used it, he was liable to commit the offence of Dukkata. (Cv. p. 194). 


Gamikavatta 


Duties of a monk who is going away from the Vihàra on a long journey. The 
Buddha noticed that some monks left the Vihara keeping all the articles untidy 
and unprotected. He, therefore, laid down certain rules which should be 
observed by all the monks before they leave the Vihara. For instance, the monk 
should arrange all the furniture etc. and keep them at their proper places. He 
must inform the Bhikkhus living there about his departure. If no Bhikkhu is there, 
he should inform a Sámanera; if there is no Samanera, then to an Aramika; if 
there is no Aramika then to an Upásaka. In case there is none to inform, the 
articles there should be well arranged so that no damage may be caused. And if 
the condition of the Vikara is not good and the roof leaks, it should be repaired, 
if possible. If the repair is not possible, the articles should be arranged at a place 
where rains may not soil or damage the articles, Even if such a corner in the building 
is not available, the articles may be kept at an open place by covering up with 
leaves or straws etc. In short, the out-going monk should make all such necessary 
arrangements so that no damage could be caused to the articles of the Vihāra. 
(For details see : Cv. pp. 315-316). 


Garukà Apatti 


The Pàrajika and the Sanghadisesa are known as Garuka-apatti, (Cv. pp. 170, 
178, 186; Pari. p. 211). It is also known as  Dutthullapatti. (SP. Vol. ITI, p. 
1368). The offences other than these are known as Lahukapatti or Adutthullapatti, 
which are Thullaccaya, Pücittiya, Patidesaniya, Dukkata and Dubbhasita. (Ibid.). 


Galagandi 


A person having goitre. (Cf. Yass kumbhandam viya gale gando hott desanamattam 
eva cetam. Yasmim kismim ci padese gande santi na pabbajetabbo.—SP. Vol. TII, p. 1081). 
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Such a person should not be ordained. If one ordains such a person, he commits 
the offence of Dukkata. (Mv. p. 94). In case such a person happens to get his 
ordination, this need not be cancelled but his Upajjhaya and Acariya and those who 


took part in his ordination are not free from the offence of Dukkata. (SP. Vol. 
III, p. 1086). 


Gahapati-kappiyabhümi-Kuti 


One of the four ‘suitable places’ (Kappiyabhumi) to store the food articles 
allowed for the monks. The four ‘suitable places’ are: Ussavanantika, Goni- 
sadika, Gahapati and Sammuti. (Mv, p. 254). As this building is offered by a 
Gahapati (lay-devotee), it is known as Gahapati-kappiyabhümi-kuti, (SP. Vol. III, 
pp. 1163-1164). 


See : KAPPIYABHÜMI. 


Gamantarakappa 


To regard taking anatiritta (fresh or ‘not left over’) food as ‘proper’ 
by a pavárita monk (i. e. a satisfied monk) by going to another village. It was 
one of the ‘ten points’ which the Vajji-monks pleaded as ‘proper’. But, 
however, in the Second Buddhist Council this matter was discussed and regarded 
as an offence of Pacittiya. (Rule No. 35; Pac. pp. 116-117); and hence not ‘proper’ 
for the monks. (Cv. p. 428). 


Gama-Sima 


In case the Bhikkhus live in the vicinity of a village or a Nigama (townlet) or 
a town and the Sima (boundary) is not yet fixed, then the boundary of that village 
or Nigama or town may be regarded as the Sima (boundary) for all the purposes of 
the Sangha-kamma or Uposatha. (Asammataya, bhikkhave, simaya atthapitaya, yam gamam 
va nigamam và upanissaya viharatt ya tassa và gàmassa gamasima, nigamassa và nigamasima 
ayam taltha samanasamvasa — ekufosatha.— Mv. p. 113; Cf Kv. (M), p. 90; SP. Vol. 
III, pp. 1108-1109). It is also called Abaddha-stma for it requires no demarcation 
by ‘signs’ nor a WNattidutiyakammais necessary for its fixation, (Ibid ). 


i See 
also SIMA. 


Giraggasamajja 


A fair held on the top of a hill or at the foot ofa hill where people used to 
assemble and eat and drink and make merry by dancing, singing, playing and 
holding such other performances. (So kira ‘sattame divase bhavissati’ ti nagare ghosana 
kartyatt. Nagarassa bahiddha same bhümibhage pabbatacchayaya mahajanakayo sanni- 
patati. <Anekappakarant natanatakant pavattanti. Tesam dassanattham mafciatimajice 
bandhantt...pivakhadaniyad?m hatthe adamsu.—SP, Vol. IT, p. 853). The Buddha 
prohibited the monks from attending such performances as dancing, singing etc. 
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If a Bhikkhu attended such performances, he committed the offence of  Dukkata; 
and if a Bhikkhuni attended it, she committed an offence of Pacittiya. (Bhikkhunt 
Pacittiya Rule No. 10; Cv. p. 196; Pac. pp. 363-61; Pm. (B), p. 39). 


Asoka has also denounced such Samaja in his edicts (Rock Edict I). 


Gilanupatthaka (Bhikkhu) 


A monk who attends upon a sick monk is known as Gilanuppatthaka. The 
Buddha has exhorted the monks to attend upon a sick monk. If one does not 
attend upon the sick co-bhikkhu, he commits the offence of Dukkata. (Mv. 
p.317). A Gilanupatthaka Bhikkhu should possess the following five qualities : 
(1) He knows the dose of the medicine. (2) He knows the suitable and unsui- 
table things. (3) He attends upon the sick monk affectionately. (4) He does 
not loathe the excreta of the sick. (5) He is competent to preach and make 
discourses if necessary. (Ibid. p. 318). The Buddha has praised the nursing of 
the sick so much so that once he said to the monks, “O Monks! one who attends 
upon a sick, he indeed attends upon me". (Yo, bhikkhave, gilanam upatthaheyya so 
mam upatthaheyya.— Ibid. p. 317). 


Gihinivattha 


Mode of putting on the under garment like the laymen. "This may be in 
Hatthisondaka, Macchavalaka, Catukannaka, T aà|avaptaka or Sattcvalika styles. The 
monks were not allowed to adopt any of these styles. If one did so, he commited 
the offence of Dukkata. (Cv. p. 227). 


Gihiparuta 


Mode of putting on upper garment like the laymen. The Buddha prohibited 
the monks from adopting the layman's style. Ifa monk did so, he was liable to 
commit the offence of Dukkata. The prescribed style for the monks is the Parimandala 
style. (Cv. p. 227; Cf. SP. Vol. III, p. 1295). 


Giveyyakam 


The additional piece of cloth to be stitched in the robe at a place near the 
neck where the robe is usually rubbed out. (Mov p.304; Cf. Gtvavethanathane 
dalhikaranattham afifiam suttasevitam agantukapattam. —SP. Vol. III, p. 1196). 


Gunaka 


Stiffening by the multiple stitching is known as Gunaka. If the end of the 
belt is found worn out, the Gunaka may be done. (Mudinga santhanena  sibbanam. 
Evam sibbita hi antà thira honti.— SP. Vol. III, p. 1294). The Buddha allowed 
the monks to follow this method of stitching. (Cv. p. 226). 
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Gula 

A lump of molasses. The Buddha allowed the monks to useit in the 
afternoon, only when sick. Ordinarily the Gulodaka (molasses mixed with water, 
sherbet) might be taken in the afternoon instead of Guia, (Mv. p. 242; Cf. SP. 
Vol. III, p. 1159). 


Gulodaka 


Molasses mixed with water and used as a drink, (sherbet). Usually the Gula 
(thelump of molasses) was not allowed in the afternoon; but Gulodaka was 
permissible. (Mv. p. 242; Cf. SP. Vol. III, p. 1159). 


Guha 


A cave. It was one of the five ‘lodgings’ which were allowed by the~ 
Buddha as the residence of the monks. The other lodging-places were Vihara, 
Addhayoga, Pasada and Hammiya. (Cv. p. 239). The cave may be built of 
bricks (Itthakaguha), stone (Silaguha), wood (Daruguha) or earth (Pamsuguha). 
(SP. Vol. III, p. 1298). 


Gülhaka-Salakaggaho 


A method of secret collection of ballot-sticks (voting) if the assembly of the 
monks is in the majority of non-righteous monks. (Alajjussannaya parisaya gülhako 
salakaggaho kütabbo,—SP. Vol. III, p. 1278; Cf. Cv. p. 184). 


Also see SALAKAGGAHO. 


Geruka-Parikamma 


Plastering or colouring of the Vihara with the red-chalk (Geri). The Buddha 
allowed the monks to use it in the Vihara. (Cv. p. 244). 


Goghamsika 

A wood or bamboo stick to be used as a roller to wind the robe when sewing. 
(Cv. p. 206; Cf. Velum va rukkhadandam và anto katvà tena saddhim sasngharitum 
ti attho.—SP. Vol. III, p. 1289). 


Gonaka 


A long-haired spreading. (Dighalomako | mahükojavo caturanguladhikant kira 
tassa lomani.—SP. Vol. III, p. 1149), It was regarded as an Uccasayanamaha- 
sayana, and hence the monks were not allowed to use it. If anyone used it, he 
was liable to commit the offence of Dukkata. (Mv. p. 211). It might be 
used for sitting. only but'never for sleeping even if it belonged to a layman. 


(Cv. p. 258). 
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Gonisidaka-Kappiyabhümi-Kuti 


One of the four types of the Kappiyabhümi-kuti (suitable place) where the 
monks were allowed to store the food articles. Other places were: Ussavanantika, 
Gahapati and Sammuti. (Mo. p; 254). This type of building was usually unprotected 
and without any fence and so was easily accessible even to the cattle. Hence, it 
was called Gonistdaka-Kappiyabhami-Kutt. (SP. Vol. III, p. 1163). 


Also see KAPPIYABHUMI. 


Gorasa 


Milk and milk products, such as curd (Dadhi), sour-milk (Takka), butter 
(Navanita), Ghee (Sappi). The Buddha allowed the monks to use these things. 
(Mv. p. 258). 


Golomika 

To keep the beard in a clustered shape like the goat-beard; ‘goatee’. The 
Buddha prohibited the monks from growing beard and moustache and hence this 
was disallowed. If one kept so, he was liable to commit the offence of Dukkata, 
(Cv. p. 224; Cf. Hanukamhi digham katva thapitam elakamassu ovuccati,—SP. 
Vol. III, p. 1293). 


Gha 


Ghatika 


A small jar. The Buddha allowed the monks to accept it when offered; and 
also to use it. (Cv. p. 219). 


Ghatika 


A wooden bolt for the door. The Buddha allowed the monks to use it in the 
Vihara, (Cv. p. 241). 


Ghatikatáha 


A water bowl (made of earth). The Buddha prohibited the monks from using 


itas a begging bowl. If one used it, he committed the offence of Dukkata 
(Cv. p. 203). 


Gharadinnakübádho 


Sickness arising out of taking something (some medicine etc.) unpalatable to 
one's system given by some housewife in order to seduce him. (Vasikaranapana- 
kasamutthitarogo.— SP, Vol. III, p. 1156 Cf. Gharaniya dinnazasikaranabhesajjasamutthi- 
tabadho. —Vimativinodanitika (M), Vol. II, p. 186). Its antidote as prescribed by 


the Buddha was to drink Sitalo[í, i. e. a drink made out of the mud adhering to 
the plough. (Mo. p. 225). 
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Ca 


Cakkabheda 


Breaking the ‘wheel’ of Law, i.e. breaking the teachings of the Buddha, 
both doctrinal and ecclesiastical. (Cakkabhedam ti sasanabhedam.—Vajirabuddhittka 
(M), p.533). It is something like  Sanghabheda (schism) and so it is often 
mentioned with it. (e.g. Para. pp. 258, 262; Cv. p. 298 etc.). 


Cakkavattaka 


A scoop wheel, i. e. a wheel revolving over a well with a string of earthen 
pots going down empty and coming up full after a dredger fashion. It is called Rahata 
in Hindi, (Arahata ghatiyantam.— SP. V ol. III, p. 1290; Cf. Sakatacakkasanthanayan- 
tam. Tassa are are ghatikani bandhitva ekena dvihi và partbhamtyamanassa udakanibbahanam 
veditabbam.—Vajirabuddhitika (MY, p. 524; Also Cf. Vimativinodanitika (M), Vol. II, 
p. 233). 


Cankama 


A walking terrace. The Buddha recommended it for strolling particularly 
for the sick monks. (Cv. pp. 208-209). A ledge was also recommended to protect it 


from falling down (Cankamanavedika). (Ibid ). It might be covered by a roof (Canka- 
manasala). (Ibid.). 


Cankamanavedika 


A railing or ledge of the ‘walking terrace’ (Cankama). (Co. p. 209). 


Cankamanasala 


A covered walking terrace. The Buddha allowed the monks to use it, 
(Cv. p. 209). 


Catukannaka 


A fashion of putting on the under garment by showing all the four corners. 
(Cf. Upari doe hetthato dve ti evam cattaro kanne dessetva nivattham—SP. Vol. III, p. 
1294). This fashion was not allowed by the Buddha for the monks. Ifone put on 
the sobe in this style, he was liable to commit the offence of Dukkata. (Cv. p. 227). 


Catumahapadesa 


The four ‘sources of monastic laws’ or the four ‘great authorities’. The 
Buddha has laid down many rules for the monks and nuns with regard to their 
food, drinks, robes, bowls etc.; and it was expected that the fraternity would observe 
them scrupulously. But the Buddha was liberal in his attitude and hence he had 
granted certain allowances and also left some matters to the discretion of the 
Sangha. This ‘discretion’ is known as Catumahapadesa which is fourfold. For instance, 
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a thing or matter which is not expressively prohibited or allowed by the Buddha 
for the Sangha, but it looks as allowable (Kappiyam anulometi). It is suitable for the 
monks. Similarly a thing or matter which is not expressively prohibited or 
allowed by the Buddha for the Sangha, and it does not look as allowable (Kappiyam 
patibahati). It is indeed unsuitable for the monks. And thus the monks are free to 
apply their own discretion on such matters and may follow which they find 
proper. (“Yam Bhikkhave, maya ‘Idam na kappati’ ti appatikkhittam tam ca akappiyam 
anulometi, kappiyam patibahati, tam vo na kappati. Yam Bhikkhave, maya ‘Idam na 
kappatt? ti appatikkhittam tam ca kappiyam anulometi, akappiyam patibühati, tam vo 
kappati. Yam Bhikkhave, maya ‘Idam kappati? ti anutiiatam tam ca kapptyam anulometi, 
kappiyam patibahati, tam vo na kappati. Yam Bhikkhave, maya ‘Idam kappati’ ti ananu- 
fnatam, tam ca kappiyam anulometi, akappiyam patibahati, tam vo kappati" ti—Mv. 
pp. 263-264; Cf. SP. Vol. III, pp. 1168-1169). 


Caturassakam 


A fashion of keeping the beard trimmed in four corners. The Buddha 
prohibited the monks from growing beard and so this mode of keeping the beard 
was not allowed. And ifone did so, he was liable to commit the offence of 


Dukkata. (Cv. p. 224). 


Candanika 


A water pool for taking bath. The Buddha allowed its use for the monks, 
It may have walls all around and also the plastered floors. (Cv. p. 212). 


Cammakhanda (I) 


A leather water-bucket to draw out water from the well. Its use was allowed 
by the Buddha for the monks. (Co, p. 212; Cf. Tulàya và karakatake va yojetabbakam 
cammabhajanam.—SP. Vol, III, p. 1290). It is called ‘Mota’ in Hindi. 


Cammakhanda (II) 


A kind of leather spreading. It may be of lion's skin, tiger's skin, leopard's 
skin etc, (Cammakhando nama siha-byaggha-dipi-acchacammaüdisüpi yam kifici cammam— 
SP. Vol. II, p. 792; Cf. Kv. (M), p. 203). It was not allowed for individual use 
by the Buddha; but it was one of the ten kinds of spreadings grouped under the 
term Seyyà which was permissble for the use of the Sangha. (Pac. p. 65). Leather 
spreading of ram or goat or deer was however permissible for individual use to 
those monks who lived outside the Majjhimadesa (N. India.). (Mv. p. 216). 


Camarivijani 


A chowrie to use as fan. The Buddha prohibited the monks from using it. 
If one used it, he was liable to commit the offence of Dukkata. (Cv. p. 219). 
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Carika 
Literally it means ‘wandering about’ or ‘journeying’. It generally signifies 
the journey of Buddhist monks and nuns. The Buddha commanded his disci- 
ples in the Dhammacakkapavattana Sutta at Isipatana Migadaya (Mod. Sarnath, 
Varanasi) that the monks should wander round for the welfare of many, for the 
good of many and for the propagation of the Dhamma. (Mv. p. 23). The Bhikk- 
hus accordingly used to wander about from one place to another exhorting the 
people and propagating the Dhamma. The Buddha himself wandered throughout 
the Northern India and preached his Dhamma for forty five years till his death. 
It was only during the rainy season (Vassavüsa) that the monks and nuns had to 
postpone their wanderings. Special rules were framed by the Buddha in respect 
of Vassavasa for the monks and nuns; and as per rules every monk and nun 
must undergo the Vassavasa for a period of three months; otherwise the 
offence of Dukkata was committed by a monk; (Ibid. pp. 141-45) and an offence of 
Pacittiya was committed by a nun. (Rule No. 39; Pac. p. 405; Pm. (B), p. 41). 
Soon after the Vessayasa, it is also laid down that a nun must undergo a Cürika of a 
distance of at least five Yojanas (if not more); otherwise she was liable to commit 
an offence of Pacittiya (Rule No. 41; Pac. p. 406) The nuns were forbidden to 
undertake a Càrika all alone (without a company of some one or a caravan) in her 
own country or outside her country when it was unsafe or the journey was risky. 
If a nun undertook a journey under above circumstances, she was liable to commit 
the offences of Pacitliya. (Rules No. 37 and 38; Pac. pp. 403-404; Pm. (B), p 41). It 
is also laid down that a nun must hand over the charge of her Avasatha (residence) 
to some one where she had been living before she left for a Cartka; otherwise 
an offence of Pacittiya was committed. (Rule No. 48; Pac. pp. 415-416; Pm. (B), 

p. 42). 


Cittaka 


An embroidered woollen spreading with designs. (Vanacitro unnamayattharano.- 
SP. Vol. IIT, p. 1149). It is regarded as Uccüsuyanamaha;ayan?, so it was not 
allowed for the use of the monks; and if one used it, he was liaple to commit the 
offence of Dukkata. (Mv. p. 211). [t might be used for sitting even if it belonged to 
a householder, but never for sleeping. (Cv. p. 258). 


Cimilika or Cilimika 

A kind of mat or spreading used in order to protect the floor. (Czmilika nama 
parikammakataya bhümiya vannanurakkharanattham kata.—Ko. (M), p. 203; Cf. SP. 
Vol. I], p. 792). This may be made of rags. (Pilotika  seyya.— Patimokkha- 
padatthavanrana (M), p. 213). It is one of the ten kinds of spreadings grouped 
under Seyya as allowed for the use of the monks; (Pac. pp. 64-65; Cv. p. 243). See 
also SEYYA. 
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Civara 


The robe or robe-cloth of the Buddhist Order. The Civara was generally 
made of cotton cloth, but the cloth made of Khoma, or wool, or Sana (linen), or 
Bhanga or silk was also permitted for the robes. (Mv. p. 298). In the beginning 
of the Buddhist Order, the cloth picked from the rubbish (Pamsukila) was 
considered as the cloth fit for the robe (Ibid. p, 55); but later the Buddha allowed 
the monks to accept the cloth offered by the lay-devotees as well. (Gahapaticivara.— 
Ibid. p. 297). 


The Buddha allowed the monks, only three robes, viz. Sanghatt, Uttara- 
sanga and Antaravüsaka in the first instance (Ibid. p. 305); but later he permitted 
other six additional robes, viz. Vassikasatika (a robe for the rains), Kandupaticchadi 
(a cloth when suffering from itches), JVisidama (a bedding), Paccattharana (a 
spreading), Mukhapufichana (a towel or handkerchief) and Parikkharacolaka (a 
piece of cloth used as a strainer or as a bag). For the Bhikkhunis only two 
additional robes were allowed, viz. Udakasatika (a robe for bath) and Sankaccikam 
or Sankacchikam (a bodice). (Ibid. pp. 310-312; Cv. pp. 391-92; Pac. pp. 380-381, 
480). As regards the Sanghati it might be made of two layers while the Uttarasanga 
and Antaravasaka should be made of only one layer, in case the material was new. 
(Mv. p. 305). In case the robe-material was old, the Sanghati might be of four 
layers and the Uttarasanga and Antaravasaka might be made of two layers. If the 
robe material was a Pamsuküla (a rag), the robe might be made of many layers 
according to the need. (Ibid. p 306). The Buddha also allowed the Avasat- 
hactvara (a cloth during menstruation) for the Bhikkhuni Sangha as a whole, not 
for individual nun. (Cv. p. 391). 


The size of the robe should not be more than nine Sugata-spans in length 
and six Sugata-spans in breadth. If the size exceeded, the robe must be cut before 
use; otherwise an offence of Pacittiya was committed. (Bhikkhu Rule No. 92; 
Bhikkhuni Rule No. 166; Pac. pp. 230-231; Pm. (B), pp. 19 & 52). In the 
Khuddakasikkha, however, the minimum size of the robe is mentioned. The length 
of the Sanghati and Uttarasanga should not be less than four full hands and one 
close-fisted hand, and the breadth should not be less than two full hands and one 
close-fisted hand. The Antaravasaka should have the same length as above but 
its breadth should not be less than two hands. (Gatha Nos. 45 & 46.—Sanghati 
pacchimantena dighaso mutthipaficaka, uttamantena sugatacivarünapivattati. Mutthitikam 
ca liriyam tatha ckamsikassapi, (45). Antaravasako vapt dighaso  mutthipaticako, 
Addhateyyo duthattho va tirtyantena vattati (46). (Cf. SP. Vol. II, p. 648). 

As mentioned above the monks used to collect the Pamsuküla (rags) and make 
their robes as they liked. ( Mv. p. 55). But once while travelling in the Dakkhina- 
giri in Magadha (Dakhinahi pahira near Jethiyana, close to Rajgir) the 
Puddha suggested to Ananda to make the Bhikkhu’s robe according to the 
pattern of the fields of Magadha. ('*Passasi no tvam, Ananda, magadhakhettam acchiban- 
dham pülibandham mariyüdabandham singhatabondham” ti. ‘‘Evam Bhante" ti, **Ussahasi 
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toam Ananda, bhikkhünam evaritpani cloarüni samvidahitum’’ ti, * Ussahami Bhagava” 
ti.—Ibid. p. 303). The Buddha thenceforth enjoined upon the monks to make their 
three robes (viz. Sanghati, Uttarasanga and Antaravasaka)by cutting the cloth 
into pieces and then stitching them together. (Anujanami bhikkhave chinnakam 
sanghatim, chinnakam uttarasangam, chinnankam antaravasakam ti.—Ibid. p. 304). 
Usually the robe is cut into five pieces before it is stitched (and if it is cut into 
more than five pieces, the number must be odd, such as seven, nine etc.). (Ibid. 
p. 304; Cf. Iti paficakhandikacivarena etam vicaritam.— SP. Vol. ITI, p.1196). 


The outer fringe of the robe is called Kusi; and the middle piece is known 
as Vivatta. The other two adjoining pieces to each side of the Vivatta are known 
as Anuvivatta. The extreme pieces are called Bahanta, Each piece has two parts, 
one big and the other small. The big oneis called Mandala and the small one is 
known as Addhamandala, The intermediary lines are called Addhakusi. (Mo. p. 
304). On the inner corner of the robe a button and the button fastener are also 
provided. They are called Ganthi and Pasaka respectively (Cv. pp. 226-227). 
This portion is strengthened by attaching another layer of cloth which is called 
Ganthiphalaka and Pasakaphalaka. (Ibid. p. 227). 


The upper Kuiiis strengthened by another layer of cloth which is known 
as Giveyyaka. This is done in order to protect the robe from being worn out at 
the neck. Similarly the lower Kusiis strengthened by a layer of cloth in order 
to protect the lower portion from being worn out at legs; and hence it is known as 
Fangheyyaka, (Ibid. p. 304). 
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We find a detailed description of the stitching of the robe. The Buddha has 
allowed many things which are essential for sewing, for instance, knife (Satthakam), 
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needle (Sici), needle-case (Siicighara), wooden-frame ( Kathina), thimble (Patiggaha), 
etc. (Ibid. pp. 204-206). 

The robe must be properly dyed and then used. In the beginning the 
Order followed the usual practice as followed by the other sects and used to dye 
robes with yellow-mud (Pandumattika) or with the cow-dung (Chakana). Later the 
Buddha disallowed these materials as dyes, and prescribed six kinds of dye- 
materials; viz, the dye-prepared from root (Mülarajana), from stem (Khan- 
dharajana), from bark (Tacarajana), from leaves (Pattarajana), from flowers 
(Puppharajana) from fruits (Phalerajana). (Mv. p. 302). The colour of the 
dye should not be all Mafijettha (red & blue), or all black, or all bright red 
(Maharangarattani) or multi-coloured (Mahanamarattani). (Ibid. p. 321; Cv. pp. 
387-388). The dye prepared from the dye-material is called ‘Kasava’; hence the robe 
of the monks is also known as Kasáva. The usual colour of the robe is between red 
and yellow as can be seen in any Theravada Buddhist country. In Ceylon, I am 
told, the colour of the root of the jackfruit tree is regarded as the standard colour 
for the robe. (I am indebted to Dr. U. Dhammaratana of Nava Nalanda Maha- 
vihára for this information). 


The Buddha has also allowed many such things as may be necessary for 
dyeing the robes; for instance, an oven (Culli), a pot for boiling the dye-stuff 
(Rajanakumbhi), basin (Uttaralumpa), laddle (Rajanulunka), trough (Rajanadoni), 
a bamboo or string to hang the robe (Civaravamsa and Civararajiu), etc. (Mo. pp. 
302-303). 


It is also laid down that the robe must be disfigured by tarnishing one of 
its corners before it is used (Dubbannakarana). If it is not so done, an offence of 
Pacilttya is committed. (Bhikkhu rule No. 58; Bhikkhuni rule No. 134; Pm. (B), 
pp. 15 & 49). 


The robe material was usually offered tothe monks after the end of the 
‘rainy resort’ (Vassavasa) and the period for making the robe lasted for a month. 
This period was known as Civara-kala. But the Civrakala for a Bhikkhu on whom 
the Kathina privileges had been bestowed upon lasted for five months, i. e. 
from Kattika to Phagguna. (Para. p. 369). 


Sometimes the monks used to receive a large number ofrobes in some 
Viharas. And, therefore, a need was felt to appoint a monk who should accept 
the robes on behalf ofthe Saügha. Such a monk was called Civaropatiggahapaka. 
In order to arrange these robes a Civara-nidahaka monk was appointed by the 
Sangha, The special room to store these robes was called Bhandagara and the 
Bhikkhu in charge of this room was known as Bhandagarika. A Bhikkhu who was 


appointed by the Sangha to distribute these robes was called Civarabhajcka. (Mv. 
pp. 300-302). 


6 
Before a monk intends to usea robe as his ‘own’ he is required to make a 
‘resolve’ (Adhitthana). The Buddha allowed only three main robes for the monks, 
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(viz. the Sanghatt, Uttarasanga and  Antaravàsaka) but if an extra robe was received 
and the monk desired to use it, a formal ‘assignment’ (Vikappana) was made 
before it was used. (Ibid. p. 305). 

The robe was one of the main requisites of the monks. The Buddhist Order 
was, therefore, conscious enough about its use. A good number ofrules were 
framed for the guidance of the monks with regard to the use of the robes. In the 
Patimokkha, we find 23 Bhikkhu WNissaggiya Pacittiya, 16 Bhikkhuni WNissaggiya 
Pacittiya, 10 Bhikkhu Pacittiya and 17 Bhikkhuni Pacittià rules connection 
with the robes. (Pm. (B), pp. 6, 10, 34-38; 12-19, 34-52). In the Mahavagga 
(pp. 286-325) there is one full chapter, the Civaravagga which deals with the 
matters concerning the robes of the monks, The Kathina-khandhaka of the Maha- 
vagga is also devoted to the robes during the Kathina period. (Ibid. pp. 266-285). 

The Buddha admonished the monks to make use of their robes most 
carefully and properly. A tear in the robe must be made up and properly 
stitched, (Anujanami bhikkhave aggalam, tunnam, ovattikam, kandüsakam, da|hi- 
kommam.—Ibid. p. 306). How the monks should make the best use of their robes 
is beautifully described by Ananda to king Udena. Ananda says,: ‘When the 
robe is worn out, it may be used as a bedding, spreading, or as a mat etc. And if 
these are also torn and worn out, they may be plastered in the wall’. (Cv. 
p. 413). (For further utility of the ctvara see Dhammapadatthakatha pp. 185-86). 


Civara-Adhitthana 


Making a ‘resolve’ to use a new robe as his ‘own’ either by gesture or by 
speech with regard to the following nine kinds of robes, viz., Sanghatt, Uttara- 
sanga, Antaravasaka, Vassikasatika, Nistdana, Paccattharana, Kandupattcchadi, Mukha- 
pufichana and Parikkharacolaka. This is known as Civara-adhitthana, It is required 
that a Bhikkhu must make the ‘resolve’ before using a new civara. (Mo. p. 312; 
Cf. Pari. p. 215). A new civara may be kept without using it for ten days by a 
Bhikkhu or a Bhikkhuni. Ifit is kept for more than this period, an offence of 
Nissaggiya Pacittiya is committed. (Bhikkhu Rule No. 1; Bhikkhunt Rule No, 13; 
Para. p. 288; Pm. (B), pp. 6,35; Cf. SP. Vol. II, pp. 648-655). Hence an 
Adhitthana must be made as soon as a civara is received. 


. For the Vassikasatika, the Adhitthana is made only for a period of four months 
of rains. Ifit is desired to be kept for a further period, a Vikappana (‘assignment’) 
should*be made after making it ‘formally given up’ (Paccuddharana). (Mo. p. 312; 
Cf. SP. Vol. II, p. 650). In the case of the Kandupaticchadt, the Adhitthana may by 
made for the period till the disease is cured. But after that it should be ‘formally 
given up’ (paccuddharana); however if it is desired to be retained, a Vtkappana 
(‘assignment’) should be made to this effect. (Ibid.). 


Civara.Kála-Samaya or Civara-Kara-Samaya 


The robe season, same as Civaradana-samaya. The ‘season for the robes’ for 
a Bhikkhu who has received the Kathina-etvara lasts for five months— beginning from 
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Kattika (November) to Phagguna-Punnima (March); while for other Bhikkhus 
the period is of one month only; ie. upto Kattika-Pupgima. (Kv. (M), p. 159; 
Para. p.369). During the 'robe season' a Bhikkhu is allowed to keep in his 
possession extra Ctvaras also (i.e. more than three) without making any ‘resolve’ 
(Adhitthana) or ‘assignment’ (Vikappana). (Cf. Bhikkhu JVissaggiya Pacittiya Rule 
No, 1, Bhikkhunt JVissaggiya Pacittiya Rule No. 13;Pm. (B). pp. 6 & 35). 


It is the same as CIVARADANASAMAYA. ( Kv.(M), p.217; Pac. pp.107, 111). 


Civaracetapanna 


Cash or kind donated by a lay-devotee in order to make or to purchase the 
robe or robe-cloth is known as Civara-cetapanna. (Hiraiifiam vā suvannam và mani 
va pavalo va phaliko va patako va suttam va kappaso va.—Para. p.312; Cf. 
Civaracetüpannam ti civaramilam,—SP. Vol. II, p. 677). 


Civaradánasamaya 

Same as Civaraküla; i.e. season for robes. The period is of one month 
after the first Pavüranà day; i.e. upto the Kattika-Punnima, to those who have not 
received the Kathinacivara; but to those who have received the Kathina-civara, 
the period is of five months; i. e. upto the full-moon day of Phaggupa. (Anatthate 
kathine vassanassa pacchimo maso atthate kathine paficamasa.—Pac, pp. 107 & 111). 


During this period the Ganabhojana and Paramparabhojana are allowed for the 
monks. (Jbid.). Similarly a monk is allowed to visit houses for meals other than 
that where he has been invited for meal by another layman. (lbid. p. 138). 


Civaranidahaka (—Bhikkhu) 

A monk who is selected by the Saügha to arrange properly the robes or robe- 
clothes received by the Sangha is known as Civaranidahaka. A Nattidutiyakamma is 
held by the Saügha for this purpose and a just, intelligent and fearless monk is 
selected. (Yo na chandagatim gaccheyya na mohagatim gaccheyya na bhavagatim gaccheyya, 
nihttanthitam ca jüneyya.— Mv. p. 300; Cf. SP. Vol III, p. 1189). 


Civarapatiggahaka (—Bhikkhu) 

A monk who is selected by the Sangha to accept the robes or robe-clothes. 
offered by the lay-devotees to the Sangha is known as Clvarapatiggühakn. The 
Sangha holds a JVattidutipakamma for this purpose and a just, intelligent and 
fearless monk is selected. (Yona chandagatim gaccheyya na dosagatim gaccheyya na 
mohagatim gaccheyya na bhayagatim gaccheyya gahitagahilam ca janeyya.—Mv. p. 300; 
Cf, Cv. p. 273; Cf. SP. Vol. III, p. 1188). 


Civarabhajaka (—Bhikkhu) 


A Bhikkhu who is selected by the Sangha for the distribution of the robes 
or robe-clothes received by the Sangha amongst the monks is known as Civarbhajaka. 
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The Saügha holds a Nattidutiyakamma for this purpose and a just, intelligent and 
fearless monk is selected. (Yona chandagatim gaceheyya na dosagatim gaccheyya na 
mohagatim gaccheyya na bhayügatim gaccheyya guttaguttam ca janeyya.— Mv. p. 301; Cf. 
Cv. p. 273). 


It is laid down that the distribution of the robes must be equalamong the 
monks, as far as possible. And for the Samaneras, the share may be half of that 
of the monks. (Mv. p. 302; Cf. SP. Vol. III, pp. 1192-1993). 


Civara-Rajju 


A cord or a string to hang the robes (Mv. pp. 44, 59, 304; Co. pp. 321, 
337, 246, 247 etc.). A Rajju may be provided inside the Phara to hang the robes 
and another may be in the open to spread the robes of the monks, The 
Buddha allowed such arrangements, (Cv. pp. 246-247). Similarly the Buddha also 
allowed the provision of a Rajju in the Cankamanasala (Ibid. p. 209), in the 
Jantaghara and Jantagharasala (Ibid. p. 211), in the Vaccakuti (Ibid. p. 231), in the 
Upatthànasala (Ibid. p. 247), in the Paniyasala (Ibid. p. 247), in the Aggisala (Ibid. 
p. 248) and in the Kathinasala (Ibid. p. 206). 


Civara-Vamsa 


A bamboo to hang the robes of the Bhikkhus. (Mv. pp. 44, 59, 303; Cv. 
pp. 329, 337 etc.). A Vamsa inside the Vihara to hang the robes and the other 
in the open to spread the robes were allowed by the Buddha. (Cv. pp. 246-247). 
Similarly the Buddha also allowed the provision of a Vamsa in the Cankamanasala 
(Ibid. p. 209), in the Jantaghara and  Jantagharasala (Ibid. p. 211), in the 
Vaccakutt (Ibid. p.231), in the Upatthanasala (Ibid. p. 247), in the Pantyasala 
(Ibid. p. 247), in the Aggisala (Ibid, p. 248) and in the Kathinasala (Ibid. p. 206). 


Civarasankamaniya 


If a Bhikkhuni uses (any of the five) robes of another Bhikkhuni without her 
permission or without being offered, it is known as Civarasankamaniya. (Upasam- 
pannaya paitcannam tam.—Pac. p. 385). An offence of Pacittiya is committed if a 
Bhikkhuni does so. (Rule No. 25; Ibid. p. 385). 


Cura 


A kind of 'bath-powder used as a cosmetic before entering into the Jantaghara 
or for bath. It is mentioned that a monk going to Jantaghara should make a ball 
of the Cunna by mixing it with water. (Co. p. 325; Mv. p. 59; Cf. Nanacunnam 
udakena temetva pindi katabba—SP. Vol. III, p. 1029). This ‘bath-powder’ was 
probably of many varieties (Vanacunnam.— Ibid.). 


It is also mentioned that the Antecasika or the Saddhiviharika should keep the 
Cunna ready for his Acariya or Upajjhaya if the latter desired to go to Fantaghara or 
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or bath. (Mv. pp. 49,59). The Bhikkhunis, however, were not allowed to use Cunna. 
They could use Kukkusa-mattika (rice-husk powder and clay) instead of Cunna. (Cv. p. 


401). Cunna and clay were usually applied in the body. (Cf. SP. Vol. II, 
p. 888). 


Was it lime which was used as cosmetics for cleansing the body before 
bath? The word Cunna is the Hindi term for lime, The face-powder is called ‘Mukha- 
cunna’. This was not allowed for the monks and nuns. And if one used it, the 
offence of Dukkata was committed. (Ibid. pp. 196, 387). 


Cunnacalini 


A small sieve. This was allowed by the Buddha for the monks, particularly 


when they had to prepare the medicinal powder etc. (Mv. p. 221). 
Cunna-Bhesajja 


A powdered medicine. The Buddha allowed its use when the monks 
suffered from itching (Kandu) pimples (Pilika), oozing wounds (4ssava), 


virulent itching of thigh, etc. (Thilakaccha) or foul smelling of the body. (Ma. 
p. 221). 


Culla or Culla or Culli 


An oven. The Buddha allowed its use when the monks had to prepare the 
dye for their robes. (Mv. p. 302). It is called Calha or Cülhi in Hindi. 


Celappatika 


A long strip of cloth used for spreading on the ground in honour of some 
very distinguished guest. Once Bodhi-Kumára made such an arrangement in his 
Kokanada palace in honour of the Buddha. But the Buddha declined to tread 
upon this cloth. He then enjoined the monks not to step over such a cloth spread 
in their honour. Ifone did so, he was liable to commit the offence of Dukkata. 
He, however, allowed the monks to do so only if the layman wished to do so on 
some auspicious occasions. (Cv. pp. 217-218). 


Cocapana 


Sweet-drink of wild banana-juice. (Coca is a kind of wild banana with seeds; 
and the other without seed is known as Moca.). It is one of the eight kinds of 
sweet-drinks (Panani) allowed by the Buddha for the monks. (Mv; p. 260). It is 
also regarded as Yamakalika and so it may be taken even in the afternoon or in 
the night, (SP. Vol. III, p. 1167). But it should be taken only when necessary (sati 


paccaya), but never as a food; otherwise the offence of Dukkata is committed. (Pac. 
p. 121). 
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Codaka (—Bhikkhu) 


A ‘reprover monk’ who brings the ‘case’ of another ‘wrong doer’ monk before 
the Sangha witha view to making the Sangha ‘clean’, The ‘reprover monk’ 
should take into account the following five factors before bringing the ‘case’ of 
a ‘wrong doer’ monk to the assembly: (1) He should make himself sure that he 
himself is ‘pure’, faultless and free from any bodily offences, (2) He is free from 
any offence by speech. (3) He is sure that he is reproving the monk not out of 
hatred or ill-will but out of loving-kindness. (4) The ‘reprover monk’ must possess 
sound knowledge of the scriptures and the Dhamma. (5) He must possess the 
sound knowledge of the Vinaya rules. (Cv. pp. 368-369). He should also take 
into account that (1) he would speak ata proper time; (2) only about the facts; 
(3) gently; (4) with purposefulness and (5) with loving-kindness. (Ibid. p. 369). 


In case the monks find that the ‘reprover monk’ is behaving unrighteously 
(adhammikena), he should be persuaded not to do so; and the ‘reproved monk’ 
(Cuditaka- Bhikkhu) should be consoled that he should not be sorry or unhappy on 
account ofthis unrighteous reproving. The Sangha should applaud the monk 
who reproves righteously so that others may feel encouraged to reprove the ‘wrong 
doers’; and the monk who has been righteously reproved (Cudttaka-Bhikkhu) should 
be admonished by the Sangha not to be sorry or unhappy since he has been 
reproved righteously, (Ibid. pp. 369-370). 


The monk who is to reprove a ‘wrong doer’ monk should bear in mind the 
good feelings of compassion, well-wishing, sympathy, removal of ‘offences’ and 
should also aim at the rules of Vinaya. A ‘reproved monk’ should speak truth and 
should never be angry with himself or with others. (Ibid. p. 371; Cf. Pari. pp. 241- 
282, 283-288). 

The Codaka monk is also known as Sangamavacara, (Pari. pp. 289, 292; Cf. SP. 
Vol. HII, p. 1473). 


Codana 


‘Reproving’ a ‘wrong doer’ monk. Reproving should be done only if some- 
thing wrong has been seen, heard or doubted against a monk. (Pari. pp. 218, 283- 
288). The Codana is effected by pointing out the wrong incident (Vatthusandassana), 
or by pointing out the ‘offence’ committed (Apattisandassana), or by having non: 
association with the wrong-doing monk (Samvasapatikkepa), or by not showing due 
respect to the wrong doing monk (Samicipatikkhepa). (Ibid. p. 228). 

It is laid down that before an ecclesiastical action (Kanma), like Tajjaniya, 
Niyassa, Pabbajaniya, Patisarantya, or Ukkhepaniya is taken up, the ‘alleged monk’ 
Should be ‘reproved’. In case the ‘action’ is taken up without ‘reproving’ him, the 
whole ‘action’ becomes jllegal (Adhammika). (Cf. Cv. pp. 7, 15, 26, 36, 42, 50, 59). 
Before the ‘wrong-doer’ monk is ‘reproved’ it is essential that his ‘consent’ (Okasa) 
must be obtained; otherwise the offence of Dukkata is committed. (Cf. Anujanami 
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bhikkhave okasam karapetod apattiya codetum—‘Karotu ayasma okasam, aham vattukamo 
ti.'—Mnv. p. 116). It is also mentioned that even if the ‘consent’ is obtained, the 
‘reproving’ should be made only after assessing the temper of the individual. (J6id.). 


Cha 


Chatta 


An umbrella. The Buddha allowed the monks to possess an umbrella, but 
its use was restricted. It issaid that only sick person should use an umbrella. 
It should not be always used by all. If one used it without being sick, the offence 
of Dukkata was committed by him (Cv. p. 219-220); and a Pacittiya was committed by 
a Bhikkhuni (Rule No. 84, Pac. p. 469). It may however be used even not being 
sick only inside the arama or near about the arama. (Cv. p.220). In the SP. 
[III, p. 1292] however it is mentioned that the umbrella may be used by the 
monks when it is raining or to protect from wild animals or robbers. (Vasse pana 
civaraguttattham vàlamigacorabhayesu ca attaguttattham pi vattati). 


There are three kinds of umbrellas mentioned in the texts. These are : (i) 
White cloth umbrella (Setacchatta), (ii) Bamboo chip umbrella (Kilanjacchatta), (iii) 
Leaf umbrella of round shape (Mandalabaddha) without or with spokes (Salakaba- 
ddha). (Pac. p. 469). 


Chadana 


The roofofa building. The Buddha allowed five kinds of roofs for the 
Vihara, viz. made of bricks, stone, lime (Sudha), grass or leaves. (Cv. p. 248). 


Chanda (1) 


Declaration of the ‘consent’ to a Saüghakamma by an absentee monk through 
a ‘competent’ Bhikkhu; a ‘proxy’. 

On the Uposatha day ifa Bhikkhu comes from somewhere else, he should 
attend the Uposatha ceremony even if he has already attended it at the place where 
he is coming from. But somehow or other if he is not in a position to attend it in 
person, he should give his ‘consent’ (Chanda) to the Sangha to hold the Uposatha 
(Kv. (M), pp. 95-96). In other cases, if the monk is sick and unable to attend the 
Uposatha, he is required to send his Chanda along with his Parisuddhi (‘purity’) 
through some ‘competent’ Bhikkhu. (Ibid. p. 95; Mv. p. 192-123). 


If a Bhikkhu is attending a Sanghakamma and in the meantime he is to quit 
the assembly and to go out for some urgent business, it is his duty to leave his 
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Chanda with the Sangha. If he does not do so, an offence of Pacittiya is committed. 
(Bhikkhu Rule No. 80, Bhikkhunt Rule No. 158; Pac. p. 205; Pm. (B), pp. 18 
& 51). 


In case a monk ‘goes back! from the ‘consent’ once given to a legitimate 
procedure of the Saügha, he commits an offence of Pacittiya. (Bhikkhu Rule No. 
79; Bhikkhuni Rule No, 157; Pac. p. 204; Pm. (B), pp. 18 & 51). 


The Bhikkhu who carries the Chanda is known as Ghandahàraka. In case the 
Chandaharaka hands over the Chanda to another Bhikkhu who in turn does so to an- 
other and so on, the Chanda is regarded as not carried. This is known as Bilalasankha- 
likachanda; i. e. a ‘Chanda as a chain’, (Kv. (M), p. 96; SP. Vol. III, p. 1120). 


Chandasa 


The Vedic Sanskrit language. (Cf. Chandaso aropemati Vedam viya sakkata- 
bhasaya vàcanamaggam üropema.—SP. Vol. III, p. 1297). The Buddha has prohi- 
bited the monks from rendering the words of the Buddha in this language. If one 
does so, he is liable to commit the offence of Dukkata. (Cv. p. 229). 


Chandahiaraka (—Bhikkhu) 


A monk who carries the Chanda (‘consent’) of another monk (who is sick or 
too busy to attend the Sanghakamma, such as Uposatha, Pavarana etc.) to the Sangha 
is known as Chandaharaka. The Chandahüraka monk must intimate the Chanda to 
the Saügha; and if he fails to do so, he is liable to commit the offence of Dukkata. 
(Mo. pp. 122-123; Kv. (M), pp. 95-96; SP. Vol. III, p. 1121). 


Chavakutika 


A ‘cemetery hut’. (Tankitamaficadibheda kutt.—SP. Vol. III, p. 1133). A 
Bhikkhu should not select itas his rainy-season resort (Vassavdsa). If one selects 
it for this purpose, he commits the offence of Dukkata. (Mv. p. 159), 


In the Vimativinodani-tika [(M), Vol. II, p. 178] it is described asa hut 
constructed out of the bier or such other materials thrown in the cemetery. (Dighe 
maiicapade vijjhitva ataniyo pavesitva kato. So hetthupariyavasena pafiiiatto pi purimasa- 

e diso va hoti. Tam susàne devatüthane ca thapenti. (or) Catunnam pasananam upari pasa- 
naphalake attharitoà katageham pi tankitamafico ti vuccati). 


Chinnaka (—Civara) 


Monk’s robe which is cut into pieces, It is required that the robe of a monk 
must be cut into five, seven or more (odd) pieces before it is stitched. The Sanghati 
or the Ufttarasanga or the Artaravāsaka should be prepared by stitching the 
pieces of cloth. If the cloth is of one piece, not of many pieces, it should 
be cut so that the robe may become poor and thereby undesirable for others, 
(Mo. p. 304). 
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Chinna-Iriyapatha 


A cripple-person. (Cf. Pithasappt ti vuccati.—SP. Vol. III, p. 1085). Such a 
person should not be ordained. If anybody ordains him, he commits the offence of 
Dukkata. (Mv. p. 94). If he is already ordained, his ordination need not be cancelled; 
but his Upajjhaya, Acariya and those who took part in his ordination ceremony 
are not free from the offence of Dukkata. (SP. Vol. III, p. 1086). 


Ja 


Jangheyyaka 

The additional piece of cloth which is stitched at a lower portion of the 
robe in order to protect the robe from being worn out by the rubbing of the legs. 
(Mv p. 304; Cf. fanghapapunanathane tattheva samsibbitam pattam.—SP. Vol. Vol. III, 


p. 1196). 


Jatu-Bhesajja 

A medicinal bitumen or glue, such as Hingu, Hingujatu, Hingusipataka, Taka, 
Takapatti, Takapanni, Sajjulasa or any such glue which was not used as food by the 
people, was allowed by the Buddha for the use of the monks as a medicine. The 
monks were allowed to keep it when accepted, even for the whole life; but could 
use it only when necessary; otherwise the offence of Dukkata was committed. 
(Mo. pp. 219-220). 


Jantaghara 

It was a special type of ‘hot bath-room’ in which provisions were made 
for fire and water. When Jivaka Komarabhacca, the great physician, pointed 
out its purpose and utility for keeping away many diseases, the Buddha allowed its 
use. Inthe Jantaghara the monks used to besmear the body and face with 
mud and then warm it by fire, and after that they took bath. The provision 
of a well in the fantüghara is also mentioned. It was meant not exclusively for 
fire, as some scholars think, but it was a room for *hot-bath'. (Co. pp. 208-211; 
Cf. Rhys Davids— Pali English Dictionary, p. 111; R. C. Childers—A Dictionary of 
Pali Language, p. 166). In the Abhidhanappadipika (Gatha No. 214) the Janta- 
ghara is described as a synonym of Aggisala (.fantagharam tvaggisala); and explained 
thus: Jalam etthati janta, Janeti atra aggim ti và jantà. Sa eva gharam Jantügharam. 
Aggino sala ti aggisala.—Abhidhanappadipika Tika (M), p. 114). In the Vimativinodani 
Tika [(M), Vol. II, pp. 102-103] we find a reference to its use in the cold countries 
where it snows. In order to get rid of some diseases on account of cold, the 
people used to get themselves perspired by making the body heated in the 
Jantaghara. (Fantigharam hi nama himapitabahulesu desesu si rogapt(adiniva- 
ranattham saritased apanatthünam.), 
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It is interesting to compare this mode of bath with the Turkish Bath. “A 
Turkish Bath is a hot-air bath in which skin is cleansed by violent perspiration, 
followed by lathering, rubbing, massaging and a cold plunge." (Children’s 
Dictionary, Vol. VII, p. 4385). The Jantaghara was probably uncovered, although 
enclosure and door were provided; and a room with roof was attached to it, 
known as Jantagharasala. The Jantaghara was provided with Jantagharapttha 
(a small stool), Ctvaravamsa, Civararajju (a bamboo or a cord to hang the robes), 
Udakasaravaka, Udakadhana (pots for water) and Maittikadoni (for clay). (Cv. pp. 
209-211; Cf. SP. Vol. III, pp. 1289-1290). 


It was the duty of the monk going first in the antaghara to keep it clean 
and remove ashes etc. from there. He was also required to see that all the 
pitchers, floor etc. were well cleaned and the water in the pots was kept. And if the 
Theras came, the room should be vacated for them; and if they desired massaging 
or rubbing, the junior monk should do so. Before coming out of the Jantaghara, 
it should be kept neat and tidy, its furniture be properly arranged and fire should 
be extinguished and the room should be properly closed. (Cv. pp. 209-211, 
325-326; Cf. Para. pp. 165-166; Mv. pp. 45, 59, 63). 


The Bhikkhunis were, however, not allowed to use the Jantaghara. Ifa 
Bhikkhunt used the Jantaghara, she was liable to commit the offence of 
Dukkata. (Cv. p. 402). 


Mention is also made of another kind of Jantaghara known as WNillekha- 
Jantaghara, which was probably fully covered and in which a sinall space was left 
in its roof (for smoke). (Cf. Aviddhapakkhapasakam vuccati. Gopanastnam upariman- 
dale pakkhapasake thapetoà katakittacchadanassetam namam.—SP. Vol. III, p. 1290). 
Its use was also allowed by the Buddha. (Cr. p. 212). 


Ovens of Jantaghara have been found in the old Nalanda monasteries. 


Jantágharapitha 

A small stool used in the Jantaghara in order to protect the robes from being 
soiled by dirt. The Buddha allowed its use. (Cv. p. 210). 

It was carried by the monks when going to the Jantaghara; and while 
coming out it was brought back. It was the duty ofthe Antevasika or Saddhivi- 
harika ‘to carry it when the Acariya or Upajjhaya was to visit the Jantüghara. 
(Mo. pp. 45, 63; Cv. pp. 324, 338). 


Jantagharavatta 

Duties of a monk when using the Jantüghara. It was noticed by the Buddha 
that the Chabbaggiya monks used to put a lot ef wood for intense fire and close 
the door and sit there. This they did in order to show disrespect to other monks, 
This caused sometimes-so much heat inside the Janataghara that some monks 
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even fainted. The Buddha then prohibited the monks from doing so. If 
one did so, he was liable to commit the offence of Dukkata. (Cv. p. 325). 
The Buddha also laid down certain rules for using the  Jantüghara. For 
instance, the monk using the Jantaghara must clean it if it was found dirty; 
wash the basins, arrange the clay etc. when entering the Jan/üghara. It is also 
mentioned that one should besmear his face with mud and cover his front 
and back before entering the Jantàghara. One should not sit there removing 
the elders, nor should the newly ordained monks be removed from their seats. 
Before coming out of the /fantaüghara, it must be left neat and tidy and its furniture 
be properly arranged and the door closed. (For details see Co. pp. 325-326). 


Jantaágharasala 


A room attached to the Jantüghara in order to keep the robes from being 
wet by rains. Evidently it was a covered room, Such a room was allowed by 
the Buddha for the monks in a Vihara. (Co. p. 211). The Civarvamsa (a bamboo) 
and the Civararajju (a cord) were provided there to hang the robes, (Jbid.). 


Jambupàána 


Sweet-drink of Jambu juice (rose apple). It was one of the eight kinds of 
sweet-drinks (Panani) allowed for the monks. (Mv. p. 260). It was regarded as 
Yamakalika and so it might be taken even in the afternoon or in thenight. (SP. 
Vol. III, p. 1167). But it should be taken only if it was necessary 
(sati paccaya), but never as food; otherwise the offence of Dukkata was committed 
(Pac. p. 121). 


Jaradubbala 


A person who has grown extremely old and become infirm on account of 
age. Such a person should not be ordained. If anybody ordains him, he is 
liable to commit the offence of Dukkata. (Mo. p. 94; Cf. SP. Vol. III, p. 1086). 


In case such a person is already ordained, his ordination need not be 
cancelled, but his Upajjhaya and Acariya and all those who took part in his ordina- 
tion are not free from the offence of Dukkata. (SP. Vol. III, p. 1086). 


Jalogi, 


Unfermented toddy (Nira in Hindi) or the like, which has not reached the 
stage of becoming an intoxicating liquor. The Vajji monks advocated for its drink- 
ing and regarded it as a suitable drink for the monks. It was one of the ‘ten points’ 
which the Vajji monks pleaded as ‘proper’ for the monks and which led to the 
convening of the Second Buddhist Council (Sangiti),at Vesali. In this Council 
its use was declared ‘improper’ since it involved an offence of Paeittiya, (Rule No. 
51; Cv. p. 430). 
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Játarüparajatam 


To accept and use gold, silver, coins or money by the monks. It was one of 
the ‘ten points’ which the Vajji monks pleaded as ‘proper’ for the monks and which 
led the convening of the Second Buddhat Council (Sangiti) at Vesali. In this 
Council it was declared 'improper' for the monks to accept gold, silver or any 
kind of money as it involved an offence of JVissaggiya Pacittiya. (Rule No. 18; 
Cv. p. 430). 


Jala-Vatapana 


A window with grill, This type of window was allowed by the Buddha in 
a Vihara. (Co. p. 241). 


Natti 

‘Declaration’ of ‘resolution’ or ‘motion’ before the assembly of the Sangha 
is known as Natti. (Cf. Sanghassa ñapana jünüpana fiatti.—Kankhayojanamahatika 
(M), Vol. IV, p. 225). The Natti may be with a Kammavaca (proceeding) or without 
a Kammavaca. The usual formula is “‘Sunatu me, bhabte,......esa natti”. (Cf. Mv. p. 53). 


Natti-Kamma 


That Kamma of the Saügha (ecclesiastical business) which requires only the 
‘formal-resolution’ or the Watti (and not the Kammavaca along with it) is known as 
Nattikamma (Mo. p. 53; Cf. Samaggassa sanghassa anumatiya ekaya ñattiya kattabbam 
kammam siattikammam nàma.— Kv. (M), p. 255; also, Sanghassa fiapana fainapana ñatti 
taya kattabbam kammam fiattikammam.— Kankha yojanamahatika (M), Vol IV, p. 225; SP. 
Vol. III, p. 1514). The following Sanghakammas may be regarded as JVatti-kamma : 
Uposatha, Pavarana, Sammutidana, Nissarana, Osarana, Danakamma, Patiggahakamma, 
Paccukkaddhana, Kammalakkhana. (Kv. (M), pp. 256-257; Pari. p. 390). 


Natticatutthakamm a 


That Kamma of the Sangha (ecclesiastical business) which requites a Natti 
(‘declaration’ of the ‘resolution’ or ‘motion’) and also the proclamation of the 
Kammavàcà or Anussavan2 (proceedings) for three times. (Cf. Ekaya ñattiya tihi 
ca anussavanahi kattabbam  fiatticatutthakammam nama.—Ko, (M), p. 256; Cf...SP. 
Vol. III, p. 1514). 


There are many Sanghakammas (ecclesiastical businesses) which are to be dealt 
with Natticatutthakamma. These are : Tajjaniya, JViyassa, Pabbajantya, Patisarantya, 
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Apattiya adassane Ukkhepaniya, Apattiya opatikkamme Ukkhepantya, Papikaya ditthiya 
apatinissagge Ukkhepantya, Osarana of the above seven Kammas, Bhikkhunt-ovidaka- 
sammuti, Partodsa-dana, Manatta-dana, Miilaya patikassana, Ukkhittanuvattika, Atthaya- 
vatatiyaka, Upasampada and Abbhana. (Ibid. p. 256). The WNatticatutthakamma is 
also required on the following occasions : Osarana, WNissarana, Sammuti, Dana, 
Niggaha, Samanubhasana, Kammalakkhana. (Pari. p. 390; Cf. SP. Vol. III, p.1532). 


A ‘conclusion’ (JVígamana) is also announced at the end of the Kammavāca 
thus : ““Khamati sanghassa tasma tunht evam etam dharayami ti”, i. e. “This ts agreeable 
to the Sangha so the Sangha is silent; thus I take it (for granted). (Mo. pp. 
55.125, 150, 267, 331, 332, 333, 334 etc.). The proceedings of the Natticatutthakamma 
may be seen in the Mo. (Ibid). 


A Nattitatiyakamma is not possible since it was customary to make the ‘pro- 
clamation’ either once or thrice’. Two time's ‘proclamation’ is not known. Natti 
and then was one time ‘proclamation’ is known as Nattidutiyakamma. 


Nattidutiyakamma 


That Kamma of the Sangha (ecclesiastical business) which requires a Natti 
(declaration’ of the ‘resolution’ or ‘motion’) and also one time’s proclamation of 
the Kammavaca or Anussavana (proceeding) is known as Nattidutiyakamma. (Cf. Ekaya 
fattiya ceva anussavanaya ca kattabbam íiattidutiyakammam nama.—Ko, (M), pp. 255-258; 
Cf. SP. Vol. III, p. 1514). 


On the following seven occasions the Nattidutiyakamma is held : Osarana, 
Nissarana, Sammuti, Dana, Uddharana, Desana, Kammalakkhana. (Pari, p. 390; Cf. Kv. 
(M), pp. 258, 258; SP. Vol. III, p. 1531). 


A ‘conclusion’ (Nigamana) is announced at the end of the proceeding (Kamma- 
vaca) thus : **Khamati sanghassa tasmà tünhi evemetam  dhàrayümi ti", i.e. ''This is 
agreeable to the Sanghaso the Sangha is silent; thus I take it (for granted)”. 
(e.g. see Cv. p. 168). The proceeding of this may be seen in the Cv, (Ibid.). 


A JNattitatiyakamma is not possible since it was customary to make the ‘pro- 
clamation’ either once or thrice; two times’ proclamation is not known. Natti and 
then ‘proclamation’ for three tumes is known as JVatticatutthakamma. 


Daika 
Vegetables, green or cooked. The Buddha allowed the monks to accept 
all kinds of Dakas. (Mo. p. 262; Cf. SP. Vol. III, pp. 1167 and 1168). 
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Ta 


Tacarajana 
Dye prepared from the bark of a tree. 


It is one of the dyes recommended by the Buddha for the robes of the 
monks. The other dyes are those prepared from roots, stems, leaves, flowers, fruits 
of the trees. (Mo. p. 302). The bark of Lodda or Kandula, according to the SP, 
(Vol. ILI, p. 1194], is not allowed as the dye for the robes of the monks. 


Tajjaniya-Kamma 

A kind of ecclesiastical action taken against a monk who is quarrelsome and 
who picks upquarrels in the Sangha. (Gf. Kasma tajjantyam kammam ti ouccati ? 
Sangho kalahakaraka puggalam kalahe ca bhede ca bhayam dassetva janeti, tasma tajjaniyam 
kammam ti vuccati.— Vajirabuddhitika, (M), p. 509). Itisa sort of 'threatening? or 
‘censuring’ to the monk so that he may correct himself. (Cf. Yena kammena 
santajjanam kariyati tam tajjantyakammam nama.—lbid. p. 508). This action may 
also be taken against a monk who is foolish (Balo); indolent (Abyatto) ; prone to 
commit offences ( Apattibahulo); who never amends his offences (Anavadano); who 
imprcperly comes into frequent contacts with the householders; who is not 
scrupulous to his ‘higher morality’ (ddhisila =Patimokkha rules) or his ‘minor 
moral conduct’ (Ajjhacara= Rules other than Patimokkha) or to the doctrinal views; 
who speaks ill of the Buddha, Dhamma or Sangh). All these persons deserve 
‘censure’ (Tajjaniyakamma) and the Saügha may take action against them if the 
Sangha so desires The procedure of taking this ‘action’ is thus: The guilty 
monk is presented before the Sangha (Sammukha katam), he is thereafter interrogated 
about the offence (Patipuccha), and he should then admit about the ‘wrong’ he has 
committed (Patiñňāya katam). He is reminded of the rule of the Patimokkha 
or any other rule that he is infringing (Apatti katam) and then he is charged with 
the offence alleged to have been committed by him (Codetva, saretva, apattim 
àropetoà katam hott). A ‘competent’ Bhikkhu moves the Natti (motion) before the 
full Sangha (Samaggena) proclaiming that so and so is guilty ofsuch and such 
offence. Thereafter he proclaims the ‘resolution’ for three times requesting the 
Sangha to pronounce the Tajjaniyakamma against the monk, if the Sangha so 
desires. (It is a kind of Natticatutthakamma). The ‘resolution’ is supposed to have 
been carried out if the Saügha keeps silent. Any deviation from the above 
procedure makes the action invalid (4dhammakamma). (Co. pp. 8-9). 


The condemned mogk has to observe the following 18 restrictions till the 
action taken against him is not ‘revoked’. These are : (1) He cannot confer 
Upasampada; (2) cannot give Nissaya (‘instruction’); (3) cannot accept the nomi- 
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nation to ‘exhort’ a Bhikkhunt; (4) cannot take the service from a Samanera (novice); 
(5) cannot ‘exhort’ a Bhikkhuni even if he is nominated to do so; (6) should not 
commit the same offence for which he is condemned; (7) should not commit the 
similar offences; (8) should not commit the graver offences; (9) should not 
denounce the ‘action’ taken against him; (10) should not denounce those who 
took part in the Tajjantyakamma; (11) cannot raise the objection against the pre- 
sence of a monk alleged to have committed some offence in the Uposatha ceremony 
(as usully done by the monks); (12) or in the Pavarana ceremony; (13) should not 
make himself a subject of reproach; (14) cannot act as a leader in the Sangha-kamma; 
(15) cannot seek permission to interrogate a monk alleged to have committed 
some offence; (16) cannot interrogate a monk who has committed some offence; 
(17) cannot remind a monk of the offence he has committed; and (18) should 
not make the monks quarrel among themselves. 


In case the monk observes the above 18 restrictions properly, without any 
demur against the ‘action’ taken or against any member of the Sangha who took 
part in his Tajjaniyakamma, then he should approach the Sangha submissively and 
request the Sangha for the ‘revocation’ ofthe Tajjaniyakamma imposed upon him. 
He is required to make such a request for three times. A ‘competent’ monk then 
takes up his case and places the ‘revocation’ of Tajjantyakamma before the full 
Sangha. The Sangha, if it finds that the condemned monk has scrupulously obeser- 
ved the above restrictions, takes up his case of ‘revocation’ for consideration. For 
this purpose a Natticatutthakamma is held by the Sangha and then the Tajjaniyakamma 
is revoked (Patipassmbhana). (Cv. pp. 10-11; Cf. SP. Vol. III, p. 1233). 


Tattika 


A kind of mat prepared from the palm leaves, bark etc. (Cf. Tattika nama 
talaparnadthi và vakehi va kata tattika.—SP. Vol. II, p. 792; Cf. Kv. (M), p. 203). 


It is one of the ten kinds of spreadings grouped under the term Seyya as 
recommended by the Buddha for the use of the monks, (Pac. p. 64). 


See also SEYYA. 
Tassapápiyyasika 


A kind of procedure for settling the ‘case’ related to a Bhikkhu who prevari- 
cates when charged with Parajika or similar offences. (Cv. pp. 165, 187 f£). 
He is indeed a ‘problem Bhikkhu’ and so the Sangha is to declare him formally 
a ‘sinful monk’, (Cf. Idam hi yo papussannataya papiyo puggalo tassa kattabbato 
tassapapiyyasikakammam ti vuccati.—SP. Vol III, p. 1273; Cf. Ko. (M), p. 290). 
Ifa Bhikkhu is quarrelsome, or picks up quarrels, is a fool, prone to commit 
offences, does not get rid of them, mixes with the householders in unbecoming 
manners, commits the grievous or non-grievous offences, does not possess the right 
views, deprecates the Buddha, Dhamma and Sangha, then also a formal act of 
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Tassapa piyyasikà may be taken up against such a person, ifthe Sangha so desires, 
For this purpose the full Sangha assembles and the matter is decided bya 
Natticatutthakamma, The action is considered as legal if, (1) condemned person 
is ‘impure’ (asuci); (2) he is unconsciencious (alajji); (3) he is being ‘censured’ by 
the Sangha actually for an ‘offence’ (sanuvado); (4) the ‘action’ is dealt with 
according to rules; and (5) the full Saügha is present (Samaggena). In other words 
these are the ‘legal grounds’ for such an action. 


After the formal declaration is over, the condemned monk is to observe the 
following 18 restrictions: (1) He cannot confer Upasampada; (2) cannot give 
Nissaya (instructions) ; (3) cannot take the service of a Samanera (novice); (4) 
cannot accept the nomination to ‘exhort’ the Bhikkhunis; (5) cannot ‘exhort’ 
even if he is nominated to do so; (6) should not commit the same offence; (7) 
should not commit the similar offences for which he is condemned; (8) should 
not commit the graver offences; (9) should not denounce the ‘action’ taken 
against him; (10) should not denounce those who took part in this ‘action’; (11) 
should not object the presence of a particular monk (alleged to be ‘unclean’) in 
the Uposatha ceremony; (12) or in the Pavarana ceremony; (13) should not make 
himself a subject of reproach; (14) should not become the leader in a Sanghakamma; 
(15) should not seek permission for ‘interrogation’; (16) should not ‘interrogate’; 
(17) should not ‘remind’ a monk of the offence he has committed; (18) and 
should not make monks quarrel among themselves. (Cv. p. 167). 

The Saügha can ‘take him back’ (Osarana) only if he behaves righteously 
and also if he asks for pardon. Otherwise he should not be ‘taken back’. 
(Pari. p. 2141. 

This procedure is applicable to only one kind of Adhikarana (case); viz. the 
Anuvadadhikarana (ie. a dispute over Silavipatti, Acaravipatti, Ditthivipatti and 
Ajivayipatti). (Cv. pp. 176; 187-188). 


Talacchidda 
A key-hole inthe door. It was allowed by the Buddha in the Vihàra. 


(Cv. p. 241). 


* Tálavanta 

A fan, particularly made of palm-leaf. Other fans made of bamboo chips or 
peacock-feather or of leather are also called Talavanta. (Cf. T alavantam pana 
talapannehi va katam hoti veluvantaviltveht vā morapifichehi va cammavikatihi va.— 
SP. Vol. III, p. 1292). The Buddha allowed the monks to use fans. 


(Cv. p. 219). 


Talavantaka 
A special mode of putting on the ‘under garment’? (Antaravasaka) arranged 
in the palm-leaf fashion. (Cf. Talavantakarena satakam olambitvà nivasanam.— 
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SP, Vol. III, p. 1294). This fashion was not allowed by the Buddha. And 
if anyone put on like this he was liable to commit the offence of Dukkata. 
(Cv. p. 227). 


Tikabhojana 


The meal taken by three monks ata layman's house, The Buddha allowed 
this number as maximum for a meal at a layman’s house. The Buddha, in 
appreciation of this number, has said : ‘‘This practice would bring a restraint to 
the evil-minded individuals, would bring a comfortable living for well-behaved 
monks and atthe same time it would be convenient for the laymen as well." 
(Cf. Dummankinam puggalanam niggahaya pesalanam — bhikkhünam phasuviharaya, 
mà papiccha pakkham nissaya sangham bhindeyyam ti, kulanuddayaya ca.— Cv. p. 
297). Ifthis number exceeds, then it becomes a Ganabhojana, which is prohibited 
as it involves an offence of Pacittiya (Rule No. 32). 


Tikotiparisuddha (-Maccha-Mamsa) 
See : MACCHA or MAMSA. 


Ticivarena Avippavása (-Sammuti) 


The ‘formal sanction’ granted by the Sangha to a sick monk to remain with- 
out one of the three civaras (Antaravasaka, Uttarüsanga and Sanghati) when he is 
residing outside the Samanasamvasaka Sima (his own ‘common boundary’). Flor 
this ‘sanction’ the sick monk should approach the Sangha and obtain the ‘sanction’ 
from the Sangha (Sammuti). The Saügha holds a Nattidutiyakamma to this effect. 
(Para. pp. 291-292). In case a sick monk remains without one of the three civaras 
having no formal ‘sanction’ (Sammutt) from the Sangha, he commits an offence of 
Jissaggiya Pacittiya. (Rule No. 2; Jbid.j. Ordinarily the monks are allowed by the 
Buddha to keep away one of the three robes when living within the *pr«scribed 
boundary’. (Tictvaren avippavàsasima.— Mv. pp. 111-112). 


Tinavattharaka 


A kind of procedure to settle down a quarrel between two parties of monks 
with a view to avoiding any further bitterness. The ‘charges’ and ‘counter-charges’ 
are then ‘covered up’ by arriving ata mutual settlement. The matter, therefore, 
does not require any ‘verdict’ from the Sangha, except a formal approval to this 
effect, It is something like the filth which if disturbed becomes a greater nuisa- 
nce; and so the safest course is to ‘cover’ it up by spreading grass over it. So also, 
some matters should be shelved in the larger interest of the Sangha. (Cf. Yatha hi 
gütham và muttam và ghattiyamanam duggandhataya vibadhati, tinehi avattharitva supatic- 
chaditassa panassa so gandho na badhati. Evameva yam adhtkaranam milanumuilam gantva 
viipasamiyamanam kakkhalattaya vàlattàya samovattati. Tam iminà nayena vüpasantam 
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gltham viya tinavattharakena paticchannam suvüpasantam hotiti, Idam kammam tinavatthae 
rakasadisatta tinavattharako ti vuttam.—SP. vol. III, p. 1273. Also Cf. Kv. (M), 
p. 291; Cv. pp. 190-192). 

This sort of ‘settlement’ is followed only in the case of minor offences; but 
never in any grievous offence or in an offence concerning with a layman. (Cv. 
pp. 161; 190ff.). 

For this purpose both the parties assemble at a place and then a ‘competent’ 
and ‘able’ monk proclaims thus before the Sangha: ‘‘Let us pacify this ‘legal ques- 
tion’ by way of ‘covering up with grass’, provided it does not concern with any 
grievous offence or with a laity”. (TAapetoa thullavayjam thapetva gihipatisamyuttam.— 
Cv. pp. 168 & 190). This is the atti (motion). After this each party through an 
‘able’ and ‘competent’ monk of their consent, declares that this matter may be 
settled by way Tinavattharaka. Then a Nattidutiyakamma is held by each party 
in order to confess their ‘wrongs’ which they had committed. Thus, the matter is 
settled and the monks are free from the offences. (Cv. pp. 168-170; 190-192). 


This procedure is applicable to the Apattadhikarana only. (Ibid. p. 171). 
See SAMATHA. 


Tinasanthüraka 

A mat made of grass, It is one of the ten kinds of spreadings grouped under 
the term ‘Seyya’ which is approved for the use of the monks, (Pac, p. 65). It was 
also allowed to spread under the dyed robe if wet, in order to protect it from 
being soiled by dirt. (Mo. p. 303). 


Titthiyadhaja 

Dress of the heretical sects. It is found in the texts that other heretical sects, 
during the time of the Buddha, used different kinds of garments such as Kusacira, 
Valakambala, Vakactra, Phalakacira, Kesakambala, Ulükapakkha, Ajinapakkha. The 
Buddha prohibited these for the use of the monks. Ifone used it, he was liable 
to commit the offence of Thullaccaya. (Mv. p. 320). 


Titthiyapakkantaka (—Bhikkhu) 

4 monk who has gone over to other sect. Such a person should never be 
given ‘ordination’ (Pabbajj2) or ‘higher ordination’ (Upasampada) if he seeks admi- 
ssion into the sangha again. In case the person has somehow or other got his ad. 
mission in to the Sangha, his monkhood should be cancelled. (Mv. p. 90; Cf. SP. 
Vol. ITI, pp. 1074-1075). 


Timaydala-Paticchadana 
Covering up of the lower portion of the body with the Antaravasaka (inner gare 
ment, sarong) so nicely that both the knees and waist upto navel are inside the 
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garment, The antaravasaka should hang eight angulas down from the knee-bone. 
(Cf. Uddham nabhimandalam adho janumandalam paticchadentena janumandalassa hettha 
janghatthikato patthaya atthangulamattam nivàsanam otdretva nivasetabbam.—SP. Vol. IT, 
p. 921; Cf. Kv-(M), p. 276). It is expected that all the monks should dress in this 
manner, particularly when going round the village (Mo. p. 44). One should culti- 
vate this method of putting on the robe. It is one of the Sekhiyas in the Patimokkha 
which should be followed. (Rule No. 3; Pm. (B), pp. 21 & 53). 


Tiracchánagata 


A person belonging to non-human world. (Cf, Nago và hotu supannamanava- 
kadinam và afifiataro antamaso sakkadevarajanam upadaya yo koci amanussajatiyo sabbova 
imasmim atthe tiracchanagato ti veditabbo.—SP. Vol. III, p. 1076). Sucha person 
is not eligible for ordination. In case such a person happens to get his ordina- 
tion, this should be cancelled. If anybody ordains such a person, he commits the 
offence of Dukkata. ( Mv. pp. 90-91). 


Tiracchanavijja 


A low art or a pseudoescience (contrary to the monk’s life). The monks are 
prohibited to study or teach any such science, If a Bhikkhu does so, he commits 
the offence of Dukkata (Cv. pp. 229-230); and a Bhikkhuni commits the offence of 
Pacittiya, (Rule No. 49 & 50; Pac. pp. 417 & 418; Pm. (B), p. 42). 


A number of Tiracchanaoijjüs are mentioned in the Brahmajalasutta, the first 
Sutta of the Dighanikaya. 


Tiritakam 


A robe made out of the bark of a tree, (Cf. Rukkhachallimayam.— SP. Vol. II. 
p. 1205). The Buddha prohibited its use for the monks. And if one used it, he 
was liable to commit the offence of Dukkata. (Mo. p. 321). 


Tilakakka 


A,paste of the Tila, used as an ointment for healing up the wound. (Mo. 
p. 224; Cf. Tilakakkena atthoti pitthehi tilehi attho.—SP. Vol. III, p. 1155). 


Tunnam 


Stitching or darning of the cloth with thread. (Cf. Suttena samsibbitam 
tunnam.—SP, Vol. III, p. 1197). The Buddha allowed the monks to do so when- 
ever necessary. (Mo. p. 306). (It is turupana in Hindi). 
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A round shaped bottle made ofiron, wood or fruit for keeping the medi- 
cinaloil. (Tumba in Hindi). This was allowed by the Buddha for the use of the 
monks. (Mv. p. 223). 


Tumbakatáha 


The shell of gourd. (Tumbiin Hindi). Its use as a begging bowl was not 
allowed by the Buddha for the monks. If one used it, he was liable to commit the 
offence of Dukkata. (Cv. p. 203). 


Tula 


A pole to lift the water from the well like a balance, Its use was allowed by 
the Buddha for the monks, (Co. p. 212; Cf. Pannikanam viya udakaubbahanaka- 
tulam.—SP, Vol. III, p. 1290). (Latha or Lattha in Hindi. This practice of 
drawing water from well is still common in Patna-Gaya districts of Bihar State), 


Tolika 

A mattress stuffed with cotton (Talt). (Cf. Tülapunna bhisi.— Vimativinodani- 
tika (M), Vol. II, p. 184. Also Cf. SP. Vol. III, p. 1149). It was regarded as 
Uccasayanamahüsayana; and hence was not allowed for the use of monks. If one used 
it, he was liable to commit the offence of Dukkata. (Mv. p. 211; Cf. Cv. p. 258). 


Tela 

Oil which is regarded as one of the medicines allowed by the Buddha for 
the monks. (Mv. p. 218). The monks might use the oil of Tila (sesame), Madhüka 
(oil from the seed of Bassia Latifolia), castor and animal fat as medicine. (Para. 
pp. 357-358; Pac. pp. 123-124; 485; Pari. p.231). Oil was generally used for 
the preparation of delicious food (panttabhojanant). If a monk himself asked for a 
meal prepared with oil and took that food, he committed an offence of Pavcittiya 
(Rule No. 39; Pac. pp. 123-134; Pm. (B), p. 14); and a Bhikkhuni committed an 
offence of Patidesantya, (Rule No 3; Pac. p. 485; Pm. (B), p. 52). 

A Bhikkhu or Bhikkhuni could store oil for a period of seven days only; and 
if stored for more than seven days, an offence of JVissaggiva Pacittiya was com- 
mitted. (Bhikkhu Rule No 23; Bkikkhunt Rule No. 25; Para. pp. 346-357; Pm. 
(B), pp. 9 & 37; Cf. SP. Vol. II, pp. 722-725). 

It was also regarded as a thing to be licked. (Patisayaniyant.—Ibid.). 


Torana 

An outer arched gateway in an Arama, (Cf. Upari maladiyuttam sobhanatham- 
bhadvayam ubhayato nikkhanitoa yam bahidvaram.— Abhidhanappadipika Tika(M), p. 111, 
Verse No. 204). Such a gateway was approved by the Buddha. (Co. p. 248). 
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Tha 


Thullaku mári 


An unmarried lady, old or young; a spinster. (Cf. Yobbanapatta yobbanatita va 
kumart.—SP. Vol. III, p. 1042). A Bhikkhu should not frequent the TAullakümart's 
house. A Titthiya-parivasaka is particularly warned against such visits. (Mo. p. 74; 
Cf. SP. Vol. III, p. 1042). 


Thullaccaya 


A ‘grave offence’ (Thulla+ Accaya). Although Thullaccaya is one of the offen- 
ces which may be amended for by confessing the ‘offence’ before another monk, it 
is the most serious one amongst all such offences. (Cf. Desanagamintsu accayesu tena 
samo thülo accayo natthi tenetam iti cuccti.—SP. Vol. ITI. p.1458), Other offences which 
may be made up by confession before another monk are: Pacittiya, Patidesaniya, Duk- 
kata, Dubbhasita. (Cf. Thullaccayam ti yam wuttam, tam sunohi yathatatham. Ekassa mille yo 
deseti, yo ca tam patiganhati, Accayo tena samo natthi, tenetam iti vuccati.— Pari. p. 263). 


Amongst all the ‘offences’ mentioned in the texts, the Parajika and Sanghadisesa 
are regarded as most serious ones as these cannot be made up by ‘confession’ before 
another monk. The next in gravity is the Thullaccaya; and hence it is ‘grievous’ 
(Thala) amongst the rest. In fact, the offence may be regarded as Thullaccaya if it 
appears as Parajika or Sanghadisesa but actually itisnotso. In other words, an 
offence similar to Parajika or Sanghadisesa may be considered as TAullaccaya. For 
instance, if a Bhikkhu attempts to commit suicide; or if a Bhikkhu attempts to thre- 
aten the peace and unity of the Sangha; orif a Bhikkhu steals something trifle 
(worth more than one but less than five Masakas), such a person is regarded as to 
have committed the Thullaccaya. (For details see Para. p. 66 ff). 


Thullavajja-Apatti 


Most grievous offences; viz. Parajika and Sanghadisesa. It is the same as Garu- 
kapatti. (Cf. Thulladose pafifiatta garukapatti.—SP. Vol., III, p. 1420; also Cf. Pari. | 
p. 211). 


Theyyasamvasaka 


A person who has entered into the Sangha putting on the robe by himself 
(like a monk), without having his proper Pabbajja (‘ordination’) or Upasampada 
(‘higher ordination’). In other words, an imposter who has joined the Sangha 
‘stealthily’. Such a person should never be ordained; and if he has already received 
his ordination, this should be cancelled. (Mo. pp. 89:90; Cf. SP. Vol. III, pp. 
1069-1070). 
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Thera (-Bhikkhu) | 


A monk of ten years ‘standing from his Upasampada’ is called Thera (-bhik- 
khu). (Cf. Paripunnadasavassatàya thero, —SP. Vol. I, p 232). An ‘able’ and 'com- 
petent’ Thera can act as an Upaijhaya or Ácariya. (Mv. pp. 57 & 67). 


Similarly a nun of ten years’ standing is known as Tert, A monk or a nun of 
twenty years’ standing is known as Mahathera or Mahatheri respectively. 


Theri (-Bhikkhuni) 


Feminine of Thera. 


Dandakathina 
A wooden-frame fixed inside the frame of the Kathina (used when necessary 


for stitching the robe). (Cv, p. 205; Cf. Tassa majjhe ittarassa bhikkhuno pamünena 
aiiviam nissenim bandhitum.—SP. Vol. III, p. 1288). 


Dandakathálaka 


A laddle or spoon with a handle. This was allowed by the Duddha for the 
use of the monks to take out the boiling dye from the pot. (Mv. p. 302; Cf. SP. 
Vol. III. p. 1195). 


Dandakamma 


A kind of punishment imposed on a Sümanera (novice) who does not show 
proper respect and courtesy to the monks; and also who possesses these five evil 
qualities; viz. he manipulates for non-receiving the gains which are due to the 
monks; he manipulates for the matters non-profiting to the monks; he mani- 
pulates for the non-residence of the monks; he indulges in reviling and abusing 
the monks; and he tends to create ‘dissension’ amongst the monks. (Bhikkhiinam 
alabhay2 parisakkati, bhikkhünam anatthaya......, bhikkhünam andoasaya......, bhikkhü 
akkosati paribhasati, bhikkhü bhikkhühi bhedeti. Anujanümi bhikkhave imehi paticangehi 
samannagatassa samanerassa dandakammam kaàtum.— Mv. (pp. 87-88). When a Danda- 
kamma is imposed upon a Samanera, he is then prohibited to stay at the place where 
he has been residing. (Anujanami bhikkave, yattha và vasatt yattha va petikkamati, 
tattha avaranam kütum ti.— Ibid. p. 88). But before taking this action of Avarana on 
account of the Dandakamma, the permission of his Upajihāya or Acariya must be 
taken; otherwise the«offence of Dukkata is committed. (Ibid. p. 88; Cf. SP. Vol. 
III, p. 1066). 


It is also mentioned n the SP. [Vol. III, p. 1066] that if the Saddhiviharika 
or Antevasika is found behaving unmannerly, he should also be dealt with likewise, 
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A Dandakamma may be imposed upon a Bhikkhunt also if she is found behav- 
ing improperly. In the first instance the condemned Dhikkhunt should be disallow- 
ed to enter into the Vihara (Avarana), But if she does not even mind this prohibi- 
tion, she should not be granted ‘exhortation’ (Ovadam thapetum). And when a 
nun is disallowed of ‘exhortation’, she should not be allowed to be present in the 
Uposatha ceremony with the other Dhikkhunis till the matter is settled. (Cv. p. 383). 


In case the monks do not behave with the Bhikkhunfs in proper manner, a 
Dandakamma may be imposed upon them and then the Bhikkhunis need not pay 
them respects (Avandiya). (Ibid. p. 382). 


Dandasatthaka 


A small knife with a handle (for cutting the robes). (Cf, SP. Vol. III, p. 1287). 
The handle should not be made of costly materials, like gold, silver etc.; otherwise 
the offence of Dukkata is committed. It may however be made of bone, ivory, 
horn, reed, bamboo, wood, lac, fruit (nuts), iron or conch:shell. (Cv. p. 204). 


Dandasam muti 


Ordinarily a stick is not allowed for the monks; but ifasick monk cannot 
do without a stick, he may be allowed by the Sangha at a ‘unanimous consent’, 
This ‘unanimous consent’ for allowing a stick for the sick monk is known as 
Dandasammuti. For this purpose the Sangha holds a JVattidutiyakamma, The sick 
monk must obtain this permission from the Sangha before he uses a stick. (Cv. 
p. 221). 


Dandasikka 


A string-net hung on a stick. (Stkahara in Hindi). The Buddha did 
not allow it for the monks to hang their bowls. Ifone used it, he was liable to 
commit the offence of Dukkata. (Cr. p. 221). But a sick monk was, however, 


allowed to use it after the ‘unanimous consent’ (Sammuti) obtained from the Sangha. 
(Ibid. pp. 221-222). 


Dandasikkasammuti 


A ‘unanimous consent’ granted by the Sangha (Sammuti) to allow a sick monk 
to use the Dandasikka (a string-net hung on a stick) for hanging the bowl. The 
Sangha holds a Nattidutiyakamma for this purpose. (Cv. p. 222). 


Dantakattha 


A tooth-stick, to be used for cleaning the teeth. In the beginning all the 
Bhikkhus of the Sangha were not in the habit of using the tooth-stick daily. The 
Buddha then admonished the monks and enjoined them to use it daily. (Co. 
p. 227). Its amallest size should be of four Angulas, while the longest must not be 
more than 8 Angulas, (Ibid. p. 228). 
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Dantakásáva 


A robe dyed in the ivory pale colour (ie. very light pale colour). The 
Buddha did not allow it for the monks. (Mv. p. 304; Cf. SP. Vol. III, p. 1195). 


Dajhikamma 
Over-stitching a piece of cloth for making the robe strong. (Cf. Anuddharitoa 


upassayam katva alliyapanakam | vatthakhandam.—SP. Vol. III, p. 1196). The Buddha 
has advised the monks to do so whenever it is found necessary. (Mv. p. 306). 


Darubhanda 

Wood, wooden furniture, wooden utensils, wood materials for building a Vihara 
etc. are known as Dürubhanda. These things can neither be ‘given away’ (Avissaj- 
jiya) nor can be ‘divided’ (Avebhangiya). If anyone does so, he commits the 
offence of Thullaccaya. (Cv. pp. 226, 268). A big list of such wooden things is 
found in the SP. [Vol. III, pp. 1328-1329]. 

The monks are allowed to use wooden articles, except an Asandi (a high 

couch), a Pallanka (a kind of another high couch), a wooden bowl (Darupatta) and 
wooden slippers. (Cv. p. 233). 


Daruvaraka 

A wooden jar or bucket to fetch water from the well. Its use was allowed by 
the Buddha for the monks. (Cv. p. 212). It is one of the several other things of 
Vihara which cannot be ‘given away’ (Avtssajjiya) nor can be ‘divided’ (Avebhangiya). 
(Ibid. pp. 266, 268). 


Dasa 

A slave. Aslave should not be ordained. If one does so, he commits 
the offence of Dukkata. (Mv. p. 80). Four kinds of slaves are mentioned, viz. a 
slave by heredity, i.e. from a slave parent (Anto jato); a purchased slave (Dhanak- 
kito); a war-prisoner or sentenced by the king to become a slave (Karamarünito); 
and one who has become a slave by himself (Sayamdasabyam upagato), (SP. Vol. 
III, p. 1092). 

A freed slave is known as Bhujissa; and he may be ordained. (Mo. p. 97). 


Ditthivipatti 

A heresy or wrong view, which becomes self-manifested ifone speaks against 
the Buddha and misinterprets the Dhamma. (Pari. p. 259;Co. pp. 44, 45, 47, 171, 
359-351, 366 etc.; Mv. p. 191). 


Dighadsa-Civara : 
A robe having wide fringe. It was not allowed by the Buddha for the 
monk, If one used it, he was liable to commit the offence of Dukkata (Mv. p. 321). 
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Dukkata 


A kind of offence on account of ‘wrong actiion’ or ‘evil action’ or ‘improper 
action’, (Cf. Yam hi dutthukatam viripam và katam tam dukkatam.—SP. Vol. III, 
p 1458; also Cf. Aparaddham viraddham ca, khalitam yam ca dukkatam. Yam manusso 
kare papam avi và yadi và raho, dukkatam ti pavedenti, tenetam ti vuccati.— Pari. p. 264). 


There are many kinds of Dukkata offences They are classified into eight 
groups, viz., (1) Pubbayogadukkata (The preliminary atempt preceding to the actual 
offence of Parajika, Sanghadisesa or Pacittiya\; (2) Sahapayogadukkatam (Vhe previous 
actions which lead to the actual commitment of a grievous offence); (3) 
Anamasadukkata (Offence committed by mere touching the jewels, grains or 
alms); (4) Natadukkata (Offence on account of not informing the offence to some 
one or to the Sangha or to one who ought to be informed); (5) Vinayadukkata (Offe- 
nce connected with alms); (6) Durupacinnadukkata (Offence by holding or touching 
or shaking a fruity tree; (7) Nattidukkata (Offence connected with the Natti 
(motion)); (8) Patissavadukkata (Offence on account of breaking promise). (SP. 
Vol. I, pp, 306-307). 

This offence is not explicitly mentioned in the list of the Patimokkha; but all 
the Sekhiya rules if violated involve the Dukkata offence. (Cf. Pac. p. 245 ff.; Also 
Kv. (M), p. 276). 

Dukkata is a sort of light offence and is grouped under Adutthulla, Lahuka and 
Desanagamini Apattis. 


Dutthulla-Apatti 


The Parajika and the Sanghadisesa are called Dutthullapatti, lt is also known 
as Garukapattt. (Pac. pp. 51, 173; SP. Vol. III, p. 1368; Kv. (M), p. 195). The 
other five kinds of offences, viz — Thullaccaya, Pacittiya, Palidesantya, Dukkata and 
Dubbhasita are called Adutthullapattt or Lahukapatti. (SP. Vol. 111, p. 1368). The 
Dutthullapatti, as the name indicates, isa group of grievous offences while the 
others are regarded as lighter offences. 


If a Bhikkhu tells about the Dutthullapatti to a non-Bhikkhu or non- 
Bhikkhuni, he commits an offence of Pacittiya; save and except he has obtained 
the permission from the Sangha to speak so. (Bhikkhu Rule No. 9; Cf. Bhikkhunr 
Rule No. 105: Pac. p. 50 ff.; Pm. (B), pp. 11 & 46). | 

Again, ifa monk conceals the Dutthullapatit of another monk deliberately, 
he commits an offence of Pacittiya. (Rule No. 64; Pac p. 173). 


Dutthulla-Vaca 


Lewd speech connected with sex or Sexual matters of about the privies or 
unchastity. (Vaecamaggapassavamaggamethunadhammapatisqmyuttà vacat.—Para. p. 185). 
Ifa monk indulges himself in such a speech with a lady, he commits the offence 
of Sanghadisesa. (Rule No. 3; Ibid. p. 185). 
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Dubbannakarana 


To make ‘ugly’ or ‘disfigure’ a new robe or a new mat before its use. In the 
Patimokkha it is laid down that a new robe (Civara) or a new mat (Wistdana-santhata) 
must be made ‘ugly’ before it is used. The new robe should be made ‘ugly’ by 
tarnishing at its one end with blue, black or mud before use. "The tarnished por- 
tion may be of about the size of the peacock's eye or the back of a bug. (Mangura- 
pitthi— Kv. (M), p. 242: Cf. Kankhayojanamahatika (M), Vol. IV, p. 166; SP. 
Vol. II, pp. 888-889). In case the robe is used without making it ‘ugly’ by tarni- 
shing, the Bhikkhu commits an offence of Pacittiya, (Bhikkhu Rule No. 58, Bhik- 
khunt Rule No. 139; Pac. p. 164; Pm. (B), pp. 15 & 49). Similarly the new mat 
should be made ‘ugly’ by patching all around a piece of old mat te the size ofa 
span'of the Buddha (Sugata-vidatthi). In case the old piece of matis not stitched 
with the new one and it is used, the monk commits an offence of JVissagpiya- 
Pacittiya. (Rule No. 15; Pac. p. 332; Pm, (B), p. 9). 


Dubbhasita 


An offence of ‘bad’ speech. It may be against the Buddha, Dhamma or 
Sangha or against any person. (Cf. Dubbhasitam durübhattham sankilittham ca yam 
padam. Yam ca vinta garahanti, tenetam iti vuccati.— Pari. p. 264; Also Cf. Dutthu 
abhattham bhasitam lapitam ti durabhattham. Yam durabhattham tam dubbhasitam. —SP. 
Vol. II, p. 754, III, p. 1459). 

It is one of the Apattis grouped under Adutthullapatti or Lahukàpatti or Desana- 
gamint Appatti (i.e. light offence). 


Dussa-Calini 
A cloth-sieve, particularly used for making fine medicinal powder. The 
Buddha allowed its use for the monks, (Mo. p. 221). 


Dussa-Palatthika 


A posture of squatting or sitting by tying a piece of cloth around the knees 
together with the backbone. (Cf. Ukkutikam nisiditvà hatthehi janum bandhitoa 
hatthapalatthika; tattha dussena pitthikantakassa janum ca bandhanam dussapalatthika 
nàma.— Kankhayojanamahatika (M), Vol. III, p. 164). 


A Bhikkhu or Bhikkhuni is not allowed to sit in this posture in a layman's 
house or in a village. (Sekhiya Rule No. 26; Pm. (B), pp. 22 & 53). Ifohe sits in 
this posture, he commits the offence of Dukkata. (Pac. p. 255). 


Deddubhakam 

A kind of belt like the water-snake’s head. (Udakasappastsasadisam.—SP. 
Vol. III, p. 1294). Its use was not allowed by the Buddha for the monks. If one 
used it, he was liable to commit the offence of Duk&ata. (Cv. p. 226). 
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Desanügáminl.Ápatti 


An offence which can be redressed by confession or acknowledgement of the 
offence; i. e. the Apattis other than the Parajika and Sanghadisesa. The Apattis 
grouped under the Desanagamini-apattt are : Thullaccay,  Pacittiya, Patidesantya, 
Dukkata and Dubbhasita. This group of offence is lighter than the group of Parajika 
and Sanghadisesa and hence it is also known as Lahukàpatti or Adutthullapatti. (Cf. 
Desanagamini apattiti lahukadukasangahitam.—SP. Vol III, p. 1418; Also Cf. Part, 
p. 211; Pac. p. 173). 


Dvangulakappa 

To regard the taking of meal as ‘proper’ even after the shade of the sun has 
passed away beyond the two finger's breadth in the after-noon. It was one of the 
‘ten points’ which the Vajji monks pleaded as ‘proper’. But when this matter came 
up in the Second Buddhist Council held at Vesali one hundred years after the 
Buddha, it was held as ‘improper’ since it involved an offence of Pacittiya 
(Rule No. 37; Pac. pp. 120-121; Co. p. 428). 


Dha 


Dhajabandhacora 

A notorious thief. (Cf. Dhajam bhandhitva viya vicaratiti dhajabandho. M üladevadayo 
viya loke pakato ti outtam hoti.—-SP. Vol. IIT, p. 1048). The Buddha prohibited the 
ordination of a Dhajabandhacora; and if anybody ordained him, he committed the 
offence of Dukkata. (Mv. p. 78). | 


Dhammakaraka 


A kind of water strainer for filtering the water; a water-filter. The Buddha 
allowed its use for the monks. (Cv. p. 207). 


Dhurabhatta or Dhuvabhatta 


The (cooked) food (meal) supplied daily, constantly (JViccabhattam). It may 
be of two kinds: (1) Sanghikam, i.e. for the Sangha; (2) Puggalikam, i.e. for a parti- 
cular pérson. Usually such a mealissent by a layman to the Vihara or is offered 
at his own residence for which he makes an express invitation to a particular monk 
or to the Sangha. (Cf. Dhurabhattam ti niccabhattam ouccati, tam duvidham, sanghikam 
puggalikam ca.—SP. Vol, III, p. 1357). 

Uruvela Kassapa, a former Jatila ascetic, offered a Dhurabhatta to the Buddha 
which the latter accepted. (M^. p. 27). Similarly a Dhurabhatta was offered by Citta 
Gahapati to the Venerable Sudhamma, when the latter was very busy. (Cv. p. 32). 
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Dhümanetta (I) 


A chimney to let out the smoke from the Zantaghara. This was recommend- 
ed by the Buddha. (Cv. p. 209; Cf. Dhümanikkhamanachiddam.—SP. Vol. III. 
p. 1289). 


Dhümanetta (II) 


A kind of smoke-pipe which was allowed by the Buddha for the use of the 
monks when they suffered from acute headache. The Dhitmanetta should not be 
made of costly materials like gold or silver; otherwise the offence of Dukkata was 
committed. It might be made of ivory, bone, horn, reed, bamboo, wood, lac, iron, 
fruit or of conch-shell. (Mv. p. 223). The Buddha also allowed its lids and two 
bags with strings to carry it. (Ibid. p.223). (It is something like the modern 
Hukkà used in some parts of India for smoking). 


Dhotapádaka 

A cloth-door-mat; or a piece of cloth spread on the ground in order to wipe 
off the feet before entering into a house. (Cf. Padadhovanathane dhotehi padehi 
akkamanatthaya — paccattharanam atthatam hoti, tam akkamitum | vattati.—SP. Vol. III, 
p.1292). The Buddha allowed the monks to step over it. (Cv. p. 218). 


Natthukamma 

Pouring of some medicine through the nose by a pipe (atthukarapi). The 
Buddha allowed this for the monks when they suffered from acute headache. 
(Mo. p. 222). 


Natthukarani 


A tube or dropper to be put in the nose to pour some medicine when suffer- 
ing from acute headache. The Buddha allowed its use for the monks. It might 
be made of bone, ivory, horn, reed, bamboo, wood, lac, fruit, iron or conch-shell, 
But it must not be of costly materials like gold or silver; otherwise the offence of 
Dukkata was committed. The Watthukarant might be of two tubes ( Yamakanatthu- 
karani). (Mo. pp. 222-223). 


Namataka (I) 

A razor-case or knife-case, made of a piece of cloth. (Cf. Satthakavethanakam 
pilotikakhandam.—SP. Vol. III, p. 1287). This was allowed by the Buddha for the 
monks to keep their razor or knife (Satthaka). (Co. pp. 204; 224). 
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A kind of wool-mat, which was prepared not by weaving but by glueing. 
(It is called Namada in Hindi). (Cf. Namatakam nama santhatasadisam ti keci vadanti. 
Keci pana rukkhatacamayam ti.— Vimativinodanitika (M), Vol. III, p. 234; Elakalomehs 
katam avàyimam.— SP. Vol. IlI, p. 1290). Its use was allowed by the Buddha 
for the monks, As it was nota robe or robe-cloth, it did not need the ‘resolve’ 
(Adhitthana) or the ‘assignment’ (Vikappana) before its use. (Cv. p, 213). 


Navakamma 


Repairs of a building, or construction of a new Vihara or such a building. The 
Buddha allowed the monks to repair or to construct a new Vihara for the purpose of 
the monks, The Sangha used to select a monk to look after the Vavakamma. He was 
known as Navakammika. (Cv. p. 254). A work of minor nature should not be declared 
as Navakamma; for instance, preparing of mud, colouring of Vihara etc. The 
duration of the Navakamma should not be very long, say of twenty or thirty years 
or one's whole life. If such a long work was undertaken, the offence of Dukkata was 
committed. (Ibid. pp. 268-271). 

The JVavakamma of a Vihara which has not yet been started or not yet com- 
pleted may be taken up. The duration of the JVavakamma of a small Vihara should 
not be more than five to six years; of an Addhayoga seven to eight years; ofa big 
Vihàra or a Pasada according to the exigency of the work but never more than ten 
to twelve years. (Ibid. pp. 268-269 Cf. SP. Vol. III, pp. 1330-1331). Ata time 
only one building should be taken up; otherwise the offence of Dukkata was com- 
mitted. (Ibid. p. 269). 


The Navakamma was allowed for the nuns also. (Ibid. p. 399). 


Navakammika (— Bhikkhu) 


A monk who is in-charge of the repairs or the construction of a new Vihüra or 
any such building is known as a Navakammika Bhikkhu. The Sangha selects a monk 
who is proficient in looking after the construction work. The Sangha holdsa 
Nattidutiyakamma for the selection of such a Bhikkhu. (Cv. p. 254). 

The JVavakammika monk should not go away anywhere till the work is com- 
pleted; otherwise he is liable to commit the offence of Dukkata. (Ibid. p. 269). The 
Navakammika monk is also granted a ‘preferential seat’ (Varaseyya) during the 
rainy season (Vassa). (Cf. SP. Vol. III, p. 1331). In case the appoind JVavakammika 
monk is not found fit, the work may be entrusted to another competent monk. 
(Ibid. pp. 269-270). 


Navanita 
Butter. It was one of five medicines allowed by the Buddha for the monks; 
others being Ghee, oil, honey and molasses. (Mv. pp. 55, 100, 218). The butter 
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from the milk of cow, goat, buffalo or of any such animal whose meat was not 
prohibited might be used by the monks. (Para. p. 357). 


Navanita was used for the preparation of delicious meals (Panttabhojanani). 
And if a monk himself asked a meal prepared with butter and took it, he com- 
mitted an offence of Pacittiya. (Rule No. 39; Pac. pp. 123-124; Pm. (B). p. 14). 


A Bhikkhu or Bhikkhuni was allowed to store it for seven days. But if it was 
kept for more than seven days, an offence of JVissaggiya Pacitliya was committed. 
(Bhikkhu Rule No. 23; Bhikkhunt Rule No. 25; Cf. Para, p.356; SP. Vol. II, 
pp. 721-722; Pm. (B), pp. 9 & 37). 


It was also a thing to be licked (Patisayantya). (Para. p. 356). 


Navabhikkhu 


A Bhikkhu who has not yet completed full five years since his Upasampada is 
known as JVavabhikkhu. (Cf. Unapaficavassataya navo.—SP. Vol. I, p, 232; also Cf. 
Para, p. 29). 


Nalikagabbha 


A large apartment of a Vihara with long quadrangular dimensions. (Cf. 
Vittharato digunatigunayamo | dighagabbho.—SP. Vol. III, pp. 1302-1303). The 
Buddha approved such an apartment in a Vihara. In a big Vihara it might be con- 
structed in the middle; but in small ones it must be at one side. (Cv. p. 215). 


Nasacchinna 


A person whose nose is cut. (Cf. Yassa ajapadake va agge va ekapate và yattha- 
katthaci chinna hoti. Yass pana nasika sakka hoti sandhetum so tam phasukam phasukam 
katva pabbajetabho.—SP. Vol. III, p. 1081). Such a person should not be ordained. 
If anybody ordains him, he commits the offence of Dukkata. (Mo, p. 94). In case 
such a person has got his ordination, this need not be cancelled. But his Ufajjhaya 
and Acariya and those who took part in his ordination ceremony are not free from 
the offence of Dukkata. (SP. Vol. III, p. 1086). 


Näsanā 


‘Revocation’ of the privileges of a Samanera (novice) or a Bhikkhuni (nun) 
(not of a Bhikkhu) on account of his or her misbehaviour, is known as Nasana. 
There are three kinds of Masana, viz. (i) Linganüsana; i. e. depriving of the robe 
(e.g. Mettiya Bhikkhuni.—Para. p. 244); (ii) Samvàsanasana, i.e. depriving of the 
association with other monks (eg. Kantaka.—Pac. pp. 186-187); (iii) Dandaka- 
mmanasana, i. e. expelling of a SAmanera for cominitting an offence (like Kandaka 
Samanera.— Mo. p, 89). (Cf. SP. Vol. III, p. 1421). 
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N&sanantika 


It is one of the ‘eight occasions’ when the ‘privileges’ (2nisamsa) granted to a 
Bhikkhu who has received the Kathina civara are forfeited or withdrawn. It occcurs 
when a Bhikkhu goes away from his Vikarastma and then decides to make the robe 
there but not to return to his own Vikara. The robe that he made was, of course, 
from the Kathina cloth granted to him (Kathinadussa); but since he did not return 
to his Vihara, this robe should be regarded as ‘lost’ by itself, And hence it is known 
as ‘NVasanantika’, (Mo. pp. 267-282; Pari. pp. 313-314; Cf. SP. Vol. III, pp. 1178- 
1180). Also see KATHINA-UDDHARA. 


Nikhádana 


A chisel, (belonging to the Sangha). This is one of the things of the Sifgha 
which cannot be ‘given away’ (Avissaijiya) nor can it be ‘divided’ (Avebhangiya). 
(Cv. pp. 266 & 268; Cf. SP. Vol. III, p. 1326). 


Nitthánantikàá 


It is one of the ‘eight occasions’ when the ‘privileges’ (anisamsa) granted to a 
Bhikkhu who has received the Kathina civara is forfeited or withdrawn. It occurs 
when a Bhikkhu goes away from his Viharasima and then decides to make the robe 
but not to return to his own Vihara, This is known as Nitthananttka. (Here the robe 
has not yet been prepared; but he has decided not to return). (Mo. pp. 267-282; 
Pari. pp. 313-314; Cf. SP. Vol. III, p.11178-1180). Alsosee KATHINA-UDDHARA, 


Nimantana 


A direct invitation for a meal bya layman to a monk; or invitation through 
the Sangha to a monk. The Buddha allowed to accept such a meal. (Co. p. 272; Mo. 
p.55). The Nimantana is of two kinds; viz., (i) Puggalika : ‚The invitation received 
from the donor directly; (ii) Sanghika : The invitntion received through the 
Sangha, (SP. Vol. III, pp. 1344-1347). 


Niyassakamma 
Same as NISSAYAKAMMA. 
Nillekha-Jantaghara 


A special type of Jantaghara which was allowed by the Buddha for th» use 
of the menks. (Cv. p. 212). It was probably a fully covered Jantaghara in which 
a little space was left open in the roof (probably for smoke). (Cf. Aviddhapakkhap2- 
sakam vuccati,  Gopanasinam upari mandale pakkhapasake thapetoa katakütacchadanassetam 
namam.—SP. Vol. p. 1290; Cf. Vimativinodanitika (M), Vol. 1I, p. 233). 


Nisada 


. A grinding stone. (Sila in Hindi). The Buddha allowed its use for the 
monks to grind the medicinal roots, etc. (Mv. p. 220; Cf. $P. Vol. III, p. 1153). 
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Nisadapotaka 


The grinding stone, a piece of stone of about six inches, to grind something 
on Wisada, (It is called Lorha in Hindi). Its use was allowed by the Buddha for 
the monks to grind the medicinal roots, etc. (Mv. p. 220; Cf. SP. Vol. III, p. 
1153). 


Nisidana 


A spreading, primarily used for sitting. This was one of the nine ‘robes’ 
allowed by the Buddha for the monks, (Anujanami bhikkhave, kayaguttiya ctvaraguttiya 
sendsanaguttiya nisidanam.— Mv. p. 311). The recommended size of a Nistdana is two 
Sugata-spans in length and one and half Sugata-spans in breadth and.one Sugata- 
span as its fringe. If the size exceeds, it must be cut to the recommended measure- 
ment and then to be used; otherwise an offence of Pacittiya is committed. (Rule No. 
89; Pac. pp. 226-227; Pm. (B), p. 19. "The Nisidana should have the fringe on its 
three sides only. (Cf. Santhatasadisam santharitva ekasmim ante sugatavidatthipamanam 
dvisu thanesu phaletva katahi tahi dasaht yuttassa partkkharassetam nama.—Kv. (M), 
p. 270; Cf. SP. Vol. II. p. 914). 

Before it is used it must be made ‘ugly’ (Dubbannakarana) by patching a piece 
of old Nistdana. If itis not so done and the JVisidana is used, an offence of the 
Nissaggiya Pacittiya is committed, (Rule No. 15; Para. p. 332; Pm (B) p. 9). 

Its purpose was to protect the body, robe and bed. (Kayaguttiya, civaraguttiyà, 
senasanaguttiya.— Mv. p. 311). 


Nissaggiya Pácittiya 

A kind of ‘offence’ which requires a Bhikkhu or Bhikkhunt to abandon those 
robes or bowls etc. which are in question considering size, preparation etc. ; and 
then to formally confess the ‘offence’ in the presence of the Sangha, or Gana or a 
monk (as the case may be). (Cf Sanghamajjhe g anamajjhe ekasseva ca ekato nissajjitvana 
deseti, tenetam iti. vuccati.— Pari. p. 263; Also Cf. Para. pp. 288-289; Pac. p. 331. 
Also Cf. Nissajjanam nissaggiyam pubbabha ge kattabbassa vinayakammassa etam namam.— 
Kv. (M), p. 155; Cf. SP. Vol. II, pp. 644-648). 
° The number of the Wissaggiya Pacittiya is thirty, both in the Bhikkhu 
Patimokkha and Bhikkhunit Patimokkha; but considering the contents only eighteen 
are common to both and the remaining twelve are different. 


The Bhikkhu Nissaggiya Pacittiyas are divided into three main 'groups 
(Vagsas); viz., (i) Civaravagga, (ii) Elakavagga and (iii) Pattavagga. Each Vagga 
consists of ten rules. The rules in the Civaravagga deal with the robe and robe 
cloth. In the Elakavagga, seven rules are connected with the rug-mat. The 
eighth rule of this Vagga refers to the restrictions for accepting gold, silver or 
coins or money. The ninth rule forbids a Bhikkhu from buying anything on cash 
payment, The tenth rule lays down the restriction for making any sale-purchase 
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business with the laymen (Kayavikkaya). In the Pattavagga, two rules are connect- 
ed with the bowl (Patta); the third one is related to the medicine and the next 
six rules are connected with the robe and robe-cloth. The tenth rule of this 
group is in respect of ‘misappropriating’ a proposed gift of the Saügha to himself, 
(Pm. (B), pp. 6-10). 

As mentioned above, only twelve rules ofthe Bhikkhunt Nissaggiya Pacittiya 
are different from the Bhikkhu ones, The different rules are: No. 1, connected 
with bowl; Nos. 2-3 with robe cloth; Nos. 4,5,6,7,8,9 & 10 are connected with 
the breaking of promise or misappropriation of funds etc. Nos. 11 & 12 are con- 
nected with the shawls (Pafurana). (Pm. (B), pp. 34-58). The names of the Vaggas 
of the Bhikkhunt Nissaggiya Pacittiya are the following : (i) Pattavagga, (ii) Civara- 


vagga and (iii) Fataripavagga. 


Nissaya (1) 

The Four ‘Resources’ or ‘Requisites’ essential for the life of a Bhikkhu are 
known as JVissaya. These are : (i) Meal by begging (Pindiyalopabhojana); (ii) Robe 
from collecting the rags (Pamsukilactvara); (iii) Dwelling under the tree (Rukkha- 
mülasenasana); (iv) Urine as the medicine (Pitimuttabhesajja), It is expected that 
the Bhikkhus would endeavour to uphold them for the whole life. (Mv. pp.55, 100). 
Ofcourse, certain relaxations were also allowed. For instance, meals other than 
begging, such as invitation by a layman. Similarly, clothes of Khoma, Koseyya, 
Kambala, Sana, Bhanga might be used by a monk. For residence, Vihara, Addhayoga, 
Pasada, Hammtya and Guha were also permitted; and for medicines, ghee, butter, 
oil, honey and molasses might be taken (Jbid.), 


Nissaya (II) 

An ecclesiastical act for seeking ‘tutelage’ or ‘guidance’ under a monk (who 
has spent at least ten years after his Upasampada) by a fully ordained monk whose 
Upajjhaya has been ‘lost’. In other words, it is a formal act of taking up an 
Acariya in place of his Upaijhaya. Only an ‘able’ and ‘competent’ (hyatto patibalo) 
monk of ten years standing should accept this proposal. Under the guardianship 
of the Acariya the Bhikkhu gets his training in the Dhamma and Vinaya and remains 
under his ‘guidance’ till he completes five years after his Upasampada. The period 
of JVissaya may be extended if the trainee monk does not accomplish himself so as 
to live Without any ‘guidance’, The period may be extended even for the whole life 
no matter if the Acariya is younger than him in respect of age. (Mv. pp. 57-58; 
83-85; Cf. Pari. pp. 316-320; SP. Vol. III, p. 1055). 


The procedure of taking up the JNissaya under the Acariya is simple. The 
desirous monk approaches him and salutes him by squatting and utters thus for 
three times: “Please become my Acariya; I wish to live under your ‘guidance’. 
(Ekasmim ultarasangam karitoa pade vanditoà ukkutikam nistditoa afijalim paggahetoa ega- 
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massa vacaniyo: Acariyo me, bhante, hohi, ayasmato nissaya vacchami”.—Mo. p. 58). The 
Nissaya is supposed to be granted if the Acariya gives his assent either by speech or 
by gesture or by both. (Jbid.). 


The Nissaya is regarded as ‘nullified’ and the Bhikkhu ceases to be the Acariya 
under the following six circumstances: When the Acariya goes away; or disrobes; 
or dies; or changes his religion; or the trainee monk is ‘expelled’ or when 
the trainee monk is ‘united’ with his Upajjhaya. (Chayima, bhikkhave, nissayapatipas- 
saddhiyo acariyamha, Acartyo pakkanto va hoti, vibbhanto va, kalankato vā, pakkhasankanto 
và, ünatti yeva paficami, upajjhayena samodhinagato hoti.— Ibid. p. 67). 


Sometimes the acceptance of ‘guardianship’ under the Ufajjhaya is also 
regarded as JVissaya. (Ibid. p. 67). The JVissaya under Upajjhaya is considered as 
‘nullified’ under the five circumstances, as mentioned above, except the last one. 
See also ACARIYA and ANTEVASIKA. 


A ‘shameless’ bhikkhu (Alajjt) should never be granted Nissaya nor one should 
live under the ‘guidance’ of a ‘shameless’ Acariya. For four or five days the nature 
of the person should be studied. (Ibid. p. 96). 


Under certain circumtances a Bhikkhu may remain without a Wissaya for the 
time being. This may be when he is going on a long journey; or he is sick; or is 
to attend upon a sick person; or is residing in the forest with the hope to find an 
Acariya. (Ibid. p. 96). 


Nissayakamma or Niyassakamma 


A kind of ecclesiastical action taken against a monk who is indiscreet and 
indiscriminate in his association with the house-holders; and who is prone to com- 
mit so many Sunnghüdisesa offerences that the Sangha has to remain always engaged 
in performing the ecclesiastical acts like Parivàsa, Mülayapatikassana, Manatta or 
Abbhana. The Sangha then takes up this action. Itis rather to persuade the 
'wrong-doer' monk to take up a teacher and abide by his instructions (Wissaya 
vatthabbam.— Cv. p. 13; Mo. p. 348). This action may also be taken againsta 
monk who is quarrelsome and picks up quarrel in the Saügha; is foolish; indolent 
and prone to commit other offences and never amends for his offences committed; 
is unscrupulous to ‘higher morality’ (4dhisiJa— Patimokkha rules) or to ‘minor moral 
conduct’ ( Ajjhacara — Rules other than Patimokkha) or to the doctrinal views; speaks 
ill of the Buddha, Dhamma and Saügha. The Sangha may take this action against 
such a person if it so desires. 


The procedure for taking this ecelesiastical action is thus : The guilty monk 
is made present before the Sangha (Sammukha katam) and then he is interrogated 
for his offence (Patipuccha). He should then admit that he has committed some- 
thing ‘wrong’ (Patiññayakatam). He is then reminded of the rule of the Patimokkha 
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or any other rule that he has violated (Apatti katam). After that he is charged with 
the offence alleged to have been committed by him. (Codetod, süretva, apattim aro- 
petoa katam hoti.—Co. p. 13). A ‘competent’ monk movesa Natti (motion) before 
the full Sangha (samaggena) that so and so is guilty of such and such offence/s and 
requests three times to the Sangha to pronounce the JVissayokamma, if the Sangha 
thinks fit. (This is held as a Natticatutthakamma). Any deviation from this proce- 
dure makes the action invalid (ddhammakamma). (Ibid. pp. 12-17). 


The monk against whom this action is pronounced (1) should not confer 
Upasampada; (2) should not give JVissaya to others; (3) should not take service from 
a Samanera; (4) should not accept the nomination to ‘exhort’ the Bhikkhunis; (5) 
should not ‘exhort’? the Bhikkhunis even if already nominated; (6) should not 
commit the same offence for which he is condemned; (7) should not commit the 
similar offences; (8) should not commit graver offences; (9) should not denounce 
the action taken against him, (10) should not denounce those who took part in 
this action; (10) should not object to the presence of any Bhikkhu in the Uposatha 
ceremony; (12) or in the Pavarana ceremony; (13) should not do any reproachable . 
act; (14) should not act asa leader in any Sangha-kamma; (15) should not seek 
permission to ‘interrogate’ another monk alleged to have committed some offence; 
(16) should not ‘interrogate’ a monk who has committed some offence; (17) should 
not ‘remind’ a monk of the offence committed; (18) should not make the monks 
quarrel among themselves. (Ibid. p. 17). 


In case the condemned monk observes the above 18 restrictions scrupulously 
without any demur against any member of the Safigha who took part in his Nissa- 
yakamma, he may approach the Sangha for its ‘revocation’ (Patipassambhana). He 
then requests the Sangha for three times to this effect. A *cmpetent' monk then 
moves the JVatti (motion) thus : “If the Sangha finds the condemned monk to have 
observed the restrictions scrupulously, the Sangha may take up his case of 'revoca- 
tion", This he utters for three times before the Sangha. Thusa JVatticatutthakamma 
is held by the Sangha for this purpose; and when all the members of the Sangha 
agree to ‘revoke’ the Wissaya, then only the ‘revocation’ is formally granted ;and the 
monk becomes free from the offence. (Ibid. pp. 17-19; Mv. pp. 353-354). 


Nissaya-Patipassaddhi 


‘Nullification’ of ‘guidance’ or ‘tutelage’ (JVissaya) of a trainee Bhikkhu 
under an Acariya or Upajjhaya. In the following circumstances the JVissaya under 
the Acariya is regarded as ‘nullified’? : When the Acariya goes away; or disrobes; 
or dies; or changes his religion; or the trainee Bhikkhu is ‘expelled’; or the trainee 
Bhikkhu is ‘united’ again with his Uapajjhaya. (Cf. Chayima, bhikkhave, nissayapati- 
passaddhiyo Acariyamha : Acariyo pakkanto va hoti; vibbhanto va; kalankato va; 
pakkhasankato và ; anatti yeva paficami; upajjhayena và samodhünagato va hoti.— Mo. p.67). 


In the case of the ‘nullification’ under the Upajjhaya, it is effected under the above 
circumstances except the last one. (Ibid.). 
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Nissayamuccana 


Release of ‘guidance’ or ‘tutelage’ from an Upajjhaya or Acariya. When a 
trainee Bhikkhu is considered to have attained proficiency in the Dhamma and 
Vinaya and is able to live without any ‘guidance’, he may be granted WNissaya- 
muccana. He should have the following six qualities before he is granted the Nissa- 
Jamuccana. These are : He knows the nature of the deeds or acts which may lead 
to an ‘offence’; or to no ‘offence’; or to a ‘light offence’; or to a ‘grievous offence’; 
he has made himself proficient in both the Patimokkhas; and he has spent five years 
after his Upasampada. (Mo. pp. 83-86). In fact, a well-read and duly practised 
Bhikkhu is eligible for the Nissayamuccana. (Cf. Ibid. pp. 83-86; SP. Vol. II, p. 806). 


Nissayamuccanaka-Bhikkhu 


A trainee Bhikkhu who having obtained proficiency so as to live without 
any ‘guidance’ has gota ‘release’ from the JVissaya (guidance) of his Acariya or 
Upajjhaya, is known as Nissayamuccanakabhikkhu. (Mv. pp. 83-16). See NISSA- 
YAMUCCANA. 


Nissarana 


‘Rustication’ of a monk from the Sangha on account of his ‘offences’ or of 
his improper association with the laymen; or of his improper acts. (Mv. pp. 337- 
338). When the ‘actions’ such as Pabbajantya, Tajjantya. Niyassa, Ukkhepantya and 
Patisarantya are taken up by the Safgha against a monk, they are also considered as 
Nissarana. And then the condemned monk becomes non-eligible for taking part in 
any Sanghakamma. (Cf. SP Vol. III, pp. 1218-1219). 


No-Saünávimokkhàá-Apatti 


An ‘offence’? committed unintentionally is known as JVo-safi£ía vimokkha -2 patti. 
(Cf. Acittako no-safiiapimokkha,—SP. Vol. III, p. 1421 also Cf. Pari. p. 212). 


Pa 


Pamsukila . 

Rags collected from the heap of the dust; unwanted clothes or rags thrown 
away in the rubbish, in the streets or in the funeral ground. (Cf. Rathikasusana- 
sankarakatadinam yattha katthaci pmsünam upari thitatta abbhuggatatthena tesu tesu 
pamsukülamiva ti pamsukülam.— Visuddhimagga, Chapt. II, p. 40). During the early 
stage of the Buddhist Order, the Buddha advised the monks to use Pamsuküla for 
their robes. Not only that, he also included the Pamsuküla as one of the four 
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Nissayas (‘Resources’) on which alone the monks should depend for their robes. 
The Nissayas were considered so important feature in the life of a monk that the 
Buddha enjoined the Sangha to apprise of all the four Nissayas to the newly ordain- 
ed monk soon after his Upasampada, which he should bear in mind throughout 
his life. (Mv. pp. 55, 100). But later on, at the instance of Jivaka Komarabhacca, 
the Buddha allowed the monks to accept the ctyara (robe or robe-cloth) donated by 
the laymen (Gahapati-civara). (Ibid. p. 297). 


Those monks who practised the austere penances (dhutang2) used to put on 
the Pamsuküla-civara. They were known as Pamsukülika. This practice is included 
in the list of 13 Dhutangas. (Visuddhimagga, Chapt. II, p. 40). 


Pamsukülika 


A monk who puts on the robe made out of the Pamsuküla (rags collected 
from rubbish). In the beginning of the formation of the Sangha, all the members 
of the Order used to put on the Pamsukala, but later on, at the request of physician 
Jivaka Komárabhacca the Buddha allowed his followers to accept other kinds 
of robe-cloths offered by the laymen (Gahapati-civara). (Mv. p. 297). Those who 
were engaged in austere penances (DAutanga) used to put on the Pamsuküla; and 
hence they were known as Pamsukiilika. (Visuddhimagga, Chapt. II, p. 40). 


Pamsuküla-Civara 
A robe made of Pamsukila (a rag thrown in the dust). 
See : PAMSUKULA. 


Pakasaniyakamma 


A kind of ecclesiasiastical ‘action’ taken against a monk who has changed 
his attitude towards tee Buddha, Dhamma and Sangha; and for which he has made 
a public proclamation. 


This Kamma (‘action’) was taken against Devadatta, at the instance of the 
Buddha himself because of the change in his demeanour so much so that once he 
placed the proposal before the Buddha to retire and to allow him to lead the 
Sangha. The Buddha rejected the proposal and then asked the monks to hold 
a Pakasantyakamma aganist Devadatta, at Rajagaha. The Sangha then held a 
Neatticatutthakamma for this purpose. The Sangha also decided to ‘inform’ (Pakasana) 
about it to the people of Rajagaha. Venerable Sáriputta was entrusted to anno- 
unce to the public of Rajagaha about the changed nature of Devadatta, which was 
non-morl in accordance with the Buddha, Dhamma and Sangha. (Cv. pp. 288-290), 


Pakutta 

A varandah around the inner chamber of the Vihara was known as Pokutta. 
(Cf. Majjhe gabbhassa samanta pariyagaro vuccati.— SP. Vol. IIT, p. 1303). It was 
approved by the Buddha in a Vihara, (Cv. p.246). 


Paccattharana 127 
Pakkammanantika-Kathina-Uddhára 


It is one of the eight ‘occasions’ when the ‘privileges’ (Anisamsa) of Kathina 
are ‘forfeited’ or ‘withdrawn’ from a Bhikkhu who has received the Kathina-civara. 
This occasion arises when a Bhikkhu goes away from his Viharastma taking the 
Kathinadussa (robe-cloth) with a view not to return; and this is known as Pakkama- 
nantika-Kathina-uddhara, (Mo. pp. 267-282; Pari. pp. 313-314; Cf. SP. Vol. III, pp. 
1178-1180). Also see: KATHINA-UDDHARA. 


Pakkhahata 

A person who has paralysis, on his legs, hands or body. (Cf, Yassa eko hattho 
và pado và addhasariram và. sukham na vahati.—SP. Vol. III, p. 1085). Such a person 
should not be ordained. Ifone ordains him, he commits the offence of Dukkata 
(Mv. p. 95). In case he has already got his ordination, this need not be cancell- 
ed; but his Upajjhaya and Acariya and all those who took part in his ordination 
ceremony are not free from the offence of Dukkata. (SP. Vol. III, 1086). 


Pakkhika (-Bhatta) 

A meal offered by a lay-devotee on the 14th, 15th, 5th or 8th of every 
fortnight (pakkha). This meal is allowed by the Buddha for the monks. (Cv. p. 
272; Mv. p. 55). The Saügha arranges to despatch a monk or monks for such 
a meal. (SP. Vol. III, p. 1354). 


Paghana 

An inter-varandah between the inner and outer varandahs of a Vihara. It 
falls on the way when going in or coming out of the Vihara. (Cf. Yam ntkkhamanta 
ca pavisanta ca padehi hananti. Tassa vihàradoüre kuddam ntharitva katapadesassetam 
adhivacanam.—SP. Vol. III, p. 1303; Also Cf. Ubhatokuidam niharitoa katapadesa- 
ssati yatha bahi thita ujukam anto nisinne na passanti. Evam dvarabhimukham pidahanava- 
sena bhittim ca aññato doàram ca yojetoa katathanam | vadati.— Vimativinodanitika (M), 
Vol. II, p. 239). This was approved by the Buddha in a Vihàra. (Cv. p. 246). 


Paccattharana 

*A kind of coverlet. It is made of rug. (Cf. Paccattharanam nama pavaro kojavo 
ti ettakameva.— Ko. (M), p. 203). 

Itis one of the ten kinds of spreadings grouped under the term Seyya 
approved for the use of the monks. (Pac. p. 65). 

A paccattharana made of Kadalimiga-skin (a kind of deer-skin) was not allowed 
by the Buddha for the menks; and if anyone used it, he committed the offence of 
Dukkata. (Mv. p. 211). 
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The paccattharana might be prepared of any size, as according to one’s need. 
This was so allowed by the Buddha.  (/bid. p. 211). 


PacchAbhatta 


After the meal-time; i.e. from noon to sunset, (Cf. Majjhantike vitivatte yava 
atthahgate suriye.— Pac. p. 373; also p. 139). 


Pacchimika-Vassüpanayikà 


The ‘later’ Vassavasa (‘Rainy-season-resort’?) which commences from the first 
day after the full-moon day of Savana month. The ‘earlier’ one (Purimika) starts 
one month before, i.e. from the first day after the full-moon day of Ásalha month. 
A Bhikkhu may take up any one of these two Vassüpanayikas. (Aparajjugataya asal- 
hiya purimika upagantabba; masagataya asalhiya pacchimika upagantabba.— Mv. p. 144; 
Cf. SP. Vol. III, p. 1127). Preferably the ‘earlier’ one (Purimika) should be taken 
up. Onecan drop the ‘earlier’ one only ifit is not possible due to some unavoi- 
dable circumtances; and then the ‘later’ one, the Pacchimika Vassiipanayika should 
be taken up. (Mo. pp. 144-145; SP. Vol. III, p. 1127). But in that case the person 
is not considered fit for the award of Kathina-ctvara, (SP. Vol. III, p. 1172). 


Pajjam 

A kind of medicinal oil for chilblains. The Buddha allowed its use for the 
monks. (Mov. p.224; Cf. Yena phalitapada pakatika honti tam nalikeradisu nanabhesaj- 
jani pakkhipitoa pajjam abhisankharitum, Padanam sappayabhesajjam ti attho.—SP. Vol. 
III, p. 1155). 


Painnca-Abadha 

Five kinds of chronic diseases which make a person non-eligible for ordina- 
tion in the Buddhist Order. The diseases are : leprosy, boi], eczema, consump- 
tion and epilepsy (Kuttho, Gando, Kilaso, Soso and Apamüro). If anybody ordains 
such a person suffering from any of these five diseases, he commits the offence of 
Dukkata. (Mo. pp. 76-77; Cf. SP. Vol. III, pp. 1046-1047). 


Pancapatika 

Multi-coloured decorative pictures, painted in the Vihara. The Buddha 
approved of such paintings. (Cv. p. 245; Cf. Jatiadipaficappakaravannamattham.— 
Vimativinodanitika (M), Vol. II, p. 238). Paintings of human figures, however, 
were not allowed by the Buddha. (Cv. p. 245). 


Paniatti 
| Enactment of an ecclesiastical rule. (Co. p. 408; Para. pp. 24, 27, 29; Pari 
p. 4). Nine types of Paratiis are mentioned in the texts, viz., Mülapafifiatti or 
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Pafinatti (the original enactment); (2) Anupañřatti (changes or additions to the ori- 
ginal one); (3) Anuppannapanfatti (an enactment already laid down before the 
occasion has actually arisen. It is concerned with the Atthagarudhamma only which 
were prescribed for the nuns by the Buddha before any such occasion arose for 
this enactment.); (4) Sabbatthapañňatti (an enactment applicable to all regions); 
(5) Padesapafifiatti (an enactment which is applicable to a particular region only); 
(6) Sadharanapafitiatti (an enactment of general rules applicable to all); (7) Asadha- 
ranapafiriatti (an enactment of uncommon rules, applicable either to the Bhikkhu 
Sangha or to the Bhikkhuni Sangha only); (8) Ekatopaiüíiatti (an enactment of 
rules particularly either for the Bhikkhu Saügha or for the Bhikkhuni Sangha 
separately; (9) Ubhatopannatti (an enactment of rules applicable to both the 
Bhikkhu and Bhikkhuni Sanghas). (Pari. pp. 3, 4 ff.; C£. SP. Vol. III, pp. 1395- 
1398; Kv. (M), p. 110). 


Pataggi 

A ‘counter fire? which was arranged around a Vikara in order to protect it 
from the forest-fire. The Buddha recommended the Pataggi for the monks if there 
was a danger from the forestefire. (Cv. p. 228). 


Patalika 


A red woollen spreading with dense floral designs. (Cf. Ghanapupphako 
unnamayalohitattharano.—SP. Vol. III, p. 1149). It is regarded as Uecasayanamaha- 
sayana, and so not allowed for the use of the monks. If anyone used it, he com- 
mitted the offence of Dukkata. (Mv. p. 211). It might be used for sitting only even 
if it belonged to a layman; but never for sleeping. (Cv. p. 258). 


Patika 

A white woollen spreading. (Cf. Unnamayo setattharano.-—SP. Vol. III, p. 
1149). It is regarded as Uccasayanamahasayana and so not allowed for the use of the 
monks. If anyone used it, he committed the offence of Dukkata. It might be used 
for sitting only even if it belonged to a layman; but never for sleeping. (Cv. p. 258). 


* Patiggaha (I) 
A receptacle or a dust-bin (for thrown food, water etc.). Its use was allowed 
by the Buddha for the monks. (Cv. p. 024). 


Patiggaha (II) 

A thimble. Its use was allowed by the Buddha for the monks when stitching 
their robes. It is also laid down that the Patiggaha should not be made of a costly 
materials, like gold, silver etc. ; otherwise the offence of Dukkata was committed. It 
might be made of bone, ivory, reed, bamboo, wood, lac, fruit, iron, conch-shell, 
(Cv. p. 205). 
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Patiggahathavika 
A case for thimble, It may have strings also to hang, (Cv. p. 206). 


Paticchanna-Abbhána 
See ABBHANA. 


Paticchanna-Mánatta 


See MÁNATTA. 


Paticchádaniya 
Meat gravy. (Cf. Mamsarasa.—S$P. Vol. III, p. 1156). The Buddha allowed 
the monks to use it as a medicine. (Mv. p. 225). 


Patinnatakarana 


A kind of ‘procedure’ for the settlement of an Adhikarana (case) when the 
condemned monk candidly admits the ‘offence’ which he has committed. This he 
does before the Sangha or before a monk, The condemned monk must be true to 
his statement that he is making. And the Sangha also should be fully ensured that 
the statement given by the condemned monk is perfectly true; and then only the 
Pativinatakarana should be performed, This ‘procedure’ is essential prior to any 
kind of ‘action’ like Tajjaniyakamma, Niyassakamma, Patisarantyakamma or Ukkhepani- 
yakamma, taken up against a monk. The offence of Dukkata is committed if the 
Pati nnatakarana is not taken up before the above ‘actions’ (Kammas). (Cv. pp. 162- 
164; 186-190; Cf. Pari. p. 329). This ‘procedure’ is applicable to only one kind of 
Adhikarana (case), viz., the Apattadhikarana (ie. the case connected with the 
ecclesiastical ‘offences’). (Cv. pp. 188-189; Pari p. 196; Cf. Kv. (M), p. 291). 


Patinivasana 


A robe of the monk which is used inside the Vihara, usually after returning 
from outside. Generally the Antaravasaka (inner garment) is put on when living 
inside the Vihara (not the Sanghatt or Uttarüsanga). (Mv. pp. 44, 58; Co. pp. 328, 
337). 


It is the duty of the Saddhiviharika and the Antevast to offer Patinivasana to his 
Upajjhaya or Acariya when the latter returns from outside, (Ibid.). 


Patibala 


A monk who is ‘competent? enough to perform the ecclesiastical rites 
(Vinayakamma). (Cf. Yo pana kasasosasemhadina và gelafifiena otthadantajivhadinam và 
asampattiya pariyattiyam và akataparicayatta na sakkoti | barimandalehi padavyafijanehi 
kammavücam savetum oyafijanam và padam và hàpeti avinatha va vattabbam afifiatha vadatt 
ayam appatibalo; tabbiparito patibalo ti.—SP. Vol. III, p. 1033). 
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Patisáraniyakamma 


A kind of ecclesiastical ‘action’ taken against a monk who attempts to cause 
loss to a householder (alabhaya anatthaya); tries to make the householder quit his 
home (anavasa); reviles the householder (akkosati paribhasati); creates dissension 
amongst the householders; speaks ill of the Buddha, Dhamma and Sangha to the 
householder; scolds the householder contemptuously (hinena Kkhumseti vambheti); 
does not keep his words with the householder. It is an ‘action’ which if taken, 
makes the monk to beg pardon from the householder for the wrong or wrongs that 
he has done. (Cf. Yena kammena akutthagahatthasamipameva patisariyati so akkosako 
pacchà — pesiyati, tam patisarantyakammam nama.— Vajirabuddhitika (M), p. 508). 


The procedure of taking up this ‘action’ is thus : The guilty monk is made 
present (sammukha katam) before the Sangha and then he is interrogated for his 
offence (patipuccha). He should then admit that he has committed something 
wrong (patiññāya katam). He is then reminded of the rule or rulesof the Pati- 
mokkha or any other rule that he is infringing (patti katam). He is then charged 
with the offence alleged to have been committed by him (codetva, saretva, apattim 
Qropetva katam hoti). A ‘competent? monk moves the WNatti (motion) before 
the full Sangha (samaggena) that so and so is guilty of such and such offence, and 
the Sangha may pronounce the Patisaraniyakamma against the monk if the Sangha 
thinks fit. He requests this for three times. (It isa sort of Natticatutthakamma), 
Any deviation from this procedure makes the ‘action’ invalid (Adhammakamma). 
(Cv. pp. 32-37). 

The monk against whom this 'action' is pronounced (1) should not confer 
Upasampada; (2) should not give WNissaya; (3) should not take the service ofa 
Samanera; (4) should not accept the nomination to ‘exhort’ the Bhikkhunis; (5) 
should not ‘exhort’ the Bhikkhunis even if nominated; (6) should not commit 
the same offence for which he is condemned; (7) should not commit the similar 
offences; (8)should not commit even graver offences; (9) should not denounce 
the ‘action’ taken against him; (10) should not denounce those who took part in 
the Pajisüraniyakamma; (11) should not object to the presence of any Bhikkhu 
in the Uposatha ceremony; (12) or in the Pavarana ceremony; (13) should not 

‘do any reproachable act; (14) should not act asa leader in the Sanghakamma; 
(15) should not seek permission to ‘interrogate’ a Bhikkhu alleged to have commit- 
ted some offence; (16) should not ‘interrogate’ a monk who has committed some 
offence; (17) should not ‘remind’ a monk of the offence committed aifd (18) 


should not make the monks quarrel among themselves. (lbid. p. 37). 


For the purpose of ‘revocation’ (Patipassambhana) of this ‘action’, the guilty 
monk is required to approach the offended householder and to request him for 
pardon. In case the condemned monk needs an escort (anudüta) for his help, the 
Sangha may formally select a monk by holding a Nattidutiyakamma. This monk 
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may go with him to beg pardon from the householder on behalf of the condemned 
monk, if it becomes so necessary. In the first instance the guilty monk should 
himself request for the pardon. In case the householder does not respond to his 
request, the escort-monk should himself beg pardon. Even then the householder 
does not respond to his request, he should beseech the householder for pardon in 
the name of the Sangha (sanghassa vacanena). Even if this also goes in vain, the 
escort-monk should ‘admonish’ the guilty monk in the presence of the householder 
or at a place from where the householder can hear the ‘admonition’. (Ordinarily 
this is not allowed). When the guilty monk is pardoned by the householder or 
‘admonished’ in the presence of the householder, his case of ‘revocation’ is taken up 
by the Satgha. For this purpose the condemned monk approaches the Sangha 
and after proper salutation to the elder monks he informs the Sangha that he has 
been pardoned by the householder and also he has scrupulously observed the 
restrictions imposed upon him. The Saügha then takes up the case of his 'revo- 
cation’ and that also if the Sangha deems him fit for ‘revocation’. For this 
purpose the Sangha holds a Vatticatutthakamma and then the ‘action’ is ‘revoked’. 
(Ibid, pp. 37-40). 


Pattika (I) 

A kind of belt or girdle (kayabandhana), allowed by the Buddha for the use of 
the monks. It is a simple stripe of cloth with a buckle at its one end. (Co. p. 226; 
Cf. Pakatività và macchakantakavayima và pattika vattati. Sesa kanjaracchikadibheda 
na vattanti.—SP. Vol. ILI, p. 1294). 


Pattika (II) 

A strip of bamboo or palm leaf used for voting or for assigning the meal. 
It was like a ticket. (Cv. p. 273; Cf. Veluviltvatalapannadimayaya pattikaya.—SP. Vol. 
III, p. 1347). 


Panáàmaná 

The ‘dismissal’ of a Saddhiviharika (disciple) or an Antevasi (pupil) by the 
Upajjhàya (preceptor) or Acariya (teacher) respectively if the former does not be- ' 
have properly. (Mo. pp. 51-52; 65-67). The behaviour of a Saddhiviharika or Ante- 
vast is to be deemed as improper if he ‘does not have much affection, does not have 
much faith, does not have much shame, does not have much respect and does 
not have much amity towards his Upajjhaya or Acariya’. (Cf. Nadhimattam pemam 
hoti, nadhimatto pasado hoti, nadhimatta hiri hoti, nadhimatto garavo hoti, nadhimatta 
bhavana hoti.—Ibid.). 


When a Saddhivihartka or Antevast has to be ‘dismissed’, the Upajjhaya or Aca- 
riya should say thus: *'I dismiss you”; or **Do not come back here”; or “Take away 
your bowl and robes”; or “I need not to be waited upon by you". Ifthe Saddhi- 
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vihürika or Antevdst repents for his improper behaviour and begs pardon, he should 
be granted exculpation and should be taken back (Khamapana). The ‘dismissal? 
should never be imposed upon a Saddhiviharika or Antevast whose behaviour is 
upright; otherwise the offence of Dukkata is committed. (Jbid.). 


Panitabhojana 


A sumptuous food prepared with Ghee (Sappi), butter (JVavanita), oil (Tela) 
honey (Madhu), molasses (Phanita), fish (maccha), meat (mamsa), milk (Khira) or curd 
(dadhi) Ifa monk eats this kind of sumptuous meal by asking himself, he com- 
mits an offence of Päcittiya; except he is sick. (Rule No. 39; Pac. pp. 124-125; Pm. 
(B), p, 14). In the case of a Bhikkhunt the offence would be Patidesaniya. (Rule 
Nos. 1-8; Pac. pp. 482-486; Pm. (B), pp. 52-53). 


Pandaka 

A eunuch. He is not eligible for ordination. If anybody ordains him, he 
commits the offence of Dukkata, If he somehow or other happens to get his ordi- 
nation, this should be cancelled. (Mv. p. 89). 

There are five kinds of Pandakas. These are : Asittapandako, Usüyapandako, 
Opakammikapandako, Pakkhapandako and Napumsakapandako. (SP. Vol. III, p. 1068). 


Pannabhesajja 

A medicine prepared out of leaves, such as of Nimba, Kutaja, Patola, Sulasi 
(Tulast ?), Kappasa or of any other plant not used by the people as food. This 
was allowed by the Buddha for the monks. The monks might keep it for any num- 
ber of days, even for the whole life; but could use it only when necessary; otherwise 
the offence of Dukkata was committed. (Mo. p. 220). 


Pannasanthira 

A mat made of leaves. It is one of the ten kinds of spreadings grouped in 
the term Seyya, approved for the use of the monks by the Buddha, (Pac. p. 65). 
See SEYYA. 


Patta 

"A bowl, especially the alms-bowl of the monks and the nuns, It is one of 
the eight essential requisites ( parikkhàra) of the monks. (Sumangalavilasant (R), 
Part I, p. 306). 

The monks were allowed to keep only one bowl at atime. Many rules 
were framed for the use of the bowl. Two offences are mentioned in the Nissaggtya 
Pacittiya section of the Pafimokkha. (Pm. (B), pp. 9, 34-35; Para. pp. 345-353; Pac. 
pp. 330-332). It is expected that every monk and nun would be scrupulous 
in keeping a bowl and would not desire to have a new one until the old one 
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becomes out of use. If a new bowl is recieved by a monk or a nun, an adhitthana 
(‘resolve’) or vikappana (‘assignment’) should be made within ten days of its receipt 
by a monk and on the same day bv a nun. (Para pp. 346-348; Pac. pp. 331-332; 
Cf. SP. Vol. II, pp. 714-716; Kv. (M), p. 178). 


Usually a bowl was made of iron or clay. (Cv. p. 201). But if a bowl made of 
wood, gold, silver, ruby, Veluriya, Phalika, Kamsa (bronze), glass, tin, lead or copper 
or of skull was used, the offence of Dukkaia was committed. (Ibid. pp. 201 & 203). 
Similarly a gourd (Tumbakataha) or a water-pot (Ghatikataha) or a skull should not 
be used as a bowl; otherwise the offence of Dukkata was committed. (Jbid.pp.203-204). 


The bowl might be of three sizes; namely, Ukkattha (large), Majjhima (middle 
size) and the Omaka (small). "The largest one, i.e. the Ukkattha had the capacity to 
keep two Magadha-nali (a measurement) of cooked rice with the soup of about 
1/4th quantity of rice upto its brim. Andif the above quantum of cooked rice 
with soup is below the brim of the bowl, itis regarded as the largest among the 
large ones (Ukkatthukkttha) ; and if the rice with soup is above the brim, it is regar- 
ded as the smallest among the large ones (Ukkatthomaka). A bowl having half of the 
capacity of an Ukkattha bowl is known as Majjhima-patta (i. e. of middle size). The 
largest of the Majjhima-patta is called the Majjimukkattha-patta and the smallest of it 
is known as Majjhimomakapatta. The Omaka-patta (small bowl) is half of the capa- 
city of the Majjhima-patta. The Omaka-patta is also in three sizes : (1) Omakukkattha 
(i.e. largest among the small); (ii) Omaka (middle size in the small); (iii) Omakomaka 
(i.e. the smallest). The largest among the large bowls (Ukkatthukkattha) and the 
smallest among the small (Omakomaka) are not fit for use as a bowl; but these can 
be used as Thalaka (a dish or beaker). (Kv. (M), p. 178; SP. Vol. II, p. 713; Cf. 
Khuddasikkha (M), p. 74). 


Patta-Adhitthana 


Making the ‘resolve’ to use a new bowl as his ‘own’ by speech or gesture. It 
is laid down thatthe monk must formally ‘give up’ the old one (Paccuddharana) 
before he makes a ‘resolve’ for the use of the new one. (SP. Vol. II, p. 716; Khudda- 
ikkha (M), p. 74). An adhitthana (‘resolve’) must be made within ten days after 
the receipt of the new one by a monk and on the same day by a nun. Ifit is not 
so done, an offence of JVissaggiya-pàcittiya is committed. (Bhikkhu Rule No. 21; 
Bhikkhuni Rule No. 1; Para. pp. 345-346; Pm. (B), pp. 9 & 34). 


The ‘resolve’ is considered as cancelled (Adhitthanavijahana) under the follow- 
ing circumstances : (1) When the bowl isstolen; (2) donated; (3) taken away 
by some one; (4) when the monk or nun disrobes; (5)or dead; (6) when the 
bowlis formally ‘given up’ (paceuddharana); (7) when the sex of the person is 
changed; (8) when the monk or nun commits the offence of Parajika; (9) or when 
the bowl has got a big hole. (Cf. Acchedadanagahehi vibbhamamaranuddhata lingasikkha- 
dichiddena pattadhanamujjhati.—Khuddasikkha (M), p. 74; also Cf. Anfassa danena 
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acchinditua gahanena | vissasagühena, hinayüvattanena, sikkhapaccakkhütena, kalakiriyaya 
lingaparivattanena, paccuddharena, | chiddabhüvenütt imehi navahi vijahati.—SP. Vol. 
II, pp. 716-717). 

In case a monk or nun receives a new bowl and does not wish to ‘formally 
give up’ the old one and at the same time wishes to keep this without making a 
‘resolve’, a Vikappana (‘assignment’) should be made to formalise its retention. 
(Para, p. 346). | 


Patta-Ukkujjana 


On account of a layman's misbehaviour the monks decide not to accept the 
offerings (Pattanikujjana) but later when the layman amends his faults and assures 
for proper behaviour, the Sangha then pardons him and removes all such restric- 
tions. This is known as Patta-ukkujjana. For this purpose the Sangha holds a Natti- 
dutiyakamma. (Cv. p 215). This is also known as Osarana. (Kv. (M), p. 258). 


Pattakalla 


Proper occasion, particularly to hold the Uposatha ceremony. (Cf. Patto anu- 
rūpo kalo imassa ti pattakallam.—Patimokkhapadattha-Anuvannana (M), p. 26; Cf. Upo- 
satho yavalikà ca bhikkhn kammapatta, sabhagüpattiyo ca na vijjanti. Vajjantya ca puggala 
tasmim na honti, pattakllam ti vuccati.—Kv. (M), p. 87; Cf. SP. Vol. III, pp. 1122, 
1435-1436; Pm. (B), p. 1). In the Pm. [(B) p.1], it is stated thus: (i) Today is 
Uposatha; (ii) at least four Bhikkhus are present so as to constitute the Saügha; 
(iii) the assembled monks have not committed ‘common offence/s' ; (iv) the ‘prohi- 
bited? persons are not presentin the assembly. And so itis ‘proper occasion? 
( Pattakalla) to hold the Uposatha. 


Pattakundolika 


A kind of big basket to keep the bowls. (Cf. Mahamukhakunndasanthana bhar- 
dukkhalika vuccati.--SP. Vol. IIT, p. 1287). Its use was allowed by the Buddha 
for the monks. (Co. p. 202). 


Pattaggahapaka (I) (-Bhikkhu) 
A Bhikkhu selected by the Saügha to accept the bowls offered to the Saügha 


by laymen, is known as Pattaggahapaka. The Sangha selects an ‘able’ monk for the 
purpose by holding a Nattidutiyakamma., (Cv. pp. 274-274). 


Pattaggahápaka (II) (-Bhikkhu) 


A Bhikkhu wh» is appointed by the Saügha to hold that bowl which has 
been ‘given up’ by a monk in favour of the Saügha on account of committing a 
Nissaggiya-pacittiya offence “(Rule No. 22). Heis known as Puttaggahapaka. The 
Saügha holds a Nattidutiyakamma for this purpose. It is laid down that only just, 
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honest and scrupulous monk should be appointed for this purpose. It is the duty 
of this monk to find out the ‘worst’ bowl (Patlapariyanta) in the Assembly and which 
he should offer to the monk who has committed the offence of JVissaggiya Pücittya. 
(Para. pp. 350-351). 


Pattathavika 


A bag for the bowl. It was found necessary when to be kept in the Pattakun- 
dalika (big basket). For carrying it, strings were also fixed. (Amsabaddhakam 
bandhanasuttakam.—Cv. p. 203). 


Pattadharaka 


A stand for keeping the bowl. It was allowed by the Buddha for the monks, 
(Cv. p. 202). It might be made of wood, creeper, cane etc. (SP. Vol, III, p. 1285). 


Patta-Nikkujjana 


Boycott of a layman by not accepting his offerings. This is inflicted upon 
a layman (Upasaka) who has misbehaved with the monks; for instance, by doing 
harm to their needs, abusing them, speeking ill of the Buddha, Dhamma, Sangha, 
etc. (Cv. pp. 214-215). 


When the layman amends for his faults and behaves with the monks pro- 
perly, the Sangha then removes this restriction. This is known as Patta-ukkujjana 
or Osarana. (Ibid p.215; Ky. (M), p. 258; SP. Vol. IIJ, p. 1531). 


Pattapaccuddharana 


To ‘give up? formally the old bowl in order to make a ‘resolve’ (Adhitthana) 
for the new one,is known as Pattapaccuddharana. (SP. Vol. II, p. 715; Kv. (M), 
p. 178). 


Pattapariyanta 


If a Bhikkhu desires a new bowl which is unbroken and fit for use, then he 
should surrender this additional new bowl to the assembly of the monks (Bhikkhu- 
parisa). This new bowl should then be offered to the eldest monk in the assembly 
(Thera); and if he accepts it, so for so good; but if he does not, it should be 
offered to the next senior monk. The monk who accepts this new bowl would 
naturally ‘give up? his old one. This ‘given up’ bowl should be accepted by the 
next monk in seniority. Thus the last one i. e. the ‘worst’ one would come to that 
person who has to surrender his additional bowl first. This last or the ‘worst’ bowl 
is called Pattapariyanta, This, in fact, occurs when a monk commits the offence of 
Nissaggiya Pacittiya (Para. p. 350; Pm. (B pp. 9 & 37; Cf. Evam parivattitoa 
pariyanta thitapatto.—SP. Vol. IT, p. 718; Kv. (M), p. 180). | 
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Pattamandala. 


A support to protect the bottom of the bowl (pattamüla) from being rubbed 
out, is known as Pattamandala. It may be made of tin or lead; but must not be 
painted with figures etc; otherwise the offence of Dukkata is committed. (Cv. pp. 
201-202). 


Pattamálaka 

A raised platform of wood or brick for keeping the bowls, is known as Puttama- 
laka. (Cf. Itthakahi va darühi và katum vattati.—SP. Vol. 1I, pp. 1285-1286; also Cf. 
Upacikanam anutthahanatthaya bhamito uccataram katam vedikikaramalakam.—Vimati- 
vinodanitika (M), Vol. II, p. 231). The Buddha allowed its use for the moks. 
(Cv. p. 202). 


Pattarajana 

The dye made out of leaves. Itis one of the dyes allowed for the monks for 
their robes. The other dyes recommended for the robes of the monks are those 
made out of the root, stem, bark, flower and fruit of a tree. (Mv. p. 302). The 
leaves of Alli or Nili should not be used as the dye of the robes. (Cf. SP. Vol. III, 
p. 1194). 


Pattarasa 

Leaf juice. All kinds of leaf-juices were allowed by the Buddha for the use 
of the monks, except the boiled vegetable-soup (Dakarasa). The Pattarasa was 
regarded as Yamakalika and so may be taken even in the afternoon or in the night. 
(Mv. p. 260; Cf. SP. Vol. III, p. 1167). 


Padaso Dhamma-Vacana 

Teaching of the Dhamma word by word (from the texts). If a Bhikkhu teaches 
toan unordained person by this method, heis liable to commit an offence of 
Pacitttya. (Rule No. 4; Pac. p, 27; Bhikkhuni Rule No. 100; Pm. (B), pp. !! 
& 45). 


Padesapannatti 

Enactment of an ecclesiastical rule which is applicable to a particular region 
only, not to all countries. (Pari, p. 4; Cf. Vinayadharapancamena ganena upgsampada 
gananganupahana dhuvanahanm cammattharnam ti etasam vasena catubbidha padesa- 
paniiatti nama Majjhimadese eva etehi apatti hoti.—Ko. (M), p. 110; also Cf SP. 
Voll. IIT, p. 1396); 


Pabbajja 
Usuually it denotes the adoption of the ascetic life by abandoning the house- 
hold life and putting on thc yellow robe, the ascetic-dress, In the Buddhist Order, 
18 


138 Pabbajja 


the Pabbajja is the ‘ordination’ of a Samanera (novice) by undergoing the ‘three 
refuges’ (Tisarana-gamana). (Mv. p. 86). 


This ordination ceremony of a Sá manera is perfprmed thus: The desirous per- 
son firstly having his hair and moustache cut off, having got (some one) to offer 
him a yellow robe, arranges his upper robe over one sholder, sits down on his haun- 
ches, and salutes the assembly with joined palms. He is then asked to speak thus: 
“I go to the Buddha for refuge, to the Dhamma and to the Sangha. And a second 
time I go......... And athird time I go......... " Thus the person is ordained asa 
Samanera (a novice) by undergoing the ‘three refuges’, (Ibid.) 


There are certain persons upon whom the Pabbajjà should not be conferred. 
These are : One who has not obtained the permission from his parents: 
who suffers from any kind of five chronic diseases like Jeprosy (Kuttho), boil 
(Gando), eczema (Kilaso), consumption (Soso) and epilepsy (Apamaro); one who 
is in the ‘king’s army service’ (Rajabhata); a thief who ‘bears an emblem’ (Dhaja- 
bandhacoro) ; one who has run away from jail (Karabhedakacoro); a ‘registered thief" 
(Likhitakacoro); one who has been flogged; one who has been branded; a debtor; 
a slave; (Ibid. p 82); one who has entered in the Sangha stealthily withouut proper 
ordination ( Theyyasamvüsaka) (Ibid. p. 90); one who belongs to the non-human 
world (Tiracchanayoni) (Ibid. p. 90); a matricide; a patricide (Ibid. p.91); a 
murderer of an Arahanta; one who has seduced the nun (Ibid. p. 92); one whose 


hand or hands are cut off;......... foot or feet cut off;.........hand and foot cut off; 
nose cut off;......... ear or ears cut off;......... nose and ears cut off;......... fingers cut 
off; sacos tendons of the feet cut off;......... one with webbed fingers; a hunchback; a 


dwarf; one who has goitre; one who has elephantiasis; one who is ‘badly sick’; one 
who has ‘disgraced’ the assembly (Parisadiisaka) (on account of his abnormal physical 
stature) ; one-eyed person; one having a crooked limb; a lame person; a person who 
has paralysis on one side; a cripple; a person who has become infirm on account 
of old age; a blind; a deaf; a dumb; a blind and dumb; a deaf and dumb; a blind 
and dumb; a blind deaf and dumb. If anybody ordains such persons, he commits 
the offence of Dukkata. (Ibid. p. 95). 


In the beginning of the Buddhist Order the Pabbajja and Upasampada were not 
specified by separate ceremonies or rites, and so we find many early monks getting 
their Patbajja and Upasampada simultaneously. The Buddha, in the beginning, 
enjoined the monks to confer the Pabbajjà and Upasampada together by undergoing 
the ‘three refuges’ only. (Anujanami bhikkhave, imehi tihi saranagamanehi pabbaijam 
upasampadam ti.— Mv. p. 24). But later as the multitude of the Sangha increased 
and a host of persons started to seek their admission into the Sangha, the rules of 
Pabbajja and Upasampada were laid down separately and the previous rulings were 
repealed. (See Ibid. p. 53; Cf. UPASAMPADA), 
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Pabbajaniya-Kamma 


If a monk becomes the ‘difiler’ of good families (Kuladüsako) and gives him- 
self to unholy conduct (Papasamacaro) like garlanding or playing, singing, dancing 
etc , he deserves the punishment of Pabbajantyakamma, It is a short of temporary 
removal from the monastery where he is residing. (Cf. fena tato avasato gamato ca 
pabbajenti kuladüsakam tam pabbajaniyakammam nama,—Vajirabuddhitika (M), p. 508). 
The Buddha asked Sdriputta and Moggallana to turn out Assaji and Punabbasu 
along with their other associate-monks from Kitagiri by holding a Pabbajantyakamma. 
(Cv. pp. 19-24). The Pabbajaniyakamma may also be pronounced against a monk 
who is quarrelsome; indiscreet to his moral conduct and doctrinal views; picks up 
quarrel in the Sangha; speaks ill of the Buddha, Dhamma, Sangha; is frivolous 
(Dava) in speech or action or both; lacks in manners of speech or action or both 
(anacara); harms others by speech, action or both (Upaghatik); earns his food by 
evil means through speech, action or both, (Ibid. pp. 27-29). 


The procedure of taking up the action of the Pabbajaniyakamma is thus: The guilty 
monk is first made to be present (Sammukha katam) and then he is ‘interrogated’ for 
his offence (Patipuccha katam), he should then admit that he has committed some- 
thing ‘wrong’ (Patififiaya katam). He is then ‘reminded’ of the rules of the Patimokkha 
or the other rules that he has violated (Apatti katam hoti); and then he is charged 
with the particular offence alleged to have been committed by him (Codetva saretva 
apattim aropetva katam hoti). A ‘competent’ monk moves the Natti (motion) in pre- 
sence of the full Sangha (samaggena) stating that so and so is guilty of such and such 
offence and requests the Sangha to pronounce the Pabbajantyakamma against the 
monk if the Sangha may find fit. He moves the ‘motion’ for three times, (It isa 
sort of JVatticatutthakamma). Any deviation from this prodedure makes the action 


invalid (adhammike). (Ibid. pp. 25-27). 


A monk punished for the Pabbajaniyakamma is required to leave the monastery 
or the place where he has been living in and to behave properly at his new residence 
by observing the following 18 restrictions scrupulously. The restrictions are : (1) 
He should not confer Upasampada; (2) should not give Nissaya; (3) should not take 
, the service of a Simanera; (4) should not accept the nomination to ‘exhort’ 
(Ovada) the Bhikkhunts; (5) should not ‘exhort’ the Bhikkhunts even if he has been 
nominated before he is punished of this ‘action’; (6) He should not commit the same 
offence for which he is condemned; (7) should not commit similar offences; 
(8) should not commit any graver offence; (9) should not denounce the ‘action’ 
taken against him; (10) should not denounce those who took part in the Pabbajani- 
yakamma taken against him; (11) should not object to the presence of a particular 
Bhikkhu in the Uposatha ceremony; (12) or in the Pavarana ceremony; (13) should 
not indulge in any reproachable act; (14) should not act as a leader in any Sangha- 
kamma; (15) should not seek permission to ‘interrogate’ a monk alleged to have com- 
mitted some offence; (16) should not ‘interrogate’ a monk who has committed some 
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offence; (17) should not ‘remind’ a monk of the offence committed and (18) should 
not make the monks quarrel amongst themselves. (Ibid. p. 29). 


For the purpose of the ‘revocation’ of this ‘action’ the condemned monk 
should approach the Sangha and having properly saluted the elderly monks, he 
should request the Sangha three times for the ‘revocation’ of this ‘action’. At this 
a ‘competent? monk places his case of ‘revocation’ before the Sangha. Ifthe 
Sangha finds that the condemned monk has scrupulously observed the above 
restrictions, his case of ‘revocation’ (Patipassambhana) may be taken up. For this 
purpose the procedure of JVatticatutthakamma is adopted by the Sangha. The 
Pabbajantyakamma is then ‘revoked’. (Ibid. pp. 30-31). 


Parampara-Bhojana 

Taking or accepting the Bhojana (a meal of five kinds, i. e. Odana, Sattu, 
Kummasa, Maccha and Mamsa) at another person's place setting aside the previous 
invitation of a person. (Paficannam bhojanünam  afiWiatarena bhojanena nimantite 
tam thapetva aññam paficannam | bhojanünam afifiatram bhojanam bhunjati etam parampara- 
bhojanam nama.—P ac. p.111). If a monk does so, he commits an offence of Pacittiya, 
(Rule No. 13; Ibid. p. 111; Pm. (B), p. 13). This meal is, however, allowed when 
the Bhikkhu is sick or during the robe-season or when the robe is being made. 
(Ibid. p. 110). 


Parammukha-Vikappana 

A method of formal ‘assignment’ to another monk of an extra robe or bowl by 
the monk who desires to keep more robes or bowls than usually prescribed. (Only 
three robes and one bowl are allowed for the monks; otherwise an offence of Nissag- 
giya Pacittya is committed). The desirous monk ‘assigns’ to another monk the addi- 
tional robe or bow! expressly for the purpose of Vikappana. The desirous monk 
approaches another monk (known as Vinayadhara) and tells him thus: ‘‘Jmam civaram 
(pattam) vikappanatthaya dammit’ ti, i.e. “I ‘assign’ you this robe (bowl) for the 
purpose of vikappana only". The other monk then enquires: “Who is your friend 
or acquaintance?" Having known his name, he ‘assigns’ that robe (or bowl) in the 
name of his friend and returns the robe (or bowl) telling, “I am giving this robe ` 
(or bowl) to your firiend. It is now your friend's belonging. You use it or throw it 
away as you like". The desirous monk takes it back and then he is entitled to 
use it without being involved in any ‘offence’, because legally he does not possess 
more than what are prescribed for a monk as his ‘own’. (Pac. pp. 165-166; Cf. Ko, 
(M), pp. 242-243; SP. Vol. II, pp. 653-655). 


No monk was allowed to retain the robe offered by another monk for the 
purpose of Vikappana.  Ifone did so, he was liable to commit an offence of 
Pacittiya, (Bhikkhu Rule No. 59; Bhikkhuni Rule No. 140; Pac. pp. 165-166; 
Pm.(B), pp. 16 & 49). See VIKAPPANA, 
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Parasu 


A large axe. It is one ofthe things ofthe Vihara which can neither be 
‘given away’ nor can be ‘divided’. (Avissajjiya & Avebhangiya), (Co. pp. 
266 & 268). 


Parikkhara 


The ‘necessaries’ or ‘requisites’ of the monks are known as Parikkhara. (Pari- 
kkharenati kappiyabhandena.— Kv. (M) p. 310; Cf. Sumangalavilasint (M), p. 185). 


Usually eight articles are regarded as the Parikkhàras of a Bhikkhu 
practising penances, These are : Three robes (Ticivara), an alms-bowl (Patta), 
a razor (Vast), a needle (Süci), a girdle (Kayabandhana) and a water strainer 
(Parissavana). (Kv. p. 184; Abhidhanappadipika, Gatha No. 439). But ordi- 
narily for the monks, even the small articles were also regarded as the Parikkhara. 
In the Khuddasikkha [(M), pp. 90-92] some pages are devoted to the Parzkkhàras 
in which a good number of petty articles such as umbrella, civaraganthi, pasaka, 
key, lighter, walkingestick, pillow etc. are mentined as the Partkkharas of the 
monks. (Cf. Para. p. 190). 


Parikkháracolaka 


The cloth used asa strainer ora bag etc. was called Parikkharacolaka. The 
Parikkharacolaka is the additional cloth other than the eight kinds of robes presc- 
ribed for the monks. The eight robes are: Sanghati, Uttarasanga, Antaravasaka, 
Vassikasatika, Nistdana, Paccattharana, Kandupaticchadi and Mukhapufichanacola. The 
Buddha allowed the monks to used the Parikkharacolaka, (Mo. p. 312). 


Paribbajaka 


A mendicant of other sect, i. e. other than Bhikkhu or Samanera of the Buddhist 
Order. (Pac. pp. 129, 389, 413). A Buddhist monk is not allowed to offer himself 
any food or any other eatable to a Partbbajaka; otherwise an offence of Pacittiya is 
committed. (Rule No. 41; Ibid. p. 128; Pm. (B), p. 14). Similarly a Bhikkhunt 
is forbidden to offer any food or civara to a Paribbajaka; otherwise the Pacittiya 
offences are committed. (Rule Nos. 28 & 46; Pac. pp. 386 and 413; Pm. (B), pp. 
40 & 42). 


Paribbajika 

A lady mendicant of other sect, ie. other than a Bhikkhunt, Sikkhamana 
and Samanert. (Pac. pp. 129, 389, 413). A Bhikkhunt should not offer herself 
any food or eatables to a Paribbajaka. If she did so, an offence of Pacittiya was com- 
mitted. (Rule No. 41; Ibid. p. 128; Pm. (B), p. 14). So also, the Bhikkhunis were 
not allowed to offer any fopd or clvara to a Paribbajtka, If they did so, two Pacittiya 
offences were committed. {Rule Nos. 28 & 46; Pac. pp, 389 & 413; Pm. (B), pp. 
40 & 42), 
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Paribhanda (I) 

A supplementary stitching over the robe breadthwise, is known as Paribhanda. 
(Kucchianuvataropanamattena.—SP, Vol. III, p. 1176; Cf. Puthulato anuvàtassa aropana- 


mattam.— Vimativinodanitika (M), Vol. II, p. 123). The Buddha allowed the monks 
to do so. (Mv. p. 312; Cf. Cv. p. 205). 


Paribhanda (II) 
The outer projected ledge of a wall. (Bahirapasse kataya tanuka middhikaya.— 


SP. Vol. III, p. 1285). A bowl should not be kept there. If one did so, he was 
liable to commit the offence of Dukkata. (Cv. p. 202). 


Parimandala-nivasana 


Putting on the lower garment, the Antaravasaka around the waist in such a 
manner so as to cover up the body from navel to the feet (four angulas down from 
the knee). The folds should also hang evenly. (Pac. p. 245; Cf. SP. Vol. II, p. 920; 
Ko. (M), p. 276). 


Parimandala-párupana 

Putting on the upper garments, the Utfarasanga and Sanghati in such a 
manner so that both the lower ends of the garment hang evenly and the upper 
body is fully covered. (Pac. p. 246; Cf. SP. Vol II, p.922; Kv. (M), p. 278). 
A Bhikkhu or Bhikkhuni should dress up in this manner; otherwise the offencc of 
Dukkata is committed. (Bhikkhu Sekhiya Rule No. 2; Bhikkhuni Sekhiya Rule No. 
1; Pm. (B); pp. 24-6). 


Parimukham 


Removing the breast's hair is known as Parimukham. (Parimukham ti ure loma- 
samharanam.—SP. Vol, III, p. 1293), A Bhikkhu is not allowed to remove the hair 
of his breast. If one does so, he commits the offence of Dukkata. (Cv, p. 224). 


Parivasa (I) 

Living apart by a monk, as an ‘unclean’ person, on account of the punish- 
ment for concealing the Sanghadisesa offence (s). (Para. pp. 152, 276 etc.). .When 
a monk happens to commit a Sanghadisesa offence, he is required to approach an- 
other monk immediately with a view to apprising him of the offence he has 
committed in order to ‘expiate’ himself. In that case he has to observe six nights 
of Manatta only. But in case a monk conceals the offence of Saüghadisesa for some 
time, he is then required to undergo a Parivasa for the period he has concealed 
the Sanghadisesa in addition to the six nights of Manatta, For the ‘expiation’, he 
should approach the Sangha and request three times to ‘pronounce’ upon 
him the Parivasa. The Sangha then holds a Watticatutthakamma to this effect. 
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The condemned monk then observes all the restrictions scrupulously for the period 
he has concealed the Sanghadisesa offence besides the six nights of Manatta, (Ibid. 
p. 277.; Cv. pp. 109-110). In case a Bhikkhuni happens to commit the Sangha- 
disesa offence and whether she has concealed it or not, she is not required to 
observe the Parivasa but she has to undergo only a Maānalta of a fortnight. (Pac. 
p. 328; Pm. (B), p. 34). 


The monk who has been condemned of the Parivasa by the Sangha, has to 
observe as many as ninety four restrictions of which three being most important, 
viz. Sehavasa (i. e. not dwelling with other monks under the same roof), Androcana 
(i. e. not failing to announce his Parivasa to the incoming monks to his own Vihara 
or to other monks when vtsiting another and Vihàra) and Vippavasa (i.e. not going to 
a Vihàra where no monk is living). He should inform about his Parivasa when the 
Uposatha or Pavarana is held by the Sangha. There are certafn restrictions about 
his movement from his own Vihara to another Vihara. (Cf. Co. pp. 67-71). He is 
not even allowed to accept the honour or respect ordinarily due to a monk, If he 
accepts such respect or honour, heis liable to commit the offence of Dukkata 
(Ibid p. 67). Similarily the condemned monk is not allowed to confer Upasampada 
or JNissaya; or to take the service of a Sámapera; or to accept the nomination for 
the ‘exhortation’ (Ovàda) to the Bhikkhunis; or to ‘exhort’ the Bhikkhunis even 
if he is allowed to do so by the Sangha; should not commit the same offence on 
account of which he is condemned of the Parivasa; he should not commit the 
similar or graver offence (s); he should not deprecate the punishment he is under- 
going: nor should he deprecate to those who took part in the proceeding; he is 
not eligible to prohibit anyone present in the Uposatha or Pavarana ceremony; he 
should not indulge in any reproachable act; nor should ‘interrogate’ any alleg- 
ed monk; he should not create quarrel among the monks, He should behave as a 
most ‘lowly monk’ in the Sangha and so, he should occupy the lowest seat and re- 
side in the worst part of the Vihara. He should not go to reside in the forest or ob- 
serve such a begging as if a Dhutanga in order to escape himself from knowing others 
of his Parivasa. He should not ask others to bring his meals in order to hide his 
punishment, He is required to get up from his seat when any monk comes to him 
and sit himself at a lower seat. He should not walk on the same ‘walking-path’ 
*(Cankama) which is meant for the use of other monks. (Cz. pp. 67-71). When 
the Sangha holds any Sangha-kamma (ecclesiastical action) like Parivasa, Milayapa- 
tikassarfa or Manatta, he is not eligible to be included as the ‘fourth monk’ (four 
is the minimum number of the Sangha for this purpose) or as the ‘twentieth monk’ 
for Abbhana (where 20 is the minimum number to costitute the Sangha). 
(Ibid. p. 71). 


In case such a. monk resides with another monk under the 'same roof? 
(Sahaoaso); or lives at a place where there is no monk (Vippavaso), or fails to in- 
form of his Parivāsa to the incoming monks in his Vihara or to other monks when 
visiting himself to another Vihara (4Anàrocana), then his observance of Parivasa 
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is regarded as null and void for the nights he has spent thus. This period is, there- 
fore, not counted with the period of his Parivasa. (Ibid. p. 71). 


An occasion may arise when Vihara may have too many monks and so it may 
be difficult to observe the Parivtsa with all its restrictions scrupulously. The 
Buddha has, therefore, allowed the monks to ‘drop off’ the Parivasa for the time 
being so long as such circumstances remain, But he must 'take it up' again as soon 
as he finds the appropriate time to observe it. For this purpose the monk is to 
approach another monk and inform him of his ‘dropping off’ and ‘taking up’ of the 
Parizasa, (Ibid. p. 71; Cf. Ko. (M), p, 147; SP. Vol. III, pp. 1248-1270). 


In case a monk commits another offence of Sanghadisesa during the Parivasa 
period, he is required to take up the Parivàsa anew and then the period of Parivasa 
already spent is not taken into account. The fresh Partvasa is taken up combining 
with the Sanghadisesa offence (s) committed during the period. This is known as 
Miülayapatikassanà. (Cv. p. 101). 


In case a Bhikkhu is punished to undergo Parftasa on account of more than 
one Sanghadisesa offences that he has committed and also concealed, the period of his 
Parivasa would be in accordance with that which is concealed for the longest peri- 
od; but the punishment of all the offences would go concurrently. This i$ known 
as Agghasamodhanaparivasa, (Ibid. p. 109). 


In case a monk does not remember the number of the Sanghüdisesa offences he 
has committed or does not remember the number of the days he has concealed 
them he is required to recollect the approximate number of the offences and days; 
and he should then observe the Parivasa accordingly. This is known as Suddhanta- 
parivasa. (Ibid. p. 122 ff.). 


It may happen that a monk while observing the Parivüsa disrobes or goes 
mad or falls ill seriously or something happens which makes the Parivasa disrupted, 
he is then allowed to take it up again when he finds fit. He then observes the Partoasa 
for the rest of the period only. (lbid. p. 124 ff.). 


When the Parivasa period is fully observed and the Manatta period of six 
nights is also over, the monk then approaches the Saügha (consisting of at leat 20 
‘pure’ monks) and requests for three times to ‘call him back’ (Abhhana). The 
Sangha holds a JVatticatuttha Kamma for the purpose and if it is agreed upon, 
he is declared as ‘clean’ and free from the Sanghadisesa offence (s). (.Ibid. p. 87 ff.). 


Parivasa (II) 

The probation period of four months prescribed for the mendicant of a diffe- 
rent sect seeking admission into the Buddhist Order as a Bhikkhu. (Mo. pp. 73- 
75). It is a sort of ‘personality test? to find out wbether the desirous person is 
keen enough to accept the Dhamma and the Vinaya of the Buddha. Before under- 
going the Parivasa the desirous mendicant has to be shaved and the yellow robe 
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bas to be put on and he should salute the monks in order to take up the three 
‘refuges’ under the Buddha, Dhamma and Sangha for three times. He should then 
approach the Sangha and request thus for three times: “I was a heretic before, and 
I now wish to have my ‘higher ordination’ (Upasampada) and hence, I request the 
Sangha for a Parivasa of four months". The Sangha then holds a Vatticatuttha- 
kamma for the purpose. The Parivasa is then regarded as granted. (Ibid. pp. 73-74). 


During the Parivasa period the activities of the desirous person are closely 
watched with a view to ascertaining whether he is really desirous of becoming a 
Bhikkhu. If he goes to the village at right hours and returns by the right time; if 
he abstains from regular visits to the notorious places or to the house of a widow 
or an unmarried lady or toa eunuch or to a Bhikkhuni; if he is conscentious in 
performing the works of the Sangha; if he is found keen to learn and practise the 
Dhamma and Vinaya; if he is not found offended when his previous teacher 
and his views are criticised; if he is happy when the Dhamma of the Buddha is 
discussed and he associates his faith with the Buddha, and then he is considered as 
eligible for ‘higher ordination’ after the expiry of four months of Parivasa. (Evam 
arüdhako, kho, bhikkhave, aíifiatithiyapubbo agato upasampadetabbo.—Ibid. pp. 75-76; Cf. 
SP. Vol. III, pp. 1041-1046). 


If the mendicant comes naked, the Upajjhaya should arrange for his robes; and 
if he has not shaved earlier, ihe Sangha should be first ‘informed’ of his shaving 
and then he should be shaved. (Mo. p 76). 


The Buddha exempted the Jatila ascetics from the Pariv3sa as he found them 
Kammavadi and also the Sakyas as they belonged to his race. (Ibid. pp. 65-76). 


Parivena 


The courtyard of the Vihara surrounded by walls. (Cv. p. 247). An&thapin- 
dika provided a Parivena in the Jetavanáráma., (Ibid. p. 25). 


A Parivena may be ina jfantaghara (Ibid. p. 325), or ina Vaccakuti (privy) 
(Ibid. p. 327). (Cf. Vaccakutiparivenam ti vaccakutiparikkhepabbhantaram.—SP. Vol. III, 
p. 1297). When the Parivena becomes muddy, sand should be spread; and if the 
sand is not effective, stone chips may be laid down. And if water stagnates there, 
an outlet should be constructed. (Cv. p. 210-247). 


It was desirable that the Parivena should be kept neat and clean. If*was the 
duty of the Saddhiviharika or the Antevasika to sweep the Parivena if it was unclean. 
(Mv. pp. 46, 50, 60, Cv. pp. 331, 339, etc.). 


Parisadüsaka 
A person whose presence ‘defiles’ the assembly on account of some physical 
freak in his body. (Cf Yo attano oirüpataya parisam düseti.—SP. Vol. III, pp. 1082- 
19 
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1085). For instance, the person is too tall, too short, too fat, too thin, of too 
big head, of too small head, etc. (/bid. pp. 309-312). 


Such a person is not eligible for ordination. If anybody ordians such a 
person, he commits the offence of Dukkata. (Mao. p. 95). 


Parissávana 

A water-strainer. It may be a simple cloth, or fixed in a frame (Katacchupa- 
rissávanam), or it may bea filter (Dhammakaraka). (Cv. p. 207). A big strainer, for 
the use of many monks, especially when they are engaged in construction work, 
is usually fixed with rods (Dandaparissavana) or installed in a pond (Qttharaka). 


The Parissavana is one of the eight ‘requisites’ of the monks. It is laid down by 
the Buddha that if the water is impure and full of insects, the monks must use their 
strainer before drinking it; otherwise an offence of Pacittiya is committed. (Bhikkhu 
Rule No. 62, Bhikkhuni Rule No. 143; Pac. pp. 167-170). If the strainer is 
not readily available, the monk may use even the edge {of his Sanghati as a strai- 
ner. (Cv. p. 208). The Buddha has also asked the monks to lend the strainer to 
another monk if they are on long journey. If one does not lend the strainer to 
another monk, he commits the offence of Dukkata. (Ibid. p. 2(8). 


Palalapitha 
A kind of chair having its seat stuffed with rice-straw. The Buddha allowed 
its use for the monks. (Cv. p. 242). 


Paligha 
A full-bolt to close the door; a cross-bar. (Gamadvaresu viya cakkayuttam dvàra- 
th.kanakam.—SP. Vol. 111, p. 1303, Cf. Co. p. 248). 


Pallanka (I) 

A bedstead or couch having its legs with animal carvings, (Padesu valaripant 
thapetva kato.—SP. Vol. ILI, p. 1149; CF. Aharimehi calehi kato hoti.—Pac. p. 409). 
It is Palanga in Hindi. 


It is regarded as a ‘high couch’ or Uccasayanamahüsayana which is not allow- 
ed for the use of the monks. Ifa monk uses it, he commits the offence of Dükka(a. 
(Mo. p. 211; Cv. p. 258). And ifa Bhikkhuni uses it, the offence is a Pacilliya. 
(Rule No. 42; Pac. p. 409; Pm. (B), p. 41). 


Pallanka (II) 

A posture of sitting cross-legged. A Bhikkhuni is not permitted to sit in this 
posture; and if she does so, she commits the offence of "Dukkata. Of course when 
she is sick, she may sit by half cross-legged (Addhapallanka). (Co. p. 401). 
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Pallattha or Pallatthika 


A posture of squatting or sitting. When sitting in this posture and the hands 
are around the knees, it is known as Hatthapallatthika; and when the knees are tied 
round by a piece of cloth together with the backbone, the posture is called 
Dussapallatthika. (Cf. Ukkutikam nistditva hatthehi jànünam bandhanam hatthapallatthika ; 
tatha dussena pitthikantakassa janiinam ca bandhanam dussapallatthika,— Kankhayo 
janamahatika (M), Vol. IV, p. 337). The Dussapallatthika is also known as Ayoga- 
pallatthika, SP. Vol. II, p. 924). 


It is laid down by the Buddha that a Bhikkhu or Bhikkhunt should not sit 
in this posture in a layman's house or in a village (Sekhiya. Rule No. 26; 
Pm. (B), pp. 22 & 53); otherwise the offence of Dukkata is committed. (Pac. p. 
255). And also, no preaching should be done by sitting in this posture. (Ibid. 
p. 273; Pm. (B), p. 24). 


Pavattini 
Same as Upajjhayint or Upajjhaya, the feminine of Upajjhaya. (Pac. p. 448). 


Pavarana 

A ceremony held at the end of the Vassavasa (rainy-season-resort) by the 
Buddhist monks on the full-moon day of the month of Asvina or Kattika (as the 
case may be). On this occassion every monk is expected to ‘invite’ (Pavareti) his 
fellow-monks of the Saügha to point out his ‘wrongs’, if any, seen, heard or 
suspected. (Anujanami bhikkhave, vassamoutthanam bhikkhünam tthi thanehi pavaretum— 
ditthena va sutena oa parisankaya va.— Mn. p. 167). 


For holding the Pavarana the Sangha assembles at one place, and the 
ceremony is proclaimed by a JVatti (formal declaration). After this ‘proclama- 
tion’ each monk, beginning from the eldest to the youngest (in respect of Upasam- 
pada, not of age), makes himself present before the Sangha and after saluting 
the Sangha sits in the ‘squatting posture’ (Ukkutika) and then ‘invites’ (pavareti) 
three times thus: *'Sirs, I ‘invite’ the Sangha to let me know kindly if any 

.fwrong' of mine has been seen, heard or suspected, If it is found so, I will make 
amends for it."  (Sangham avuso pavüremi ditthena va sutena 02 parisankaya va. 
Vadantu mam ayasmanto anuka:npam upadaya. Passante patikarissami.— Ibid. p. 167). 

It is laid down by the Buddha that all the monks must sit in the ‘squatting 
posture’ (ukkutika). If they do not sit in this posture, the offence of Dukkata is 
committed, But of courses if anybody is old or infirm, he may sit at ease, except 
when his own turn comes to ‘invite’, he should then sit in this posture. (bid. 
p. 168). 

There are two Pavaraftàs, ciz., Catuddasika and Pannarasika (i. e. of the fourte- 
enth day and of the fifteenth day) according to the calculation of the months. 
(Ibid. p. 168). 
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It is also laid down that all the monks of one ‘residence’ (Avasa) must assemble 
at one place and then only the Pavaranad ceremony should be held. It should 
never be held by the ‘group’ (Vagga) of the monks; otherwise the offence of Dukkata 
is committed. (Ibid. pp. 169, 171). And if the Vagga-pavarana (not by all the monks) 
is held with a view to creating dissension in the Saügha, the offence is 'grievous' 
one, the Thullaccaya. (Ibid. p. 180). In case a Bhikkhu is ill and unable to be pre- 
sent himself at the ceremony, he should ‘despatch’ his ‘invitation’ (Pavürana) 
through another Bhikkhu, known as Pavaranaharaka. The Pavarapahiraka Bhikkhu 
acts there on behalf of the absent sick monk. In case the sick monk is too weak 
and infirm and cannot move by himself, he may be carried on a stretcher or on a 
chair so as to be prescnt himself before the Sangha. But if his removal from the seat 
may cause his death or aggravate his disease, the Sangha should go there and per- 
form the Pavāraņā at his place; but it should never be performed without him 
or without getting his ‘despatched Pavarana;’ otherwise the offence of Dukkata is 
committed. (Jbid. p. 169). 


A group of five monks, living at one place, may perform the Pavarana (as 
this number constitutes the Sangha); but if there are two, three or four monks 
living at one place, they are regarded as Gana (group, not Sügha) and so, they are 
required to ‘invite’ the Pavarana among themselves. This is known as Gana-pava- 
ranü. And in case a monk is residing all alone, he should then make a ‘resolve’ 
(Adhitthana) with a view to performing the Pavarana if any other monk or monks 
happen to come to his place; and if not, by himself thinking that to-day is the 
Pavarana. (Ajja me pavarana ti adhitthatabbam.—Ibid. p. 173). This is known as 
Puggala-pavarana. 


If a Bhikkhu has committed any ‘offence’ (2patti), he is not eligible to attend 
the Pavarana ceremony unless he has ‘expiated’ for it. If he attends the ceremony 
without ‘expiation’, he commits the offence of Dukkata. (Ibid. p. 189). The Sangha 
is to await till such a Bhikkhu gets his ‘offence’ (apatti) ‘expiated’. In casea 
Bhikkhu apprehends that he has committed an ‘offence’, he should disclose it 
there and should promise that he would get it ‘expiated’ soon after the Pavarana 
ceremony is over. (lbid. pp. 173-175). 


The Pavarana should not be held in the presence of the following ‘prohibited , 
persons’ (Vajjantya puggala) : Bhtkkhunt, Sikkhamàna, Samanera, Samanert, Sikkhapac- 
cakkhatuka (i. e. one who has abandoned the Bhikkhuhood), one who has committ- 
ed the Parajika offence, three types of Ukkhittaka (i. e. 'rusticated' monks), a 
eunuch, one who has entered into the Sangha by ‘stealth’ (TAeyyasamvasaka), one 
who has gone over to another sect (Titthiyapakkantaka), one who belongs to the 
non-human world (Ttracchanagata), the murderer of his mother or of his father or 
of an Arahanta, one who has seduced a Bhikkhuni, one who has created a ‘dissen- 
sion’ in the Sangha, one who has shed the blood of the Buddha (Lohituppadaka), 
a hermaphrodite anda layman. Ifthe Pavarana ceremony is held in their pre- 
sence, the offence of Dukkata is committed. (Ibid, p. 187). 
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As arule, every monk should make the ‘invitation’ (pavarana) three times 
before the Sangha; but if there arises some danger or emergency or the time is 
too short, the ‘invitation’ may be made short by twice or even by once or by collec- 
tively (but only by those who are equal in age by Upasampada-Samanasamvasika), 
(Yadi sanghassa pattakallam, sangho dvevacikam, ekavacikam samanasamoasikam pavàreyyati. 
— Ibid. pp. 188-189). 


After the Pavarana ceremony the monks are free to wander about and go 
round the country-side and the Vassavasa (rainy season resort) is then formally over. 
(Ibid. p. 197, Cf. SP. Vol. III, pp. 1135-1142). 


The Bhikkhuni Sangha holds its Pavarana ceremony separately; but soon after 
that each Bhikkhuni is required to ‘invite’ the Bhikkhu Sangha also to ‘point out 
if any ‘wrong’ has been ‘seen, heard or suspected.’ If it is not so done, an offence 
of Pacittiya is committed, (Rule No. 57; Pac. p. 429; Pm. (B), p. 42; Cf. Kv. (M), 
pp. 338-340). After the Pavarana ceremony, the Bhikkhuni must take a long 
journey of at least five to six Yojanas; otherwise an offence of Pacittiya is committed. 
(Rule No. 40; Pac. p. 406; Pm. (B), p. 41). 


An occasion may arise when the Sangha is unable to hold the Pavarana cere- 
mony on the full-moon day of Ásvina month on account of ‘dissension’ in the 
Sangha. But later when the ‘dissension’ is overcome, the Sangha may hold the 
Pavarana on any day in the month of Kattika. This is known as Samaggi-pavarana. 
(Cf. Kv. (M), p. 86). 


As mentioned above a monk who has committed some ‘offence’ (üpatti) is not 
allowed to attend the Pavarana ceremony till he ‘expiates’ it, and so the Pavarana is 
‘postponed’ for the time being for the ‘expiation’ of the ‘offence’. This ‘post- 
ponement’ of Pavarana is known as Pavarana-thapana. (Mo. pp. 189-191; Cf. SP. Vol. 
III, p. 1140). 


Pavárapadàána 


In case a monk is sick and physically unable to be present himself to attend 
the Pavarana ceremony, the Buddha has allowed him to ‘despatch’ his Pavarana 
(‘invitation’) through another monk. It is known as Pavüranadàna. For the despatch 
of his Pavarana the sick monk should approach another monk and after paying due 
respects he should request him by speech or by gesture to carry his Pavarana to the 
Sangha and to act there on his behalf accordingly. (Pavüranam dammi, pavasanam me 
hara, pavàranam me arocehi, mamatthaya pavarehi, — Mv. p.169;Cf. SP.Vol. III, p.1136). 


Pavárapásangaha 


In case the Bhikkhus happen to spend their Vassavasa (rainy season resort) at 
such a Vihàra where they fmd a comfortable living and so they desire to stay there 
for some time more even after the first Pavarana (i. e. Asvina Pünnimá), the Buddha 
has allowed the monks to stay there and to hold the Pavarana on the next full-moon 
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day instead of the first Pavarana. The act of postponement of the first Pavarana is 
known as Pavàranüsangaha. For this purpose a JVattidutiyakamma is held by the 
Sangha in which every member of the Sangha must be present. On this day the 
Uposatha is observed and the Patimokkha is recited. This decision of Pavaranasane 
gaha must be unanimous and all the monks must attend it as no Chanda (proxy) is 
admissible on this occasion. (Mo. pp. 196-197; Cf. SP- Vol. III, p. 1142). 


Pavaranabaraka (—Bhikkhu) 


A Bhikkhu who carries the Pavarana (‘invitation’) of a sick monk to the Saügha 
on the occasion of the Pavarana ceremony is known as Pavaranaharaka (-Bhikkhu). It 
is the duty of this monk to carry the Pavarana of the sick monk and apprise it to the 
Sangha and to act there on behalf of him in the Pavarana ceremony. If he does not 
act so, he commits the offence of Dukkata. (Mv. pp. 169-170). 


Pavárita (I) 


A monk who has taken up his meal. This he expresses by refusing to any 
further food other than what he has in his bowl which he is still eating. This 
refusal he may express either by speech or by gesture. The following conditions 
are laid down to consider a monk as Pavarita: (i) The Bhikkhu is still eating 
(Asanam paniinyati); (ii) The meal being taken by him is of five kinds of Bhojanant 
(Bhojanam paffyati); (iii) The donor is still standing at a distance of 23 hands 
(Hatthapase thito); (iv) The donor isstill ready to offer (Abhtharati); (v) The 
Bhikkhu expresses his refusal by speech or gesture (Patikkhepo paññayati). (Pae. 
pp. 116, 329; Kv. (M), p. 219; SP, Vol. II, pp. 841-842. 


A Pavarita monk should not eat up again any kind of meal or eatable ‘afresh’ 
(Anatirittam bhojanityam và khadaniyam va); otherwise an offence of Pacittiya is 
committed. (Rule No. 35; Pac. p. 116; Pm. (B), p. 13). 

Pavarita (Il) 

A monk who has ‘invited’ the Puvarana. (Mv. p. 175 ff. p; Cf. SP. Vol. III, 
p. 1138) see PAVARANA. 

Passávakumbhi 

An urinal soak-pit. The Buddha has recommended it in an Arama, 
(Co. p. 231). 

Passavadonika 


A trough for urine in the latrine. This was recommended by the Buddha 
to be kept in the Vaccakuti (privy). (Cv. p. 231). 


Passavapaduka 


A foot-stool fixed in the urinal. This was allowed by the Buddha for the use 
of the monks, (Mo. p. 210; Cv. p. 231). 
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Pákára 


The fencing-wall of the Vihara, made of brick, stone or wood (Itthakapakara, 
Silapakara, Darupakara). This was allowed by the Buddha. (Cv. p. 247). 


Pácittiya 


A kind of ecclesiastical offence which ought to be ‘expiated’ when committed. 
By committing this offence, the monk becomes ‘non-virtuous’ and all his activities 
are regarded as against the moral rules; and thereby his mind issupposed to be 
‘deluded’. (Cf. Pateti kusalam dhammam ariyamaggam | aparajjhati. Cittasamohanattha- 
nam tenetam iti succati.— Pari. p. 263). 


There are as many as 92 Pacittiya offences in the Bhikkhu-Patimokkha and 166 
in the Bhikkhuni-Patimokkha. (71 offences are common). The Bhikkhu Pacittiya off- 
ences are grouped into the following nine groups(vaggas), namely; (i) Musavadavagga; 
(ii) Bhütagamavagga; (iii) Bhikkhunovadavagga; (iv) Bhojanavagga; (v) Acelakavagga; 
(vi) Surapanavagga; (vii) Soppinakavagga; (viii) Sahadhammtkavagga; (ix) Ratanavagga. 
The Bhikkhunt Pacittiyas are divided into the following sixteen groups: (i) Lasuna- 
vagga; (ii) Rattandhakaravagga; (iii) Naggavagga; (iv) Tuvattavagga; (v) Cittagara- 
vagga; (vi) Aramavagga; (vii) Gabbhinivagga; (viii) Kumaribhitavagga; (ix) Chattu- 
pahanavagga; (x) Musavadavagga ; (xi) Bhütagamavagga; (xii) Bhojanavagga; (xiii) 
Carittavagga; (xiv) Jotivagga; (xv) Ditthivagga; (xvi) Dhammikavagga. (Pm. (B). pp. 
11-20 & 38-52). 


If a monk or nun commits an offence of Pacittiya, this may by ‘pacified’ by 
(i) Sammukhaviniya (i.e. in the ‘presence’ of Singha, Puggala, Vinaya and Dhamma) 
(ii) Patifiiatakarana (i.e. by admitting the offence before the Sangha or a monk); 
or (iii) by Tinavattharaka (i. e. by ‘covering up’). (Cv. p. 188). 


The Pacittiya offences are grouped under the Adutthullapattt and are also 
known as Lahukapatti (minor offence). The matters concerning the Pacittiya are 
included the Apattadhikarana. (Ibid. p. 188). 


Patidesaniya 

A group of offences which ought to be ‘confessed’ (before a monk) in the 
prescribed manner as laid down inthe text, thus: “Garayham, avuso, dhammam 
Apajjam asappayam patidesantyam, tam patidesemi" ti. (i.e. “I have fallen into 4 blame- 
worthy matter, unbecoming, which ought to be confessed, I confess” it.). (Pac. pp. 
234, 236, 238, 241, 282, 284; Pm. (B), pp. 20, 52-53). 

The Patidesaniya offences are connected with the food taken by asking. There 
are four offences in this group relating to the monks and eight to the nuns, (Ibid, 
Cf. Pari. pp. 42-43, 126.128; cf. SP. Vol. 1I. p. 993). 
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Pátipadika (—Bhatta) 


The meal offcred by a layman on the first day of the fortnight (Pakkha), i. e. 
one day after the Up»satha. When invited, the Sangha sends a monk or monks. The 
Buddha has allowed such a meal. (Cv. p. 272, Mv. p. 55; Cf. SP. Vol. III, p. 1354). 


Pátimokkha or Pátimokkha 


A collection of various monastic rules as contained in the Vinayapitaka. It is 
laid down that this must be recited by the fraternity fortnightly, on the Uposatha 
day (i.e. on the 14th or 15th day of a month). The recitation of this must be 
done collectively by the Satgha. There are two Patimokkhas, viz., Bhikkhu-P atimokkha 
and Bhikkhunt-Patimokkha, The former consists of 227 rules while in the latter 
there are 311 rules. 


In the Mahavagga [p. 106] the word Patimokkha is explained thus : Adimetam 
mukhametam pamukhametam kusalanam dhammanam, i.e. it is the biginning, itis the 
‘face’, it is the supreme of all the ‘good’. Similarly in the Ko. [(M) p. 84] the 
meaning of the term is given thus:  Pütimokkham: | Atipüámokkham,  atisettham, 
atiuttamam iti attho. (the ‘supreme’, the ‘excellent’, the ‘principal’; ie. the 
most inportant rules for the Sangha). 


This word has als » been used in the sense of ‘strict observance of the Silas’. 
For instance, ‘Patimokkhasamvarasamouto viharati! refers to one who is leading a 
life of strict observance of the Silas. (Cf. Majjhimanikaya, Vol. I, p. 47; Vol. 
III, p. 62; Vibhangapali, p. 294). 


The Bhikkhu-Patimokkha is divided into eight sections as according to the 
gravity of the offences. These are: (i) Parajika, (ii) Sanghadisesa, (iii) Antyata 
(iv) Nissaggiya Pacittiya, (v) Pacittiya, (vi) Patidesantya, (vii) Sekhiya; (viii) 
Adhikaranasamatha. The Bhikkhuni-Patimokkha has only seven sections, the same 
as above, except the Antyata. 


Patimokkha-Uddesa 


‘Recitation’ of the Patimokkha text. There are two kinds of Patimokkha-uddesas, 
viz., (i) Ovadapatimokkha-uddesa, (ii) Anapatimokkha-uddesa. The ‘admonition’ by, 
the Buddha to the Sangha in Gathas beginning with ‘Khanti param tapo, titikkha...*, 
or ‘Sabba papassa akaranam...’ or ‘Anupavado anupaghüto... etc. is described.as the 
Ovadapztimokkha. Asthe Vinaya text of the Patimokkha is a sort of ‘command? for 
the monks and nuns, it is also called Anapatimokkha, (Ko. (M), p. 93-94; SP. Vol. I, 
pp. 176-177). 

The recitation of the text of the Patimokkha must be made in full; otherwise 
the offence of Dukkata is committed. Should there be any ‘danger’ (Antaraya), the 
Patimokkha text may be partially recited. The ‘dangers’ are: Rajanataraya (danger 
from a king or state), Corantaraya (from a thief), Agyantaraya (from fire), Udakanta- 
raya (from water, flood etc.), Manussantaraya (from human being), Amanussantaraya 
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(from non-human being), Valantaraya (from wild animals), Sartsapantaraya (from 
reptiles), Jtvitanataraya (from death), Brahmacariyantaraya (danger on mendicant's 
life). Under such circumstances the recitation of the Patimokkha text may be in 
five ways, viz., (i) the Nidana portion of the text is recited in full but the rest four 
Uddesas in brief; (ii) the Nidana and four Parajikas could be recited in full but the 
remaining three in brief; (iii) the JVidana, four Parajikas and seventeen Saügha- 
disesas could be recited in full but the remaining two Aniyatas and Vittharuddesas in 
brief; (iv) the whole text could be recited except the last one, the Vittharuddesa; 
(v) the full text of the Patimokkha is recited. (Ibid. Cf. Mv. p. 114). 


Usually the recital of the Patimokkha should be made by the eldest Thera 
provided he can. (Therahikam Patimokkham). In case he cannot do so, a ‘competent’ 
and ‘able’ monk may recite. (Mo. p. 117). 


-~ 


The Patimokkha must be recited by the full Sangha on every fortnight. (Ibid, 
p. 108). 


Before the recitation of the Patimokkha necessary ‘arrangments’ (Pubbakar- 
nani) have to be done. Its necessary ‘arrangements’ are: Sweeping of the Vihàra; 
keeping the light ready; keeping the water there; and keeping the seats ready. 
(Sammaijant padipo ca udakam asanena ca. Uposathassa etani pubbakaranam ti vuccati.—- 
Cf. Ibid. p. 119; Pm. (B), p. 1). Similarly before the actual recitation of the 
Patimokkha begins, the following ‘preliminaries’ (Pubbakiccüni) are to be fulfilled. 
These are: (i) Chanda-akkhana (declaration of the ‘consent’ of an absentee by a mes- 
senger); (ii) Parisuddhi-akkhana (declaration of the ‘purity’ of an absentee by a 
messenger); (iii) Utu-akkhana (declaration of the month, day, date, etc.); (iv) Bhik- 
khuganana-akkhana (declaration of the number of the monks present); (v) Ovada. 
akkhana (declaration of the wishes of the nuns for their 'exhortation'). (Mo. p. 
117-121; Pm. (B), p. 1). 


The recitation of the Patimokkha should be made only in the assembly of 
‘pure’ monks. No ‘objectionable’ person should be present in the assembly when 
the recitation is made. Ifthe recitation is made in the presence of any ‘objectio- 
enable’ person the offence of Dukka(a is committed. (Mo. pp. 117, 111-142). 


Pátimckkha— Thapana 


‘Postponement’ of the recitation of the Patimokkha on account of the presence 
of an ‘undesirable person’, as the assembly has been defiled by his presence. Jt 
has been laid down by the Buddha that the Patimokkha should be recited in the 
presence of only ‘pure monks’. The ‘postponement’ of the recitation of the Pāti- 
mokkha may be made if any Bhikkhu in the assembly is found having committed an 
offence of the Patimokkha® (Stlavipatti); or any offence other than the Patimokkha 
(Acaravipatti); or holding wrong views  (Ditthivipatti); or earning wrong 
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livelihood (Ajtvavipatti); or having committed any offence like Parajika, Sanghadisesa, 
Pacittiya, Patisarantya, Dukkata; or whose offence has not yet been ‘sumed up’ 
(akataya) or still under consideration (vippakataya); or having committed Thullaccaya, 
Dubbhasita offences; or whose case of Parajika is still under consideration (Parajika- 
katha vippakata hoti); or one who has declared himself to disrobe (Sikkham pacckkha- 
tako); or whose declaration of disrobing is still under consideration (Sikkham pacca- 
kkhatakatha vippakata hoti). The recitation of the Patimokkha may also be postponed 
if the assembly of the monks is not found legally complete (Dhammikam samaggim 
na upeti); or if a monk withdraws his acceptance from the legally complete assem- 
bly of monks (Dhammikam sümaggim paccadiyati); or the matter of the withdrawl is 
still under consideration (Dhammikaya samaggiya paccadanakatha vippakata). The 
recitation of the Patimokkha should be postponed if a monk is present in the assem- 
bly whose offence in respect of Silavipatti or Acaravipatti or Ditthivipatti is seen or 
heard or suspected. (Cv. pp. 35 9-364). 


It has been laid down by the Buddha that the recitation of the Patimokkha 
should not be heard by the monk who has committed any ‘offence.’ If the monk 
with some ‘offence’ listens to the Patimokkha, he commits the offence of Dukkata. 
And if the monks find such a monk listening to the Patimokkha, the recitation of 
it should be postponed till he leaves the assembly. (Ibid. p. 358), 


If the monks find these 'undesirable monks! (mentioned above) present in 
the assembly, a Nattikamma (notification) should be held to announce this situa- 
tion and then the recitation should be ‘postponed.’ (Ibid. p. 362 ff.). 


But the recitation of the Patimokkha should never be postponed on account 
of some faulty or fake reasons. (Ibid. p. 359). 


Patheyya 

Provision for the journey. It is allowed by the Buddha for the monks when 
going on a long journey where the road is deserted (kantara) and the food is scarce 
to find. The provisions may be rice, Mugga, Masa (phaelus Indica), salt, molasses, 
oil, Ghee and even some money (Hirafifia). The money may be carried only if 
a Kay piyakaraka (a lay-disciple) is there to carry the money. (Mv. pp. 258-259). 


Padakathalika or Padakathalika 


A basin made of wood to wash the feet. (Adhotapadathapanakam—SP. Vol. 
II. p. “950, III, pp. 1236). Buddhaghosa describes it as a pot for rubbing the 
feet also.  (Padaghamsanam va —Ibid. Vol. III 1236). 


A Paüdakathalikà was usually kept in each Vihara; and it was customary to 
offer it to a guest or to the teacher when they arrive at the Vihara. If aguest 
is not offered the Padakathalika by the resident monks, the offence of Dukkata is 
committed. (See Avasikavattakatha in the Cv. p. 314; Cf. also pp. 52, 71, 75, 77, 
etc.). Any person entering into the Vihara should wash his feet in the Padakathaltka. 
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When the Buddha, for the first time visited Isipatana Migadáya after his 
Enlightenment, his five disciples offered him the Padakathalikà as a mark of 
respect. (Mv. p. 12). 


Padakhilabadho 


A kind of disease caused by a corn in the feet. (Padato khilasadisam mamsam 
nikkhantam hoti.—SP. Vol. III, p. 1148). If a monk suffered from it, the Buddha 
allowed him to use a sandal (Upahana). (Mv. p. 207). 


Padaghamsani 

A feet scrubber. For this purpose a stone-chip (Sakkhara), or a potsherd 
(Kathala) or the sea-foam (Samuddaphenakam) may be used by the monks. (Cv. 
p. 219). = l 


Padacchinna 


A person whose foot or feet or a part of it are mutilated. (Yassa aggapade va 
gopphakesu va janghaya va yattha kattha ci eko va pada chinna honti,.—SP. Vol. III, p. 
1080). Such a person should not be ordained. If anybody ordains him, he com- 
mits the offence of Dukkata, (Mv. p. 94). In case such a person happens to get his 
ordination, this need not be cancelled; but his Upajjhaya and Acariya and others 
who took part in his ordination are not free from the offence of Dukkata. (SP. 


Vol. III, p. 1086). 


Padapitha 

A foot-stool. It was used to put the foot on after washing (probably from 
the Padakathalika). (Dhotapadathapanakam.—SP., Vol. II, p. 950). 

A Padapitha was usually kept in each Vihara; and it was customary to offer 
it to a guest, or teacher, or preceptor along with the Padakathalika (water basin) 
when they arrived at a Vihara. It was one of the duties of the monks to offer it 
to a guest; otherwise the offence of Dukkata was committed. (See Avasikavattakatha 
in the Cv. p. 314; also Cf. pp. 71, 74, 77, etc.). 

When the Buddha, for the first time after his Enlightenment visited Isipatana 
Migadaya (Mod. Sarnath, Varanasi), his five disciples offered him the Padapitha 
along with the Padakathalika as a mark of respect. (Mv. p. 12). 

It is interesting to observe that on the Gupta gold coins the king is seen 
sitting on a throne with his foot on a foot-stool. (For instance see: The Catalogue 
of Gupta Gold Coins in the Bayana Hoard by A. S. Altekar, p. 57; Plate VI—3, 4). 


Paádapunchani 
A door-mat to wipe out dust from the feet. The Buddha allowed the bear's 
skin, or a coir made of rotten rug, wool etc., or any other cloth to use as Padapuii- 
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chant. (Cv. pp. 271; 413; Cf. SP. Vol. III, p. 1334; Vimativinodant Tika (M), Vol. 
II, p. 248). 


Pádabhanjana 


An ointment for chilblain. The Buddha allowed its use for the monks, (Mv. 
p. 224). 


Paduka 


A sandal (made of any material other than leather). It may be made of 
wood, palm leaves, bamboo leaves (Talapatta-paduka), grass (Tina-paduk2), Muñja 
grass, marshy date-palm (Hintalapaduka), wool, or may be decorated with gold, 
silver, gem, lapis lauzuli (Veluriyamayapaduka), quartz (Phalikamayapaduka), bronze 
(Kamsamayapaduka), siliceous clay (Kacamayapaduka), tin (Tipumayapaduka), lead 
(Sisamayapaduka), copper (Tambamayapaduka). (Mv. pp. 207-210). 


The Paduka was not allowed by the Buddha for the use of the monks. If one 
used it, he committed the offence of Dukkata. (Na, bhikkhave, kaci sankamaniya paduka 
dharetabba. Yo dhareyya apatti dukkatassa.— Ibid. p. 210). 

The term Padukà is also used for the foot-stand fixed in the privy, in the 
urinal for tinsing purposes. This was allowed by the Buddha for the monks. 
(Anujanami bhikkhave, tisso paduka dhuvatthaniya asankamantyo vaccapadukam, passava- 
padukom, acamanapadukam.—lIbid. p. 210; Cf, Cv. pp. 231-232). 


Pana 


Sweet-drinks. There are eight kinds of sweet-drinks allowed by the Buddha 
for the monks. These are: Mango juice, Jambu-juice (rose-apple juice), Coca-juice 
(wild banana juice), Moca-juice (banana-juice), Madhu-juice (Honey-tree, bassia 
latifola juice), grape-juice (Muddtkapana), sweet-drink of water-lily root (Salüka- 
pana) and the sweet drink of the juice of Pharusaka (Phalasa in Hindi). (Mv. p. 260). 
According to the SP. [Vol. III, pp. 1166-1167], these sweet drinks are regarded as 
Yamakilika and hence, may be taken at any time even in the afternoon or in the 
evening. But these drinks should be taken only cold but never hot. If necessary, 
it may be warmed in the sun. (Jbid.; also Cf. Kv. (M), p. 231). These drinks 
should be taken only when one feels its necessity (satipaccaye); but never as food; 
otherwise the offence of Dukkata is committed. (Pac. p. 121). 


Paniyamandapa 
Same as PANIYASALA. (Co. p. 247). It was probably a hut to keep the 
water in the Vihara. 


Paniyasankha 

A cup or glass (of conch) for drinking the water, kept in the Paniyasala (water- 
place). Its use was allowed by the Buddha for the ‘monks, (Co. p. 247; Cf. SP. 
Vol, ITI, p. 1303). 
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Pániyasarávaka 


A small water-cup for drinking the water, usually kept in the Pantyasala (water- 


place) in a Vihara. Its use was allowed by the Buddha for the monks, (Cv. p. 247; 
Cf. SP. Vol. III, p. 1303). 


Paniyasala 


A small room or hut for keeping the drinking water in a Vihara; a drinking 
waterplace. It was usually constructed near the Upatthanasala where the monks 
used to take their meals. The provision of such a room was allowed by the Buddha 
in a Vihara. (Cv. p. 247). It is also mentioned that if the floor of this room is low, 
it may be raised by bricks, stone or even by wood. The stairs also may be cons- 


tructed if necessary. Bamboo or string may be provided for hanging the robes. 
(Ibi4.). 


Páparogi 


A person who is suffering from an incurable or filthy disease, (Arisabhagan- 
darapittasemhakasasosadisu yena kenaci rogena niccaturo atekiccharogo jeguccho amanapo. — 
SP. Vol. III, p. 1082). Such a person should not be ordained. If anybody 
ordains him, he commits the offence of Dukkata (Mv. p. 95). In case such a person 
happens to get his ordination, this need not be cancelled; but his Upajjhaya and 
Acariya and all those who took part in his ordination are not free from the offence 
of Dukkata. (SP. Vol. III, p. 1086). 


Papasamicara 


Improper act of a monk or nun; for instance, planting of flower plants, etc. 
(in order to attract many lay-devotees). Such a person is liable to commit an 
offence of Sanghadisesa. (Bhikkhu Rule No. 13; Bhikkhuni Rule No. 17; Para. 
p. 275; Pm. (B), pp. 4 & 33. Also see KULADUSANA. Cf. Kv. (M), p. 143; SP. 
Vol. II, p. 632). 


Pamanga 


A kind of thread, put on the body for decoration or such other purposes. (Yam 
kiñci palambakasuttam. — SP. Vol. III, p. 1282; Cf. Brahmanam jyafifiopacitasuttà di 
akaram vuccati.—Vimativinodanitika (M), Vol. II, p. 228). Its use was prohibited by 
the Buddha for the monks. If one used it, he was liable to commit the offence of 
Dukkata, (Cv. p. 195). 


Parajika 

The most grievous type of offence which if committed entails the removal of 
a Bhikkhu or Bhikkhuni and other members from the Saügha for ever. He or she is 
then never readmitted to the Sangha. In fact, it relates to those immoral acts 
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which make a monk instantly lose his monkhook and make him utterly unfit for 
the whole life to live as a monk. Literally, he is ‘defeated’ to remain as a monk. 
(Parajiko hottti parajito hoti. Parajayam üpanno.— Kv. (M), p. 109). 


Four Parajikas are mentioned in the Bhikkhu Pütimokkha (and also in the 
Parajikapali of the Vinaya Pitaka), while eight in the Bhikkhunt Patimokkha. These 
are the following Parajikas: (1) Sexual intercourse (methunadhamma); (2) Theft 
(adinnam theyyasankhatam); (3) Murder of a human being or abetment of murder 
(manussaviggaham jivita voropanam); (4) Exaggeration of one’s supernatural power 
of performing miracles, etc. (uttarimanussadhammam). Inthe Bhikkhunt Patimokkha 
additional four Parajikas are mentioned besides the above four Parajikas. The 
additional four are: (5) Enjoying the contact of a male person between the 
collar-bone and knee (Ubbhajanumandalika); (6) Concealing the Parajika offence of 
another Bhikkhuni (Vajjapaticchadika); (7) Becoming the follower of a monk who has 
been ‘suspended’ (Ukkhittaka bhikkhu) (Ukkhitanuvattika); (8) Possessing such eight 
dispositions which are tinged with sexuality (Atthavatthuka). 


In the Kv. [(M), p. 126; Cf. SP. Vol, II, pp. 510-511] all those persons who are 
not eligible for ordination are also included in the list of the Parajika persons. These 
are 24 in number; viz., (a) Bhikkhu Parajika—4, (b) Bhikkhant Parajika or Asadharana 
(additional) —4; (c) Abhabba puggala, i. e. unsuitable persons for ordination—11 
(These are: Pandaka (eunuch), Theyyasamvasaka (imposter monk), Titthiyapakkhan- 
taka (a monk gone over to other sect), Tiracchana (non-human being), Matughataka 
(matricide), Pitughataka (patricide), Arahantaghataka (murderer of an Arahanta), 
Lohituppadaka (a shedder of the blood of the Buddha), Saüghabhedaka (a schism- 
maker in the Sangha), Bhikkhunidisaka (a seducer of the nun) and Ubhatooyaitjanaka 
(a hermaphrodite); (d) Vibbhanta Bhikkhuni—1; (e) Lambi puggala (one having 
unusual long sex-organ)—1; (f) Mudupitthika (a person having a soft back)—1; 
(g) A women who takes the organ of another person in the mouth—1; (h) who sits 
on the organ of another person—l. Thus total—24. All these persons are 
unfit for ordination and hence, their ad mission into the Sangha is impossible; and 
even if they somehow or other happen to get their admission into the Saügha, 
this should be cancelled and they should never be readmitted. 


If a monk or nun commits an offence of Parajika, he or she is compared with 
fa person whose head is cut off, or a withered leaf dropped from the tree, or 
a stone slab split into two, ora palm tree cut from the top'. As they can 
never be' brought to their original state, so also a monk or nun who commits the 
Parajika cannot be reinstated to the position of monkhood. (Mo. pp. 100-101; Cf. 
Pac. pp. 287, 294, 297; Para. pp. 35, 58, 91, 115). 


Párivasika (I) 
A Bhikkhu condemned for the punishment of Parivüsa on account of 
concealing the Saághadisesa offence. There are many restrictions imposed upon 
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a monk who is undergoing the punishment of Parivasa. These restrictions 
are given in detail in the Parivasika-k handhaka of the Cullavagga. (Cv. pp. 67-71). 
It is laid down that a Parivasika monk should not accept due honour or respect 
from any other ‘pure’ monk; otherwise the offence of Dukkata is commit- 
ted. (Ibid. p. 67). The Parivasika monks may, of course, behave amongst 
themselves respectfully. He cannot confer Upasampada; cannot become 
ücariya; cannot take the service of a Simanera; cannot accept the appointment 
to give ‘admonitions’ to the nuns (Bhtkkhunovada sammuti); cannot ‘admonish’ even 
if appointed by the Sangha for the purpose; he should not commit the same offence 
for which he has been punished or any other similar offence; he should not depre- 
cate the punishment nor should he criticise those who took part in the ecclesias- 
tical action conducted by the Sangha against him. He should not suggest for 
holding the Uposatha or Pavarana ceremony. He should not accuse the other monks 
of their offences; should not bea preacher; should not seek permission to accuse 
other alleged monks; should not ‘rebuke’ other monks, He should not create any 
disturbance amongst the monks. He should not go or sit in front of a monk, rather 
he should take the last seat or bed and should occupy the worst place in the 
Vihara for himself. He should not ‘go behind’ any ‘pure’ monk nor should he allow 
any other monk ‘to go behind’ him. He should not take up the vow of dwelling in 
the forest or living only on alms. He must apprise of his offence to the monks if 
visiting to another Vihara or to the monks who are visiting his own Vihara. He 
must announce to the Sangha that he is a Parivasika on every Uposatha and 
Pavarana day. If he is sick, this should be communicated through a messenger. 
He is not allowed to live in a Vihara or elsewhere if there lives no monk, unless 
he is accompanied with a ‘pure’ monk or there arises some emergency. He is 
however allowed to visit a Vihara all alone where friend monks live and that also 
if he can reach there within one day. He is not allowed to reside under the same 
roof w'th any ‘pure’ monk. Ifa ‘pure’ monk happens to come to him, he has to 
get up and vacate hisseat for him. He is not allowed to keep a higher seat or 
higher place while sitting or strolling with other monks. There are such other 
restrictions numbering 49 mentioned in the text. (lbid. pp. 67-71; Cf. SP. Vol. 


ITI, pp. 1236-1247). 


A Parivasika is however permitted to enjoy some previleges (as according to 
his age from Upasampada) on the following occasions only : Ufosatha, Pavarana, 
Vassikasatika (rainy season robe’, Onojana (food given by an other ‘pure’ monk)and 
Bhatta (feast). (Co. p. 68). 


In case a Parivasika happens to live under the same roof with another ‘pure’ 
monk or lives ata place where there is no monk or does not inform of his state 
of being a Parivasika to the incoming monks to his Vihara, then his Parivasa for 
that night is regarded as éancelled. (Tayo kho parivastkassa bhikkhuno ratticcheda— 


Shavaso vippavdso anarocana,— Ibid. p. 71). 
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A Parivastka monk may drop his Parivāsa temporarily by informing the 
Sangha or a monk (if the Saügha is too large and itis not physically possible to 
inform each and every monk). But as soon as he isina position to take up the 
Parivàsa, he should take it up again. (Ibid. p. 71). After the Parivdsa period is 
over, the Parivasika undergoes a period of six nights as his Manatta, After this 
period, he is ‘called back’ (abbhana) and accepted as a ‘pure monk’ by the Sangha. 
(Ibid. pp. 81-92). 


Párivásika (Il) 


A mendicant of another sect who is granted a 'probationary period' of four 
months in order to test his personality, is known as Parivasika. (Mv. pp. 73-75;. 
See PARIVASA (II). 


Párivásikachanda 


An occasion may arise when a Chanda ('consent! of an absentee monk) is 
brought to the Sangha by a monk. But as soon as this Chanda is intimated to the 
Sangha, the assembly is dismissed on account of some distrubance. The Sangha 
sometime later meets again aud the same Chanda is placed before the assembly. 
This Chanda is called Pdrivasikachanda. But this Chanda is not considered as 
legitimate one because it was valid only on the previous occasion (not on this 
occasion). The Sangha, therefore, cannot perform the Sangha-kamma with this 
Parivisikachanda. A fresh Chanda should again be brought. (Pac. p. 466; Cf. SP. 
Vol. II, p.987 Kv. (M), p. 348-349). 


Parivasikaparisuddhi 

An occasion may arise when a Parisuddhi (the ‘purity’ of an absentee monk) 
is brought to the Sangha by ancther monk onthe Uposatha day. But as soon as 
the Parisuddhi is intimated to the Sangha, the assembly is dissmissed on account 
of some disturbance. Sometime later the Sangha meets again to perform the 
Uposatha and then the same Parisuddhi is placcd before the Sangha. This Pari- 
suddhi is known as Pürivasikaparisuddhi. But this Parisuddhi is not considered as 
legitimate one becauseit was valid only onthe previous occasion (not on this 
accasion). The Sangha, therefore, cannot perform the Uposatha ceremony with this 
old Parisuddhi. A fresh Parisuddhi should be brought from the absentee monk on 
this occasion. (Mv. pp. 348-349). 


Párisuddhi 


Literally it means ‘purity’ (on the basis of the rules laid down in the Pati- 
mokkha). It is compulsory that all the monks of one Sima (area) should attend the 
Uposatha ceremony together. An occasion may arise when a monk is sick and he 
cannot be present by himself. Under such circumstance it is desirable that the sick 
monk should ‘despatch’ his ‘purity’ through a competent monk so that the Sangha 
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may know that he is ‘pure’ in respect of Vinaya rules, By despatching the ‘purity’ 
the absentee monk is supposed to have performed the Uposatha formally, If an 
absentee monk fails to despatch his ‘purity’ through a ‘competent’ and ‘able’ 
monk, he commits the offence of Dukkata, (Mo. pp. 121-122; Pm. (B) p. 1; Cf. SP. 
Vol. III, p. 1120; Ko. (M), p. 96). 


The despatch of ‘purity is called Parisuddhidana; and the monk who carries 
the ‘purity’ is known as Parisuddhiharaka. It is the duty of the Parisuddhiharaka 
monk to inform the ‘purity’ to the Sangha without fail. Ifthe Parisuddhiharaka 
hands over the ‘purity’ to another monk who also in turn to another and he also to 
another and so on, then the Parisuddhi is not considered as carried. This is known 
as Bilàlasankhalika Parisuddhi, i. e. ‘a Párisuddhi in chain,’ (SP. Vol. III, p. 1120; 
Kv. (M), p. 96). 


Párisuddhi-Uposatha 


Same as Gana-Uposatha. (Mv. pp. 125-126; Kv. (M), p. 93). When there are 
only two or three monks (not four, the minimum number to constitute the Saügha) 
and they hold the Uposatha, then they announce only their Parisuddhi (‘purity’) 
among themselves, because they cannot recite the Patimokkha as this is possible 
only beforea Sangha. As in this Uposatha only the Parisuddhi is announced, 
itis known as Parisuddhi-uposathaa (Cf. SP. Vol. III, pp. 1114 1237). See also 
UPOSATHA. 


Parisuddhihiaraka 


An ‘able’ and ‘competent’ monk who carries the Parisuddhi (‘purity’) of a 
sick monk or of one who being too busy is unable to attend the Uposatha ceremony 
personally, is known as Parisuddhiharaka. It is the duty of the Parisuddhiharaka to 
convey the Parisuddhi to the Sangha without fail. (AM. p. 122; Cf. SP. Vol, III, 
pp. 1114 & 1237). 


Pavara 
A shawl. It was allowed by the Buddha forthe use of the monks. (Mv. 


p. 298). It may be made of cotton or wool or silk. (Ibid. p. 298; Cf. SP. Vol. III, 
p. 1187). 


Pavurana 

A mantle or convering of the Bhikkhunis, It was of two kinds, (i) for the 
winter season, the heavy one, the Garupavcurana and (ii) the lighter one, for the 
summer season, Lahupavurana. The Bhikkhuni might beg for it but never for costly 
one. The maximum price of a Lahupavurana should not be more than 213 Kamsas 
or 10 Kahapanas and that of Garupaourana not more than 4 Kamsas or 16 Kahapanas. 
If a Bhikkhuni begged for a costlier Pavurana, she committed the offences of JVissag- 
giya Pacittiya. (Rule Nos. 11 & 12, Pac. pp. 348 & 350). The Gurupavurana was 
usually made of wool while the Zahupüvurana was made cotton or silk. 
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Pásaka 

The button-festener. It is essential that a Pasaka should be affixed at the 
end of the Uttarasanga and Sanghatt in order to fasten the Ganthika (button). (Anuja- 
nami bhikkhave, ganthikam pasakam ti.—Cv. p. 226). It should be stitched at one end 
by attaching a lining at about four to eight angulas away from the edge. (Ibid. 
pp. 226-227). 


Pásakaphalaka 


A lining of the cloth to be stitched at one end of the Uttarasanga or Sanghatt 
in order to stiffen the corner for stitching the Pasaka (button-fastener). This 
should be stitched at about seven to eight angulas away from the fringe. (Co. 
p. 227). 


Pásada 

A large building with high pliath, terraces and domes is called Pasada. 
(Dighapasado.—SP. Vol. III, p. 1298, Vol. II, p.798). It is one of the five 
‘lodgings’ allowed by the Buddha for the monks; the others are Vihara, Addhayoga, 
Hammiya and Guha. (Cv. p. 239; Mv. p. 55, 100). 


The period of its construction should not be more than ten to twelve years, 
if constructed by the monks themselves (Cv. p. 269). 


Pitthakhadaniya 
The sweet-ball or pastry prepared from flour. 


The Buddha permitted the monks to take all kinds of Pitthakhadaniya, (Mo. 
p. 262). 


Pitthamadda 
Paste of oil-seed cake. (Cf. Pitthakhali —SP. Vol. III, p. 1302; Hindi Khali). 


It was used with the white chunam (Setavanna) for plastering the Vihara. Its 
use was allowed by the Buddha. (Co. p. 244). 


Pitthasanghata 

The door-frame or lintel. (Cf. Dvarabaha.—Abhithanappadipika, Verse No. 
218). As the doors of the Vihara were found not strong, the Buddha allowed the 
Pitthasanghata in the Vihara (Co, p. 241). 


Pinda 
A lump of food, especially alms, given as food to the monks. (Cf. Mo. p. 39). 
Also see PINDAPATA. 


Pitha 163 
Pindacarikavatta 


Duties of a monk when going round for alms. The Buddha has laid down 
certain rules which a monk should follow during his alms begging. For instance, 
the monk must dress himselt’ properly before going round for alms. He should be 
very careful of his movement when entering a house. He must be cour- 
teous in accepting the alms in his bowl. He should not look at the face of the 
person offering the alms. After returning to the Vihāra he should arrange his seat, 
water, chair, etc. and take the foot gracefully. (For details see Cv. pp. 319-321). 


Pindapáta 
The food received in the alms-bowl of a Bhikkhu. 


This food must be taken up before noon. It is, therefore, called Yavakalika. 
The Pindapata may consist of five kinds, viz., Odana (cooked rice), Sattu (baked 
grain flour), Kummasa (junket, pulse & rice mixed), Maccha (fish) and Mamsa (meat). 
(Pac. p. 98; Kv. (M) p. 220, 281; Cf SP. Vol. II, p. 861). 


It is laid down that a monk should not eat the pindapata if it is arranged by 
a nun, If one takesit, he commits an offence of Pacittiya. (Rule No. 29; Pae. 
p. 97). Similaly there are other fifteen Pacittiya offences, four Patidesantya offences 
and thirty Sekhiya offences mentioned in the Patimokkha which are connected with 
the pindapata of the monks. 


Pitughataka 
A patricide. Such a person should never be ordained. If anybody ordains 


him, he commits the offence of Dukkuta, In case he has already got his ordination, 
this should be cancelled. (Mv. p. 91; Cf. SP. Vol. III, p. 1077). 


Pitha 


A chair, stool or bench. It should not be too high, Its recommended height 
for the monks is ‘eight Sugata fingers’ (Sugatangula) from the ground. Ifa Bhikkhu 
or Bhikkhuni used a too high pitha, he committed an offence of Pacittiya. (Bhikkhu 
Pacittiya Rule No. 87; Bhikkhuni Pacittiya Rule No. 163.—Pac. pp. 19, 52,223; 
Pm. (B), pp. 19 & 52). If the height ofthe pttha is more than the recommended 
size, it,should be cut to the normal height before it is used. 


The pitha should not be stuffed with cotton; otherwise an offence of Zacittiya 
was committed, (Bhikkhu Rule No. 88; Bhikkhuni Rule No. 164.— Pac. p. 225; 
Pm. (B), p. 19 & 25). 1f it was so, the cotton should be taken out before it was 
used. A cushioned pitha belonging to a lay-man might be used only for sitting 
but never for sleeping. (Cv. p. 258). 

There were tour kinds of Pithas, viz., Masarakapitha, Bundikàbaddha-pitha, 
Kulirapadaka-pitha and Áhaccapadaka-pitha. (Pac. pp. 62, 223). The Masaraka-pitha 
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was made by boring a hole into its feet and by putting through a notched 
end. The Bundikabaddha-pttha was made by cutting out from one piece of wood, 
ie.not by fixing or tying together the feet with the slats. The Kultrapadaka- 
pitha was a decorated chair with its carved or curved legs. Literally it was a ‘crab- 
footer’ chair or stool, Its legs were carved like the feet of an animal like horse, ram, 
etc., or were curved like a crab. (Cf. Assamendakadinam padasadiseht padehi kato. Yo 
và pana koci vankapadako ayam vuccatt kulirapadako.—SP. Vol. II, p. 790.; Kankhayo- 
janamohatika (M), Vol. III, p. 354). The Ahaccapadakapitha was a chair or bench 
whose legs were placed in the mortice of the horizontal slat. (Jbid.). All these 
pithas were permitted by the Buddha for the use of the monks, (Cv. p. 242). 


Another kind of Pitha which was kept in the Zantaghara was known as Janta- 
gharapitha. This was used in order to protect the robes from being soiled by dirt, 
(Cv. p. 210). The cane chair was ealled Bhaddapitha. (Cf. Bhaddapitham ti vettamayam 
pitham vuccati. — SP. Vol, III, p. 1299). This was allowed by the Buddha for the 
use of the monks, (Cv. p. 242). The cloth-seated chair was known as Vithtka. 
(Cf. Pithika ti pilotikabaddha pithameva.—SP. Vol. III. p. 1299). The Buddha 
allowed its use for the moks. (Co. p. 242). The Elakapaüdakapitha was a wooden 
seated chair. (Cf. Darupattikaya uparipade thapetva bhajanaphalakam viya katapitham 
vuccatt.— SP. Vol. III, p. 1299). This was also allowed by the Buddha for the 
monks. (Cv. p. 242). A multi-legged chair was called Amalakavattikapitha. (Cf. 
Amalakakarena yojitam bahupüdapitham.— SP. Vol. III, p. 1300). Its use was also 
allowed by the Buddha. (Co. p. 242). A chair whose seat was stuffed with the 
rice-straw, was called Palalapitha. The monks were permitted to use it. (Cv. p. 242). 
A chair with fixed-stuffed-seat was also allowed by the Buddha for the use of 
the monks. This was called Onandhapitha. (Ibid. p. 244). 


The chair beloging to the Saügha must be properly kept after use; other- 
wise an offence of Pacittiya was committed. (Bhkhhu Rule No. 14; Bhikkhuni Rule 
110.— P àc p. 62). 


Pithika 


A cloth-seated chair (probably an easy chair with cloth seat). (Cf. Pithikati 
pilotikabaddha ptthameva.—SP. (M), Vol. III, p. 1299). The Buddha allowed this 
type of chair for the use of the monks, (Cv. p. 242). 


Puggala-Uposatha 

Since one Bhikkhu alone cannot perform the Uposatha ceremony, he is requir- 
ed to take up the ‘resolve’ (Adhitthana) only for holding the Uposatha. This is known 
as Puggala-uposatha. It is also called Adhitthana-uposatha. (Mo. p. 126; Cf. Kv. (M), 
pp. 93, 95). See UPOSATHA. 


Pupphadasa-Civara 


A robe with floral printed fringe. The Buddha prohibited the use of such 
arobe. Ifany monk used it, he committed the offence of Dukkata. (Mo. p. 321). 


Purimikà -Vassüpanayika 165 
Puppharajana 


Dye made out of flower. It was one of thesix dyes allowed for the robes 
ofthe monks. The other dyes were made out of root, trunk, bark, leaves or 
fruits of a tree. (Mv. p. 302). According to the SP. (Vol. III, pp. 1194-1195] the 
flower of Kusumbha or Kimsuka should not be used as the dye. 


Puppharasa 


Flower-juice. All kinds of flower-juices, except Madhitka (bassia latifola) flower- 
juice, were allowed by the Buddha for the monks. (Mv. p. 260). The flower juice 
was regarded as Yamakalika and so, may be taken even in the afternoon or in the 
night. (SP. Vol. II, 861; Vol. III, p. 1167). 


Pubbakarana 


‘Arrangements’ to be kept ready before holding the Uposatha ceremony. These 
are the following : (i) Sweeping of the Uposathagira (Sammajjani|; (ii) Light 
arrangement (Padipo); (ii) Keeping the water ready for drinkinz and washing 
purposes (Udakam); (iv) Sitting arrangement  (Asanam). (Sammajjant padipo ca, 
udakam asanena ca. Uposathassa etant pubbakaranam tt vuccati.-— Kv. (M), p. 95; SP. Vol. 
III, pp. 1121, 1435: Cf. Pm. (B), pp. 1; Mv. pp. 119-120). 


Arrangements on other occasions are also known as Pubbakarana; e.g. Pubba- 
karana of Kathina. (Pari. p. 310). 


Pubbakicca 


‘Preliminaries’ to be observed prior to the ‘recitation’ of the Patimokkha in 
the Uposatha ceremony. These are the following five : (i) Chanda-akkhana, i. e. pro- 
clamation of the ‘consent’ (chanda) of the absentee monks; (ii) Parisuddhi-akkhana, 
i.e. proclamation of ‘purity’ (parisuddhi) of the absentee monks; (iii) Utu-ahkhana, 
i.e. proclamation of the date and season of the Uposatha day; (iv) Bhikhhuganana- 
akkhàna i. e. proclamation of the number of the monks in the assembly; (v) Ovada- 
akkhana i. e. announcement of the desire of the Bhikkhunis for ‘exhortation’ (ovāda). 
(Chandaparisuddhiutukkhanam bhikkhuganana ca ovado. | Uposathassa etant pubbakiccam ti 

" vuccati. —Kv. (M), p. 95; SP. Vol. III. pp. 1122, 1435; Cf. Mv. pp. 118-123; Pm. 


(B), p. 1). 


Purimika- Vassüpanayika 

The first Vassavasa (rainy-season-resort) which commences from the first day 
after the full-moon.day of Asilha month. The second one (Pacchimika) starts one 
month after this, i. e. from the first day after the full-moon day of Savana month. 
A Bhikkhu may take up any of the two Vassipanayikas, preferably the first one. 
(Aparajjugatayaasü|hiyà purimika upagantabba; masagatiya asalhiya pacchimika upaga- 
ntabba.—Mo. p. 144; Cf. SP. Vol. III, p. 1126). See VASSAVASA. 
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Purebhatta 


Before the meal-time; i. e. from dawn to noon. (Cf. Arunuggamanam upadaya 
yava majjhantika.—P àc. pp. 139, 371). 


Püga 

A religious corporation or trust or guild. (Cf. Pagam ti dhammaganam.—SP. 
Vol. II, p. 946; Dhammaganoti sasane loke va anekappakürapufifiakarako gano.—Vimati- 
vinodanitika (M), Vol. II, p. 72). Incase a lady comes for ordination fr om the 
region administered by a Paga and the nuns find her a thief, then this matter must 
be reported to the Piiga. If the nuns ordained her without informing this fact to the 
Pūga, an offence of Sanghadisesa was committed. (Rule No. 2; Pac. p. 302; Pm. (B), 
p. 29). 


Pokkharani 
A pond or a tank. The Buddha allowed the monks to accept a pond if 


donated by a lay-devotee. The pond may have Ghats, railings, sluices, etc. (Cv. 
p. 212). 


Potthaka 

A kind of heavy cloth made of Makaci fibre. (Cf. SP. Vol, III p. 1204). The 
Buddha prohibited its use for the monks; and if anyone used it, he committed the 
offence of Dukkata. (Mv. p. 320-321). 


Pha 


Phanaka 

A kind of comb. (Cf. Dantamaüdisu jena kena ci.—SP. Vol. III, p. 1282). 
Its use was prohibited for the monks by the Buddha. If one used it, he committed 
the offence of Dukkata. (Cv. p. 195). 


Phanadasa-Civara 


A robe arranged in such a manner so that its fringe looked like the hood of 
asnake. The Buddha did not allow the monks to form the fringe of the robe 
like this. If a monk put his robe in this fashion, he committed the offence of 
Dukkata. (Mv. p. 321). 


Phanahatthaka 


A person with webbed fingers. (Cf. Yassa vaggulipakkhaka vtya anguliyo sam- 
baddha honti,—SP. Vol. 11I, p. 1081). Such a person should not be ordained. 
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If one ordained him, he committed the offence of Dukkata. (Mv. p.95). In 
case such a person happened to get his ordination, this need not be cancelled; 
but his Upajjhaya and Acariya and all those who took part in his ordination were 
not free from the offence of Dukkata. (SP. Vol. III, p. 1036). 


If a person possessed six fingers, he also should not be ordained unless his extra 
finger was removed. (Yassa pt cha anguliyo honti na pabbajetabbo, pabbajetukamena adhi- 
kangulim chinditoa phasukam katva pabbajetabbo,—Ibid, p. 1081). 


Phalakacira 


A slip of wood or bark used as dress by the ascetics. The Buddha prohibited 
its use for the monks. If any mok used it, he was liable to commit the offence of 
Thullaccaya. (Mv. p. 320). Since it was used by the mendicants of other sects, it was 
also called Titthiyadhaja. (Ibid.). 2 


Phalakhádaniya 

The fruit taken as an eatable, just as food (not as a medicine). The Buddha 
allowed all kinds of fruits for the monks to use as food. (Mo. p. 263). Some such 
kinds of fruits are mentioned in the SP. [Vol. II, p. 857]; e. g. jackfruit (panasa), 
bread-fruit (labuja), palmyra fruit (ta[a), coconut (nalskera), mango (amba), rose- 
apple ( jambu), ambataka (Amaya in Hindi ?) tamarind (tintinika), matulunga (a kind 
of citrus fruit, brobably matübi in Hindi ?), wood-apple (kapittha, Kaitha in Hindi), 
gourd (alàbu Laukī in Hindi), Kumbhanda (Kumharà in Hindi), timbarüsaka (?), 
tipusa (a kind of cucumber), vatingana (egg plant. Probably Bafgana in Hindi), 
coca (a kind of wild banana with seeds), honey-tree fruit (madhüka), etc. 


Phalabhajaka (— Bhikkhu) 

A monk selected for the distribution of fruits belonging to the Sangha. An 
‘able’ monk is selected for this purpose by the Safigha by holding a JVattidutiyaka- 
mma (Cv. p 273). 


Phala.Bhesajja 

The medicinal fruit, not used as food by the people, such as Vilanga, 
Pippali, Marica (pepper), Harttika,  Vibhitaka (Baheya in Hindi), Amalaka, 
Gotthaphala, etc. Such fruits were allowed by the Buddha for the use of the monks. 
The monks might keep these fruits for any number of days, even for the whole 
life; but could use it only when necessary, otherwise the offence of Dukkata was 
committed. (Mo. p. 220). 


Phalarajana 

The dye made out ofa fruit. It is one of the six dyes allowed for the robes of 
the monks. The other dyes were prepared out of the root, trunk, bark, leaves or 
flowers: (Mv p. 302). . 
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Phalarasa 


The fruit-juice. All kinds of fruit-juices were allowed by the Buddha for the 
use of the monks, except the fruit-juice of grains (dhafifiarasa). (Mov. p. 260). It 
was regarded as Yamakalika, and so may be taken even in the afternoon or in the 
night. (SP. Vol. III, p. 1167 Cf. Vol. II, p. 861; Cf. Kv. (M), p. 231). 


Phianita 

Mollasses or other produce of sugar-cane juice. (Cf. Ucchurasam upadaya 
apakka và avatthukapakka va sabba pi avatthuka ucchuvikati phanitam ti vuccati.—S?. 
Vol. II, p. 726). It is regarded as a medicine, and so it may be stored for seven 
days after it’s acceptance. But if it is kept for more than seven days, an offence of 
Nissaggiya Pacittiya is committed. (Bhikkhu Rule No. 23; Bhikkhuni Rule No. 25; 
Para. pp. 356-357, Pm. (B), pp. 9 & 37; Mv. p. 218). 


Phünita was also used for preparing the delicious food (panita bhojana). If a 
monk took such a food by asking himself, he committed an offence of Pacittiya. 
(Rule No: 39; Pac. pp. 123-125). If a Bhikkhuni used it by asking (not being sick), 
she committed an offence of Patidesaniya. (Rule No. 3; Pac. p. 485; Pm. (B). 52). 


Phatikamma 


In case a monk receives an expensive blanket or rug from another monk, it 
may be accepted by giving any furniture of higher value or at least of equal value; 
but never of less value. This is called Phatikamma. (Co. p. 271; Cf. SP. Vol. III, 
p. 1333; Vimativinodanitika , (M), Vol. II, p. 248). 


Pharusap ana 


Sweet-drink of Pharusa-juice. (Phalasa in Hindi). It was one of the eight 
sweet drinks allowed by the Buddha for the monks. (Mo. p. 260). It is regarded 


as Yamakalika, and so it may be taken even in the afternoon or even in the night. 
(SP. Vol. II, p. 861; Vol. III, pp. 1167; Cf. Pac. pp. 117, 119, 122, 240, 243, 425, 
Kv. (M), p. 231). 


Ba 


Baddhasima 


A ‘boundary’ or ‘limit’ of the ‘residence’ (avàsa) of the monks to be deter- 
mined by the Sangha for purpose of their Uposatha or other Sangha-kamma 
(ecclesiatical act) by fixing the ‘signs’ (nimitta) for it. A Nattidutiya-kamma is held 
by the Sangha for the purpose. For the ‘signs’ eight objects may be taken, 
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such as, a mountain (Pabbata-nimitta), a block of stone (Pasana-nimitta), a wood 
(Vana-nimitta), a tree (Rukkha-nimitta), a highway (Magga-nimitta), a water (Udaka- 
nimitia).. As this Sima is demarcated by the ‘signs’ (for which a Nattidutiya-kamma 
is held), it is called Baddha-sima. (Mov. p. 109; Cf. SP. Vol. III, pp. 1113-1114; 
Kv. (M), pp. 88-90). See also SIMA. 


Badhira 


A deaf person. Such a person should not be ordained. If one ordains him, 
he commits the offence of Dukkata. (Mv. p. 94). If he has already got the ordi» 
nation, this need not be cancelled; but his Upajjhàya and Acariya and all those 
who took part in his ordination ceremony are not free from the offence of Dukkata. 
(SP. Vol. III, p. 1086). 


Should a person be able to hear a loud voice, he may be ordained. (Yo sabbena 
sabbam na sunati. Yo pana mahasaddam sunati tam pabbajetum vattati, — Ibid.). 


Bahanta 


The two extreme pieces on the either sides of the anuvivatta of the monk’s 
robe, are known as Bahanta. (Mo. p. 304; Cf. SP. Vol. III, p. 1196—Anuvivattanam 
bahi ekekam khandam). See CIVARA. 


Báhiralomi-Unni 

A kind of rug outside with hairs and plain inside. Its use was not allowed 
by the Buddha for the monks, If one used it, he committed the offence of Dukkata. 
(Cv. p. 197). It may however be used by reversing the hair-side to inside. (Lomant 
anto katva parupitum vattati.—SP. Vol. III, p. 1284). 


Bidalakam 

A split-bamboo or skewer used for folding the mat fixed underneath the 
Kathina (wooden frame), if the mat is found bigger than the Dandakathina, the 
under-frame. This was sometimes found necessary when stitching the smaller 


robes. (Cv, p. 205; Cf. Dandakathinapamanena katasirakassa pariyante patisamharitva 
dugunakaranam. —SP. Vol. III, 1288; also Cf. Vajirabuddhitika (M), p. 523; Vimati- 


vinodanitika (M), Vol. II, p. 233). 


Bidala-Maiica 

A bed-stead made of laths of split bamboo or cane. (Cf. Vettamaficam veluvi- 
livehi và vitam.— SP. Vol. IM, p. 1299). Its use was allowed by the Buddha for 
the monks, (Cv. p. 241). (Is it Maciya in Hindi ?). 
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Bimbohana 


A pillow, The Buddha allowed the use of the pillow for the monks (of a size 
suited for the head) (Stsappamanam). A pillow of large size (a/dhakaytka) was not per- 
mitted for the use of the monks. If a monk used a large pillow, he committed the 
offence of Dukkata. (Co. p. 243). The usual size prescribed for the monks was one 
span and four angulas from the three corners; and from the middle it should be one 
close-fisted hand. (Cf. Stsappamanam nama yassa vithürato tisv kannesu dvinnam 
kannanam antaram mintyamanam vidatthi ceva caturangulam ca hoti. Maj jhatthanam mutthi- 
ratanam hoti.— SP. Vol. III, p. 1300). The Bimbohana was usually stuffed with co- 
tton. The cotton might be taken from a tree or from a creeper or from grass. 
(Rukkhatülam, latatülam, potakilatülam.— Co. p. 243). 


The Bimbohana belonging to the Sangha can neither be ‘distributed’ nor 
‘divided’ (avissajjiya, avebhangiya). If it is so done, the offence of Thullaceaya is 
committed. (Ibid. pp. 266 & 268). 


Bilalasankhalika-Chanda 


A Chanda or ‘consent’ which is handed over to a Bhikkhu by a sick monk and 
then that Bhikkhu (Chandaharaka) hands over to another and that also to another 
and so on, It is known as Bilalasankhalika-chanda, Literally it means ‘a Chanda in 
chain’, (SP. Vol III, p. 1120; Kv. (M), p. 26). This Chanda is not regarded as 
‘carried’ to the Sangha, (Cf. Mo. p. 123). 


Bilalasankhalika-Parisuddhi 


The ‘purity’? or Parisuddhi which is handed over to a monk by a sick monk 
and then that monk (Parisuddhi-haraka) hands over to another and that also 
to another and so on. It is known as Bialasankhalika-parisuddhi. Literally it means 
‘a Parisuddhhi in chain’. (SP. Vol. III, p. 1120; Kv. (M), p. 96). This Parisuddhi 
is not regarded as ‘carried’ to the Sangha. (Cf. Mv. p. 122). 


Bundikabaddha-Pitha 


A kind of chair or stool or bench made out of one piece of wood; not by 
fixing or tying together its feet with slats. (Cf. Bundena padenz sah1 ekabaidha atanı 
yassa so Bundikabaddho.— Abhidhanappadipikatika, Gatha No. 310). Its use was 
allowed by the Buddha for the monks. (Co. p. 242; Pac. p 62). 


© 


Bundikabaddha-Mafica 


A kind of bed or couch which is made out of one piece of wood; not by fixing 
or tying together its feet with the slats. (Cf. Bundikabaddha ti atantht maficapade 
damsüpetoà — pallankasankhepena kato.—SP. Vol. II, p. 790. Bundena padena saha 
ekabaddha atani yassati bundikabaddho.— Kankhayojanamahitika, (M), Vol. III, p. 354; 
Bundena pàdena saha ekabaddha atani yassa so bundikabaddho.—Abhidhanappadipikatika, 
Gatha No. 310). 
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It is one of the four kinds of Mañcas allowed by the Buddha for the use of 
the monks. (Co. p. 242; Pac. p. 223). 


Byatta 


A person who is clever or able in the Vinayapitaka, is regarded as Byatta, (Cf. 
Byatto nama yassa satthakatham vinayapitakam vacuggatam pavattati. Ayam byatto nama.— 
SP. Vol. III, p. 1033). 


This word is usually combined with Patibala (‘competent’), (Cf. Mv. p. 67). 


Brahmadanda 


A kind of very severe punishment, something like a social boycott; A monk 
who is scurrilous (mukhara) and who behaves with other monks very impolitely, 
angrily, harshly is condemned of Brahmadanda. (Cf. Yo aiito” bhikkhu mukharo hoti 
bhikkhit duruttavacanehi ghattento khumsento vambhento viharati tassa pi databbo.—SP. 
Vol III, pp. 1522-1523). When the monk is condemned of this punishment, other 
monks should not speak to him, nor exhort him, nor instruct him. (Neva vattabbo na 
ovaditabbo nanusasitabbo.— Co. p, 414). It is a sort of complete boycott of the monk 
and then no connection should be kept with him. 


Once the Buddha asked Ananda to request the Saügha to punish Channa 
with the Brahamadanda. After the Mahàáparinibbána of the Buddha, the Sangha 
pronounced the punishment of Brahmadanda against Channa at the end of the First 
Buddhist Council held at Rajagha, as desired by the Buddha. Ánanda then appri- 
sed him of this punishment at Kosambi. (Tbid.). 

When the Sangha gives this punishment, a monk is deputed to inform the 
condemned monk about it This punishment is given by the procedure of 
Apalokanakamma, 1f the condemned monk behaves properly and requests the 
Saügha for pardon, the Sangha may revoke the punishment. (SP. Vol. III, 


pp. 1522-1523). 


Bhanga 

A kind of coarse cloth made out ot the hemp of Bhafga plant. It was prescribed 
as one of the six cloth-materials for the robes of the monks. The others were Khomam, 
Kappastkam, Koseyyam, Kambalam, Sanam. (Mv. pp. 55; 100; 298. Cf. Etehi paficahi 
missitoa katasuttam pana bhangam ti veditabbam, i. e. the cloth made of mixed mate- 


rials.—SP. Vol. III, p. 1187). 


Bhangodaka 
A kind of medicinal water prepared from different leaves cocked together. 
This was used for the treatment of gout (AAgavata). (Cf. Nanapannabhangakuthitam 


udakam tehi pannehi ca udakena ca sificitya sedetabbo.—SP. Vol, III, p. 1155). Its use 


was allowed by the Buddha for the monks. (Mo. p. 224). 
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Bhandagara 

A store-room for keeping the robes etc. of the monks. The store-room may be 
a Vihara, an Addhayoga, a Pāsāda, a Hammiya or a Guha, as selected by the Sangha 
(by holding a Nattidutiyakamma). (Mov. p. 301). The Bhandagara should be in the 
middle of the Arama, easily accessible to every person, (SP. Vol. III, p. 1190). 


Bhandagiarika (--Bhikkhu) 


A monk in-charge of the store-room of the ¢tvara etc, is known as Bhanda- 
garika, The Sangha selects a ‘just’, intelligent and fearless monk for this purpose 
by holding a JVattidutiyakamma. | (Yo na chandagatím gaccheyya, na dosagatim gaccheyya, 
na mohagatim gaccheyy, na bhayügatim gaccheyya, gahitagahitam ca janeyya.— Mv. p. 301; 
Cf. Cv. p. 273; SP. Vol. III, p. 1191). 


The Bhandagari&a is given a particular place in the Vihara; and from there he 
should not be removed. If anybody causes him to vacate from this place, he commits 
the offence of Dukkata. (Mv. p. 301). 


Bhandukamma 


The act of close-shaving. It is essential that the Sangha should be informed 
before a person is shaved for his ordination. (Mv. p. 80; Cf. SP. Vol. III, 
p. 1051). 


Bhattagga 


A refectory, a dining-hall. The monks used to take their meals there. (Mo. 
p. 262; Cv. p. 317). It is a room in the Vihara; but usually the laymen used to build 
it in the village. (Cf. SP. Vol. III, p: 1373). The Buddha has laid down that the 
monks must behave properly when going to meals in the Bhattagga, For details see 
Bhattaggavattakatha. (Cv. pp. 317-319). 


Bhattaggavatta 


Duties of the monks when visiting the ‘refectory? (Bhattagga). The Buddha 
has laid down certain rules which should be observed by the monks when ip 
a refectory for their meals. For instance, when informed of his meal, the monk 
should dress himself properly and go behind the elderly monk. When entering 
there; he should behave properly and take his seat only after the elderly monks 
have already taken their seats. When the meal is being served or water is being 
given or other things are being served, he should accept them decently. While 
eating, his movements should be mannerly. The elderly monks should start their 
meals only when the meal has been served to all the members in the company. 
When returning from the refectory, the junior monks should get up first then the 
senior moks. The movement there must be decent. (For details see: Cv. pp. 317-319; 
Cf. SP. Vol. III, pp. 1373-1374). 
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It has also been laid down that the eldest monk in the compan y should 
address the ‘benediction’ (anumodana) to the donor after the meal. (Ibid. pp. 316-317). 


Bhattudesaka (—Bhikkhu) 


A monk who makes the assignment of the monks for the meal ‘offered’ to the 
Sangha. An ‘able’ monk is selected by the Sangha for this purpose by holding a 
Nattidutiyakamma. (Para. pp. 239-240; Cv. p. 273). Such a monk should be endo- 
wed with these five qualities: He should not be led away by greed, or anger, 
or delusion, or fear and he should know the proper way. If necessary, he may be 
permitted by the Saügha to make the allotment of the monks by lot or ticket 


(Salaka or Pattika). (Cv. p. 273; Cf. SP. Vol. III, pp. 1351-1352) 


Bhaddapitha i 


A cane-chair. (Cf. Vettamayam pitham.—SP. Vol. III, p. 1299). This kind 
of chair was allowed by the Buddha for the monks. (Cv. p. 242). 


Probably it was most decent (bhadda) and comfortable, hence it was called 
Bhaddapitha. 


Bhikkhu 


A fully ordained Buddhist monk, who is at least twenty years of age. (Cf. 
Samaggena sanghena fiatticatutthena kammena akkuppena thaindrahena upasampanno ti 
bhikkhu.—Pac. pp. 33, 41; Para. pp. 29, 30, etc.; Cf. SP. Vol. I, p. 232). 

A Bhikkhu of ten years standing is known as Thera Bhikkhu. (SP. Vol. I, 
p. 232). This Bhikkhu alone can become an Upajjhaya or Acariya of a monk and he 
alone can ordain a person. ( Mz. pp. 57, 67). 


Bhikkhugatika 


A a layman who associates with the Bhikkhus or resides in the Vihara with 
the monks, (Cf. Ekasnim vihare bhikkhühi saddhim vasanakapuriso.—SP. Vol. III, p. 
1130). Ifa Bhikkhugatika is ill and sends for the monks to see, the monks should 
go to him even during the Vassdvasa (rainy-season-resort); but should return within 
a week, (Mv. p. 155). 


Bhikkhuni 

A fully ordained Buddhist nun. When a lady gets her first *initiation 
(pabbajja), she is known as Samanert. After her pabbayja she is trained and then 
she is allowed to attain the stage of Sikkhamana. When she completes at least two 
years as Sikkhamüna, she then becomes fit for her ‘higher ordination’, the Upasampada. 
After her Upasampada, she becomes a Bhikkhun:, At the time of Upasampada she 
must be at least twenty years of age. (Pac. pp. 437-446 cf SP. Vol. III, p. 1383). 
See: UPASAMPADA. 
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Bhikkhunidüsaka 


A seducer or polluter of a Bhikkhhni. (Cf. Yo pakatattam bhikkhuntnam tinnam 
maggünam aññatarasmīm diseti. Ayam bhikkhuntdüsako nama.—SP. Vol. III, p. 1077). 
Such a person should not be ordained. If anybody ordains him, he commits the 
offence of Dukkata. In case such a person happens to get his ordination, this 
should be concelled. (Mo. p. 92). 


Bhikkhunovadaka (— Bhikkhu) 


A monk selected by the Sangha to deliver ‘exhortation’ of the Afthagaru- 
dhamma (Ovada)to the nuns on the Uposatha day, is known as Bhikkhunovadaka- 
bhikkhu. The Sangha holds a WNatticatutthakamma for selecting such a monk. 
A monk endowed with the following eight qualities shouid be selected, 
oiz., (i) he should be virtuous and scrupulous in the observence of the Patimokkha 
rules, (ii) he should be learned and should possess good knowledge of the scriptures, 
(iii) he should possess a thorough knowledge of both the Patimokkhas, the Bhikkhu 
Patimokkha & Bhikkhuni Patimokkha, (iv) he should be a good and charming preac- 
her, (vi) he should be ‘competent’ to ‘exhort’ the nuns, (vii) his behaviour has 
never been unwholesome towards any Sámaperi or Bhikkhuni on any previous 
occasion, (viii) he should be of tweny years standing or more since his Upasampada. 
(Pac. pp. 75-78 cf. SP. Vol. III, 1505). 


When a Bhikkhu has to ‘exhort’ the nuns, the courtyard should be swept, 
arrangements of the water for drinking and washing and of sitting should be 
kept ready. And then he should sit there with another monk. He should also 
enquire whether allthe nuns have arrived or not. He should then ask them 
whether they fully know the A¢thagarudhamma (eight ‘important’ rules) or not. If 
they reply in the affirmative, the Bhikkhu should ‘exhort’? them to observe the 
eight ‘important’ rules most scrupulously. In case they are found not having the 
thorough knowledge of these rules, he should preach them these rules. (Pac. p. 78; 
Cf. SP. Vol. III, p. 1239). 


If any monk other than the Bhikkhunovadaka-bhikkhu ‘exhorts’ the eight ‘impor- 
tant’ rules to the nuns, he commits an offence of Pacittiya. (Rule No. 22; Ibid, 
p.82). The ‘exhortation’ should not be held at a nunnery, except when a nun is 
sick; otherwise an offence of Pacittiya is committed. (Rule No. 23, Ibid. pp. 
83-85). j 


Bhikkhu-Sammuti 


A formal permission obtained from the Sangha by a monk (when the observa- 
nce of the ecclesiastical rule is not ordinarily possible). This permission is necessary 
on some special occasions. For instance, as a rule a monk cannot remain without 
any of the three cicaras unless he has obtained the Bhikthu-sammuti; otherwise he 
commits the offence of JVissaggiya Pacittiya. (Rule No. 29; Para. p.371 Pm. 


(B), P: 10). 
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Bhittikhila 


The wooden peg, provided in the Vihara to hang the bag, etc. This was 
allowed by the Buddha. (Cv. p. 246). It is künt! in Hindi. 


Bhisi 

A kind of cushion or mattress stuffed with wool, cotton, bark, grass or talipot 
leaves. The cover of the bhisi may be made of cloth or leather. (Pac. pp. 62-63; 
Kv. (M), p. 201; SP. Vol. III, p. 1303). This was allowed by the Buddha for the 
use of the monks, The bhisi belonging to the Saügha must be kept properly after 
use; otherwise an offence of Pacittiya is committed. (Bhikkhu Rule No. 14; Bhikk- 
huni Rule No. 110; Pm. (B), pp. 12 & 46). 


Bhummattharana 


A carpet or a mat made of reeds to be spread over the Cimilika (a kind of sprea- 
ding); and if there is no Cimilika, it may be spread on the bare ground. (Cf Bhu- 
mmattharanam nama  cimilikaya sati tassa upari, asati suddhabhümiyam  attharitabbz kata- 
sarakadi vikati.— SP. Vol. II, p. 792; Kv. (M), p. 203). It is one of the ten kinds of 
spreadings grouped under Seyya allowed for the use of the monks by the Buddha. 
(Pac. pp. 63, 64; Mv. p. 413). See: SEYYA. 


Bhitagama 

Vegetable kingdom, of roots (milabijam), stems (khandhabtjam), joints (phalu- 
bijam), buddings or shoots (aggabtjam), or seeds (btjabtjam). (Pac. p. 55; Cf. Patitthi- 
taharita tinarukkhadinametam adhivacanam —SP. Vol. II. p. 776). A monk ora nun 
is forbidden to destroy any kind of vegetation; otherwise an offence of Pacittiya 
is committed. (Bhikkhu Rule No. 11; Bhikkhuni Rule No. 107.— Pac. p. 55; 
Pm. (B), pp. 11 & 46). 


Bhedánuvattaka (—Bhikkhu) 


The follower of a ‘schism-maker.? Such a monk is warned for three times 
by the Sangha not to follow the 'schism-maker.' In case the monk does not 
pay any heed to this warning of the Saigha, he commits an offence of Sangha- 
disesa. (Bhikkhu Rule No. 11; Bhikkhuni Rule No. 15. Para. pp. 262-265; Pm. 
(B) pp. 4 & 32). But if the monk followes the 'schism-maker' innocently, he 
commits the offence of Thullaccaya (not the Sanghadisesa). (Cv. p. 302; Cf. «SP. Vol. 


III, p. 1124). 


Bhesajja 

Medicine. The Buddha, at the first instance, allowed only five kinds of 
medicines which may be' stored by the monks for a period of seven days only. 
These were: Sappi (ghee), Navanita (butter), Tela (oil), Madhu (honey) and Phanita 
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(molasses). And if these medicines were stored for more than seven days, an offence 
of Nissaggiya Paücittiya was committed. (Bhikkhu Rule No. 23; Bhikkhunt 
Rule No. 25. Para. pp. 25€-257; Cf. Mv. p. 228). In course of time the Buddha 
allowed other kinds of medicines also, such as prepared from roots, leaves, herbs, 
harttika, etc, And he also allowed the monks to keep them even for the whole life 
and to use them at any time whenever necessary. These are, therefore, known as 
‘Yamekalika’, (Pac. p. 121; Mv. pp. 219-220). 


Medicine is one of the four ‘requisites’ of the monks, (Bhesajja-parikkhara or 
Nissaya. Cf. Civarapindapatasenasanagilànapaccayabhesajjaparikkhara,— Mv. p. 100). 
In case a lay-devotee requests a monk (who is not at present sick) to accept some 
medicine, the monk may accept this offer, but can take it only when he falls 
il. (Pac. p. 142). This acceptance is valid for four months only. If this is 
accepted after the expiry of four months, an offence of Pacittiya is committed. 
(Bhikkhu Rule No. 47; Bhikkhunt Rule No. 128. Pm. (B), pp. 15 & 48). 


Bhesajjathavika 


A medicine-kit. Its use was allowed by the Buddha for the monks. (Cv. pp. 
206-207). It may have strings to hang. (/bid.). 


Bhojaniya or Bhojana 


A meal consisting of five kinds of food-stuffs (bhojana); viz, Odana (cook- 
ed rice), Sattu (powder of baked barley or wheat or gram etc), Kummasa (mixed 
rice and pulse; Khicart in Hindi), Maccho (fish) and Mamsam (meat). (Pac. pp. 
117, 119, 121, 129, 240, 243, 311, 413, etc.; SP. Vol. II, pp. 842-844). 


The Ko [(M), p. 220] informs that Odana sometimes implies other seven 
kinds of cooked grains, viz., Sali (rice), Vihi (a kind of rice), Yava (barley), 
Godhiima (wheat), Kangu (millet white, red or black), Varaka (a kind of millet, pro- 
bably Bajara in Hindi), Kudrüsaka (a kind of rice. Kodo in Hindi). (Cf. SP. Vol. 
II, pp. 842-844). The Sattu may be prepared from any of these seven kinds of 


grains. 


In the Pm. [(B), p. 14], the following things are regarded as the delicacies 
(Panitabhojanani): Sappi (ghee), Navanita (butter), Tela (oil), Madhu (honey), 
Phanita (molasses), Maccho (fish), Mamsam (meat), Khira (milk) and Dadhi (curd). 


Bhojjayagu 

In case the Yagu (rice-gruel) gets too thick to be taken only by hand like 
food (not by sipping as usual), it is known as Bhojjayagu.*(Mo. p. 238; Cf. SP. Vol, 
II, p. 843). Also see YAGU. 
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Mamsa 


Meat. It was one of the five kinds of Bhojanas (food or meal); the others being 
odana (cooked rice), sattu (baked grain flour), kummasa (mixed pulse & rice) and 
maccha (fish). (Pac. pp. 117, 119, 121, 129, 240, 311, 413, 425; Cf. SP. Vol, II, 
pp. 844-845). It was also regarded as a delicacy (pantta-bhojana), (Pac. 
pp. 123-124). 


During the time of the Buddha non-vegetarian diet was very common and 
the monks used to get meat in their alms. And so, the Buddha could not prohibit 
meat-eating. (Cv. pp. 298-299). But he has laid down certain ‘conditions’ for 
taking meat. Before taking meat the monk must be certain that it is 'free in 
three ways’, Tikotiparisuddha, That is, the monk has notseen that the animal 
was killed for him (adittham); nor has heard that the animal was killed for him 
(asutam) ; nor he has the least apprehension that the animal was killed for him 
(aparisankitam). A meat which is ‘pure’ from these three view-points, is only fit 
for a monk. Any meat other than this would involve the offence of Dukkata. 
(Mv. p. 253; Cf. Cv. pp. 298-299). 


The offence of Dukkata is also committed if the monk takes the meat of the 
following animals, whether intentionally or unintentionally :—elephant, horse, dog, 
snake, lion, tiger, leopard, bear, hyena. (Mv. p. 236). Similarly, taking the 
human meat was regarded as a heinous act; and if anyone takes it, knowingly 
or unknowingly, he commits the offence of Thullaccaya. (Ibid. p. 235). And so, 
the Buddha said to the monks to get themselves ascertained about the meat which 
they would be taking. If one fails to do so, he commits the offence of Dukkata, 
(Ibid. p 235; Cf. Pari. p. 249). 


Makasakutika 


A mosquito-curtain. Its use was allowed by the Buddha for the monks. 
(Cv. p. 208; Cf. Civarakutika,— SP. Vol. III, p. 1289). 


Maccha 


. Fish. It was one of the five kinds of bhojanas (food or meal); the others being 
odana (cooked rice), sattu (baked grain flour), Kummasa (mixed pulse & rice) and 
mamsa émeat). (Fae. pp. 117, 119, 121, 122, 129, 240, 243, 311, 413, 125; Cf. SP. 
Vol. II, pp. 844-845). It was also regarded as a delicacy (pantta-bhajana).- (Pa c. 
p. 124). 

During the time of the Buddha non-vegetarian meal was very common and 
the monks used to get fish or meat in their alms. And so, the Buddha could not 
prohibit fish for the monks. (Co. pp. 298, 299). But he laid down certain 'condi- 
tions’ before taking fish. Tite monk must be certain that it is ‘free in three ways’, 
Tikotiparisuddha. That is, the monk has not seen that the fish was killed for him 
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(adittham), nor has he heard that it was killed for him (asutam) ; nor has he the least 
apprehension that it was killed for him (aparisankitam). The fish which is ‘pure’ 
from these three view-points is only fit for the monks. Any violation of it would 
involve the offence of Dukkata. (Mo. p. 253; Cf. Co. p. 299). 


Macchavalaka 


A fashion of putting on the under-garment in which the fringe hangs both 
sides. (Cf. Ekato dasantam ekato pasantam olambitoa nivattham.—SP. Vol. III. p 1294). 
This fashion was not allowed for the monks. If anyone put on the under-garment 
in this fashion, he committed the offence of Dukkata. (Cv. p. 227). 


Majjhima (— Bhikkhu) 


A monk who has completed five years after his Upasampada but has not yet 
completed ten years, is known as Majjhima-bhikkhu. (Mo. p. 106; Para. p. 29; Cf. 
Atirekapaficavassatà ya maijhimo.—SP. Vol. I, p. 232). 


Manca 


A bed or couch. It is laid down that the bed of the monks should not be too 
high. The recommended height of a bed for the monks is ‘eight Sugatangulas’, mea- 
suring from the ground upto the horizontal support. In case its height is more than 
this and a Bhikkhu or Bhikkhuni uses it, he or she is liable to commit an offence 
of Pacittiya. (Bhikkhu Rule No. 87; Bhikkhuni Rule No. 163.—Pac. p. 223; Pm. 
(B), pp. 19 & 52). It is, therefore, necessary that if it is more than the prescribed 
height, it must be made to the normal height by cutting. The bed should never 
be stuffed with cotton; otherwise an offence of Pacittiya is committed. (Bhikkhu 
Rule No. 88; Bhikkhuni Rule No. 164.— P àc. p. 225; Pm. (B), p. 225). If it is 
already so made, the cotton from it should be removed before use, Even if such a 


bed belongs to a layman, a Bhikkhu can use it only for sitting but never for sleeping. 
(Cv. p. 258). 


Four types of Maficas are mentioned in the text. These are : Masaraka, Bundi- 
kabaddha, Kultrapadaka and Ahaccapadaka. (Pac. pp. 62, 223, 225). A Masürakamafica 
is made by boring a hole into the feet of the bed and putting through a notched 
end. (Cf. Maficapüde vijjhitvà tattha ataniyo pavisitoà kato.—SP. Vol. II, p. 790; 
Cf. Kankhayojanamahatika (M), VoL III, p. 354). The Bundikabaddha-majica is one 
which is made by fixing or tying together the feet with the slats. The Kulirapa- 
daka-maiica is a bed whose feet are carved or curved. Literally it is a ‘crab-footer’; 
i. e. a bed having its legs carved like the feet of an animal like horse, ram, etc. or 
curved likea crab. (Cf. Assameniakadinam padasadisehi padehi kato, Yo pana koci 
vankapadako, ayam vuccati kulirapàdaks.—Ibid.). The Ahkaccapadaka-maica is that kind 
of bed whose legs are put in the mortice of the horizontal bar. (Ibid), — 
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The mañca belonging to the Sangha must be properly kept after its use; 
otherwise an offenee of Pacittiya is committed. (Bhikkhu Rule No. 14, Bhikkhunt 


Rule No. 110.— Pac. p. 62; Pm. (B), pp. 12 & 46). 


Mancapatipadaka 

The leg-supporter of a bed or couch. A maficapatipadaka should not be 
more than eight afgulas in height. This was the prescribed height for the monks 
by the Buddha. (Cv. p. 243). 


Mandala (of Civara) 

There are five, seven or nine or more (odd) pieces in the Bhikkhu's robe, 
which are stitched together. Each such piece is also sub-divided into two pieces, 
one is big and the other small. The big piece is called Mandala and the smaller 
sub-piece is known as Addhamandala. (Mo. p. 304; Cf. Paficakhandikactarassa 
ekekasmim khande mahamandalam.—SP. Vol. III, p. 1196). See CIVARA. 


Matakacivara 

The robe of a dead monk. Usually all the belongings of a dead monk be- 
come the property of the Sangha; but if the Sangha desires, the robe of the dead 
monk may be handed over to that monk who attended upon him during his 
illness (Gtlanupatthaka). For this purpose the Sangha will have to hold a 
Nattidutiyakamma, (Mov. pp. 318-319). 


An occasion may arise when a monk may keep his robe with another monk 


butin the meantime he is dead. In that case the robe should be regarded as 


Matakacivara. But that civara may be used by the monk who keeps it (provided it 
is so entrusted), only after obtaining the ‘sanction’ from the Sangha. (Ibid. p. 324). 


Mattika (I) 

Clay or mud (usually mixed with water etc.) used as cosmetics, particularly 
to protect the face from the flame in the Jantaghara. The Buddha allowed the 
Mattika for the monks, (Co. p. 210; SP. Vol. III, p. 1289). When the the Mattika 

' becomes decomposed or foul, it may be made scented. (Co. p. 210; Cf. SP. Vol, 
III, 1289). 

The Bhikkhunis were however not allowed to use the scented Mattika as 

cosmetics. They should use pure Mattika or Kukkusa (rice husk) instead of Cunna. 


(Co. p. 401-402). 


Mattika (II) 
Clay lump, for building purposes. This mattika may be even coloured. (Cf. 
Pakaiamattika hotu, paficavanna và sudha vā sajjurasakangutthasilesadisu và yam kitict.— 


SP. Vol. III, p. 1328). 
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The mattika of the Saügha {kept in the form of a lump is not allowed to be 
‘divided’ or ‘distributed’ (avíssajjiya, acebhafigiya). If anybody ‘divides’ or ‘distri- 
butes’ it, he commits the offence of Thullaccaya, (Cv. pp. 266, 268). 


Mattika-Bhanda 


An earthenware or pot or clay-articles or building materials; such as 
wares for cooking, pitchers, basins, fire-pans, incense-pans, bricks etc. are called 
Mattika-Bhanda. (Cf. Sabba manussanam upabhogaparibhogam ghatapitharadi kulalabha 
janam pattakataham angakarakataham dhüparukkhako dipakapallika cayanitthaka chadanitt- 
haka thüpika tii—SP. Vol. III, p. 1330). These clay-articles belonging to the Sangha 
should never be ‘divided’ or ‘distributed’, as these are avissajjantyant and avebhangt- 
yani. If anybody does so, he commits the offence of Dukkata. (Cv. pp. 266, 268). 
Therefore, these articles are also known as Garubhanda; i. e. important clay-articles. 
(SP. Vol. III, p. 1322). But the following earthen pots may be ‘divided’ or 
‘distributed’, viz., Ghatako (small water pot), Pattam (alms bowl), Kaficanako 
(saucer), Kundika (a small bucket to fetch water). (SP. Vol. III, p. 1330). 


The monks are allowed to possess all kinds of earthen wares except the Kataka 
(a special type of scrubber) and the Kumbhakartka-kuti (a small house made of earth 
and then burnt in fire). (Co. p. 233). 


Maddavinam 


A kind of belt, with many strings like the Pamanga (Yajnopfavtta etc.). (Cf. 
Pamangasanthanam.—SP. Vol. III, p. 1244). Its use was not permitted by the 
Buddha for the monks. If any monk used it, he committed the offence of Dukkata, 
(Co. p. 226). It might however be used for mending the belt. (Jbid.). 


Madhu 


Honey. Its use was allowed by the Buddha as a medicine for the monks. (Mz. 
p.219). Honey was used for preparing delicacies (panttabhojanani). And so, if a 
Bhikkhu used it by asking, he committed an offence of Pacittiya. (Rule No. 39. Pac. 
pp. 124-125; Pm. (B), p. 14); and if a Bhikkhuni did so, she committed the offece 
of Patidesaniya. (Rule No. 3. Pac. p. 485; Pm. (B), p. 53). 


Honey might be stored and kept for seven days ifto be used asa medicine. 
If it was kept for more than seven days, an offence of JVissaggiya Pacitliya was 
committed, (Bhikkhu Rule No. 23; Bhikkhuni Rule No. 25. Para. pp. 356-357; 
Pm. (B), pp. 9 & 37; Cf. SP. Vol. II, p. 725). It was also regarded as one of the 


things to be licked (patisayanani). (Ibid.). 
Madhugolaka 


A ball of molasses, usually taken with the Yagu (rice-gruel). Its use was per- 
mitted by the Buddha for the monks. (Mr. p. 238). 
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Madhupüna or Madhükapàana 


The sweet-drink of the fruit-juice of madhüka (honey tree, bassia latifolia). It 
was one of the eight kinds of sweet-drinks (panani) allowed by the Buddha for the 
monks. (Mo, p. 260). It was regarded as Yamakalika and so might be taken in the 
afternoon or in the night. Itshould be taken mixed with water, but never pure 
juice. (SP. Vol. III, p. 1167). 


Malorika 


A tripod or a stick-stand for keeping the bowl. (Cf. Dandadharako vuccati.— 
SP. Vol. III, p. 1291). It was permitted for a sick monk who could not lift the 
bowl when taking his meal. (Cv. p. 214). 


Mallaka 


A sort of scrubber, formed like the foot of a spittoon with pointed teeth. It 
was made of clay. (Cf. Makaradantake chinditva mallakamülasanthanena katam mallakam 
ti vuccati,.—SP. Vol. IIT, p. 1281; KAelamallakamülasanthanena. Idam ca vattadharakam 
sandhaya vuttam. Kantake utthapetva katavattakapalassetam | adhivacanam.— Vimativino- 
danttika (M), Vol. II, p. 228). Its use was prohibited for the monks by the 
Buddha. If one used it, he committed the offence of Dukkata. (Cv. p. 194). 


Masakavijani 


A sort of fan used for warding off the mosquitoes or flies. The monks were 
allowed by the Buddha to use it. (Co. p. 219). 


Masüáraka—Pitha 


A kind of chair or stool or bench. It was made by boring a hole into the feet 
of the chair and putting through a notched end. (Cf. SP. Vol. II, p. 790; Kankha- 
yojanamahatika (M), Vol. III, p. 354). It was allowed by the Buddha for the 
use of the monks, (Cv. 242; Pac. pp. 62, 223, 225). See also PITHA. 


Masaraka—Mafica 


A kind of bed or couch which is made by boring a hole in its feet and 
putting through a notched end. (Cf. Maficapade vijjhitva tattha ataniyo pavesetva 
kato.—SP. Vol II, p. 790; Pade masitva vijjhitva tattha aùgā ataniyo pavesetabba 
evati masarako,— Kankhayojanamahatika2 (M), Vol. III, p 354). 


It is one of the four kinds of maficas allowed by the Buddha for the use of 
the monks, (Pac. pp. 62, 223, 225; Cv. p. 242). See also MANCA. 
Mahallaka—Vihara 


A big Vihara, It is more spacious and also expensive than a Kuti. (Cf. 
Sassamikabhavera sayam yactkakatito mahantabhüvo etassa atthiti mahallako, Yasma va 
vatthum despetoa ... pamanamahantalt a yapi mahallako.—SP. Vol. II, p. 575). 
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If a monk desires to build a Mahallakavihara by himself with the help of the 
donors, he should obtain the formal ‘approval’ of the site from the Sangha (Vatthu- 
desana). If he does not obtain this ‘approval’ from the Sangha before the con- 
struction, he commits an offence of Sanghadisesa, (Rule No. 7; Para, pp. 233-239; 
Pm. (B), p. 3). 


Mahájanika 
The same as the Gana of the Bhikkhunis (not Sangha or puggala) i.e, a group 
of two or three or four nuns, (Pac. p. 343; Kv. (M), p. 311). 


Mahápadesa 
See CATUMAHAPADESA. (Mv. pp. 263-264). 


Mahávikatàni 

In the snake-bite, the Buddha recommended the following four things which a 
monk may take up without being offered by any person; viz., excreta (gütha), urine 
(mutta), ash (charika) and clay (mattika). These four things are known as Maha- 
vikatani, effective in the snake- bite. (Mv. p. 224). In case a person drinks poison, 
he may be given excreta to drink so that he may vomit the poison. (Ibid. pp. 224- 


225). 


Mahásamaya 

An occasion may arise when the number of the monks is large but the food 
available is too scarce. This is known as Mahisamaya. Under this circumstance 
the Ganabhojana (meal in ‘group’) is allowed. (Pac. p. 107; Pm. (B), pp. 13 & 47; 
Kv. (M), p. 217; SP. Vol. II, p. 833). 


Maháseda 
A sort of treatment of gout by profusely sweating the body. An interesting 
account of its procedure is given in the Samantapüsadika. It is mentioned that the 
fire of buring coal, ember, etc. is put in a pit and then covered with sand etc. The 
patient then lies down over there by putting oil on his body so that the body may 
have perspiration profusely. (Cf. Mahantasedam. Porisappamanam avatam angaranam 
pūretva pamsuvalikadtht pidahitva tattha nanavidhani vataharanapannani santharitoa 
telamakkhitena gattena nipajjitod samparivattantena sariram anuj anami.—SP. Vol. III, 
- p. 1155). This procedure was allowed by the Buddha for the monks, (Mo. p. 
224), 


Mátughátaka 


A matricide. Such a person should not be ordained. If anybody ordains 
him, he commits the offence of Dukkata. And if a matricide happens to get his 
ordination, this should be cancelled. (Mo. p. 91; Cf. SP. Vol. III, p. 1076). 
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Mánatta 


If a monk commits an offence of Sanghadisesa and immediately informs 
about this offence to another monk, he is then required to undergo a kind of 
ecclesiastical penance (which debars him from enjoying the usual previleges as a 
monk) for a period of six nights. This penance is called Manatta. (Cv. p. 86 ff.). 
The monk who commits the Sanghadisesa offence is required to approach the Sangha 
and to request for the pronouncement of Manatta on him for the period of six nights. 
The Sangha then holds a Natticatutthakamma for the purpose. (Ibid. pp. 86-87). 
This Manatta is called Apaticchanna-manatta because the Sanghadisesa offence is not 
concealed for any period. Incase a monk conceals his Sanghadisesa offence, he 
is required to undergo a penance known as Purivasa, for the days it is concealed. 
But the ‘expiation’ of the offence is not complete unless a Manatta of six nights is 
observed after the Parivasa. Since this Manatta is attached.with the Parivasa (for 
concealing the Sanghüdisesa offence), it is known as Pattcchanna-manatta. (Co. 
p. 90). In case a Bhikkhuni commits a Sanghadisesa offence, she is required 
to undergo a penance of Manatta for the period of a fortnight, no matter whether 
she has concealed the Sanghadisesa for some time or not. She has to approach 
both the Sanghas, the Bhikkhuntsangha and the Bhikkhusangha and beg for the 
pronouncement of the Manatta. (Pac. pp. 300, 328; Cv. p. 375). The Sangha then 
holds a Natticatutthakamma for the purpose. 


The restrictions imposed upon the monk during the Manatta period of six 
nights are almost the same as in the case of Parivasa, except that the condemned 
monk has to inform about his Manatta daily to the Sangha; and if sick, through a 
messenger, (Cv. p. 79). He should observe the Manalta living in a Sangha which 
is not less than of four monks. (Ibid. p. 81). Some of the restrictions are the follow- 
ing : He should not dwell with another monk under the same roof (sahavaso); 
should not live ata place where there is no monk (Vippavaso); he is regarded 
as an ‘unclean’ monk and so he should not accept the respect or honour as due to 
a monk; he should not confer Upasampada or Nissaya or accept the services of a 
Samanera; should not ‘exhort’ the Bhikkhunis even if he is so allowed by the 
Sangha; should not commit similar or graver offence for which the Manatta is 
pronounced against him; should not denounce the ‘action’ taken against him nor 
should he denounce those who took part in the ‘action’; should not debar any 
person from the Uposatha or Pavarana ceremony; should not so act as to be a topic 
of criticism; should not ‘interrogate’ a monk alleged to have committed some 
offence; should not make others quarrel. He should take the lowest seat and the 
worst apartment in the Vihara, He should not live in the forest asa Dhutanga- 
dhara or despatch others for his meals witha view to hide his Afanatta, There 
are many other restrictions regarding his movement from his own Vihara to 
another. For instance, he should not go to a Vihara where there are no monks. 
Similarly, there are some other minor restrictions given in the text. (For detais see 


Cv. pp. 77-81; Cf, PARIVASA). 
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There are four such occasions when the Manatta is interruped and the nights 
so spent are not taken into account (Ratticcheda). These are: (1) When he dwells 
with another monk under the same roof (sahavasa); (ii) When he lives at a place 
where there is no monk (vippavaso); (iii) When he fails to inform daily to the Sangha 
about his Manatla; (iv) When he observes the Manatta amidst a Sangha of less 
than four monks (Une gane caranam). (Ibid. pp. 80-81). 


In case a monk happens to commit another Sanghadisesa offence during his 
Manatta and informs about it immediately to another monk, his days already spent 
as Manatta become null and void and he has to take up the Manatta anew; but 
if he conceals the Sanghadisesa offence, the Manatta is transformed into a Parivasa, 
The Manatta then only comes after the Parivàsa period is spent. This is called 
Manatta-müla yapatikassana, (Cv. p. 105). 


After the observance of Manatta of six nights, the monk becomes eligible to 
be declared as ‘clean’ and to be ‘called back’ to the Saügha. This is known as 
Abbhana. (Ibid. p. 105; Cf. Para. p. 277; Pac. p. 328; Pm. (B), pp. 5 & 34). 


Manattacarika (—Bhikkhu) 


A monk who is observing the Manatta penance, is known as Manattacarika- 
bhikkhu. (Co. pp. 70-74, 77-81, 257, etc.). See: MANATTA. 


Manattáraha (—Bhikkhu) 


A monk who has completed the observance of Parivasa but has not yet 
started the observance of Manatta of six nights, is known as Manattaraha-bhikkhu. 
Since he is not yet free from the Sanghadisesa offence and is still ‘unclean’ 
because he has to observe the Manatta of six nights, he is, therefore, required to 
observe almost similar restrictions as in the case of Parivasa; except Arocana (i.e. 
informing to all incoming monks to his own Vihàra or to the monks if visiting to 
another Vihara). (Co. pp. 74-77). 


In case the monk happens to commit a Sanghadisesa offence during this 
interim period, his period of Parivasa already observed is treated as cancelled and 
then he has to take up the Parivasa anew, combining the previous Sanghadtsesa 
along with the present one. This is known as Manattarahamülayapatikassana, (Ibid. 
pp. 94-95). : 


Middha 


The terraced floor in front of the varandah ofa Vihara is called Middha, 
A monk should not keep his bowl on the edge of the middha; otherwise the offence 
of Dukkata is committed. (Cv. p. 202. Cf, Middhante ti alindakamiddhikadinam ante.— 
SP. Vol. III, 1285; Pamukhamiddhikadinam. Uccavatthukanam ti attho.— Vimativino- 
danttika (M), Vol. II, p. 237). 
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Middhi 


A raised platform for the use of sleeping. It was allowed by the Buddha 
for the monks. (Cv. p. 241). Its exact shape is difficult to say, but it was some- 
thing like a bed. (Cf. Maficükarena katthamattikadthi katavedikakaram, — Vimativi- 
nodantttka (M), Vol. II, 237; Cf. SP. Vol. II, p. 1299 ff ). 


Mukhacunna 


The face-powder, used as cosmetics, The Bhikkhus and Bhikkhunis were 
not ollowed to use it; otherwise the offence of Dukkata was committed. (Cv. pp. 196 
& 387; Cf. SP. Vol. III, 1283). 


Mukhapufichanacolaka 


A cloth for wiping the face, a towel, a handkerchief. ‘his was allowed, for 
the monks. It was one of the elevem civaras of the monks, which needs ‘resolve’ 
(adhitthana) before use. (Mv. p. 312; Cf. SP. Vol. III, pp. 1448-1449). 


Muttaharitiká 


The Buddha allowed the use of Haritika (yellow myrobalan) soaked in the 
urine of cow for the monks when suffering from jaundice. (Cf. Gomuttaparibhavitam 
haritikam.—SP. Vol. IIT, p. 1156; Mo. p. 225) 


Muddhani-Telaka 


A specially medicated oil, used when suffering from headache. This was 
allowed by the Buddha for the use of the monks. (Mv. p. 222). 


Muddikapána 


A drink of grape-juice. It was one of the eight kinds of sweet-drinks 
allowed by the Buddha for the monks. (Mv. p. 260). It is regarded as Yamakalika 


and so, it may be taken even in the afternoon or in the night, (SP. Vol. III, p. 
1167). 


'Murajam 

A kind of belt made in a style like the strings of the Muraja (a kind of drum). 
(Cf. Murajavattisanthanena vethetoa katam.—SP. Vol. III, p. 1294). Its use was not 
allowed by the Buddha for the monks, It might however be used only when 
mending the fringe of the belt. (Cv. p. 226). 


Muüga 


A dumb person. Such, a person should not be ordained. If anybody ordains 
him, he commits the offence of Dukkata. (Mv. p. 95; Cf. SP. Vol. III, p. 1086). 
24 
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In case he has somehow or other got his ordination, this need not be can- 
celled; but his Upajjhaya and Acariya and all those who took part in his ordination 
were not free from the offence of Dukkata, (SP. Vol, III, p. 1086). 


Mügabadhira 


A dumb and deaf person. Such a person should not be ordained. If any- 
body ordains him, he commits the offence of Dukkata (Mv. p. 95). Incase such a 
person happens to get his ordination, this need not be cancelled; but his Upajjha- 
ya and Acariya and those who took part in his ordination were not free from the 
offence of Dukkata. (SP. Vol. IIJ. p. 1086). 


Mula-Bhesajja 


'The medicinal roots, allowed by the Buddha for the use ofthe monks. The roots 
may be of turmeric, ginger, vaca, vacattha, ativisa, katukarohini, ustra, bhaddamuttaka 
or other kinds of roots which are not used as food by the people. The roots may be 
used only as medicines when sick; otherwise the offence of Dukkata is committed. 
This may be kept for the whole life after acceptance, like other medicines, The 
roots may be powdered according to the need. (Mo. pp. 219-210). 


Mülarajana 


A dye prepared out of the root of a tree. It is one of the six kinds of dyes 
allowed for the robes of the monks. The others are made out of trunk, barks, 
leaves, flowers and fruits of a tree. (Mo. 302). In the SP. [Vol. III, p. 1194] 
however the Halíddi (turmeric) is not allowed as the dye for the robes. 


Muláyapatikassaná 

If a monk happens to commit an offence of Sanghadisesa during the period of 
Parivasa or Münatta (as the case may be; i.e. before the Abbhana is held), he is 
required to take up the Partoasa anew and the period of Parivasa already observed 
by him is not taken into account; and a fresh Parivasa is to be taken up 
combining all the Sanghadisesa offences (Samodhüna-parivasa). This is known as 
Mülàyapatikassana ; i.e. ‘throwing back to the beginning’ of the penance. (Cv. pp. 93 
ff., 101). 


The monk who has to observe the Mialayapatikassana, approaches the Sangha 
and requests for pronouncing the Muülayapatikassana. He repeats this request for 
three times and then the Sangha holds a WNatticatutthakamma for the purpose. 
(Ibid. pp. 93-94). The monk condemned of Milayapatikassana has naturally to 
observe the same restrictions as in the case of Parivasa, such as, Sahavüsa (not 
dwelling with another monk under the same roof), Vippavasa (not going to a 
residence where there is no monk), Androcana (informing about his M ülayapatikassanà 
to the monks coming in his Vihara) and the like. (Ibid. pp. 71-74). 
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Müláyapatikassanáraha (—Bhikkhu) 


A monk who has committed a Sanghadisesa offence during his Parivasa 
penance but he has not yet been formally declared to take up the Parivasa anew, 
is called Mülayapatikassanüraha-bhikkhu. There may be an occasion when the 
condemned monk has observed the Parívisa, but he has not yet begun his 
Manatta of six nights, such a monk is known as Manattarahamtlayapatikassa- 
nüraha. (Cv. pp. 94-95). Again, a similar occasion may arise during the Manatta 
period also. This is known as Manattacarikamilayapatikassanarahakala. Similarly 
if a condemned monk has completed the Parivàsa and also the Manatta but 
has not yet been formally ‘called back’ (abbhana) by the Sangha and in the 
meantime he commits an offence of Sanghadisesa; but for which he has not yet 
formally requested the Saügha for his new Parivasa, such a monk is known as 
Abbhanarahamalayapatikassanaraha. (Cv. pp. 97-99). T 


Under all these above circumstances he is required to observe the same res- 
trictions as in the case of Parivāsa ,except informing of it to the incoming monks in 
his Vihara (anarocana). (Ibid. pp. 71-74), 


Masala 


A pestle for pounding the medicines, etc. in the Udukkhala, This was allowed 
by the Buddha for the monks. (Mu. p. 221). 


Meraya 


Intoxicating spirit or liquor. It may be brewed from the flowers (pupphasava), 
fruits (phalasava), Madhu (Madvasava. Mahuva in Hindi), molasses (gu{asava) or from 
the mixed ingredients (Sambhara samyutto). Ifa monk drinks any kind of meraya, 
he commits an offence of Pacittiya. (Bhikkhu Rule No. 51; Bhikkhuni Rule No. 
132. Pac. p. 151; Pm. (B), pp. 15 & 48. Cf. Pupphadihi kato asavo merayam; 
pitthadihi katam majjam sura. — Kv. (M), p. 238; Cf. SP. Vol. II, p. 884). Abstention 
from drinking intoxicants is one of the Sikkhapadas laid down for all the Bhikkhus, 
Bhikkhunts, Sámageras, Samaneris and for the laymen as well. (Mv. p. 87). 


, Moghasuttaka 


The thread which is used for printing the lines in order to have a straight 
stitching. It may be dipped in the turmeric. (Cv. p. 205; Cf. Vaddhakinam darüsu 
kalasuttena viya haliddisuttena safinakaranam.—SP. V ol. III, p. 1288). * 


Mocapana 


A sweet-drink of banana juice. (Mocais a kind of banana without seeds 
while the other kind is called Coca, wild banana with seeds). It is one of the 
eight kinds of sweet-driks {Pdnani) allowed by the Buddha for the monks. (Mo, 
p.260). Itis regarded as Yamakalika and so, may be taken even in the after- 
noon or in the night. (SP. Vol. III, p. 1167). 
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Yantaka 


A kind of lock. It was allowed by the Buddha to use in the Vthara 
(Co. p. 241). 


YAgu 

The rice-gruel or conjey. It was taken as a breakfast. The monks used to 
take it after their morning wash. (Cf. Mo. p. 44). In the beginning the Bhikkhus 
hesitated to accept it when offered by the laymen; but later the Buddha san- 
ctioned it for the monks. (Ibid, pp. 237-238). 


The Buddha has highly praised the utility of the Yagu. He has said the ten 
advantages of Yagu. “By offering Yagu, one gives life, beauty, ease, strength, 
intelligence; by drinking it, one checks hunger, keeps off thirst, regulates wind, 
cleanses the bladder and digests the food properly. It is as good as a medicine." 
(Ibid, pp. 237-238). 


Usually the Yagu is prepared with a large quantity of water and a handful 
of rice, salt, etc. In the Commentaries the preparation of other kinds of Yagu is 
also found. The Ambilayagu is a sour-Yagu prepared with leaves, fruits, shoots, 
etc. (Pannaphalakaliramissakambilayagum). Another Yagu is prepared with curd, 
sour-milk, leaves, fruits, shoots and a handful of rice. (Dadhitakkadini āropetā bahu- 
pannaphalakaliram pakkhipitvamutthimattapi tandula pakkhitta honti.—SP. Vol. II, pp. 
843-844). Even ifthe cooked rice is put in the boiling water with other things, 
it also becomes Yagu. (Pakkutthitesu udakadi pakkhipitoa pacitoa denti yagusankham 
gacchati,.—Ibid. p. 843). Sometimes meat or fish is also put in it. (Tasmim và 
afj'asmim và yattha macchamasam pakkhipanti.—Ibid. p. 843; Kv. (M p. 220.) 


When the Yagu becomes too thick and can be eaten only by hand (not by 
sipping, as usual), it is called Bhofjayagu. (Mo. p. 238). 


Yagubhajaka (—Bhkkhu) 


A monk who is selected for the distribution of Yagu amongst the monks, is 
known as Yagubhajaka-bhikkhu. An ‘able’ monk is selected by the Sangha for the 
purpose by holding a JVattidutiyakamma. (Cov. p. 273). 


Yana 
A vehicle or carriage. The Buddha did not allow the use of a Yana for the 


monks, except in case of illness. And for the sick monk also, the carriers of the Yana 
must be the male persons (but never females). (Anujanami bhikkhave purisayuttam 
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hatthavattakam.— Mv, p. 211). Ifa monk used a Yana without being sick, he com- 
mitted the offence of Dukkata. (Ibid.). A Yana was never permitted for the nuns 
(Cv. p. 397), except when she was sick; otherwise an offence of Paciitiya was com- 
mitted. (Rule No, 85. Pac, p. 471). 


The Yana included all kinds of vehicles, chariots, carts, Sandamanika (a kind 
of chariot), sedan chairs (sivika) and palanquins (patankt). All these were prohi- 
bited for the monks, (Mv. pp. 210-211; Pac, p.272; Para. p. 60; Cf. SP. Vol. 
III, pp. 1148-1149). 


Yámakaálika 


Eight kinds of sweet-drinks and the like (Panant) may be taken even in the 
afternoon or in the night; and hence, they are known as Yamakalika. (Cf. Saddhim 
anulomapanehi atthavidham panam yava rattiya pacchimayamasankhato yamo tava paribhui- 
Jitabbato yamo kalo assati yamakalikam.—SP. Vol. II, p. 861; Cf. Pac. pp. 120-121). 
See PÁNA, 


Y&5vakálika 


The food (Bhojantya (meal) or Khadantya (other eatables) when taken at the 
proper time is called Yavakalika. The proper time means before noon. (Pac. p. 123; 
Cf. SP. Vol. II, p. 861). 


Yavajivikam 


Medicines, other than sappi (ghee), navanita (butter), tela (oil), madhu (honey) 
and phanita (molasses), may be stored even for the whole life and can be used 
whenever necessary by a monk; hence, they are called Yavajivikam. (Mov. p. 219 
ff,; Cf. Thapetoa udakam avasesam sabbam yavajtvam partharitva sati paccaye paribhun- 
Jitabbo yavajivikam ti vuccati.—SP. Vol. II, p. 861; also see Pac. pp. 120-121). 


Yavadatthacivaram 


When a monk gets the Kathina, he is bestowed upon with the ‘privilege’ 
(anisamsa) of keeping any number of robes without adhitthana or vikappana. This 
is called Yavadatthactvaram. (Mo. p. 266; Cf. SP. Vol. III, p. 1172). Ordinarily 
if a monk keeps robes without adhitthana or vikappan2, he commits an offence of 
Nissaggiya Pacittiya. (Bhikkhu Rule No. 1, Bhikkhuni Rule No. 13; Pm., (B), 
pp. 6 & 35). Itis one of the five ‘privileges’ (anisamsa) that a monk gets when 
he is offered the Kathina. His other ‘privileges’ are : He can go out without tell- 
ing any person even if there is an invitation for him (an@mantacaro); can remain 
without one of the three robes (asamadanacaro); can take the ‘group-meal’ 
(ganabhojana); and is entitled to share from the robes donated to the Sangha. 
(Yo ca tattha civaruppado so nesam bhavissati — Mv. p. 266). 
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Yebhuyyasika-Vinaya 

A kind of procedure for settling a ‘dispute’ by majority of votes (salaka) of 
the righteous monks (Dhammavadt bhikkhz). This procedure is taken up only 
when the Ubbahika method (i. e. appointing a ‘competent’ bhikkhu or bhikkhus 
by the Sangha instead of taking up the matter by the whole Sangha) fails. The 
voting may be taken up by any of these three methods, viz, by secret ballot 
(gülhako), by open ballot (vizatako) or by whispering in the ear (kannajappako). (Cv. 
pp. 182-184; Cf. Kv. (M), p. 290; SP. Vol. III, pp. 1272-1273). 


A monk appointed by the Sangha to collect the ballots, is called Salakagaha- 
paka. (Cv. p. 164). 


This procedure is applicable to only one type of ‘dispute’ (adhikarana), the 
Vivad adhikarana. (Ibid. p. 177; Kv. (M), p. 289). See also SAMATHA. 


Ra 


Rajana 

The dye. Six kinds of dyes are allowed for the robes of the monks by the 
Buddha. These are made from root ( M ülarajana), from the trunk of a tree (Khan- 
dharajana), from the bark of a tree (Tacarajana), from the leaves (Pattarajana), from 
the flowers (Puppharajana) and from the fruits (Phalarajana). The monks should 
not use cow-dung or yellow earth etc. for their robes. (Mv. p. 302). In the 
Commentary some roots, barks, flowers, leaves and fruits are not considered as 
fit for robes’ dye. For instance, Haliddi (turmeric) among the roots; Mañjettha and 
Tungahara among the trunks; Lodda and Kandula among the barks; Alli and Nili 
among the leaves and Kimsuka and Kusumba among the flowers. (SP. Vol. III, 
pp. 1194-1195). 


Rajanujunka 

A laddle without handle, was known as Rajanulunka which was used by the 
monks for taking out the boiling dye. This was allowed by the Buddha for the 
use of the monks. (Mv. p. 302). A laddle with handle was known as Dandakathalaka. 
(Ibid. p. 302; Cf. SP. Vol. III, p. 1195). 


Rajanakumbhi 


A big jar for boiling the dye for the robes of the monks, was known as Rajana- 
kumbhi. This was allowed by the Buddha for the use of the monks. (Mo. p. 302). 


Rajanakolamba 

A big pitcher to keep the prepared dye for the robes of the monks, was known 
as Rajanakolamba, It was allowed for the use of the monks, (Mo. p. 303; Cf. 
Rajanakolambam ti rajanakundam—SP. Vol. III, p 1195). 
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Rajanaghata 


A pitcher to keep the prepared dye for the robes of the monks. This was 
allowed by the Buddha for the use of the monks. (Mo. p. 302). 


Rajanadoni 


A wooden trough for dyeing the robes of the monks. Its use was allowed 
by the Buddha for the monks. (Mo. p. 303). 


Rathattharana 


A kind of costly spreading, usually used on the chariots. It is regarded 
as Uccasyanamahasayana; and hence, its use was prohibited for the monks. If any- 
body used it, he committed the offence of Dukkata. (Mo. p. 211). It might be used 
for sitting even if it belonged to a layman; but never for sleeping. (Cv. p. 258). 


Rajabhata 

A government army personnel. (Cf. Yo koci rañño bhatlavetanabhato sabbo 
rajabhato ti sankham gacchati.—SP. Vol. III, pp. 1047-1018). The Buddha prohibited 
the ordination of a Rajabhata in the Saügha. If anybody ordianed him, he 
committed the offence of Dukkata, (Mo. p. 78). 


Rüpiyachaddaka 

A monk who is made in-charge of ‘throwing away’ the coins etc. which have 
been ‘given up’ by the monk who has 'expiated' himself on account of the offence 
of Nissaggiyapacittiya. Since no monk is allowed even to touch the money or coins 
etc., the Sangha has to formally appoint a Rüpiyachaldaka monk by holding a Natti- 
catutthakama. Only a scrupulous, just and honest monk is selected for the purpose. 
(Para pp. 339-310, 342). 


Romanthana 
Rumination. In case a monk isin the habit of ruminating, the Buddha 
allowed him to do so but without getting the cud out of mouth. (Co. pp. 222-223). 


La 


Lakkhanáhata 


A person who has bzen branded, as a punishment. Such a person is not 
eligible for ordination If anybody ordains him, he commits the offence of 
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Dukkata. (Mo. p. 79; Cf. Yassa pana nalate và uruddtsu va tattena lohena lakkhanam 
ahatam hottti lakkhanahato,—SP. Vol. III, p. 1050). 


Lajji 

A modest or conscientious person who never commits any ‘offence’ knowingly; 
nor does he ever conceal any ‘offence’ if committed. He is a firm man and 
is never led away by anger (dosa\, stupidity (moha), favour (chanda) or by fear 
(bhaya). (Cf. Sañcicca apattim napajjati, apattim na parigühati. Agatigamanam na 
gacchati, ediso vuccati lajjipuggalo.—Pari. p. 281). 


Lasuna 


Garlic (of Magadhan variety). Garlic is not allowed by the Buddha for the 
monks. In case a monk takes the garlic, he commits the offence of Dukkata; and a 
nun commits an offence of Pacittiya. (Rule No. 1. Co. p. 230; Pac. p. 235; Cf. SP. 
Vol. II, p. 959). But if anybody is sick, he can take the garlic without committing 
any offence. (Cr. p. 313). 


Lahuka—Apatti 


‘Minor type of offence’. (Co. pp. 170, 178, 188; Pari. p. 211). The five offences 
(apattis), viz., Thullaccaya, Pacittiya, Patidesantya, Dukkata and Dubbhasita are grouped 
under the Lahuka-apatti. (SP. Vol. III, pp. 1368,1420). The other two offences, viz., 
Parajika and Sanghadisesa are known as Garuka-apatti. The Lahuka-apatti is also 
called Adutthulla or Desaniyagamantya-apatti, while the Garuka-apatti is known as 
Dutthulla or Adesantyagamantya-apatti. (Ibid ). 


Lakhitakacora 


A ‘registered thief’, who is sentenced to be killed whenever and wherever 
is seen by anybody. (Yattha passati tattha hantabbo.— Mo. p. 79; Cf. Yo koci corakam 
và aññam và garumrajaparadham palayito. Raja ca nam panne và potthake va itthannamo 
yattha dissati tattha gahetva müretabbo ti va hatthapadanissa chinditabbant ti va ettakam 
nama dandam aharafetabbo ti va likhapeti, ayam likhitako nama.—SP. Vol, III, 
p. 1049). Such a person is not eligible for ordination, If anybody ordains him, 
he commits the offence of Dukkata, (Mv. p 79). 


Lokáyata 


The scriptures embodying the philosophy of ‘sophistry’ or ‘materialism’. (Cf. 
Lokayatam nama sabbam ucchittham, sabbam anucchittham, seto kako kalo bako, imina ca 
karanenàti niratthakakaranam patisamyuttam titthiyasattham.—SP. Vol. III, p. 1297). 
The Buddha prohibited the monks to study it or to teach it. Ifone did so, he 
committed the offence Dukkata. (Cv. p. 229). 


It is known as Carvaka in the Indian Philosophy. 
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Lonabhesajja 


The medicinal salt, It may be the sea-salt (Samuddam), black-salt (Ka[alo- 
nam), Sindhava-salt (mineral salt found in the Indus belt), Usbhida-salt (the salt pre- 
pared out of earth. Cf. Bhümito ankuram utthahati.—8SP, Vol. III. p. 1154; Üsara- 
pbamsumayam.—Vimativinodanitika (M), Vol. II, p. 186), the Bila salt (a chemically 
prepared salt. Cf. Dabbasambharehi saddhim pacitam tam rattavannam.—SP. Vol, IIT, 
p. 1154), or any other salt not used with food by the people. The Buddha allowed 
the monks to accept it and use it only as medicine. They might keep it for any 
number of days. This must be used only for medicinal purposes; otherwise the 
offence of Dukkata was committed. (Mo. p. 220). 


Lonasakkharika 


A piece of salt-crystal, used as caustic for healing the wound. Its use was 
allowed by the Buddha for the monks. (Mv. p. 224). 


Lonasoviraka 

The salted vinegar. The Buddha allowed its use for the monks when they 
suffered from any stomach trouble. And those who were notsick might also use 
it mixing with water. (Mv. p. 228; Cf. SP. Vol. ILI, p. 1498). It is called Straka 
in Hindi. 


Lobakatáha © 

A big pan of iron or copper. It is one of the few things of the Sangha which 
can neither be ‘given away’ nor can be ‘divided’ (avissajjiya, avebhangiya). (Gv. 
pp. 266 & 268 Cf. SP. Vol. III, pp. 1324-1325) 


Lohakumbhi 

A large or small pitcher of iron or copper. Itis one of the few articles of 
the Vihàra which can neither be ‘given away (avissajjiya) nor can be ‘divided’ 
(avebhangtya). (Cv. pp. 266 & 268; Cf. SP. Vol. ITI, pp. 1324-1325). 


Lohabhanda 

Iron or brass wares, allowed by the Buddha for the use of the monks in 
the Vihara, except the weapons (faharani). (Cv. p. 233). A list of such iron 
wares are mentioned in the text. These things should neither be ‘given.away’ 
(avissajjiya) nor can be ‘divided’ (cvebhangiya), (Ibid. pp. 266 & 268). If one did so, 
he committed the offence of Thullaccaya. (Ibid.). 


Lohabhianaka 

A small iron or copper pot. It is one of the articles of the Vihara which can 
neither be ‘given away’ (avissajjiya) nor can be ‘divided’ (avebhangiya). (Co. pp. 266 
& 268; Cf. SP. Vol. IIT, p. 1321). 
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Lohaváraka 


A jar made of iron or copper. It is one of the articles of the Vihara which can 
neither be ‘given away’ (avissajjiya) nor can be ‘divided’ (avebhangiya). (Co. pp. 266 
& 268; Cf. $P. Vol. III, p. 1321). 


Lohituppádaka 


A person who has shed the blood of the Buddha with a view to taking his 
life. Such a person should never be ordained; and in case he has got his ordinat- 
ion, this should be cancelled. (Lohituppadako bhikkhave, anupasampanno na upasam- 
padetabo, upasampanno nasetabbo ti,.— Mv. p. 92; Cf. Yo Devadattoviya dutthacittena 
vadhakacittena tathagatassa jtvamanakasartre khuddakamakkhikaya pivanakamattam pi 
lohitam uppadeti ayam lohttuppadako nima.—SP. Vol. III, p. 1078). Once Devadatta 
attempted to kill the Buddha by hurling down a stone which struck to his feet 
and shed the blood at the Gijjhaküta mountain. (Cv. pp. 293-295). 


Va 


Vaccakuti 


A lavatory, latrine (complete with the doors, door-pans, door-handles, latches, 
etc). The Buddha allowed the vaccakuti for the monks. (Co. p. 231). Special 
rules were laid down by the Buddha for the proper use of the vaccakuti. For 
instance, before entering in the vaccakufi one must make coughing sound, must 
keep his robes on tbe hanger, (civaravamsa or civararajju), sit there carefully, 
rinse properly, etc. (Ibid. pp. 326-327). The vaccokuti should be kept neat and 
tidy. The Saddhiviharika and the Antevasika should see that the vaccakuti is clean. 
(Mo. pp. 46, 60; Co. pp. 335, 339; Cf. SP. Vol. III, p. 1376). 


The bhikkhunis were not allowed to use the lavatory made for the monks. 
If a bhikkhuni used it, she committed the offence of Dukkata. For the bhikkhunis 
separate latrines, were provided. (Co. p. 401). 


Vaccakutivatta 


Duties of the monks when using the privy. For this purpose the Buddha 
has laid down certain rules which should be followed by the monks. For 
instance, it would be the offence of Dukkata if a monk does not rinse after 
relieving, The monks should use the privy in the order of arrival, not according 
to the age; otherwise the offence of Dukkata is committed, (Cv. p. 326). Before 
entering the privy one should make coughing sound from outside; and if 
there is any person inside, he should also respond by coughing. Having kept 
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his robe on the hanger (civaravamsa or clvararajju) one should enter into the 
latrine very carefully and without any hurry. One should not enter into the privy 
in haste or forcibly. One should not relieve himself groaning. The care should 
be taken that the scrapping-wood may not fall in the cesspool. While coming 
out one should not be hasty or come out forcefully. One should not rinse by 
making sound; should not leave the water in the rinsing-pot. If anybody finds 
the privy dirty and soiled, it should be swept. If there is no water in the pot, it 
should be filled. (For details see : Cv. pp. 326-327; Cf. SP. Vol. LIT, p. 1376). 


Vaccaküpa 


The cesspool, The Buddha recommended it in an Arama, It may be cons- 
tructed of bricks, stone or wood. (Cv. p. 231). 


Vaccaghata 


Same as Acamanakumbhi, the pitcher kept in the privy for rinsing. (Mv. p. 165; 
Cv. pp. 232, 327). 


Vaccapaduka 


The foot-stool fixed in the privy. This was allowed by the Buddha for the 
monks. (Mo. p. 210; Cv. p. 231). It may be of stone, brick or wood. (SP. 
Vol, III, p. 1297). 


Vaja 

The residence of the cow-boy. (Cf. Gopalakanam niodsanathanam,—SP. Vol, 
III, p. 1131). The Buddha allowed this place as a residence of the monks during 
the rainy-season-resort (Vassasasa). (Mo. p. 158). Incase the cowpen moves 
away, the monk living there during the rainy-season, should also move with 
it. (Ibid.). 


Vajjaniyapuggala 


There are 21 ‘undesirable’ persons who are prohibited to attend the Uposatha 
or Pavarana ceremony. If they are present in the assembly, the Patimokkha should 
not be recited. These are:  Bhikkhunt, Sikkhamana, Samanera, Sümaneri, Sikkha 
pacakkhataka (i.e. one who has declared to disrobe himself), one who has com- 
mitted the Parajika offence, three kinds of Ukkhittaka monks (ie. ‘rusticated’ 
monks), an eunch, an ‘imposter’ monk (Theyyasamvasaka), one who has changed 
his religion, one who belongs to the non-human world (Tiracchanagata), murderer 
of mother, or father, or Arahanta, a seducer of nun, one who has created ‘schism’ 
in the Safgha, one who has shed the blood of the Buddha (Lohttuppadaka), a herma- 
phrodite, a layman. (Mo. pp. 141-142; Cf. Kv. (M), p. 93). Ifanybody recites 
the Patimokkha in the presence of these persons, he commits the offence of Dukkata; 
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but in the presence of an Ukkhitlaka, the offence is Pacittiya, (Bhikkhu Rule No. 69; 
Bhikkhunl Rule No. 147; Pac. pp. 184-185; Pm. (B), pp. 17 & 50; Cf. Kv. 
(M), p. 93). 


Vaygatela 


A medicated oil, to be applied on the wound. It is mentioned that if the 
oil does not stick with the wound, a bandage may be used (vikasika). The Buddha 
recommended such an oil for the monks. (Mv. p. 224). 


Vanabandhanacola 


A bandage. This was allowed by the Buddha for the monks when suffer- 
ing from a boil. (Mv. p. 224). 


Vatthikamma 


Taking out the pudendum by a thread or a leather-string etc. in order to 
cure fistula, is called vatthikamma. This was not allowed by the Buddha for the 
monks. If anybody did so, he committed the offence of Thullaccaya. (Mo. p. 
233; Cf. SP. Vol. III, p. 1157). 


Vatthu-avalokana 


‘Examination’ of a land by the Sangha where a cottage (Kutt) or a Vihara is 
to be constructed. A monk who intends to build a Kutt or a Vihara, should 
approach the Sangha with a request to ‘examine’ the land asto whether it is 
suitable (anürambha) and sufficient (saparikkamana) for the building ofa kuti or 
vihàra. Ifso requested, the Sangha should go for ‘examination’. If it is not 
possible for the Saügha, some competent monks should be deputed for this pur- 
pose. The Sangha should do so by holding a Nattidutiyakamma, The deputed 
monks should go to the site and examine the land. If they find the land ‘unsuitable’ 
or ‘insufficient’, they forbid the monk to construct the kuti or vihàra, But if 
the land is found *suitable' and 'sufficient', the matter is reported to the Sangha 
accordingly. The Sangha then gives a formal ‘permission’ by holding a Nattidutiya- 
kamma (vatthudesana). (Para. pp. 221-222; 234-235 C£ SP. Vol. II, p.569). Ifa 
kuti or a vihara is constructed without the formal ‘permission’ of the Sangha 
(vutthudesana), an offence of Sanghadisesa is committed. (Rule Nos, 6 & 7; Ibid. 
pp. 220 & 233; Pm. (B), p. 3). 


Vandiya 


A reverend. 'The following three persons are to be revered by a monk. 
These are: (i) A Bhikkhu who is elder in age (by (Upasampada); (ii) An elderly 
righteous (dhammiko) monk belonging to different residence; (iii) The Buddha. 
(Co, p. 257). For non-reverend see : AVANDIYA. 
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Vallika 


An ear-ornament. (Cf. Kannato nikkhantamutto lambakadinam etam adhivacanam.— 
SP. Vol. III, p. 1281). Its use was prohibited by the Buddha for the monks. 
If one used it, he committed the offence of Dukkata. (Cv. p. 195). 


Vasa 


The animal fat, to be used as medicine by the monks. The fat may be of 
bear, fish, porpoise (susu. Sutsa in Hindi), pig or of ass. It is laid down that the 
vasa should be prepared and used as medicine before noon after its acceptance. It 
should never be left to be prepared in the afternoon. If one prepared it and used it 
in the afternoon, he committed the offence of Dukkata (Mv. p. 219; Cf. Pari, p. 231; 
SP. Vol. II, p. 724). 


Vassam 
Rainy season. (Mv. pp. 141-164). See : VASSAVASA, 


Vassaccheda 


During the Vassavasa (rainy-season-resort) if a monk goes away from his 
residence and overstays even for one night without some ‘tangible’ reasons, or 
for more than seven nights on some emergent business (Sattahakarantya), the 
Vassavasa is regarded as ‘broken.’ This is called Vassaccheda. By involving the 
Vassaccheda the monk commits the offence of Dukkata. (Yo pakkammeyya üpatti 
dukkatassa.— Mv. p. 145.). 


If the movement from the residence is essential on account of some emergent 
work or reasons, the Vassaccheda of course takes place, but no offence is committed. 
He will then be deprived of Kathina-civara-dana, (Ibid. pp. 155-158; Cf SP. Vol. 
III, p. 1172). The emergent occasions may be the following: There is danger on 
account of wild animals; or reptiles; or thieves; or robbers, etc.; or pisaca (ghost); 
or the entire village of his subsistence or his own residence is destroyed by fire; or 
wahsed away by flood; or the village is pillaged by dacoits; or the entire popu- 
lation of the village moves away elsewhere; or there is not sufficient subsistence 
-or medicine; or the food and medicine both are not suited to health; or there is no 
proper servitor to look after him (patirüpo upatthako); or there are chances of being 
polluted and thereby to fall down from his Bhikkhuhood; or there has arisen the 
danger of Sanghabheda (schism); or his presence is required at a place wLere the 
Sanghabheda has arisen. (Ibid, pp. 352.353). 


A Bhikkhu whose Vassavasa is ‘broken’ should not perform the Pasarana, But 
he is allowed to remain present in the Pavarana ceremony. He should perform only 
Uposatha in place of Pavarana, because the Pavarana is possible only by those who 
have spent the Vassavasa ‘uninterrupted’. (Cf. Anujanami bhikkhave vassam vutthanam 
bhikkhünam tihi thanehi pavaretum.— Ibid. p. 167; Cf. SP. Vol. III, p. 1184). 
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Vassüvüása 


Rainy-season-resort, for the Buddhist order. It lasts for three months during 
which the monks stay at one place and do not move away from there. 


Earliar, this traditon was followed by the mendicants of other sects. The 
Buddha also followed this practice and enjoined the monks to observe the Vassa- 
vasa, (Anujanami bhihkhave vassam upagantum.— Mv. p. 144). 


The Vassavasa should preferably be taken up after the full-moon day of 
Asalha, i. e. from the first day of Sravana. This is known as Purimika Vassüpanayika 
If it is not possible to take up this ‘earlier one’ (purimika), the ‘later one’ (pacchi- 
mika) must be taken up which commences one month after, i. e. from the first day 
of Bhadrapada. (Aparajjugataya asalhiya purimika upagantabba, masagataya pacchimika 
upagantabba.—Ibid. p. 141). During these three months of Vassavasa the monks are 
not allowed to go out even for one night. If anybody goes out, he commits the 
offence of Dukkata. (Yo pakkameyya apatti dukkatassa.—Ibid. p. 144). Butif there is 
some emergent business and going out is essential, the monk may go out from his 
residence but only for a period not exceeding seven nights. He must return within 
seven nights and then no offence is committed. The occasions for such emergent 
movement may be on account of some personal urgent matter; or on account of a 
matter relating to a Bhikkhu, or Bhikkhüni, or a Sikkhaman4, or a Sámanera, ora 
Süámapert, or an Upásaka, or an Upásika; or on account of the illness of parents, 
brother, sister or any relative; or the matter may be on account of some business of 
the Sangha. The occasions may be to accept the donation of a Vihara, an Addhayoga, 
a Pasada, a Hammiya, a cave, a Parivena, a Kotthaka, an Upatthanasala, an Aggisala, a 
Kappiyakutt, a lavatory, a Cankamasala, a well, a shade for the well, a Jantüghara, a 
Jantagharasala, a Pokkharani, a Mandapa, an Arama, land for the Arama. These dona- 
tions may be for the Bhikkhu Sangha or even for any individual of the Order. There 
may be a Marriage ceremony at an Upásaka's or Updsika’s home. On the above 
occasions the monk may go out if he is specially invited with the purpose of offer- 
ing Dana, listening to the Dhamma or paying respects to the monks. (Agacchantu 
bhadantà icchami danam datum dhammam ca sotum, bhikkhü ca passitum.—Ibid, p. 146). 


When a bhikkhu or a bhikkhuni or a Sdmanera or a Sikkham4n4 or a 
Samaneri is sick, or intends to disrobe (anabhirati) or has developed ‘worry’ 
(kukkucca), or has developed ‘wrong views’ (ditthigata), or has committed, ‘grave 
offence’ (Sanghadisesa), or has to be punished for Parivasa or Mülayapatikassana 
or Manatta, or is fit for Abbhüna, then the monk should go out even without 
any special invitation. The monk may also go out to attend any Sangha- 
kamma, such as Tajjaniya, Nyassa, Pabbajaniya, Patisüramiya, Ukkhepaniya, Upa- 
sampada, even if heis not invited. But the period of his absence should not 
exceed seven nights. If his father or mother is sick and desires him to see, he 
should go without any special invitation. But if his brother, sister or any other 
relative is sick and desires him to see, he can go to him only if he is specially 
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invited. Similarly on special invitation he can go out to see a Bhikkhugatika 
(one who stays with the monks in the Vihara) if heis sick and desires to meet 
him. A monk may go outif he has to take part in any Saügha work, such as 
the construction of a Vikara. But he must return within seven nights. (Cf. 
Anujanami bhikkhace sanghakaraniyena ganlum. Sattaham sannivatto katabbo.—Ibid. 
pp. 145-155; Also Cf. SP. Vol. III, pp. 1129-1130). 


When the movement from the residence becomes essentialon account of 
certain unavoidable circumstances, the Vassavasa is regarded as ‘broken’ 
(vassaccheda); but no offence is committed. He will however be deprived of the 
Kathina-ctvara-dana, (Mv. pp. 155-158; Cf. SP. Vol. III, p. 1172). Such 
circumstances may bethe following: There is danger of wild animals, or of 
reptiles, or of thieves, robbers etc., or of pisaca (ghost), or the entire village of his 
subsistence or his own residence is destroyed by fire or washed away by flood, the 
village is pillaged by the decoits, or the entire population of the village moves 
away elsewhere, or there is not enough subsistence or medicine, or the food and 
medicine are available but do not suit to his health, or there is no competent 
servitor (patiriipo upatthako), or there are chances of him being polluted and 
thereby he may fall down from the Bhikkhuhood (brahmacariya), or there has 
arisen the danger of Sanghabheda (schism in the Order), or he has to go to persuade 
those who are indulged in creating schism in the Sangha. (Mv. pp. 155-158; SP. 
Vol. III, pp. 1130-1132). 


The monk should spend his rass@vasa at a ‘proper residence’ fit for the monks, 
such asa Vihara, Addhayoga, Pasada, Hammiya or Guha. (Mv. p.159; Cv. p. 
237). If he does not reside at these places, he commits the offence of Dukkata. 
Besides these places, the monks may take up the vassavüsa even in a Vaja (cowboy 
residence), or with a caravan or on a boat. (Mo. pp. 158-159). In these 
places he must remain there for full three months even if he has reached 
the termination of the journey. (SP. Vol. IIT, p. 1131). The places like the hollow 
of a tree, or the fork of a tree, or open sky, or a 'cemetry hut’ (chavakutt), or a big 
umbrella, or a large jar (cati), or any such place which is not fit for the 
bhikkhu's residence are not to be selected for the rainy-season-resort. If anybody 
' selects such a place, he commits the offence of Dukkata. (Mv. p. 159). 


After three months, the ‘earlier one’ (purimika) terminates on the full-moon- 
day of the month of Asvina; and the ‘later one’ (pacchimika) one month 3fter on 
the full-moon-day of Kattika. The vassavasa culminates with the Pavarana cere- 
mony. (See: PAVARNA). 


Vassikasatika 


A cloth for taking bath in the rains during the rainy season. Itis one of 
the eleven ctvaras (robes) of the monks, The period for ‘finding out’ (pariyesanakala) 
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this clvara includes the last month of the summer and the three months of the rainy 
season. This cloth may be used during all the months of the rainy season and also 
a fortnight before the rains. If this ctoara is obtained and used out of the season, an 
offence of Nissaggiya-pacittiya is committed. (Rule No. 24; Para. pp. 358-360; Pm. 
(B), pp. 9-10; Cf. SP. Vol. II, pp. 730-733). 


The size of this robe should be six sugata-spans in length and two and a half 
in breadth. (Pac. p. 229; Pm. (B), p. 19). 


The monks used to take their bath naked in the rains and so the Buddha re- 
commended this vassikasatika. (Mo. p. 310). The vassikasatika when got, must be 
carried by the monk himself; except under the following circumstances: If he is 
sick, or when going out of the Sima, or crossing a river, or when the retention of it 
is safe in the Vihara under lock and key, or if it is not yet prepared. (Gilano và kotis 
nissimam gantum và hoti, vassikasatika akata và hott vippakata va.— Ibid. p. 314). 


Vassukkaddhana 


When there is a leap year and thereby two Asalha months fall in the year, 
the postponement of the Vassavasa (rainy-season-resort) may be extended till the 
end of the second Ásalha month. ‘This extension of Vassavasa is known as Vassa- 
ukkaldhana, (Mo. p. 145; Cf. Vassunamakam pathamamasam ukkaddhitukamo savana- 
masam akatva puna asalhimasameva kattukamo ti attho.— SP. Vol. III, p. 1127). 


Vassüpanayika 


Same as VASSAVASA, the rainy-season-resort. (Mv. pp. 144-164). 


Vakacira 


A robe made out of the bark of a tree. This was not allowed for the monks 
by the Buddha. Ifanybody used it as his robe, he committed the offence of 
Thullaccaya. This was indeed used by the mendicants of other sects and so, it is 
also called Titthz)adhaja. (Mo. p. 320). 


Vata 
The fence ofan Arama, (Bayain Hindi). It may be of bamboo (zeluvata) 
or of thorns (kantakavata) or it may be only a ditch (Parikha). (Cv. p. 248). 


Vátapaána 

The window. The Buddha found some Viharas very stuffy and dark as 
there were no windows. He then allowed the monks to provide windows in the 
Viharas. Three kinds of ventilators or windows are mentioned. These are: 
Vedikavatapana (a triangular type; Cf. Cetiye vedika sadisam.— SP. Vol. III, 1299), 
Jalavatapana (a window with net or grill) and Salakavatapana (a window with 
bars; Cf. Thambhaka vatapana.— Ibid. p. 1299). (Co. p. 241). 
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The window-grill, made of coir etc. (Cf. Colakapadapuftchanam bandhitum 
anujanamitt attho.—SP. Vol. III, p. 1299). The Buddha allowed it in the Vihara 
to protect from the squirrels or bats, etc. (Cv. p. 241). 


Vatapana-Bhisika 

A window curtain or a roll to keep away the birds, squirrels, etc. (Cf. 
Vatapanapamanena bhisim katua bandhitum anujanamiti atthe, —SP. Vol. YII, p. 1299). 
Probably, it was allowed in place of the window-panes. (Co. p. 241). 


Vamana 


A dwarf, Such a person should not be ordained. If anybody ordains him, 
he commits the offence of Dukkata, (Mv. p. 95; Cf. SP. Vol. IE, p. 1081). In case a 
dwarf happens to get his ordination, this need not be cancelled; but his Upajjhaya 
and Acariya and all those who took part in his ordination are not free from the 
offence of Dukkata. (SP. Vol. III, p. 1086). 


Varaka 

A jar or bucket. (Varako ti ghato—SP. Vol. III, p. 1321). Three kinds of 
Varakas are mentioned. These are:  Lohavüraka (an iron jar), Daruvüraka (a 
wooden jar) and Cammakhanda (a leather bucket). The Buddha allowed the use 
ofthese Varakas for the monks. (Cv. p. 212). The first two, i.e. Lohavāraka and 
Daruvaraka are regarded as the common property of the Sangha and so cannot be 
‘given away’ or ‘divided’. (Avissajjiya, avebhangiya. - Ibid. pp. 266 & 268). 


Vajlakambala 

A blanket made from the hair of horse tail. Its use was not allowed by the 
Buddha for the monks. If one used it, he committed the offence of Thullaccaya. 
(Afv. p. 320). It was indeed used by the mendicants of other sects; and so it was 
also called Titthiyadhaja,  (Ibid.). 


' Vási 

A hatchet. It is regarded as the common property of the Sangha; and 
so it can neither be ‘given away’ nor can be ‘divided’, (Avissajjiya, avebhangiya.— 
Co. pp. 266 & 268, Cf. Ibid p. 233). i 


Vikanna 

When the corners of the robe are deranged, the Bhikkhus are allowed to cut 
it and arrange the corners properly. This is known as vikanna. (Vikannam uddha- 
ritum.—M^. p. 312; Cf. Suttam añchitva afichitoà sibbintanam eko sanghatikono digho 
hoti. Vikannam uddharitum ti, dighakonam.—SP. Vol. III, p. 1198). 
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Vikatika 


A kind of woolen spreading having designs of lions, tigers, etc. (Cf. Sthavyage- 
hadiripavicitro unnamayattharano.—SP. Vol. III, p. 1199). It is regarded as a costly 
thing and so called Uccasayanamahasayana, Its use was not allowed by the 
Buddha for the monks. If anybody used it, he committed the offence of Dukkata. 
(Mo. p. 211). It might be used only for sitting even if it belonged to a layman, 
but never for sleeping. (Co. p. 258). 


Vikappana 


The formal ‘assignment’ of the ‘extra’ robe or bowl by a monk who desires 
to keep the ‘extra’ robes or bowls for himself. (For monks, only three robes 
and one bowl are allowed; and if more than these are kept, the offences of 
Nissaggiya Pacittiya are committed). The desirous monk approaches another monk 
(usually known as Vinayadhara) and tells him thus; “Imam civaram (—pattam) tuyham 
vikappemi", i.e. “I ‘assign’ this robe (or bowl) to you". The other monk 
then gives back the robe (or bowl) telling thus: *Mayham santakam garibhuñja và 
vissajjehi và yathà paccayam karohi’’, i.e. **"This is my belonging, but you may use it or 
throw it away as you like". The desirous monk then takes back the robe or bowl 
for himself. He is now formally entitled to use it for himself without any offence, 
because the robe or bowl formally belongs to the other monk (not to him). "This 
is known as Sammukha-vikappana, There is another way of Sammukha-vikappana. 
When the desirous monk ‘assigns’ the robe or bowl in the name of another monk 
(instead of the Vinayadhara whom he is handing over); and then the robe or bowl is 
returned in the name of the said Bhikkhu. There is another kind of Vikappana known 
as Parammukha-vikappana. In this case the desirous monk approaches another monk 
and tells him thus: **Zmam cicaram (—pattam) vikappanatthaya dammi ti”, i.e, “I ‘assign’ 
you this robe (or bowl) for the purpose of vikappana only". The other monk then 
enquires, ‘‘Who is your friend or acquiatance ?’’ Having known his name, he then 
‘assigns’ it in the name of that friend and returns the robe or bowl to the desirous 
Bhikkhu telling thus: “I am giving this to you for your friend. It is your friend's 
belonging. You may use it or throw it away, as you like”. The desirous monk 
then takes it back and he is now entiled to use it without committing any offence. 
(Pac. pp. 165-166; Mv. p. 305; Para. pp. 44 & 348; Cf SP. Vol. II, pp. 716-717; 
Kv. (M), pp. 242-244). 


Ifa monk keeps the robe or bowl for himself offered to him for the purpose 
of sikappana, he commits an offence of Pacitttya. (Bhikkhu Rule No. 59; Bhikk- 
huni Rule No. 140; Pac. pp. 165-166; Pm. (B), pp. 16 & 49). 


Vikalaka 


In case the share of the robe to a monk is not equal to others, the Civarabhajaka- 
bhikkhu (the monk in-charge of the distribution ofthe robes) should make it equal 
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by adding something or by making the monk somhow or other contented. This is 
known as Vikalaka. (Mo. p. 302; Cf. SP. Vol. III, p, 1194). 


Literally it means ‘time passed’ (vigato kalo), But usually it is applied to the 
time passed for the meals of the monks. (Cf. Kalo ti bhikkhünam bhojanakalo adhi- 
ppeto.—SP. Vol. II. p. 953). The period of vikala begins from the noon (majjhan- 
hika) and remains upto the dawn of the next day (arunakala). (Pac. pp. 121, 220). 


A bhikkhu or bhikkhuni is prohitbited to take any food (khadantya or bhoja- 
niya) or eatables during this period. If any thing is eaten during this period, an 
offence of Pacittiya is committed. (Bhikkhu Rule No. 37; Bhikkhuni Rule No. 120; 
Pac. pp. 120-121; Pm. (B), pp. 14 & 47). Even if a monk enters into a village in 
the afternoon without giving information to any monk of his Vihara, except on 
some emergent business, he commits an offence of Pacittiya. (Rule No. 85; Pae. 
pp. 220; Pm. (B), p. 19). 


Vikásika 
A kind of bandage of fine cloth, in order to check the oozing of the medicinal 


oil from the wound. (Cf. Telarundhanapilotikam.—SP. Vol. III, p. 1155). Sucha 
bandage was approved by the Buddha for the monks. (Mv. p. 224). 


Viggayha Parikamma 


Rubbing one's body with another, when taking bath. (Cf. Aññamaññam 
sarirena sariram ghamsanam.—SP. Vol. III, p. 1281). This was not allowed by the 


Buddha for the monks. If any monk did so, he committed the offence of Dukkata. 
(Cv. p. 194). 


Vidha 


A buckle. Itis affixed at the loop of the belt (Kayabandhana) in order to 
protect it from being worn out. The vidha must not be made of costly materials 
like gold or silver. If anybody used a vidhà made of gold or silver, he committed 

the offence of Dukkata. It may be made of bone, ivory, horn, reed, bamboo, wood 
lac, fruit (nut), iron, conch-shell or thread. (Cv. p. 226). 


Vidhüpana 


A kind of fan, allowed by the Buddha for the use of the monks. (Cv. p. 219; 
Cf. SP. Vol. III, p. 1292). 


Vinandhanarajju 


The string to tie the Dandakathina (under-frame) with the Kathina (the large 
wooden-frame), when stitching the robes. (Cv. p. 205; Cf. Mahanisseniya saddhim 
khauddakam nissenim vinandhitum rajju.—SP. Vol. III, p. 1288). 
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Vinandhanasutta 


The thread which is fixed in the Dandakathina (under-frame) for tying the 
robe, when stitching. (Cv. p. 205; Cf. Khuddakanisseniya ctoaram vinandhitum 
suttakam,—SP. Vol. III, p. 1288). 


Vinitavatthu 


An illustration which presents the exposition of an ecclesiastical rule 
(sikkhapada), is called vinitavatthu. (Cf. SP. Vol. IIT, p. 1912). We find a number 
of such illustrations in the texts. For example, there are as many as 80 illustra- 
tions in connection with the First Parajika. (Para. pp. 42-50). 


Vipatti 
Literally it means ‘failure’. 


There are four kinds of Vipattis, viz., (i) Stla-vipatit i.e. ‘failure’ of the first 
two moral rules, the Parajika and Sanghadisesa; (ii) Acaravipatti, i.e. ‘failure, of the 
remaining moral rules; (iii) Ditthi-vipatti, i.e. ‘failure’ of right views regarding 
Dhamma and Vinaya; (iv) Ajtva-vipatti, i.e. ‘failure’ of right living. (Pari. pp. 168, 
259; Cf. SP. Vol. III, p. 1397). 


Vivataka-Salakaggáho 

A method of collection of ballot-sticks (salaka) by open balloting. This 
is applicable in an assembly where the ‘consciencious’ (dhammika) monks are in 
majority. (Cf. Lajjussannaya parisaya vivatako.—SP. Vol. III, p. 1278; Cf. Cv. p. 184). 
See also SALAKAGGAHO. 


Vivatta 

The middle section of the Bhikkhu's robe is known as oivatta. (Mo. p. 304; 
C£. Vivattam ti mandalam ca addhamandalam ca ekato katva sibbitam majjhimakhay dam.— 
SP. Vol. III, p. 1196). See : CIVARA 


Vivadadhikarana 

The ‘legal question’ arising out ofthe ‘dispute’ among the monks. This 
‘dispute? may beon account of any of the following eighteen topics: viz., (1-2) 
It is dhamma (just) or adhamma (unjust); (3-4) it is the Vinaya (‘discipline’) or 
Avinaya (‘non-discipline’); (5-6) it is spoken by the Buddha (bhasitam) or not spoken 
by the Buddha (abhasitam); (7-8) itis practised by the Buddha (aeinnam) or not 
practised by the Buddha (anacinnam); (9-10) it is laid down by the Buddha 
(pafifiattam) or not laid down by the Buddha (apafinattam); (11-12) it is an ‘offence’ 
(apatti) or not an ‘offence’ (anmàpatti); (13-14) it is a ‘light offence’ (lahukapattt) 
or ‘serious offence’ (garukapatti); (15-16) it is an 'dífence! which can be ‘done 
away with’ and the monkhood remains (savasesapatti, the ‘offence’ other than 
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Parafika) or which cannot be ‘done away’ with and the monkhood ceases for ever 
(anavasesapatti, i.e. Parajika); (17-18) it is the ‘grievous offence’ (dutthullapatti, 
ie. Paràjika & Sanghadisesa) or the ‘non-grievous offence’ (adutthullapatti, i.e. other 
than the Paràüjika and Sanghadisesa). (Co. pp. 170-171). 


The ‘settlement’ of the Vivtdadhikarana may be arrived at by two ways, viz., 
(1) ‘verdict? in presence (sammukhavinaya) and (2) ‘verdict’? by the majority of 
‘righteous’ monks ( yebhuyyasika). (Cv. pp. 177-170; Cf. SP. Vol. III, p. 1461). 


Vissásagahana 


Taking away a thing belonging to another person thinking that the owner 
will not mind it. It is known as vissasagahana. It is of course improper to take 
away any thing belonging to another monk; but a monk may take away the 
things belonging to a friend (sandittho), or to a very close frierid (sambhatto?, or when 
he is so asked to take away the things of another monk (ālapito) and that also if 
the owner-monk is alive (jivati), (because the property of a dead monk belongs 
to the Sangha); or it is definite that if takcn away, the owner-monk will be 
happy (janati ca gahite me attamano bhavissati.). (Mv. p. 312; Cf. SP. Vol. III, 
pp. 1197-1198). 


Vihàára 

A monastery, a residential building for the Buddhist mendicants, It is one 
of five kinds of ‘lodgings’ (senasanani) allowed by the Buddha for the residence 
of the monks. The others are : Addhayoga, Pasada, Hammiya and Guha, (Cv. p. 239. 
On p.259, the utility of a Vihara is mentioned. See also Mo. p.55, the 
Gathas 1-5). 


The Vihara is regarded as the property of the Buddhist Sangha at all the 
places and for all the times to come. (Cv. p 240). And so, it can never be ‘given 
away! (avissajjtya) nor can be ‘divided’ (avebhangiya). If anybody does so, he 
commits the offence of Thullaccaya. (Ibid. pp. 266-268). 


The Vihara may be plastered one, or coated or coloured with white, black 
or Geruka (reddish) materials. (Ibid. p. 244). It may be decorated with the paint- 
ings of flowers, creepers, etc., but never with the pictures of men or women, If 
one does so, he coommits the offence of Dukkata. (Ibid, p. 245). 


A Vihara may have three kinds of apartments or chambers, viz., ?, square 
(stcikagabbha), a long quadrangle (nalikagabbha), a chamber on the upper storey 
(hammiyagabbha). In a large Vihara the chamber (gabbha) may be in the middle, 
but in a small Vihàra it may be constructed at one side, (Ibid. p. 245). 


The Vihara should be provided with wooden pegs ( Bhittikhila nagadantakam), a 
bamboo or string (Civaravamsa, Civarorajju) to hang the robes. (Ibid. p. 246). There 
should be a refectory (Upatthanasala) for the purpose of taking meals. Near this 
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place a small room should be built to keep the drinking water (Pantyasala). 
The water-room or Pàntyasülà should be provided with cups, glasses, etc. (Ibid. 
pp. 246-247). A fire-place or Aggisala and a courtyard or Parivana, etc. should also 
be provided in a Vihara, For the protection of the Vihara the Buddha recommen- 
ed fence, hedge, gates, etc. (Ibid. pp. 247-248). 


The roof of the Vthara may be of brick, stone, Cunam (lime), grass or leaves. 
(Ibid. p. 248). 


As regards the location ofa Vihüra the most suitable place is that which is 
neither very far from the village or nigama or town nor too close to it. There should 
be easy approach, not crowded in the day and quiet at night. It is fit for the 
solitude, a lonely place, fit for meditation. The Veluvanarama at Rajagaha (Mo. 
p. 38) and the Anathapindikassa Jetavanarama (Cv. pp. 252-253) at Savatthi were 
built in such surroundings (Cf. Gamato neva atidüre na accasanne, gamanügamanasampan- 
nam, atthikanam atthikanam manussanam abhikkamaniyam, diva appakinnam, rattim appa- 
saddam, appanigghosam, vijanavatam manussarahaseyyukam, patisallanasüruppam.— Cv. 
pp. 252-253). 

A Vihàra may be constructed for the personal use (puggalika) or for the use of 
whole Sangha (sanghikam). To construct a Mahallaka Vihàra (i. e. a large Vihara; 
larger than a Kuti) for an individual monk (by a Dayaka) the desirous monk must 
get the proposed site ‘examined’ (vatthu-olokana) ; and the formal ‘approval’ of the 
Sangha (vatthu-desana) must be obtained. If such a Vihāra is constructed without 
the vatthu-desana of the Sangha, an offence of Sanghadisesa is committed. (Rule No. 7; 
Para. p. 233). 


No monk should turn out any monk from the Vihara out of anger if the latter 
is already allowed to stay. (Cv. p. 262). If one does so, he commits the offence 
of Pacitiiya. (Bhikkhu Rule No. 17, Bhikhuni Rule No. 113: Pac. pp. 68-69; Pm. 
(B), pp. 12 & 46). 


The Bhikkhu who is made in-charge of alloting the rooms or beds in a Vihàra 
is called the Senasanagühàpaka. He is selected by the Sangha by holding a Nattidu- 
tiyakamma. (Co. 262; Cf. SP. Vol. III, pp. 1306-1307). 


The following things of the Vihara should never be ‘given away’ (avissajjaniya) 
nor be ‘divided’ ‘avebhangiya): viz., Arama, its land, Vihara and its land, couch 
(mafica), chair (pitha), bolster (bhisi), pillow (bimbohana), iron or copper pitchers 
(lohakumbht), iron jar (Lohavaraka), iron or copper utensils (lohakataha), hatchet 
(vasi), large axe (parasu), axe (kuthart), hoe (kuddala), chisel (nikhadana), creeper, 


bamboo, Muñja or Babbaja, grass, earth, wood-material, earth-material. (Cv. pp. 
266, 267-268). 


Vijani 


A fan. The Buddha allowed three kinds of fans for the monks; oiz., (i) a 
fan made of bark (vakamaya), (ii) of Usira grass (usiramaya) and (iii) of peacock 
feather (moravisichamaya). (Cv. p. 219; Cf. SP. Vol. III, p. 1292). 
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Visatimattha 


Decorating all the twenty nails of hands and feet. This was prohibited by the 
Buddha for the monks, Ifone did so, he committed the offence of Dukkata. Of 


course the nails must be kept clean. (Cv. p. 224; Cf. Visati pi nakhe likhitamatthe 
karapeti.—SP, Vol. III, p. 1293). 


Vutthána — Sammuti 


The Bhikkhuni-Sangha gives the formal ‘sanction’ toa Stkkhamana for atta- 
ining her Upasampada. Thisis known as Utthàna-sammuti. For this purpose the 
Bhikkhuni.Saügha holds a WNattidutiyakamma. After the Utthanasammati the 
Sikhhamana is eligible to get her Upasampada or higher ordination to become 
a Bhikkhuni, In case any nun confers Upasampada upon a Sikkhamana without 
having this ‘sanction’, she commits an offence of Pacittiya, (Rule No. 64; Pac. 


pp. 438-439, 444; Pm. (B), p. 43; Cf SP. Vol. II, pp. 982-983. See SIKKHA— 
MANA also). 


Vutthápana — Sammuti 


The Bhikkhuni-Saügha gives a formal ‘sanction’ to a nun who has at least 
completed twelve years as a Bhikkhuni, to confer the Upasampada upon a Sikkha- 
mana and to act as her Upajjhayinit. This ‘sanction’ is known as Vutthapana- 
sammuti, For this purpose the Bhikkhuni-Saügha holds a Ñattidutiyakamma. In 
case a Bhikkhuni confers the Upasampada or acts as Upajjhayini without this 
‘sanction’, she commits an offence of Pacitttya, (Rule No. 75; Pac. p. 457.458; 
Pm. (B), p. 44). 


Vethana 


A turban or a head-dress, It was prohibited by the Buddha for the monks, If 
one used it, he commited the offence of Dukkata. (Mv. p. 321). 


Vedika —Vátapana 


A window having the form of a fire-altar, i.e. a triangular shaped ventilator. 
(Cf. Cetiye vedika sadisam.—SP, Vol. III, p. 1299). A Vihara may have this type 
of window. (Mo. p. 241). 


Vehásakuti 


Another storey inside a room (like a loft) so built as to serve the purpose of 
putting a cot for sleeping or sitting. This upper storey does not have any floor 
but only beams are fixed. Hence it is called Vehasa-kutt; i. e. ‘a room in the sky’. 
This upper storey should be high enough so thata middle-size man can stand 
without knocking against the beams. (Pac. p. 70; Cf. SP. Vol. II, p. 799; Kv. 
(M), p. 206). 
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Sauttaracchada 


A bed with the red canopy over head, (Cf. Sahauttaracchadanena uparibandhena 
rattavitanena saddhim ii attho.—— SP. Vol, III, p. 1150). It was regarded as uccasaya- 
namahasayana, not allowed for the use of the monks, If any monk used it, he 
committed the offence of Dukkata. (Mv. p. 211). It might be used for sitting but 
never for sleeping even if it belonged to a layman. (Cv. p. 258). 


Samvüása 


Living together or co-residence with the monks of the Sangha. (Cf. Paka- 
tatta bhikkhü saha vasanti ethüti samvasa, Ekakammadiko tividhopi vidhi samoaso nàma.— 
Kv. (M), p. 109), There are however three types of samvasa, viz., (i) Living with 
those who perform the Sanghakamma together within one Sima (£kakamma-samovasa); 
(ii) Living with those who recite the Patimokkha together within one Sima (Eku- 
ddesa-samvasa); (iii) Living with those scrupulous monks who observe the precepts- 
together (Samasikkhatà-samvasa). 


An asamvasika monk is not eligible to live with other monks and he can 
not attend any Sanghakamma. 


Samvelliya (I) 

A mode of putting on the under-garment, as a loin cloth; as the wrestlers 
put on. (Cf. Mallakammakaradayo viya kaccham bandhitva nivasentt.—SP. Vol. 
III, p. 1295). A Bhikkhu is not allowed to put on the robe in this fashion. If one 
puts on his robe in this fashion, he commits the offence of Dukkata. 
(Co. p. 227). 


Samvelliya (II) 
A kind of cloth used during menses is also known as  Samvelliya. This was 
allowed by the Buddha for the nuns. (Cv. p. 391). 


Sakannajappaka-Salakageaho 

A method of collecting the ballot-sticks (Salaka-votes) by whispering.in the 
ears the colours of ballot-sticks of different groups to each monk. This is required 
when in the assembly the majority belongs to the fools. (Cf. Balussannaya parisüya 
sakannajappako.— SP. Vol. III, pp. 1278-1279. Also Cf. Co. p.184). Also see 
SALAKAGGAHO. 


Sakaya Nirutti 


‘Buddha’s own language’, Magadhi. (Cf. Sakaya niruttt nama sammasambu- 
ddhena vuttappakarena magadhiko voharo.—SP. Vol. IIT, p. 1297). This was the 
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language in which the Buddha recommended the monks to learn the ‘words of the 
Buddha’ (Buddhavacana). (Co. p. 229). 


Here the term ‘own language! denotes the ‘common language’ which was 
spoken by the Buddha and his Sangha and also by the public at large. 
This was the lingua franca of the time, not particularly of the Buddha alone. It 
was, therefore, given the popular common name, Magadhi. (Cf. Sakaya niruttiya 
buddhavacanam ditsentt ti= M ügadhabhásaya sabbesam vatthum sukarataya hinajacca 
ugganhantà düsenti ti attho.— Vimativinodanitika (M), Vol. Il, p. 236). 


Sankacchikà or Sankaccika 


The bodice. A Bhikkhuni should not enter into the village without putting 
on the bodice. If one goes without it, she commits an offence of Pacittiya. (Rule 
No. 96; Pac. p. 480; Pm. (B), p. 45; C£, SP. Vol. II, p. 991). 


Sangamavacara 


The same as Codaka. This term occurs only in the Parivarapali. (Pari. pp. 
289, 292; Cf, SP. Vol. III, p. 1473). 


Sangiti 


Collective recitation of the ‘words of the Buddha’ in order to compile and 
edit the scriptures; a council. The First Saügiti was held at Rajagaha soon after 
the Mahaparinibbana of the Buddha. This convocation was attended by five 
hundred monks; and so it was called Pafícasatika Sanglti. (Co. pp. 406-414). 
The Second Saügtti was held at Vesált, a century after the death of the Buddha. 
This was attended by seven hundred monks and so it was called Sattasatika 
Sangiti. (Ibid. pp. 416-430). 


Sangha 
The ‘assembly’ of Bhikkhus or Bhikkhunis. 


An assembly of eight ‘Ariyapuggalas’ (i.e. those who have attained the 
Magga or Phala stage of Sotapanna, Sakadagamt, Anagami and Arahata) is distingui- 
shed by the term ‘Dakkhineyya-sangha’. The Common assembly of the monks is 
called Sammuti-sangha, (Cf. Avisesena bhikkhusamüho sammutisangho.— Kv. (M) p. 85). 


An assembly of four monks is known as Catuvagga-sangha. This Sangha is 
competent to perform all types of Sangha-kammas except the Upasampada, Pavarana 
and Abbhana. The Paficavagga-sangha, i. €. the assembly of five monks is competent 
to perform all the Sangha-kammas except the Upasampada (in the Majjhimadesa) and 
Abbhana. The assembly of ten monks, the Dasavagga-sangha can perform all the 
Sangha-kammas except the °Abbhana. The assembly of twenty or more monks, 


Visativagga-sangha & Atirekavtsativagga-sangha, is fully eligible to perform all the 
27 
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Sahgha-kammas. (Mv. pp. 333-336; Cf. Kv. (M) pp. 85.86). Thus an assembly of at 
least four monks or nuns is called Sangha. An assembly of two or three monks is 
known as ‘Gana’ (i.e. group) and a solitary person is called ‘Puggala’. The following 
four ‘acts’ (Kammas) can be performed only by the Sangha, viz., Apalokanakamma, 
Nattikamma, Nattidutiyakamma and Natticatutthakamma. (SP. Vol. II, p. 903). 


Sanghabhatta 


A meal given to all the monks of a Saügha living at a place. It is a sort of 
congregational invitation. The Buddha allowed sich a meal for the monks, 
(Cv. p. 272; Mo. p; 55; Cf. SP. Vol. III, p. 1335). 


Sanghabheda 


A ‘schism’ or ‘disunion’ in the Sangha. On any matter if there are at least 
five Adhammavadi (unrighteous) monks on one side and at least four Dhammavadt 
(righteous) monks on the other, it is called Sanghabheda. But ifthe number of the 
parties is less than the above, itis known as Sangharüji, (because the minimum 
number of monks to constitute a Sangha is four, and so, 5:4 can alone create the 
Sanghabheda in true sense). (Cv. p. 305). 


The Saüghabheda can be created by the fully ordained monks, not by Bhik- 
khunis, or Sikkhamánás, or Sámaperas, or SAmaneris, or Upüsakas, or Upasikás, 
They can however connive at a ‘schism’, (Ibid. p. 305). 


What are the characteristics of a Sangha ‘split? ? When the monks advocate 
the non-Dhamma as Dhamma, the Dhamma as non-Dhamma, the non-Vinaya 
as Vinaya, the Vinaya as non-Vinaya, the non-spoken by the Buddha as spoken, 
the spoken by the Buddha as non-spoken, the non-practised by the Buddha as 
practised, the practised by the Buddha as non-practised, the not-laid down by the 
Buddha as laid down, the laid down by the Buddha as not-laid down, the non- 
offence as offence, the offence as non-offence, the ordinary offence as serious 
offence, the serious offence as ordinary offence, the Savasesa ‘offence (other than 
Parajika) as Anavasesa (Parajika), the Dutthulla offence (Parajika and Sanghadisesa) 
as Adutthulla (other offences). On these above points they differ and split and 
hold Ufposatha, Pavarana and other Sangha-kammas separately, then it should ke 


regarded as the Sangha ‘split’. This is known as Sanghabheda or ‘schism’ in the 
Sangha. (Ibid. p. 306). 


4 


«Ifany monk endeavours to create a ‘schism’ in the Sangha, he should 
be warned three times for not doing so. But if he does not pay heed to these 
warnings of the Sangha, he commits an offence of Sanghadisesa. (Bhikkhu Rule 


No. 10, Bhikkhuni Rul No. 14; Para. pp. 258-259; Pm. (B), pp. 31 & 32; Cf. SP. 
Vol. III, pp. 1364-1369). 


Sanghabhedaka (—Bhikkhu) 


A monk who creates a ‘schism’ in the Bhikkhu-Sangha is known as Safgha- 
bhedaka. Should a Bhikkhu endeavour to advocate Dkamma as Adhamma and 
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Adhamma as Dhamma; or Vinaya as Avinaya and Avinaya as Vinaya; or what is told by 
the Bhddha as not told and not told as told by the Buddha; or what was practised 
by the Buddha as not practised and not practised as practised by the Buddha; or 
what was instructed by the Buddha as not instructed and not instructed as instruc- 
ted by the Buddha; or what was ‘offence’ as ‘non-offence’ and ‘non-offence’ as 
‘offence’; or serious ‘offence’ as light; light offence as serious; or Savasesa offence 
(other than Parajika) as Anavasesa (Parajika) and vice versa; or Dutthulla offence 
(Parajika and Sanghadisesa offence) as Adutthulla (other offences) and vice versa. Such 
a Bhikkhu is regarded as Sanghabhedaka. (Cv. p. 306). Such a person should not be 
given Upasampada; and in case already conferred upon, it should be cancelled (Mo. 
pp. 142, 187) Only a Bhikkhu can become the Saüghabhedaka, but not a Bhikkhuni 
or Samagera or SAmaneri or Sikkhamana or Upásaka or Upasika. (Cv. p. 305). 


Ifa monk attempts to create the ‘schism’ in the Saügha, he commits an 
offence of Sanghadisesa, (Bhikkhu Rule No. 10; Bhikkhunt Rule No- 14; Para. 
pp. 258-262; Pm. (B), pp. 3 & 32). 


Sahgbaraji 


A ‘dissension’ in the Sangha where the number of the monks is eight or less. 
Such an occasion may arise when there are three Dhammavadi (righteous) monks 
on one side and four Adhammavadi (unrighteous) monks on the other and the eighth 
monk announces and distributes voting tickets (salaka) with these words : 
This is Dhamma, this is Vinaya, this is the instruction of the Sattha, hold this voting 
ticket and give your approval of it". Under this circumstance it is regarded as 
‘dissension’ or Sangharaji ; but not a ‘schism’ (Sanghabheda) because both the parties 
of the monks do not have the minimum number to constitute the Sangha in true 
sense. (In this case, one party has only three monks whereas the minimum number to 
constitute a Sangha should be at least four or more). On some occasions when there 
are nine monks, out of which four are on one side and four are on the other and the 
ninth monk announces as above, then also it may be a Sanghraji and not a Sangha- 
bheda, because in some ecclesiastical actions the minimum number of the Sangha 
is five, not four. But if the ecclesiastical action for which there needs only 
four monks to constitute the Sangha, then it may be regarded asa Sanghabheda. 
Thus ordinarily any disintegration of the Sangha consisting of nine or less monks 
is called Sangharaji, and if more than nine monks, it is known as Sanghabheda. 
(Cv. pp. 305). 


Sanghasámaggi 


‘Communion of the Sangha’. When there arises any dispute in the Sangha 
and thereby the Sangha is likely to ‘split’, the Buddha has asked the monks to 
get themselves ‘united’. For, this purpose all the monks (leaving none, not even the 
sick) should assemble at a place and hold a Nattidutiyakamma to this effect. Just after 
this an Uposatha (i. e. Samaggt Uposatha) should be held and the Patimokkha should 
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be recited. (Mv. p. 389). This is known as Sanghasamaggi. (Cf. SP. Vol. III, 
p. 1485). 


In case a Sanghasümaggiis held with no sincerity at all but only asa show 
to settle down the dispute (atthapetavvanjanupeta), it is regarded as Adhammika 
Sanghasamaggt. A Sanghasamaggt which is held with genuine intention to settle down 
the dispute (atthupeta ca vyaiijanupeta) is considered as Dhammika Sanghasamaggt. 
(Ibid. p. 390). 

Ifa genuine Sanghasümaggi is held, the monks state only the Dhamma as 
Dhamma, Adhamma as Adhamma, Vinaya as Vinaya, Avinaya as Avinaya, what is 
said by the Buddha as said, what is not said as not said, what is practised by 
the Buddha as practised and not practised as not practised, what is laid down by 
the Buddha as laid down and not laid down as not laid down, what is ‘offence’ as 
‘offence’ and ‘non-offence’ as ‘non-offence’, grievous ‘offence’ as grievous ‘offence’ 
and light ‘offence’ as light ‘offence’, Sacasesa ‘offence’ (other than Parajika) as 
Savasesü and Anavasesa ‘offence’ (Parajika) as Anavasesa ‘offence’, what is Dutthulla 
‘offence’ (Parajika and Sanghadisesa ‘offences’) as Dutthulla and Adutthulla ‘offence’ 
(other than Parajika and Sanghadisesa) as Adutthulla, And they also hold the Uposatha 
or Pavarana and other Sangha-kammas unitedly at one place, but never separately. 
This is known as ‘communion of the Sangha’ (Sanghasamaggt). (Cv. p. 306). 


Sanghati 


The upper robe of a member of the Buddhist Order to cover up the body. 
It is one of the three main robes (civaras) of the Buddhist monks. (Mv. p. 305). 


If the material is new, it is usually made of two layers. (Ibid. p. 305). And in 
case the materialis old, it may be made of four layers; and if the material is the 
Pamsuküla (rag), the layers may be of any number as according to the need, 
(Kkuddakasikkha (M), Gatha Nos. 52, 53). 


The size of the Sanghatt should not be equal or more than that of the Civara 
of the Buddha (Sugatactvarappamana); i.e. it must be less than nine Sugata-spans 
in length and six Sugata-spans in breadth (as this was the size of the Buddha's 
Sanghati). fitis so, an offence of Pactttiya is committed. (Bhikkhu Rule No. 92; 
Bhikkhun: Rule No. 166; Pac. p. 231; Pm. (B), pp. 10 & 52). 


Inthe Khuddakasikkha (Gatha No, 45) itis mentioned that the Sanghatt and 
Uttarasanga are of equal sizes. The smallest size as given there is four full-stretched 
arms and one close-fisted-arm in length; and in breadth it is two full-stretched 
arms and one close-fisted-arm. 


A Bhikkhu is not allowed to live by keeping away any of the three Civaras 
(viz., Sanghatt, Uttarasaüga and Antaravasaka) even for a night. If one does so, 
he commits an offence of JVissaggiya Pacittiya. (Rule Nos. 2 & 14; Para. pp. 291- 
295; Pm. (B), pp. 6 & 14; Pari. p. 16). When entering into a village, it is laid 
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down by the Buddha that the Sanghati must be carried along with the other two 
cluaras (the uifarasanga and antaravasaka); otherwise the offence of Dukkata is 
committed. (Mv. p. 313). Certain exemptions are also mentioned. For instance, 
when the monk is sick; or when it is ‘rainy season’; or when crossing a river; or 
ifthe Vihara is safe and well protected; or when the Bhikkhu has received the 
Kathina. (Gilano va hoti, vassikasanketam và hoti, aggalaguttavikaro và hoti atthataka- 
thinam và  hoti.— Ibid. p. 313). 


As it was the thickest robe of the monks, it was probably used mostly during 
the winter season for covering up the whole body from all sides ( Parupana); and 
the Uttarasanga was mostly used during the summer and rainy seasons, although 
the Sanghati was also kept. 


The Sanghatt must be dyed with the Kasaya (yellow colour) and then 
‘disfigured’ (dubbannakarana) at one of its ends. (Ibid. p. 302; Cf. also p. 321; 
Pm. (B), p. 9; Kv. (M), p. 242; SP. Vol. II, pp. 888-889). 


The Sanghatt should be used very carefully. It should not be used for sitt- 
ing in the Pallatthika (squatting) posture. If one did so, he committed the offence of 
Dukkata. | (Cv. p. 225). 


Sanghani 
A kind of waist ornament. (Cf. Ya kaci katipaga.—Pac. p. 472; SP. Vol. II, 


p. 989). A Bhikkhuni should not use it; otherwise an offence of Pacitiiya was 
committed. (Rule No. 86; Pac. p. 472; Pm. (B), p. 45). 


Saünghádisesa 


The Sanghadisesa is the second ‘offence’ in order of gravity, the first 
being Parajika. There are altogether thirteen Sanghadisesa offences in the Bhikkhu 
Patimokkha. Out of them the first five relate to sex; the next two, Nos. 6 & 7 
are in connection with the construction of the cottages or Viharas; Nos. 8 & 9 are 
concerned with the false accusation of an ‘offence’; the next 10 & 11 are about 
the ‘schism’ in the Sangha and the last two (12 & 13) are in connection with the 
obstinacy of a monk who not minding the admonitions polluts the ‘faith’ of a 
devout family. In the Bhikkhunt Patimokkha however the number of this offence 
is seventeen, out of which seven offences, namely 7th, 8th, 9th, 14th, 15th, 16th 
and 17th are common to both, corresponding to the 5th, 8th, 9th, 10th. 11th, 12th 
& 13th of the Bhikkhu Sanghadisesa respectively. Out of the remaining ten, the 
first deals with the behaviour of a quarrelsome nun; the second with those who 
admit that lady into the Sangha who is a thief or condemned to death; the 
third one is about those who go alone into the village or to the bank of a river 
or reside alone in the night; the fourth deals with those who ‘re-admit’ the 'suspen- 
ded? (ukkhitt2) one without the sanction of the Sangha; the fifth and sixth relate 
to such actions which may give occasions to moral lapses; while the tenth and the 
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eleventh concern to those who show disrespect to the Buddha, Dhamma and 
Sangha or accuse the Sangha of favouritism. The remaining two, 12th & 13th 
forbid the nuns to associate too closely with the householders and to conceal the 
lapses of others respectively. 


The first nine of the Bhikkhu Sanghadisesa group are called ‘Pathamapattika’ 
and the rest four ‘Ydavatatiyaka’ because the former ones accrue the punishment at 
once while the latter after three admonitions. (Pm. (B). p. 5; Cf. Kv. (M), p. 
114.; SP. Vol. II, p. 633). The punishment for these offences are Manatta or 
Parivàsa (combined wih Manatta), as the case may be. (Para. pp. 276-277). For 
the Bhikkhunis only the Manatta of a fortnight is given, and not the Parivasa even 
if it is concealed for some period. (Pac. 328). 


It is called Sanghadisesa because the infliction of the punishment (Parivasa or 
Manatta) and its revocation (Abbhüna) both require the sanction of the Sangha in 
the beginning (Adi) and also in the end (Sesa). Hence it is known as Sanghadisesa. (Cf. 
Sangho adimhi ceva sese ca icchitabbo assati Sanghadiseso — Kv. (M) p. 127; Also Sangha- 
diseso ti sangho va tassa apattiya parivasam deti, mülayapatikassati, münatlam deti, abbhetl, 
na sambahula na ekapuggalo. Tena vuccati Sanghadiseso, — Para. pp. 152, 276; Pari. p. 263: 
Cf. SP. Vol. II, p. 518). 


It is also included in the most serious group of offences, the Dutthulla-apatti 
or Garuka-üpatti. 


Saünnavimokkha-Apatti 


An ‘offence’ (apatti) which has been committed intentionally with some 
motive. (Cf. Sacittakà apatti sasisiavimakkha.—SP. Vol. III, p. 1421; also Yato viti. 
kkamasaiifiaya abhavena muccati ayam safiiavimokkha,— Ko. (M), p. 112; Pari. p. 212). 


Satavalika 


A mode of putting on the under-garment arranged in many folds. (Cf. Digha- 
sütikam anekakhattum obhañjitva ovattikam karontena nivattham.—V amadakkhinapassesu và 
nirantaram valiyo dassetva ntvattham.—SP. Vol. III, p. 1294). This fashion was not 
allowed by the Buddha for the monks. If one put on his under-garment in this 
fashion, he committed the offence of Dukkata. (Cv. p. 227). 


Sativinaya 


A kind of procedure for the ‘settlement’ of a ‘case’ or ‘dispute’ (adhikarana) con- 
cerning with an Arahanta monk. This is an appeal made by an Arahanta monk when 
he is being charged with some false ‘offence’? which he can never commit. The 
Sangha then formally approves of his immunity from committing any ‘offence’ as 
he is a Khtnasava (emancipated) and as also he is *vigilait? enough not to commit 
any offence intentionally, The Sangha approves of it by holding a Natticatuttha- 
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kamma. Thus, when so formally approved by the Sangha, no accusation against 
him can stand. (Cf. Ayam pana sativinayo khinasavasseva dütabbo, na añňasa antamaso 
anagamino.—SP. Vol. III, pp. 1271, 1460; Dinne pana sativinaye puna tasmim puggale 
kassaci anuvado na rühati.— Kv. (M), p. 290; Cf. Cv. pp. 184-185). 


This procedure is applicable to only one kind of ‘case’, i.e. Anuvadadhikarana. 
(Kv. (M), p. 290; Cv. pp. 184-185). 


This procedure requires five conditions, viz., (i) The monk being accused is 
‘pure’ and free from any ‘offence’ (suddhassa anüpattikassa danam ekam), (ii) the monk 
is actually being accused by another monk (anuvaditassa dànam ekam), (iii) the monk 
requests the Saüngha to declare him immunity from committing any ‘offence’ 
( »acitassa danam), (iv) the Sangha is alone competent to grant such an immunity 
from ‘offence’ (sanghena danam ekam), (v) the immunity granted by the Sangha is 
just and unanimous (dhammena samaggena). (SP. Vol. III, pp. 1271- 1272; Paficte 
mani, bhikkhave, dhammikani sativinayassa danani. Suddho hoti bhikkhu anapaltiko, 
anutadali ca nam, yacati ca, tassa sangho sativinayam deti dhammena samaggena,—Cv. pp. 
158-185). See also SAMATHA. 


Sattabbhantara-Sima 


In case the Bhikkhus living in a forest are to hold Uposatha or any Sangha- 
kamma, an area of seven abbhantaras (i.e. 28X7=196 hands) all around is regard- 
ed as the Sima or ‘boundary’ for the purpose. This is known as Sattabbhantara-sima. 
(Agamake ca, bhikkhave, arate sattabbhantara. Ayam tattha samanasamvasa ekiposatha. 
— Mv. p. 113; Cf. Kv. (M), p. 90; SP. Vol. III, p. 1109). It is also called Abaddha- 
sima as it requires no demarcations or signs nor the Watticatutthakamma is necessary 
for its fixation. (Mv. p. 113.). See also SIMA. 


Sattahakaraniya 


Asa rule the monks are not allowed to wander during the Vassavasa (rainy- 
season-resort); but if there arises some urgent business and movement from the 
residence becomes imperative, the bhikkhus are allowed to do so. But the 
period of absence from his residence should not exceed seven nights. This is 
known as Sattühakaraniya. (Mv. pp. 145-155). The occasions for sucha move- 
ment may arise on account of some personal urgent affair, or on account of a 
Bhikkhu, or a Bhikkhunt, ora Sikkhaman4, or a Sāmaņerī, or an Upásaka, or 
an Upasika, or parents, or brother, or sister, or relatives, or even on account of 
Sangha. The occasions may be the donation of a Vihara, an addhayaga, a pasada, 
a hammiya, a cave, a parivena, a kotthaka, an ufatthanasala, an aggisala, a kappiyakutt, 
a vaccakuti, a cankama, a cankamanasala, a well, a roof for the well, a antaghara, 
a Jantagharasala, a pokkharant, a mandapa, an arama, land for the aramato the 
Bhikkhu or Bhikkhuni Sangha, or to many Bhikkhus or Bhikkhunis, or to Sikkha- 
mana, or to a Sámapgeri, or to a Sáàmagera, or on ‘the occasion when the above 


216 Sattahakalika 


buildings are built for one’s own use, or onthe occasion of a marriage cere- 
mony at the house of an Up4saka or Upāsikā. On the above mentioned occa- 
sions a monk may go out if he is particularly invited with the purpose of offering 
Dana, listening to the Dhamma or paying respects to the monks. (Agacchantu 
bhadanta icchami danam ca datum, dhammam ca sotum, bhikkhu ca passitum — Mv. p. 146). 


When a Bhikkhuor a Bhikkhuni or a Sámagera or a Sikkhamānā or a 
Simaneri is sick or intends to disrobe (anabhirati) or has developed ‘doubts’ 
(kukkucca) or has developed ‘wrong views’ (ditthigata) or has committed a 
‘grave offence’ requiring punishment of Parivdsa or  Mülayapa-tikassana or 
Manatta or ‘calling him’ back (abbhana), the Bhikkhu then should go out for 
the purpose even if he is not invited. Similarly a monk can go out without 
any invitation if he is to attend to any Sanghakamma, such as Tajjantya, Niyassa, 
Pabbajaniya, Patisarantya, Ukkhepaniya, Upasampada. But the period of absence 
must not exceed seven nights on any account. If his father or mother is sick and 
wishes him to see, he should go out uninvited. And if his brother or sister or any 
other relative is sick and wishes him to see, he can go out only if he is specially 
invited. Similarly on invitation, he can go out to see a  Bhikkhugatika (one who 
stays in the Vihara with the monks) if he is sick and wishes him to see. The 
Bhikkhus are also allowed by the Buddha to go out for a period of seven nights for 
any business of the Sangha, say for instance, construction of a Vihara. (Anujanami 
bhikkhave saüghakarapiyena gantum. Sattaham sannivatto katabbo.—Mo. p. 155; Ibid. 
pp. 145-155; Cf SP. Vol. III, pp. 1129-1130). 


Sattahakalika 


Five kinds of medicines, viz., Sappi (Ghee), JVavanita (butter), Tela (oil), 
Madhu (honey) and Phanita (molasses) may be stored by the monks for a week. 
Hence these are known as Saftahakalika, (Cf. Sappi adi  pafcavidham  bhesajjam 
sattaham nidhitabbo, Sattāhc. kalo assati. sattahakaltkam.—SP. Vol. II, p. 861). 
If a monk keeps them for more than a week, he commits an offence of WNissaggiya 
Pacittiya. (Bhikkhu Rule No. 23; Bhikkhuni Rule No. 25; Para. pp. 356-357; 
Pm. (B), pp. 9 & 37). 


Sattu (I) 


Flour made out of baked barley or other kinds of grains is known as Sattu. 
(Cf. Sattu nama sattadhannani bhajjitoa kato.— Kv. (M), p. 220; Cf. SP. Vol. II, 
844). It is one of the five kinds of meals (bhojanani), others being{edano (cooked-rice), 


kummaso (mixed-pulse & rice), mamsam (meat) and maccho (fish). (Pac. pp. 117, 119, 
121, 122, 129, 240, 243). 


See BHOJANIYA. 
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Sattu (II) 


A kind of powder mixed with turmeric etc. in order to keep the needle free 
from stain or rust is also called Sattu. (Cv. p.204; Cf, Haliddimissakena pittha- 
cunnena,—SP. Vol. IT, p. 1287). 


Satthaka 


A small knife used for cutting the robe-cloth. It is usually kept in a case, 
called JVamataka. Its use was allowed by the Buddha for the monks. (Cv. p. 204). 
The Satthaka with the handle is known as Dandasatthaka, (Ibid.; Cf. SP. Vol. III, 
p. 1287). 


Satthakamma 


Surgery. The Buddha allowed the monks to perform the operation of a boil. 
(Mv. p.224). But the operation of the pudendum is not allowed for the monks, 
even if a monk suffers from fistula (bhagandala). If one performs such an operation, 
he commits the offence of Thullaccaya. (Ibid. p. 233; Cf. SP.Vol. III, p. 1157). 


Satthakadanda 


The handle of a knife. (Cv. p. 204). It should not be made of gold or silver; 
otherwise the offence of Dukkata is committed. It may be made of bone, ivory, 
horn, reed, bomboo, lac, fruit, iron or conch-shell. (Ibid.). 


Satthalikha (— Civara) 

The robe of the monks, cut by the knife (and then stitched) to make it poor 
or undersirable for the people is called satthalükha. Such a cīvara is prescribed 
by the Buddha for the monks. (Mv. p. 304). 


Saddhadeyya-vinipatana 

Ordinarily a monk is not allowed to give away the things offered to him 
(by a person with ‘faith’ saddha) to anyone except to his own parents. ‘Giving 
away’ of such things is known as Saddhadeyya-vinipatana. If one does so, he commits 
the offence of Dukkata. (Mv. p. 313). 


Saddhiviharika 

The ‘disciple’ of an Upajjhaya (preceptor). He may bea Sàmagera ora 
Bhikkhu living with him for training. He known as Saddhiviharika. He receives 
preaching in the Dhamma and training in the Vinaya and other monastic rules 
necessary for the monk-life. (Mv. p. 48). It is, therefore, essential that anyone 
seeking admission into the Buddhist Order should first look out for an Upajjhaya. 
He should approach an ‘able’ and ‘competent’ monk; and after saluting he 
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should request him to become his Upajihaya. He should utter three times thus : 
**Upajjhayo me bhante hohi”, i, e. “Venerable Sir, be my ‘preceptor’. And if he 
expresses his consent, he should be deemed as his Upajjhà ya. 


The Buddha has enjoined that a Saddhiviharika must live under the 
guardianship of an Uhpajjhaya. (Ibid. p. 43). The relation between the 
Saddhiviharika and Upajjhaya is like that of a son and father. It is laid down 
by the Buddha that the Saddhiviharika must treat his  Upajjhaya as his 
father.  (Upajjhayo, | Bhikkhave,  saddhivihürikamhi — puttacittam —— upatthapess.ti, 
saddhivihariko upajjhayamhi — pitucittam | upatthapessati.—Ibid. p. 43). The  Saddhi 
viharika is expected to do all kinds of services to his Upajjhaya. For instance, he 
should provide him with the tooth-stick, water, Yāgu, arrange his robes, alms-bowl, 
seat, chair etc., wash his clothes, accompany with him if he wishes so, keep himself 
always behind when walking, etc. When the Upajjhaya falls sick, the Saddhiotharika 
should attend upon him till he is recovered. In case the Upajjhaya develops 'anti- 
pathy’ towards the Dhamma, the Saddhiviharika must make every effort to dispel it, 
or arrange a Dhamma-katha (religious discourse) for the purpose. Ifthe Upajihaya 
happens to commit any ‘grievous offence’ or the Saügha is meeting to pro- 
nounce an ordeal against him, itis the duty of the Saddhiviharika to make every 
possible endeavour to prevail upon his Upajjhaya to appear before the Sangha for 
the ‘expiation’ of the ‘offence’. 


It is expected that the Saddhiviharika will take the permission from his Upajjhaya 
in almost all the matters. For instance, without permission, he can neither give nor 
take the bowl or robe from others; he should not shave nor get himself shaved by 
others; he should not do any service to others; he should not go behind any other 
monk for his alms (pacchasamana); nor should he take any monk to go behind him 
(pacchasamano adatabbo); he should not bring meals for others nor cause others to 
bring alms for himself, He should not go into a village or to the funeral ground 
or to a journey without the permission of his Upajjhaya. (See Upajjhayavattakatha, 
Ibid. pp. 42-47; Cv. pp. 328-332; Cf. SP. Vol. III, pp. 1025-1031). 


In case a Saddhiviharika does not behave properly, he is liable to be ‘expelled’ 
by the Upajjhaya (Panamana). (Mo. pp. 51-52). If he commits any wrong, he 
should beg pardon; otherwise he commits the offence of Dukkata. (Ibid. p. 52). 


In case the Upajjhaya is ‘lost? and he still needs ‘guardianship’, he chould 
find out an ‘able? and ‘competent’? monk and take him up as his ‘Acariya’ in place 
of his Upajjhaya, In the following circumstances an Upajjhaya is regarded as ‘lost’: 
If the Upaihaya goes away somewhere; or disrobes; or chages his religion; or 
is dead; or the Saddhivtharika is ‘expelled’ by his Upajjhaya. (Mv. p. 67). 


Saddhivihari 
Same as SADDHIVIHARIKA. 
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Saddhiviharika-Vatta 


Duties of an Upajjhaya (preceptor) towards his Saddhiviharika (disciple). 
It has been laid down that the Upajjhaya should treat his Saddhivtharika as his own 
son. The Upayjhaya should preach him in the Dhamma and train him in the Vinaya 
and in other monostic matters, He should also find out robe or bowl or any other 
requisite if the Saddhiviharika does not have with himself. When the Saddht- 
viharika is sick, itis the duty of the Upajjhaya to attend upon him and render all 
the services till he is recovered. In case the 6addhiviharika develops any ‘wrong view’ 
or ‘antipathy’ towards the Dhamma, the Upajjhaya should endeavour to his utmost 
to dispel it. In short, the Upajjhaya should instruct him everything essential for 
the monk-life. But if the Saddhiviharika does not behave properly, he should be 
‘expelled’ (Panamana). (For details see : Cv. pp. 332-336; Mv. pp. 48-51; Cf. SP. 
Vol. III, pp. 1031-1032). Also see UPAJJHAYA. 


Santaruttara 


Sa+-Antara+ Uttara=i.e. with the Antaravasaka and the Uttarasanga (and not 
with the third robe, the Sanghati). (Sahaantaravasakena | uttarasangena ti attho.—SP. 
Vol. Il, p. 656). The monks are not allowed to enter into a village with these two 
robes only, but the third one, the Sanghati also must be carried. Otherwise the 
offence of Dukkata is committed, (Mv. p. 313). Under the following circumstances a 
monk can go round in a village with his two robes only : When he is sick (gilano), 
during the four months of rains (vassika sanketam), when crossing a river, when 
the retention of the Sanghatt is safe in the Vihara under lock and key (aggalagutti- 
viharo và hoti), or when one has got the Kathina privileges. (Ibid. p. 313; Cf. SP. 
Vol. II, pp. 656-657). 


Santhata 


A spreading or mat made of wool by gluing together with some kind of 
sticky substance but not by weaving. (Cf. Santhatam nama santharitva katam hoti 
avayimam.—Para, p. 322; Kv. (M), p. 172; SP. Vol. II, pp. 693-695). (It is some- 
thing like JVamadà in Hindi). 


A Santhata made of mixed silk or black sheep-wool was not allowed for the 
use of the monks. Ifany monk used such a Santhata, he committed an offence of 
Nissaggiya Pacittiya. (Rule Nos. 11 & 12; Pm. (B), p. 8). A Santhata should have half 
black wool, one fourth white and the rest one fourth in Gocariya colour’ (pale, 
brown, reddish, yellow or blue). Ifit was not made so, an offence of Wissaggiya 
Pacittiya was committed. (Rule No. 13; Ibid. p. 8). It is also laid down that a 
Santhata must be used at least for six years and no new should be taken up within 
this period. Ifa Bhikkhu wished to seek a new Santhata during this period, he 
was liable to commit an offence of Nissaggiya Pacittiya. (Rule No. 14; Ibid. p. 8; 
Cf. Para. pp. 321-329). 
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Sanni¢tthanantika 


It is one of the eight occasions when the ‘privileges’ (anisamsa) of the Kathina 
are forfeited or withdrawn. The Sannitthananiika occurs when a Bhikkhu goes away 
from his Vihara-simà and decides there neither to make his robe nor to return to his 
Vihara. (Mo. pp. 267-282; Pari. pp. 313-314; Cf. SP. Vol. III, pp. 1178-1179). 


Also see : KATHINA-UDDHARA. 


Sannidhikárakam 


Storing of the goods, especially the eatables. The savoury things like Sappi 
(Ghee), butter, oil, honey and Phanita (molasses) may be stored as medicines for 
a week only, after which a Bhikkhu or Bhikkhuni is not allowed to keep them. If 
they kept for more than a week, the offence of a JVissaggiya Pacittiya was committed. 
(Bhikkhu Rule No. 23; Bhikkhuni Rule No. 25). But some medicines may be 
stored for the whole life and can be used whenever necessary. (Para. p. 357, Pm. 
(B), pp. 9 & 37). Any food (Bhojantya) or estable (Khadaniya) (other than the above 
mentioned things) should never be stored even for one night. It must be eaten up 
before noon on the same day. If it is stored even for one night and taken next day, 
the Bhikkhu or Bhikkhuni commits an offence of Pacittiya. (Bhikkhu Rule No. 39; 
Bhikkhuni Rule No. 121; Pm. (B), p. 225; Pac. p. 122, Cf. SP. Vol. II, pp. 
859-861), 


Sapadana-Carika 


Going round for alms (begging) without leaving any house; an uninterrupted 
begging. Itis regarded as one of the Dhutangas (penances). (Mv. p. 227; Cf. 
Visuddhimagga, Chater II; Pari. p. 339. Cf. Gharapatipatiya bhikkhaya  pavisati.— SP. 
Vol, I, p. 198). 


A Bhikkhu is expected to practise this type of begging the alms. (Bhikkhu Sekhiya 
Rule No. 33). 


A Bhikkhu who follows this mode of begging is known as Sepadanacüriko. 
(Para. p. 19). 


Saparikkamana 


The sufficiency of land for a proposed Kuti or a Mahallaka Vihara, so that one 
can go round the building with ‘yoked wagon’ or ‘can place the ladder’ from out- 
side without any difficulty is called Saparikkamana, (Cf. Yathayuttena sakatena anupa- 
rigantum samanta nisseniy@ anuparigantum.—Para. pp. 223 & 235. Saupacaram.—SP. Vol. 
I1, p. 569). It is laid down that the desirous monk should approach the Saügha for 
the formal ‘approval’ of the land (catthudesana) and after, ‘approval’ the construction 
should be taken up. If this formal ‘approval’ is not taken prior to construction, 
the offence of Dukkata is committed. (Pàra. pp. 223 & 236). 
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Sappatikamma —Ápatti 


An ‘offence’ which can be redressed, i.e. all the ‘offences’ other than the 


Parajika, Itis the same as Sdvasesa-apatti. (Cf. Savasesadikasadisam.—SP, Vol. 
III, p. 1419; Pari. p. 211). 


Sappi 


Clarified butter, Ghee. It is regarded as a medicine allowed for the monks, 
(Mv. p. 218). The Sappi of cow, goat, buffalo or of any other animal of which 
the meat is permissible, can be used by the monks, (Para. p. 357). 


The Sappi is also a kind of ‘sumptuous food’ and given in the list of Panita- 
bhojanüni. (Cf. Papitabhojanani —Sappi, Navanitam, Telam, Madhu, Phanitam, Maccho, 
Mamsam, Khiram, Dadhi. — Pac. pp. 123-124). Ifa monk asks for it by himself and 
also uses it as ‘food’, he commits an offence of Pacittiya. (Rule No. 39; Ibid. p. 
123; Pm. (B), p. 14). But in the case of a Bhikkhuni the offence would be Patide- 
saniya. (Rule No. 1; Pac. pp. 482-483; Pm. (B), p. 52). It is also mentioned in the 
Samantapasadika that if a Bhikkhu asks for Sappi and uses it, he commits the offe- 
nce of Dukkata; but if he asks Sappi to be mixed with food and taken it as his meal, 
he commits an offence of Pacittiya. (SP. Vol. II, p. 862). 


It is laid down thata Bhikkhu or Bhikkhuni can store it as a medicine for 
seven days only. Ifit is kept for more than seven days, an offence of Nissaggiya 
Pacittiya is committed. (Bhikkhu Rule No. 23; Bhikkhuni Rule No, 25; Para. 
p. 356; Pm. (B) pp. 9 & 37; Cf. SP. Vol. II, pp. 720-721). It is also regarded as a 
thing to be licked. (Patisdyaniya.—Para. p. 356). 


Sabbakanha-Civara 


A robe allin black colour. The Buddha has not allowed the monks or 
nuns to usea robe of black colour. Ifone uses such a robe, he (she) commits 
the offence of Dukkata. (Mv. 321). 


Sabbatthapaniatti 


. Enactment of the ecclesiastical rules applicable to all places. (Cf. 
Sabbatthapafifiattiti majjhimadese ceva — paccantimajanapadesu ca, sabbatthapaiinatti.— 
SP. Vol. III, p. 1396; Cf. Pari. p. 4). 


Sabbanilaka-Civara 


A robe allin blue colour. A robe of such colour is not allowed for the 
monks or nuns, If one uses a robe of this colour, he or she commits the offence of 
Dukkata. (Mv. p. 321). 


222 Sabbapitaka-Civara 


Sabbapitaka-Civara 


A robe allin yellow colour. A robeof this colour is not allowed for the 
monks or nuns. If one uses such a robe, he or she commits the offence of Dukkata 
(Mo. p. 321). 


Sabbamanjitthaka-Civara 


A robe allin crimson colour. A robe of this colour is not allowed for the 
monks or nuns. If one uses such a robe, he or she commits the offence of Dukkata. 
(Mv. p. 31). 


Sabbamattikamaya—Kutika 
Same as KUMBHAKARIKA-KUTIKA 


Sabbamahárangaratta — Civara 

A robe of bright red colour like the back of the centipede. (Cf. SP. Vol. 
III, p. 1146). 

A robe of this colour is not allowed for the monks and nuns, Ifany 


one uses a robe of this colour, he or she commits the offence of Dukkata. 
(Mo. p. 321). 


Sabbamahanamaratta—Civara 
A multi-coloured robe, like dead leaves. (Cf. Sambhinnavanna hoti pandupala- 
savanna.—SP. Vol, III, p. 1146) 


The monks and nuns are notallowed to use this colour for their robes. 
If one uses so, he or she commits the offence of Du&kata, (Mo. p. 321). 


Sabbalohitaka—Civara 


.A robe all in red colour. This colour is not allowed for the robes of the 
monks and nuns by the Buddha. Ifone uses so, he commits the offence of 
Dukkata. (Mv. p. 321). 


Samanuddesa 
Same as Sdmanera. See SAMANERA. 


Samanakappa 

Any thing formally made ‘suitable’ or ‘acceptabls’ for the monks is regarded 
as *samanakappa'. 

This is usually necessary when a monk is to take a fruit having seeds. It is 
laid down that the destruction of a seeds or plants (Bijagama, Bhittagama) by a monk 
is an act of an offence of Pacittiya. (Bhütagamapütabyatüya  Pacittiyam. Rule 
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No. 11; Pac. p. 55; Cf. SP. Vol, II, pp. 774-784). The monks are, therefore, warned 
by the Buddha not to eat any fruit having seed, even the mangoes, unless the seeds 
are taken out and the fruit is made ‘suitable’ (sammakappa) for the monks. Such 
‘suitability’ may be made by burning the fruit in fire (aggiparicitam); or by 
taking out the seed bya knife (satthaparicitam); or the seed is removed by nail 
(nakhaparicitam). This should be done by an unordained person, i. e. by a layman. 


But if the fruit is seedless (abtjam) or the seed is not yet ripe (?) (nibbattabt- 
jam), it is however ‘suitable’ for the use of the monks. It is warned that a monk 
must be sure before taking a fruit that its seed is taken out and the seed is not being 
destroyed. This ‘suitability’ (samanakappa) must be ascertained beforehand. 
(Cv. pp. 197-198). 


Samanakuttaka 


An imposter who by putting on yellow robe lives in the vihdra for getting 
food; like Migalandika, (Pāra. p. 85; Cf. Samanavesadharako, so kira sikhamattam 
thopetoa stsam mundetva ekam kasavam nivdsetua ekam amse katva viharam yeva upanissaya 
vighasadabhavena jivati.—SP. Vol. 1I, p. 397). 


Samanabhatta-samaya 


An invitation for meals by a Samana or a mendicant (paribbajaka) is known as 
Samanabhatta-samaya. (Cf. Yada koci pabbajito bhatten nimanteti ayam samanabhattasa- 
mayo,— Kv. (M), p. 217; SP. Vol. II, p. 833). The Gana-bhojana is allowed for the 
monks on such occasions. (Pm (B), pp. 13 & 47; Pac. p. 107). 


Samatha 


‘Settlement’ of a ‘dispute’ or ‘legal question’ (Adhikarana). (Cf. Adhikaranani 
samanti vüpasamantiti adhikarana-samatha.—Kv. (M), p. 289). Seven ‘procedures’ 
are followed for the ‘settlement’ of a ‘case’ according tothe nature of the adhi- 
karana. The ‘procedures’ are : (1) Sammukhavinaya, i.e. the ‘settlement’ should 
be arrived at in the presence of the Sangha (Sanghasamukkhata), the case must exist 
(Dhammasamukkhata), the verdict should be according to the Vinaya rules ( Vinaya- 
samukkhata) and both the parties should be present when the case is being discussed 
(Puggalasamukkhata) (Co. p. 178; Ko. (M), p. 289). (2) Sativinaya; i.e. the ‘settle- 
ment’ is arrived at when an Arahanta monk makes an ‘appeal’ to the Sangha 
about his immunity from committing any ‘offence’. The Sangha then formally 
approves of his immunity from committing any ‘offence’ as he is a Khinasava 
and ‘vigilant? enough not to commit any ‘offence’ at all. When it is so formally 
‘approved’ by the Saügha, no ‘case’ can stand against him. (Co. pp. 184-185; 
Cf. Ayam pana sativinayo khinasavasseoa databbo na afinassa antamaso anügümino 
pi.—SP. Vol. III. pp. 1271-1272; Dinne pana sativinaye puna puggale kassaci 
anuvādo na rühati.— Kv. (M), p. 290). (3) Amiilhavinaya; i.e. ‘settlement’ of a 
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case concerning with a mad person. The Saügha declares an acquittal in favour of a 
monk who had committed some offences when he was insane; and now since he has 
restored his sanity, he should not be charged with those offences committed during 
his insanity period, which he actually does not remember. A formal declaration 
is made by the Sangha to this effect at the request of the Bhikkhu concerned. (Co, 
pp. 185-187; Cf. Kv. (M) p. 290; SP. Vol. III, p. 1272. (4) Tassapapiyyasika, i. e. the 
procedure adopted for the ‘settlement’ of cases against a ‘problem bhikkhu* who 
always prevaricates when charged with the Parajzka or such grievous offences, He 
is then declared by the Sangha as a ‘sinful monk’ (Papabhikkhu). (Cf. Idam hi yo 
papussannataya papiyo puggalo, tassa kattabbato tassapapiyyasikakammam ti vuccatt,—SP. 
Vol. III, p. 1273; Also Cf, Kv. (M)p. 290; Cv. pp. 177-178). After this declaration 
no charge against him should be brought before the Saügha, for he has now become 
incorrigible’ one. The Sangha can take him back (Osarana) only if he behaves 
righteously and requests the Saügha for pardon. (Cv. pp. 187-88; Kv. (M) p. 290). (5) 
Patififiatakarana; i. e. to confess the offence by himself in the presence of a monk. 
This confession is a sort of ‘pacification’ of an offence and the Bhikkhu has then to 
assure that he would not commit the same in future. (Cv. pp. 188, 190; Kv. (M) p. 
291). (6) Yebhuyyasika, i. e. to arrive at a ‘settlement’ of a dispute by the majority 
of votes of the Dhammavüdi bhikkhus (righteous monks). (Co. pp. 182-184; Cf. SP. 
Vol. III, pp. 1272-1273). (7) Tinavattharaka, i. e. the ‘settlement’ of a dispute by 
the method of ‘covering up with grass’ in order to avoid further bitterness. The 
charges and counter-charges are then ‘covered up! by coming to a mutual settle- 
ment; and, therefore, the matter is not required to be placed before the Sangha 
for further discussion. As the filth, when it is disturbed, becomes a greater 
nuisance than before and the safest way is to cover it up by spreading grass over it, 
so also some matters should be dropped and shelved for good in the larger interest 
of the Sangha. (Cf. Yatha hi gütham và muttam và ghattiyamanam duggandhataya 
badhati, tinehi avattharitua supaticchaditassa panassa so gandho na. badhati. Evameva yam 
adhikaranam mülanum&lam gantva viipasamiyamanam kakkhalattaya balattaya bhedaya 
samvattati, Tam imina kammena viipasantam gütham viya tinavattharakena paticchannam 
siviipasantam hott ti, Idam kammam tinavattharakasadisatta tinavattharako ti vuccati. —SP. 
Vol., III, p. 1273). This mode of settlement is adopted only if the offence is 
light but never for grievous offences, (Cv. pp. 190-192; Cf. Kv., p. 291). 


All the above mentioned seven kinds of Samathas are referred to in the Patimo- 
kkha in brief ; but in the Samathakhandhaka ‘of the Cullavagga details are given 
(pp. 150-192). 


Samánasazxnvása—Sima 


The ‘limiv’ or ‘boundary’,of all the residences of one area, fixed for the pur- 
pose of holding Uposatha and also for ;other Sangha-kammas. To determine the 
Sima or ‘boundary’ a WNattidutiyakamma is held by the monks for the purpose. 
(Mo. pp. 169-113). Cf. SP. Vol. III, pp. 1017-1102). See SIMA, 
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Samánásanika 


A monk who is eligible to sit on the same bed or chair with any other monk, 
junior or senior by three years (either side from Upasampada), is known as Sama- 
nasanika, (Cf. Anujanami bhikkhave tivassantarena saha nisiditum.—Co. p. 264). For 
instance, a monk of five years standing can sit with any who is three years old 
by Upasampada. 


This rule is applicable to a small bed or chair where only two or three 
persons can sit, But in the case of a big seat or chair it does not apply. A seat 
which can accommodate at least three persons should be regarded as big; and a 
monk can sit on it with any monk, senior or junior. But a monk should not sit 
with a eunuch, a woman or a hermaphrodite on such a seat. (Ibid.). 


Samutthána 


Sufficient cause to originate an ‘offence’ (apaiti). An ‘offence’ may be com- 
mitted by bodily action (kaya), or by speech (vaca), or by both (kaya-- vaca), or 
by body and mind (kaya+citta), or by speech and mind (vaca citta), or by body, 
speech and mind all three together (kaya+vaca-} citta). 


In the Parivarapali, the ‘offences’ of Bhikkhus and Bhikkhunis (as mentioned 
in the Patimokkha) have been classified under 13 heads, not asthe above six 
groups. This has been done by combination and permutation of the above 
six groups. This can be shown thus : (1) Kaya+ citta (Pathamaparajikasamutthüna) ; 
(2) Kaya--citta, Vaca--citta, Kaya--vaca 1-citta (Dutiyaparajikasamutthana) ; (3) Kaya, 
Vaca, Kaya+vaca, Kaya+citta, Vaca+citia, Kayat vàcà-F citta (Sancarittasamutthana); 
(4) Kaya+vaca+ettta (Samanubhasanasamutthana); (5) Kaya+vaca, Kaya+vaca+ 
citta (Kathinasamutthana) ; (6) Kaya, Kaya+citta (Elakalomasamutthana); (7) Vaca, 
Vaca-+citta (Padasodhammasamutthana); (8) Kaya, Kaya-rvàca, Kaya+citta, Kaya+ 
vaca+citta (Addhanasamutthana); (9) Kayatcttta, Kaya+vācā-+ citta ( Theyyasattha- 
samutthana); (10) Vaca+citta (Dhammadesanasamutthana) ; (11) Kaya, Vaca, Kayat- 
vaca (Bhitarocanasamulthana); (12) Vaca+ citta, Kaya d vàca-- citta. (Corivutthapana- 
samutthana); (13) Vaca, Kaya-pvaca, Vaca-+citta, Kaya-d- vaca 4-citta (Ananuññatasa- 
mutthana). (Pari. pp. 160-166). 


Samodhána-Parivàása 


It is that Parivüsa penance which is observed by combining with that 
Sanghadisea offence which is committed during the earlier Partvasa period or during 
the Manatta period (i. e. up to the Abbhana period). This in fact is to be obser- 
ved when the AMülajyapatWassana is inflicted upon. (Co. p. P02). See: PARI- 
VASA. 
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Sambiadha 


The armpit or any private part of the body. (Cf. Ubho upakacchaka, mutta- 
karanam.—Pac. p. 354). 


The hair of such parts should not be removed. Ifa monk does so, he 
commits the offence of Dukkata. (Cv. p. 224). And if a nun does so, she commits 
an offence of Pacittiya. (Rule No. 2; Pac. p. 354). If there is some wound, the 
hair may however be removed. (Jbid.; Cf. SP. II, p. 960). 


Sambhiaraseda 


A kind of medicinal treatment of gout by producing profuse sweating. For 
this purpose different kinds of medicinal leaves are boiled for making steam. (Cf. 
Nanavidhapannabhangaseda.—SP. Vol. III, p. 1155). This was allowed by the 
Buddha for the monks when they suffered from Angavata (gout). (Mv. p. 224). 


Sammajjani 


A broom. This was allowed by the Buddha for the monks to accept it when 
offered. (Cv. p. 219). 


Sammukha-Vikappana 


A formal ‘assignment’ of the ‘extra’ robe or bowl by the monk who desires to 
keep an ‘extra’ robe or bowl. (The monks are allowed only three robes and one 
bowl If one keeps more than the prescribed number, he commits the offence of 
Nissaggiya-pacititya). The desirous monk approaches another Bhikkhu (usually known 
as Vinayadhara) and tells him thus: **Zmam civaram (pattam) tuyham vikappemi", i. e. 
“I ‘assign’ this robe (bowl) to you The other monk accepting it soon returns the 
same to him telling thus : **Mayham santakam, paribhufija và chaddehi và yathapaccayam 
và karohi," i.e. "This is my belonging, (but) you may use it or throw it away as you 
like it." The desirous monk then takes that robe or bowl back (as not belonging to 
himself). And now he becomes entitled to use this ‘extra’ robe or bowl for himself 
without involving any offence. This is known as Sammukha-Vikappana. 


There is another kind of Vikappana, known as Parammukhavikappana. In that 
case the desirous monk ‘assigns’ the robe or bowl toa Vinayadhara monk, not in 
his own name but in the name of another monk-friend. The Vinayadhara 'then 
returns it to the desirous monk in the name of the said monk-friend. He then 
takes it back and uses it. (Pac. p. 166; Cf. Kv. (M), pp. 242-243). 


It is laid down that no bowl or robe should be retained for himself if it is 
offered for the purpose of Vikappana. fone does so, he commits an offence of 
Pacittiya. (Bhikkhu Rule No. 59; Bhikkhuni Rule Ne. 140. Pac. pp. 165-166; 
Pm. (B), pp. 16 & 49). 
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Sammukhavinaya 

A kind of ‘procedure’ of the settlement of a ‘dispute’ or ‘case.’ This proce- 
dure requires the ‘presence’ of four conditions for arriving at a settlement. These 
are : (1) The settlement should be made in the presence of the Sangha (Sangha- 
sammukhata) ; (2) The case or matter actually exists (Dkamma-sammukhata), (3) The 
settlement should be arrived at according to the Vinaya rules (Vinaya-sammukhata) ; 
(4) Both the parties must be present when the case is being discussed (Puggala- 
sammukhata). (Cv. p. 178; Cf. Kv. (M), p. 289). 

The procedure of the Sammukhavinaya is applicable to all the four kinds of 
Adhikaranas (cases or disputes), viz., Vivadadhikarana, Anuvadadhikarana, Apattadhi- 
karana and Kiccadhikarana. (Cv. pp. 177-180; Kv. (M), pp. 289-291). 

Sometimes when the Ubbahika method for settling the dispute is adopted, the 
Sangha then appoints a competent and able monk or monks to act on behalf of the 
Sangha. Since in this case the monk or monks represent the whole Sangha, it 
is also regarded as ‘Sanghasammukhata.’ Hence this is also regarded as a kind of 
Sammukhavinaya, (Co, pp. 180-182). 

In case a person reopens a settled matter, he commits an offence of Pücittiya, 
(Ukkotane pacittiyam.— Rule No. 63; Pac. p. 171; Pm. (B), p. 16; Cv. p. 187). 


Sammuti-Kappiyabhümi 

It is one of the four ‘prescribed places’ (Kappiyabhümis) to store the food- 
stuffs for the monks. For this purpose the Saügha gives its ‘sanction’ (Sammut?) 
by holding a Nattidutiyakamma, It is, therefore, called Sammuti-kappiyabhümi. (Mo. 
p. 254; Cf. SP. Vol. III, p. 1164). See : KAPPIYABHUMI. 


Sarabhanna 

Recitation of the Suttus loudly; but never like singing. (Cv. p. 197; Cf. 
Sarena bhananam. Sarabhante kira tarangavattadhotakavattagalitavattadtni deattimsavat- 
tani atthi Tesu yamicchati tam katum lubbhati. Sabbesam padavyañjanam avinasetva 
vikaram akatvà samanasüruppena caturassarena nayena pavattanam eva lakkhanam.—SP. 
Vol. III, p. 1284). Such a method was allowed by the Buddha for the monks, 


(Cv. p. 197). 


Saritaka 

Stone-powder or sand used as a preventive against rust or staia on the 
needle. (Pasaracunnam.— SP. Vol. Iil, p. 1287). This was allowed by the Buddha 
for the monks. (Co. p. 204). 


Saritakasipatika 

A piece of cloth dpplied with sand and bee-wax in order to remove rust or 
stain from the needle. (Madhusitthakapilotikam.—SP. Vol. III, p. 1288). Its use was 
allowed by the Buddha for the monks. (Cv. p. 204). 
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Salákaggáho 

The collection- method of votes given by ballot-sticks (Salaka). The Buddha 
has laid down three methods for collecting the ballot-sticks; viz., (I) Secret 
collection (Güjhakam); (II) By whispering in the ear the colours of ballot-sticks 
of different groups (Sakannajappakam); (III) By open balloting (Vivatakam). (Cv. 
p. 184). In secret balloting (Galhakam) the collector of the ballot-sticks (Salakag- 
gahapaka) approaches every monk and informs the colours of the ballot-sticks of 
different groups and asks to pick up the desired ballot-stick without showing it 
to others. By distributing all the ballot-sticks, the Salakaggahapaka monk 
comes to know whether the ‘righteous’ monks (Dhammika) or the ‘unrighteous’ 
monks (Adhammika) are in majority. In case the ‘righteous’ monks are found in 
majority, he discloses the result; but if it is the otherwise, he is to postpone for re- 
voting (to the maximum of three times). (Cv p.184; Cf. Alajjussanaya parisaya gü|hako 
salakaggaho katabbo.—SP. Vol. II1,pp.1278-1279; Also Duggahita salakayo ti vatoa 
puna gahetva yavatatiyam gahetabba.—Ibid,). 


In the Sakannajappaka method of voting the Salakaggahapaka approaches every 
monk in the assembely and informs in the ears secretly the colours of the ballot- 
sticks and asks him to pick up one which he desires but not to speak to others. In 
case the Salakaggahapaka finds the ‘righteous’ monks in majority, he declares the 
result. But if the ‘unrighteous’ monks are found in majority, he should postpone 
it (to the maximum of three times) for re-voting. (Co. p. 184; Cf. Balussannaya 
partsaya sakannajappako....... Duggahità salakaya ti vatva puna gahetva yavatatiyam 
gühetabba.— SP. Vol. ILI, pp. 1278-1279). 


The Vivataka Salakaggaho is the open balloting where the ballot-sticks are 
distributed openly. This mehtod is adopted only when the majority of the monks 
positively consists of ‘righteous’ monks. (Cv. p.124; Cf. Lajjussannaya parisaya 
vivatakam.—SP. Vol. III, p. 1278). 


There are ten types of valid collections of ballot-sticks (or votes) (Dhammika 
salakaggüha). These are : (1) The matter is not of inferior type (Na oramattakam 
adhikaranam hoti). (2) The collection is made for more than once or at places 
more than one (Gatigatam hoti. Cf. Dve tayo üvàse na gatam tattha tattheva oa 
dvatikkhattum avinicchitam.—SP. Vol. III, p.1272), (3) The colours of the 
ballot-sticks and also the matter are made known  (JSaritasaritam. «+ Cf. 
Doattikkgattum tehi bhikkhühi sayam süritam va añŭňehi saritam và na hoti.—Ibid. 
p. 1272), (4) The Salakaggahapaka knows well that the assembly consists of 
‘righteous’ monks in majority. (5) Or he knows that probably the majority of the 
monks in the assembly consists of the ‘righteous’ monks. (6) He knows well that the 
Sangha will not ‘disintegrate’ if the voting is made. (7) Or probably the Sangha 
will not be ‘disintegrated’. (8) He is sure that the ballot-sticks will be taken up 
according to the rule (i. e. only one stick by each monk, not more). (Cf. 
Adhammavadino evam mayam bahit bhavissamati dve salakayo ganhanti.—SP. Vol. 
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III, pp. 1272-73). (9) All the monks of the assembly take up the ballot-sticks uni- 
formly (Samagga ganhanti). (10) The ballot-sticks are taken up according to their 
views (Yathaditthiya ca ganhanti). (Cv. p. 164). 


Salakaggahapaka 


The monk appointed for collecting the ballo-sticks (Salaka) is known 
as Salakaggahapaka, He is to distribute different Salakas (the wooden strips) 
for the purpose of voting. This person must be just, honest and not be led away 
by favour, anger, indolence or fear and must know his job well. The appoint- 
ment of the Salakaggahapaka is made by the Sangha unanimously, for which a 
Nattidutiyakamma is held, (Co. p. 164). 


The appointment of the Salakaggahapaka is needed only when the matter 
has to be settled at by the method of a referendum (Yebhuyyasika). (Ibid. p. 184). 


The Salakaggahapaka monk is free to conduct the voting either by secret 
voting or by open balloting, as according to the situation. (Ibid. p. 184). 


Saláka-Vátapána 


A window with bars. (Cf. Thambhakavatapüna.—SP. Vol. III, 1299). The 
Buddha allowed its provision in the Vihara (Cv. p. 241). 


Saláka (I) 

A stick or strip of wood used as a ballot or for assigning the monks for a feast. 
This is a sort of ticket. (Cv. pp. 164, 182-183; Cf. SP. Vol. III, pp. 1347-1348). 
The Bhikkhu in-charge of distributing and collecting the ballots is known as 
Salakaggahapaka, (Cv. p. 164). For voting purposes different colours were used for 
the Salakas with a view to distinguishing different groups. (Ibid. p. 184). 


Saláka (II) 
A false-stick placed in between two layers of the robe with a view to avoiding 


them from being stitched together. (Cv. p. 205; Cf. Dupattactcarassa antare pavesanasa- 
lakam.—SP. Vol. III. p. 1288). 


Salaka-Bhatta 

A meal allotted by the Sangha by the method of tickets (Salak2) oy lot is 
known as Salaka-bhatta. 

This method is followed when there are too many invitations; or when 
there is a possibility of getting a rich Dana; or when the number of invi- 
tation is less than the number of the monks. For the purpose of assigning such 
meals, the Saügha selects a competent monk who is known as Bhattudesaka. (Cv. 
p. 272; Cf. SP. Vol. III, pp. 1347-1353). 


The Buddha allowed this method for the monks. (Cv. p. 55). 
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Salákodhániya 


A stand for keeping the Añjanisalaka (Collyrium-needle). This was allowed 
by the Buddha for the use of the monks. (Mv. p. 222; Cf. Yattha salakam odahanti, 
tam susiradandakam va thavikam va, —SP. Vol. IIT, p. 1154). 


Sahajivini or Saddhiviharini 


Feminine of Saddhiviharika (disciple). It is the duty of Sa%ajtoint to obey 
her Upajihaya or Pavattint (preceptress); otherwise she would commit an offence 
of Pacittiya. (Rule No. 69; Pac. p. 448; Cf. SP. Vol. II, p. 984; Kv. (M), p. 314; 
Pm. (B), p. 43). 


Sahubbhara 


It is one of the occassions when the ‘privileges’ (anisamsa) of Kathina are 
forfeited or withdrawn. It occurs when a monk goes away from his Vihara-sima 
and makes the robe there with the idea to return to his own Vihàra. But later on he 
changes his mind and decides to forego his Kathina in favour of an other monk, 
who also agrees to his proposal. This is known as Sahubbhüra. (Mv. pp. 267-282; 
Pari. pp. 313-314; Cf. SP. Vol III, pp. 1178-1179). Also see KATHINA- 
UDDHARA. j 


Sajiva 


‘Precepts’ governing the monastic life of the Bhikkhus and Bhikkhunis. It is 
a synonym to ‘Sikkha’, It is so called because all the Bhikkhus or Bhikk- 
hunis lead one mode of life and also live together; and hence ‘Sajiva’. (Cf. 
Janajati adi bhedabhinna bhikkhü arammanakaranavasena | avitikkamitoa sahajivanti, 
sikkhanti ethati sajivam, paññatti sikkhapadassa etam nadmam.—Patimokkhapadatthanuva- 
nnanà (M), p. 66; Also Cf. Sajiva namayam bhagavata paiinattam sikkhapadam eatam 
nama.— Para. p. 30; Cf. SP. Vol. I, 231). 


Satiyaggahapaka 


A Bhikkhu appointed to accept the robes or robe-cloth on behalf of the 
Sangha is called Satiyaggahapaka The Sangha selects an. ‘able’ monk for this 
purpose by holding a JVattidutiyakamma. (Co. pp. 274-275). 


Sana 


A kind of coarse cloth made out of the bark of hemp. (Sana in Hindi). It 
was allowed by the Buddha for the monks to use it as one of the six cloth-mate- 
rials. The other materials are : Khoma, Kappasika, Koseyya, Kambala, Bhanga. (Mo. 
pp. 95, 100, 298; Cf. Sanam ti sanavakausuttam.—SP. Vol. II, p. 735). 


Sadharana-Pafifiatti 


An enactment of ecclesiastical rules common to both, the Bhikkhu and 
Bhikkhuni Sanghas alike. (Cf. Bhikkhünam ceva bhikkhuninam ca südharanapafifiatti.— 
SP. Vol. III, p. 1396; Pari, p. 4). 
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Samam-Pakkam-Pindam 

Self-cooked food. No monk is allowed to cook his food by himself, In fact 
he is expected to live on alms. If one cooks his food by himself, he commits the 
offence of Dukkata. (Mv. p. 253; Cf. Yam kiñci amisam bhikkhu pacitum na vattati— 
SP. Vol. IIT, p. 1156). 


Sámaggi-Uposatha 


That Uposatha which is held by the Sangha on any day, other than on Pannarasi 
or Càtuddasi, in order to grant confirmity to a quarrel which has already been made 
up, is known as Samaggt-Uposatha. This is a sort of ‘reconciliation’ Uposatha. (Mv. 
pp. 388-389; Cf. SP, Vol. III,p. 1226; Kv. (M) p. 86). See UPOSATHA. 


Samanera or Samanuddesa 


A novice of the Buddhist Order. When a person desires to get himself 
admitted into the Buddhist Sangha as a Sdmanera, the ceremony of Pabbajjà is 
held. For this purpose the desired person approaches the Sangha having his 
head and moustaches shaved and by putting on the yellow robes. He undergoes 
the three ‘refuges’ (Tirsarana), viz., the Buddha, Dhamma and Sangha. He is then 
required to observe the following ten ‘precepts’ (Dasasikkhapada). (1) Abstention 
from killing the living beings (Panatipata veramant); (2) Abstention from taking 
‘what is not given’ (Adinnadana veramant); (3) Abstention from unchastity (Abrah 
macariya veramant); (4) Abstention from telling a lie (Musavada veramani); (5) 
(5) Abstention from the occasion on sloth (induced by) fermented liquor (Surame- 
rayamajjappamadatthana veramant); (6) Abstention from taking meals after mid-day 
(Vikalabhojana veramant); (7) Abstention from seeing shows of dancing, singing, 
music, etc. (Naccagitavaditavisikadassana veramani) ; (8) Abstention form the occasions 
of using garlands, scents, unguents and wearing finery (Malagandhavilepanadharana- 
mandanavibhüsanatthana veramant); (9) Abstention from using high beds, etc. (Ucca- 
sayanamahasayana veramani) ; (10) Abstention from accepting gold-silver (coins), etc. 
(Jatarüparajatapatiggahana veramant). (Mv. pp. 86-87). After this formal ‘under- 
going’ to the ten precepts the Pabbajja is regarded as conferred upon. 


There are as many as 32 types of persons who are not eligible for the admission 
into the Order as a Sámapera. These are: A person whose hands are cut off; 
nose cut off, ears cut off, nose and ears both cut off; fingers cut off, nails cut off; 
the tendons of feet are cut off; who has webbed fingers; a hunchback; a dwarf; 
one who has goitre; one who has been branded (for a crime); one who has been 
scourged; one who is a ‘registered’ thief (notorious), one who has elephantiasis; 
one who is sickly; one who can ‘disgrace’ the assembly (for being too ugly); one- 
eyed person; one with crooked limb; one who is paralysed by one side; a cripple; 
one who is infirm due to old age; a blind; a dumb; a deaf; a blind and deaf person; 
a blind dumb and deaf person. The admission of such persons into the Sangha 
involves the offence of Dukkata. (Ibid. pp. 91-95). Besides the above mentioned 
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thrity two types of persons the following persons are also forbidden to get their 
admission into the Sangha. These are : One who has not obtained the permission 
from his parents to lead the life of a mendicant (Ibid. p. 87); one who suffers 
from any of the following diseases, viz., leprosy (kuttho), boil (gando), eczema 
(kilaso), consumption (soso), epilipsv (apamaro) (Ibid. p. 76); one who is in 
king’s military service (Rajabhata) (Ibid. p. 78); one who ‘bears the emblem’ of a 
thief (Dhajabandhacoro) (Ibid. p. 78); an absconder from jail (Karabhedakacoro) (Ibid. 
P. 79); one who has been punished for caning; one who has been a debtor; 
a slave (Ibid. p. 79); a eunuch (Ibid. p. 89); an imposter who has entered into the 
Sangha by himsetf stealthily (without proper ordination) (Theyyasamoasaka) (Ibid. 
p. 90); a matricide; a patricide (/bid.); a murder of Arahanta; one who has seduced 
a nun; a hermaphrodite. (bid. p. 92). 


The usual age for admission into the Sangha as a Samanera was 15; but later 
on the Buddha allowed to anyone who can manage his affairs by himself and also 
who can observe the ten ‘precepts’. (Ibid. p. 82). After the Pabbajja, the Samanera 
is required to live under the guidance of a Bhikkhu till he gets his *higher ordinat- 
ion’, the Upasampadz. 


A Sámapera is not permitted to attend the recitation of the Patimokkha 
nor can he take part in any Sanghakamma as he is not yet a fulfledged Bhikkhu. (Ibid. 
p. 141; Pm. (B), p. 11). 


The Pabbajja (ordination) of a Sámagera is cancelled if he commits the 
followings, and then he ceases to be a member of the Sangha. These are: Indulging 
in killing; stealing; unchastity; telling lie; drinking fermented liquor; deprecating 
the Buddha, Dhamma and Sangha; keeping ‘wrong views’ and seducing the nuns, 
(Ibid. p. 89). 


In case a Samanera is found of improper behaviour, such as, attempting 
for the ‘loss’ of the monks, harming the monks, trying to create trouble in the 
living of the monks; abusing and chiding the monks or creating ‘dissension’ amongst 
the monks, he should be penalised (Dandakamma) by disallowing him to live in 
the Vihara where he has been residing. (Anujanami bhikkhave, yattha và vasati, yattha 
và patikkamati, tattha avaranam kütum ti, — Mv. p. 88). 


Sámanerapesaka (—Bhikkhu) 


A monk made in-charge to supervise the work of the Saámaperas allotted 
by the Sañgha. The Sangha holdsa JVattidutiyakamma to select an ‘able’ monk 
for this purpose. (Cv. pp. 274-275). 


Sámaneri 


A female counter part of the term Samanera, a female novice of the Bhikkhuni 


Sangha. This is the first stage, preceding to Sikkhamana, towards the Bhik- 
khunihood, 


Sikkasammuti 233 


The rules for admission are the same as that of a Samanera. See: SAMANERA. 
Salükapána 


A sweet-drink prepared out of the root of the waterlily. It was one of the 
sweet-drinks (Panani) allowed for the monks by the Buddha. (Mo. p. 260). It 
is regarded as Yamakalika and so it may be taken at any time, even in the evening 
or in the night. (Pac. pp. 117, 119, 121, 122, 234, 244, 245; SP. Vol. III, p. 1167). 


Sávajjapaünnüatti 


The enactment of such ecclesiastical rules which are commonly connected 
with the monks, nuns (in particular) and also with the laymen at large. The 
violation of these rules makes one ‘defiled’. For instance, the killling of a 
living being is a sinful act for the monks, nuns as well as for the laymen. (pari. 
p.211; Cf. Savajjapasifiattiti lokavajja.— SP. Vol. III, p. 1419; also Cf. Yassa 
sacittakapakkhe cittam akusalameva hoti tam lvkavajjam nama.—SP. Vol. I, p. 219). 


Sava nantikàá 


It is one of the eight occasions when the ‘privileges’ (@nisamsa) of Kathina 
are withdrawn or forfeited. It occurs when a monk goes away from his Vihara- 
sima with a view to returning. There he makes the robe also but in the mean- 
time he comes to know that his Kathina has been withdrawn by the Sangha for 
some reasons. This is known as Savanantika. (Mv. pp, 267-282; Pari. pp. 313-314; 
Cf. SP. Vol. III, pp. 1178-1180). Also see : KATHINA —UDDHARA. 


Savasesa—Apatti 


The six offences, viz., Sanghadisesa, Thullaccaya, Pacittiya, Patidesantya, Dukkata 
and Dubbhasita are grouped under Savasesa-apatti. (SP. Vol III, 1368). The remai- 
ning offence, i. e. Parajika is known as Anavasesa-apattt. (Ibid. p. 115; Co. pp. 170, 
178, 306; Pari. p. 211). It is called Sazvasesa because the apatti (offence) if 
committed can be done away with and monkhood is not concelled; while the 
Anavasesa-dpatti, i.e. Parajika if committed, cannot be atoned and tmonkhood 
ceases for ever. 


Sikkásam muti 


Ordinarily the Sikka or the strings to hang the bowl is not allowed for the 
monks; but if a sick monk cannot carry his bowl without it, the Buddha has asked 
the monks to permit him the Sikka by unanimous decision of the Sangha, if so 
requested. This is granted by holding a Nattidutiyakamma by the Sangha. This 
formal grant by the Saügna is known as Sikkasammuti. (Co. pp. 221-222; Cf. SP. 
Vol. IT, p. 1292). 
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Sikkhamána 


A female novice (having crossed her Sümaneri stage) who is undergoing a 
training of two years (or probationary period) preceding to her higher ordination 
(the Upasampad2), is known as Sikkhamana. During this period she has to observe 
the following six Sikkhapadas (precepts), for which the Bhikkunt Sangha holds a 
Nattidutiyakamma. The Sikkhapadas are : (1) Abstention from killing (Panatipata 
veramant); (2) Abstention from stealing (Adinnadana veramant); (3) Abstention from 
unchastity (Abrahmacariya veramant); (4) Abstention from falsehood (Musavada vera- 
mant); (5) Abstention from intoxicants (Suramerayamajjapamadatthana veramani); (6) 
Abstention from taking meals after mid-day (Vikalabhojana veramani). (Pac. pp. 
435-437). 


The Upasampada or the higher ordination can only be conferred upon 
when the Sümaner! completes her two full years as a Stkkhamana (unlike a 
Samanera who can get his Upasampada without undergoing to any such probationary 
period). An offence of Pacittiya is committed if the Bhikkhunis confer Upasampada 
upon a Samarert who has not completed her two years’ probationary period as 
Sikkhamana, (Rule No. 63; Pac. p. 473; Pm. (B), p. 43). 


If a married girl becomes a Sümaner! and undergoes the training as a Sikkha- 
mana, she is known as Gihigata-sikkhamana, The age of such a Sikkhamana should not 
be less than ten years. If an unmarried girl gets her Pabbajja as Samanert and 
undergoes a training of Sikkhamana, she is called Kumaribhatasikkhamana or Maha- 
sikkhamana. The age of this trainee should not be less than 18 years of age 
before undergoing the training. Thus, the Gihigatà-sikkhamana and Kumartbhita- 
sikkhamana must be twelve and twenty years of age respectively proir to Upasam- 
pada. If it is not followed, the Pacittiya offences are committed. (Rule Nos, 65 & 
71; Pac. pp. 441 & 450; Pm. (B), pp. 43 & 44; SP. Vol. ILI, pp. 982-943). 


A formal ceremony is held for allowing a Samaner? to undergo the ‘training’ 
as a Sikkhamana (Sikkhasammuti). The ceremony is simple. The desirous Samaneri 
requests the Bhikkhuni Sangha to allow her to undergo the ‘training’ of a Sikkha- 
mana. A WNattidutiyakamma is held by the Bhikkhunt Sangha for this purpose. 
The Sümaneri acknowledges it and promises before the Bhikkhunit Sangha to 
observe the above mentioned six ‘precepts’ scrupulously. (Pac. p. 436). 


Sikkhs 


Training (in the Vinaya (discipline) and in the Dhamma). Generally it is of three 
types., viz., Adhisila, Adhicitta and Adhipajiia. The Adhisila-sikkha relates to the 
training in the Patimokkha precepts. (Adhtstlasankhata sikkha. Patimokkhasamvarastlam 
adhisilasikkha nàma.— Kv. (M), p. 107). The Adhicitta-sikkha is the training of ‘higher 
thought’, meditation. The Adhipatinasikkha is the training of higher knowledge, 
the Vipassana, (Ibid.). 


Sikkhasammutt 235 


Sikkhapaccakkhana 


Abandoning the ‘precepts’ of the Patimokkha, i.e. abandoning the Bhikkhuhood. 
In the Xv. [(M), pp. 107-108] it is explained thus: Citakhettakalapayogapuggalavi- 
Jànanüvasena sikkhaya paccakkhanam; i, e, the person has the genuine intention to 
abandon his monkhood (citta); utters (khetta) one of the twenty formulas (viz., 
Buddham paccakkhami, Dhammam..., Sangham..., Sikkham..., Vinayam..., Patimokkham..., 
Uddesam..., Upajjhayam..., Acariyam..., Saddhiviharikam..., Antevasikam..., Samanaupajj- 
hayakam..., Samünaücariyam..., Sabrahmacarim..., Giht mam dharehi, | Upasakoti, 
Aramikoti, Samanerott, Titthiyoti, Titthiyasavakoti, Assamanoti, | Asakyaputtiyoti mam 
dharehi); utters the above ‘formula’ in the present tense (kala); utters by speech 
not by writing or gesture (pavoga); the person (puggala) is sane and the other person 
who is listening to his utterances is also sane and sensible and is in his presence. 
and understands the meaning and intention of the person who is abandoning the 
monkhood (vijànana). The Sikkhapaceakkhana is regarded as complete and final 
if the above six conditions are evident and thereafter the person is to be treated 
as one who has ‘abandoned the Bhikkhuhood’. (Para. pp. 30 35; Cf. SP. Vol. I, 
pp. 243-249; vol. II, p. 496). 


The person who has abandoned the Bhikkhuhood is known as Sikkhapaccakk- 
hataka. 


If a Bhikkhunt disrobes, she is not entitled to become a nun again. (Co. 
p. 401). 


Sikkhápaccakkbátaka 


The person who has abandoned the Bhikkhuhood. Sucha person is not 
allowed to attend any Sanghakamma because heis regarded as a Vajjantya-puggala 
(prohibited person). (Mov. pp. 141, 187; Para. pp. 30-35). 


See: SIKKHAPACCAKKHANA. 


Sikkhápada 


The set of ‘precepts’. All the Patimokkha rules for the Bhikkhus and Bhik. 
khunis (except Adhtkarana and Samatha) are known as Sikkhapada. Many other 
rules of conduct for laymen, Sámapera, Sámageri and Sikkhamana are also called 
Sikkhapada. (Cf. Mo, p. 87; Pac. pp. 435-436; also Cf. SP. Vol. I, pp. 214-215, 266; 
Vol. II, p. 1432; Vol. III, p. 932). * 


Sikkhásammuti 


The Bhikkhuni Sangha gives a formal ‘sanction’ to a Samanert who wants to 
attain the stage of Sikkhantana, For this purpose the Bhikkhuni Sangha holds a 
Nattidutiyakamma. This formal ‘sanction’ is known as Sikkhasammuti. 
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After obtaining this formal 'saction', the Saamanert has to observe the 
following six Sikkhapadas (precepts) scrupulously: (1) Abstention from killing(Panati- 
pata veramant); (2) Abstention from stealing (Adinnadana veramant); (3) Abstention 
from falsehood (Musavada veramant); (4) Abstention from taking intoxicants (Surame- 
rayamajjappamadatthana veramant); (5) Abstention from  unchastity (Abrahmacariya 
veramant) ; (6) Abstention from taking meals after mid-day (Vikalabhojana veramani). 


The period of ‘training’ as a Sikkhamana lasts for two years. After that 
the Sikkhamana has to obtain the ‘sanction’ of the Bhikkhuni Sangha to get her 
Upasampada or the ‘higher ordination’ (Vutthanasammuti). If anybdoy gives the 
Upasampada to a. Samaneri who has not received the Sikkhüsammuti, she commits 
the offence of Pacittiya (Rule No. 63; Pac. pp. 436-437, 442). 


Singilonakappa 


To regard as ‘proper’ to carry salt in the horn (case) witha view to using 
it whenever necessary. It is one of the ‘ten points’ which the Vajji monks pleaded 
as ‘proper’ for the monks. In the Second Buddhist Council held at Vesali, a 
century after the Mahaparinibbána of the Buddha this matter came up. It was 
resolved as 'improper' (akappiya) for the monks since it involved an offence of 
Pacittiya, (Rule No. 38). Cv. p. 428). 


Sitthakatela 


A specially prepared oil used as cosmetics. (Cf. Madhusitthakaniyyasadisu 
yena kena ci cikkhalena,—SP. Vol. III, p. 1282). The monks were prohibited to use 
it. If anybody used it, he committed the offence of Dukkata. (Cv. p. 195). 


Sitaloli 


An antedote prepared out of the mud adhering to the furrow in order to 
get rid of the sickness caused by taking something given by a housewife to seducing 
him (Gharadinnabadho). "This is a kind of mud-drink. (Cf. JVangalena kassantassa 
phale laggamattikam udake ololitoa payetum.—SP. Vol. III, p. 1156). The Buddha 
allowed it for the monks. (Mo, p. 225). 


Sipadfi 


One who has elephantiasis. Sucha person is not eligible for ordination. 
If anybody ordains him, he is liable to commit the offence of  Dukkata. 
(Mv. p. 95; Cf. SP. Vol. III, p. 1082). In case such a person happens to get 
his ordination, it need not be cancelled; but his Upajjhaya, Acariya and all those 
who took part in his ordination are not free from the offence of Dukkata. (SP. Vol, 
III. p. 1082). 
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Sim4 


‘Limit’ or ‘boundary’, determined by the monks residing at one place 
for holding the Uposatha and other Sanghakammas, and also to allowing the monks 
to live there by ‘keeping away any oneof the three robes! (Ticivarenavippavasa- 
sima.—Mo, pp. 109-112). All the Viharas and other residences of the monks of a 
region may come within one Sima. For instance, during the time of the Buddha 
there were as many as eighteen Viharas at Rajagaha and they all came under 
one Sima for the purpose of Uposatha and other Sanghatammas. (SP. Vol. III, 
p. 1106). 


To determine the Sima the Saügha should hold WNattidutiyakamma and the 
‘signs’ (nimitta) should be fixed. The ‘signs’ may be of the following eight 
objects, viz., a mountain (pabbata-nimitta), a block of stone (pasana-nimitta), a wood 
(vana-nimitta), a tree (tukkhanimitta), a highway (magga- nimitta), an ant-hill (vammika- 
nimitla), a river (nadi-nimitta), a watery place (udaka-nimitta). (Mv. p. 109; Cf. 
SP. Vol. III. pp. 1091-1106; Kv pp. 87-90). A Sima demarcated by these objects 
is known an Baddha-stma. It is also known as Khanda-stma, Samanasamoüsa-sima, 
Avippavasa-sima. (Kv. (M) p. 90). 


In case a Bhikkhu lives in the vicinity of a town or a Nigama (townlet) or a 
village, the boundary of them should be regarded as the Stma for the monks living 
there for all the purposes of the Sanghakammas or Uposatha. This is also sometimes 
called ‘Gama-stma’, In case the Bhikkhus have to perform a Sanghakamma in a 
forest, an area of seven Abbhantaras (i.e. 28X7=196 hands) all around the 
residence should be regarded as the Sima of the Sangha. This is known as 
Sattabbhantara-sima. When a monk or monks are ona boator ship ina river or 
sea or lake, the Sima for the Uposatha or any Sanghakamma may be detemined by 
throwing water by a ‘man of average stregth’ to all the directions. The point 
where the water falls should be treated as the Stma. This is known as Udakukkhepa- 
simà. As these types of Stmas are not demarcated by any object and also that 
no Nattiduliyakamma is necessary, they are known as Abaddha-sima. (Mo. p. 113; 
Cf. SP. Vol. III, pp. 1107-1110; Xv. (M), pp. 90-91). 


No Sima should be fixed across a river unless there is a permanent bridge 
(Dhuva setu) or a perpetual ferry arrangement (Dhuva nava). (Mv. p. 109). 


The extent of a Sima should not exceed more than three Yojanas (one 
Yojana- 7 miles). If it exceeds this, the offence of Dukkata is committed. The Sima 
however should not be too small not even sufficient to accommodate 21 persons. 
( Kv. (M), pp. 87-88; SP. Vol, III, p. 1520). 


The Sima of a particular region should not overlap or envelope the other. 
If so happens, the offence of Dukkata is committed. (Mv. p. 113). 


In case an occasion arises to revise or abolish the Sima, the Sangha should 
hold a Nattidutiyakamma for the purpose. This revision of the Sima is known as 
Simü-samühana. (Ibid, pp. 113-114; Cf. SP. Vol. III, pp. 1091-1106). 
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The following Simas cannot be regarded as ‘proper’ to hold any Sanghakamma, 
These are of eleven types; viz., Too small a Sima (Alikhudda-sima); too big a Sima 
(Atimahatt-stma); a Sima with ‘broken’ signs (Khandanimitta-stm2); a Sima fixed 
by shade (Chayanimitta-sima); a Sima having no signs (Animitta-sima); a Sima deter- 
mined from outside the region (Bahisime thitasammata sima); a Sima fixed in the 
river (Nadiyà sammata sim2); or in the sea (Samudde sammatà sim2); or in a natural 
pond (J'2tassara sammata); a Sima overlapping the other (Simaya simam sambhindanta 
sima) and a Sima enveloping the other (Simaya stmam ajjhottharanta sima). (Pari. p. 
387; Cf. SP. Vol. III pp. 1520-1521; Kv. (M), pp. 87-88). 


Simatikkantika 


It is one of the eight occasions when the ‘privileges’ (anisamsa) of Kathina are 
forfeited or withdrawn. It occurs when a Bhikkhu goes away from his Viharastm2 
to some other place. He prepares his robe there; but somehow or other he does not 
return to his residence and the ‘period of Ctvara’ (ctoarkalasima, i.e. the time 
limit for preparing the robe of one day) passes away. By this he loses his ‘privileges’. - 
It is known as Stmatikantika. (Mov. pp. 267-282; Pari. pp. 313-314; Cf. SP. Vol. III, 
pp. 1178-1180). 


Also see : KATHINA-UDDHARA. 


Simga-Samühana 


The ‘abolition or revision of a Sima’ (boundary or limit) of the ‘residences’ of 
the monks which had earlier been fixed for the purpose of Uposatha or other Sangha- 
kammas. This ‘abolition’ or revision of the ‘boundary’ may take place on two occasi- 
ons:(I) If the Sima is too small and the Sangha desires to have a bigger one; (II) If 
the Sima is too large and the Sangha desires to have a smaller one. (SP. Vol. III, 
p. 1108). 


In case the Avippavasasima (the Vihara area as declared tolive without any 
one of the three robes) is to be ‘abolished’, then the Samanasamovasasitma (the ‘limit? of 
the Viharas of one region for the purpose of holding Uposatha or other Sanghakammas 
by the monks) should be ‘abolished? simulteneously. (Mv. pp. 111-113). 


Silavipatti 

That ‘offence’ which causes to create a ‘danger’ for the observance of *móra- 
lity’ (S12) of a monk or nun. These ‘offences’ are of two kinds, viz., the Parajikas 
(Bhikkhu Parajika 44+Bhikkhuni Párájika 4—8) and the Sanghadisesas (Bhikkhu 
Sanghadisesa 13--Bhikkhunt Saügh&disesa 10=23). (Pari. pp. 4, 299; Cf. SP. Vol. 
III, pp. 1397, 1454). 


Sugata-vidatthi 


The span of the Sugata, the Buddha. It is always referred to in the texts as a 
standard measurement for making the robe, a hut ora residence of the Buddhist 


Sura 239 


Order. The Atthakathas inform us that one Sugata-vidatthi is equal to three spans of 
a middle-sized person (majjhimapurisa) or one and half hand of a ‘carpenter’ 
(Vaddhakthattha). (Kv. (M), p. 134; SP. Vol. II, p. 567; Kankhayojanamahattka (M), 
Vol. 1I, p. 236). 


Suttuddesa-Uposatha 


The same as Sangha-Uposatha which is performed by the whole Saügha in 
which tbe Sutta, i. e. the Patimokkha is recited. (Pari. p. 237; Cf. Kv, (M), p. 93). 
See: UPOSATHA. 


Suttalükha 


Patching up any torn part of the robe by threading like net (not by stitching 
a piece of cloth); darning. (Cf. Suttena aggalam katum tj attho .—SP. Vol. III, p. 
1198). It is usually done on a rag (pamsukiila) or on a heavy robe. The Buddha 
allowed it for the monks. (Mv. p. 312). 


Suddhanta-Parivása 


In case a monk neither remembers the number of the days he has concealed 
the Sanghadisesa nor the number of the Sanghadisesa offences that he has com- 
mitted, he is then required to observe the Parivàsa penance for the period 
he himself thinks approximately correct, This is known as Suddhanta-pari- 
vasa, Itis called Suddhanta simply because he himself has to determine the last 
date up to which he was ‘clean’ (suddha). The period of this Parivasa is counted 
from the last day of him being ‘clean’ to the day he is going to take up the 
Parivasa penance, (Cv. pp. 122-124). See also PARIVASA, 


Sapaticchanna 


*Well-covered', It is desired that a Bhikkhu or a Bhikkhunt should dress with 
the Uttarasangha or Sanghati in such a manner so that the neck and hands are 
fully covered and the robes hang properly and evenly and also the buttons are 
well fastened. (Cf. Supaticchanno ti, sutthu paticchanno. Ganthikam patimuficitoa 
anuvatantena givam paticchadetoa ubho kanne samam katva patisangharitva yava 
manibandhanam paticchadetoa ti paticchannam.—Ko. (M), p. 279; Also Cf. SP. Vol. 
III, pp. 922-923). 


It islaid down that the Bhikkhus and Bhikkhunis when entering into a 
village or into a house or sitting there must dress themselves properly. If not so 
dressed, the offence of Dukkata is committed. (Sekhiya Rule No. 3; Pm. (B), pp. 21 
& 53; Pac, p. 246). 


Sura 

Liquor, alcohol. It may be made of flour ( pitthasura), of sweets (püvasura), 
of rice (odanasura), of other ingredients (kinnapakkhitta) or of mixed ingredients 
(sambharasamyutta). 
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All kinds of intoxicant are prohibited for the members of the Buddhist Order, 
If a monk or nun drinks Sura or any other alcohol, he or she commits an offence of 
Pacittiya. (Bhikkhu Rule No, 53; Bhikkhuni Rule No. 132; Pac. p 151; Pm. (B), 
pp. 15 & 48). 


Abstention from taking any intoxicant is one of the ten Sikkhapalas (pre- 
cepts) which have to be observed by a Samanera (novice) or a Samanert or a lay 
devotee, (Mv. p. 87). 


Saükarantaka 


A kind of belt, as allowed by the Buddha for the use of the monks. It is made 
in the style of a pig's tail, hence this name. A buckle (vidha) is also fixed at 
its one end. (Cv. p. 226; Cf. Kuficikakosakasanthünam hott. Ekarajjukam pana muddika- 
ya bandhanam ca sükarontakam anulometi.—SP. Vol. III, p. 1294). 


Süci 
A needle. It is one of the eight ‘requisites’ ( parikkhara) of the monks: 
The Buddha allowed it for the monks for stitching their robes. (Cv. p. 204). 


Sucika (I) 
A small bolt for the door. (Yatha tini cattari chiddani katoa süciyo yojenti.—SP. 


Vol. III, p.1289). Its use was allowed by the Buddha for the monks living in 
a Vihara. (Cv. p 241). 


Sucika (II) 
A key, to open the lock ( yantakam). It was allowed by the Buddha for the 
monks when living in a Vihara. (Cv. p. 241; Cf. SP, Vol. III, p. 1299) | 


Sücighara 
A needle-case, same as Siicinalika. The needle-case should be made of 
ordinary materials, but never of ivory or horn. Ifit is made of ivory or horn, an 


offence of Pacittiya is committed; and that must be destroyed. (Bhikkhu Rule 
No. 86; Bhikkhuni Rule No. 162; Pac. p. 222; Pm (B), pp. 19 & 51). 


Sücinalika 
A needle-case, same as SÜCIGHARA. 


Sekhiya 

A group of ‘precepts’ (sikkhapadas) found in the Patimokkha which consists of 
75 ‘instructions’ divided into the following seven ‘sections’, viz., Parimandalavagga, 
Ujjagghikavagga, Khambhakataragga, Sakkaccacagga, Kabalavagga, Surusuruvagga and 
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Padukavagga. All these rules are meant for maintaining good habits and regulating 
good behaviour and ‘conduct of the Bhikkhus and Bhikkhunis'. As the meaning 
of the term indicates, the Sekhiya rules are to be ‘cultivated and practised’ in order 
to maintain good habits. (Cf. Sekkhassa sikkhamünassa | ujumagganusürino. Adi 
cetam caranam ca, mukham samyamasamvaro sikkha etadist natthi, tenetam itt vuccati,— 
Pari. p. 264). 


The first two rules of the Sekhtya are about proper dressing. The next twenty 
four rules (3-26) are the instructions as to how to enter into a village, into a town 
or into a house. (Antaraghare — antare antare gharani ettha, etassüvàti antaragharo, gàmo.— 
Patimokkhapadatthavannana (M), p. 290). The next thirty rules (27-56) are the 
instructions regarding taking meals. Rules from 57 to 72 are connected with 
the preaching of the Dhamma (Dhammadesana). The last three rules (73-75) are 
the instructions connected with toilettes, etc. (Pm. (B), pp. 21-25 & 53). The 
number and the contents of the Sekhiyas are the same in both the Bhikkhu and 
Bhikkhunt Patimokkhas. 


If a monk or nun transgresses any Sekhiy2, he or she commits the offence of 
Dukkata, as mentioned in the Pacittiyapali. (Pac. pp. 245-280; Cf. SP. Vol. II, 
pp. 921-932; Kv. (M), pp. 276-288). But no mention of the apatti (offence) is 
found in the Patimokkha. 


Sekkha-Sammuti 


Declaration ofa particulr family of a lay-devotee as ‘learner’, because this 
family is developing in saddha (faith) but is diminishing in bhoga (wealth) by 
giving away too much donations to the Sangha. For this purpose the Sangha 
holds a Nattidutiyakamma, (Pac. pp. 237 & 239-240). It is a sort of unanimous 
agreement arrived at by the monks not to go to this family for the alms unless 
particularly invited or the lay-devotee is sick and desires to see the monks. If a 
monk pays visit to this family for alms, he commits an offence of Patidesaniya, 
(Rule No. 3; Ibid. pp. 237-241; Pm. (B), pp. 20 & 53). In fact, this restriction is 
followed with a view to avoiding any hardship which may cause to the lay-devotee 
by giving Dana to the Saügha. 


Seni 


A tradesmen's guild, such as of the perfumers, weavers, etc. (Cf. Gandhi- 
kasent dussikasent adikam.—SP. Vol. YI, pp.946-947; also Cf. Gandhavikatikürako gano 
gandhikasent, pesakaradigano dussikasent.— Vimativinodanitika (M), Vol. IT, p. 72). 


If a lady comes for her ordination and the nuns find her a thief, this matter 
must be reported to the Seni (if there prevails a Sept form of government). And 
if the nuns ordain her without reporting the matter to the Sent, they commit an 
offence of Sanghadisesa. (Rule No. 2; Pac. p. 302; Pm. (B), p. 29). 
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Sedakamma 


A kind of treatment for gout (angavüta) by sweating the body. This was 
allowed by the Buddha for the monks, (Mv. p.223). Another treatment for 
gout was known as Mahaseda or Sambharaseda. (Ibid. p. 224). | 


Senásana 


Literally it means ‘the place for sleeping or sitting’. Thus it includes the 
Bhikkhus’ or Bhikkhunis’ residence, Vihara, furniture, beds, seat, paricena and other 
buildings, etc. (Cf. Viharo, Addhyogo, Pasado, Hammiyam, Guha, Mandapo, Rukkha- 
mülam, Velugumbo senasanani.—SP. Vol. III, p. 1313) In the Cullavagea [pp. 239-271] 
a full chapter is devoted to the Senasana. 


A monk in-charge of allotment of seats or Vihara in an Árüma is known as 
Senasanagahapaka. (Ibid. p. 262). One who arranges seats for the guests is called 
Senasanaparifiapaka, (Para pp. 240-241). 


A Senüsana in the forest is known as Arafifiakasenàsana. This should be located 
at least five hundred dhanus (a measurement) away from human habitation. 


Senásanagahàá 


The allotment of lodgings in a Vihara particularly during the Vassavasa 
(rainy-season-resort) or even after the Vassavasa is called Sandsanagaha. (Utukale 
ca vassavase ca.—SP. Vol. III, p. 1308). The allotment of lodgings may be made 
by the beginning of the first Vassavasa (Purimika) (i. e. after the full-moon day 
of Asalha) or the second Vassavasa (Pacchimika) (i.e. one month after). But 
those who wish to stay further, the allotment for them may be made even after the 
Pavarana (antarümuttako). (Cv. p. 263; Cf. SP. Vol. IIT, pp. 1308-1314). 


Senásanagahapaka 


A monk in-charge of alloting the lodgings (seats, Seyya) in a Vihara for the 
monks during the first Vassavasa (rainy-season-resort) or the second or even after 
the Vassavasa, For this purpose an ‘able’ and ‘competent’ monk is selected by the 
Sangha by holding a Nattidutiyakamma. Only that monk should to be selected who 
cannot be led away by greed, anger, indolence or fear and who knows the 
method of allotment well. (Co. p. 262; Cf. SP. Vol. III, p. 1315). The allotmert of 
the Sesana (seats, etc.) should be made by the beginning of the first Vassavasa 
(Purimika) or second (Pacchimika) or just after the Pavarana  (antarümut'ako). (Ibtd. 
p. 263). 


Senadsanapannapaka 


A monk in-charge of the arrangements of seats, ete. (seyyà), particularly for 
the guests is known as Senasanapafifiabaka. He is likea receptionist; and so he is 
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expected to look after the convenience of the guest-monk. A ‘competent’ and 
‘able’ monk is selected by the Sangha by holding a Wattidutiyakamma. (Para. 
pp. 240-241). 


Sendsanavatta 


The rules that to be followed while living in a Vihaàra, with regard to 
the lodgings, seats, rooms, beds, etc. In order to live in a disciplined manner and 
to keep the Vihara neat and tidy, the Buddha has laid down certain rules for 
che monks, For instance, the dwelling place should be kept clean if found 
dirty ; the walls should be cleaned if they have become black; if the floor is broken, 
it should be plastered and levelled; the rubbish should be thrown at suitable 
place, etc, The monks should not clean their beds, etc. by thrashing near the 
Vihara or near the drinking or washing water or in the courtyard against the 
wind. It should be done to leeward. The monks should keep their coverings, 
couch, chairs, mattresses, squatting-mats, spittoons, reclining boards, bowls, 
etc.clean. When the dusty wind blows, the windows should be closed. If the cell, 
the porch, the meeting-hall, the fire-room or the privy, etc, become soiled, 
these should be neatly swept and cleaned. If there is no water in the pitchers, 
it should be fetched and the pitchers should be filled. When residing with a 
‘senior? monk, the junior should not deliver any ‘recitation’ (uddesa) or ‘interroga- 
gation’ (paripuccha); should not preach or speak the Dhamma; shsuld not put on or 
put off the lamp by himself; should not open or close the windows without the 
permission of the senior monk. While pacing up and down, the junior should not 
touch him, even by the corner of his robe. (Cv pp. 323-325). 


Seyya 

The bed, mat or mattress is called Seyya. Ten kinds of Seyyas are allowed 
for the monks by the Buddha. These are: (1) Bhist (mattress); (2) Cimilika (a kind 
of mat to protect the cleaned floor. This may be made of rags, etc.); (3) Uttura- 
ttharara (a spreaning uscd as a bed cover); (4) Bhummattharana (a carpet or mat to 
spread over the Cimilika or on bare ground); (5) Tattika (a mat made of palm leaves, 
bark, etc.); (6) Cammakhando (a Spreading made of an animal’s skin, such as lion’s 
skin, tiger's skin, leopard’s skin, bear’s skin, etc.) ; (7) Nistdana (a mat or spreading 
used for sitting); (8) Paccattharana (a spreading on the couch); (9) Tinasantharaka (a 
grass-mat); (10) Pannasantharaka (a mat made of leaves). (Pac. pp. 64-65; SP. 
Vot. II, p. 792; Kv (M), p. 203). 

The Seyya belonging to the Saügha must be properly used and kept properly 
after use. If not so done, an offence of Pacittiya is committed. (Bhikkhu Rule 
No. 15; Bhikkhuni Rule No. 111; Pac. p. 64). 


Sopána 
A staircase. This may be of brick, stone or wood. The Buddha allowed its 
provision in a Vihara. (Cv. p. 245). 
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Sobhana 


A kind of edging on the girdle. (Cf. Vethetua mukhavattisibbanam.—SP. Vol. 
III, p. 1294). The Buddha allowed it for the monks if the belt was found worn out. 
(Cv. p. 226). 


Hatthacchinna 


A person whose hands or any part of the hand are mutilated. (Cf. Yassa 
hatthatale va manibandhe và kappare va yattha kattha ci eko và doe hattha chinna honti.— 
SP. Vol. III, p. 1080). Such a person should not be ordained. If anybody ordains 
him, he commits the offence of Dukkata. (Mv. pp. 94-95). In case such a person 
happens to get his ordination, this need not be cancelled; but his Upajjhaya and 
Acariya and all the those who took part in his ordination are not free from the 
offence of Dukkata. (SP. Vol. III, p. 1086). 


Hatthattharana 


A kind of spreading usually used on the elephant’s back. (Cf. SP. Vol. III, 
p. 1149). This was a costly spreading and so regarded as  Uccüsayanamahüsayana. 
The monks were not allowed to use it. If anybody used it, he committed the 
offence of Dukkata. (Mv. p. 211). It could however be used for sitting only but 
never for sleeping even if it belonged to a layman. (Cv. p. 258). 


Hatthapallatthika 


A posture of squatting or sitting by joining both the hands round the knees. 
(Pac. pp. 255, 273). . 


See : PALLATTHIKA. 


Hatthapadachinna 


A person whose hands and feet are cut. (Cf. Yattha catüsu  hatthapadesu doe 
va tayo và hatthapada chinna hotin.—SP. Vol. III, p. 1080). Such a person should not 
be ordained. If anybody ordains him, he commits the offence of Dukkata. 
(Mv. pp. 94-95). But if such a person happens to get his ordination, this need.not 
be cancelled. His Upajjhaya and Acariya and all those who took part in his ordi- 
nation ceremony are of course not free from the offence of Dukkata, (SP. Vol. 


IIT, p. 1086) 
Hatthabharana 


An ornament of hand. Its use was prohibited by the Buddha for the monks. 
If anybody used it, he committed the offence of Dukkata. (Cv. p. 195). 
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Hatthisondaka 


A special mode of putting on the under-garment where the edges are so arrang- 
ed as to look like the trunk of an elephant. (Cf Nabhimilato hatthisondasanthanam 
olambakam katva nivattham, colikitthinam nivasanam viya.—SP. Vol. ILI, p. 1294). 
This fashion was not allowed by the Buddha for the monks. If one did so, he 
committed the offence of Dukkata. (Cv. p. 227), 


Hammiya 


A large multi-storeyed mansion with an upper chamber at the top, but with- 
out a dome. (Cf. Upari akasatale patitthitakitagaro, pasado eva,—SD. Vol. III, p. 
1298; Also, Mundachadanapaàsado.— Ibid. Vol. 11, p. 660). It was one of the five 
lodgings approved by the Buddha as fit for the monks; the others being Vihara, 
Addhayoga, 2asüda and Guha. (Cv. 239). 


Hammiyagabbha 


The main chamber built in the upper storey of a Vihara. (Cf. Akasatale kitaga- 
ragabbho và mundacchadana gabbho va.—SP. Vol. III, 1303). In a big Vihàra it may be 
constructed in the middle, but in a small Vihara it should be at one side.(Co, p.245). 


THE END 
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